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Vivekachudamani: The Crest-Jewel of Discrimination 


The Vivekachudamani, literally "The Crest-Jewel of Discrimination," is perhaps 
the most famous non-commentarial work of Sankara that expounds Vedanta 
philosophy. Having written pioneering and monumental commentaries on triple cannon 
(prasthanatraya) comprising the Upanishads, Bhagavad Gita and Brahma Sutras, 
Sankara also composed several sub-texts in simple Sanskrit, called prakaranagranthas 
(philosophical treatises), with a view to reaching the message of Vedanta to common 
people. The Vivekachudamani, as its name signifies, is the crown jewel of such 
prarkarana texts. 


The Question of Authorship of Vivekachudamani 


On grounds of style and terminology, some modern scholars have disputed the 
authorship of Vivekachudamani as ascribed to Sankara. Comans (1996, p. xvi), for 
example, finds the style of the verses of Vivekachudamani to be “highly poetic" in 
contrast to the vigorous style of the verses in UpadeshaSahasri, a work that is 
universally acknowledged as Sankara’s composition. He also finds the verses 
commending the nirvikalpasamadhi “at variance with the minimal importance Sankara 
gives to samadhi practices in his other works.” He concludes that Vivekachudamani "is 
more than likely to be a composition of some later Sankaracharya, perhaps connected 
to the Sringeripitham." (p. xvi) 


Alston (1997, p. 297) remarks that the reference to 'powers of concealment and 
projection' attributable to ignorance (verses 110-117) is not found elsewhere in 
Sankara's commentarial works. Alston believes that the references to the 'bliss of the 
Brahman’—which occur in nearly a fifth of the verses of Vivekachudamani—are quite 
sparse in UpadeshaSahasri. Alston feels that the style and flavor of Vivekachudamani 
is reminiscent of a vedantic work called Yoga Vasishtha. 


Ingalls (cited in Potter, 1998, p. 335) states that ‘the author of Vivekachudamani 
makes an absolute equation of the waking and dream states after the fashion of 


Gaudapada. Sankara may liken the two to each other, but he is careful to distinguish 
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them.’ Furthermore, Ignalls, like Mayeda, believes that Sankara does not use 
indescribability (anirvacaniya) as a qualification of ignorance (avidya). 


Most interestingly, Hacker (cited in Potter, 1998, p. 335), whose criteria these 
scholars use to dismiss Vivekachudamani as spurious, accepts the work as genuine 


based on the colophon. 


Professor John Grimes provides a balanced assessment of Vivekachudamani 
according to the Hacker criteria step by step and states that “a strong case can be 
made that Vivekachudamani is a genuine work of Sankara's and that it differs from in 
certain respects from his other works in that it addresses itself to a different audience 
and has a different emphasis and purpose." He avers that "there is no rule that insists 
that a prakarana treatise should be consistent with a commentary." (2004, p. 13) 


We are inclined to agree with Professor Grimes' balanced assessment. 
Vivekachudamani is an ancillary treatise of Sankara addressed to different audience 
with a specific emphasis and purpose. Nevertheless, we submit that, overall, the work is 
consistent with and does not deviate from Sankara's fundamental Vedantic stance: That 
the Brahman (Absolute) is One only, without a second; that it is absolutely one with the 
Atman (Self); that the many-fold world of appearance is non-real (mithya); that the 
Brahman (Ultimate Reality) is of the nature of satyam-jyanam-anantam—Existence, 
Knowledge, Infinite; that self-less actions play preparatory role in purifying the mind to 
receive the wisdom of Self-Knowledge; that ignorance (avidya) alone is the cause of 
human bondage; Self-Knowledge (atam-jnana) alone is the means to liberation; and 
that liberation (mukti or moksha) is not possible until one realizes or attains the 
knowledge of oneness of the Atman and the Brahman (brahmatamekattvabodham). 


However that may be, Vivekachudamani remains a vade mecum of 
quintessential Vedanta theory and practice. As Swami DayanandaSaraswati, a pre- 
eminent modern teacher of Vedanta, has observed: “I do not think we lose anything 
even if the authorship is attributed to any other Sankaracharya of one of the various 
Sankara-mathas." (1997, p. 1) 
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A Note on Translation 


No translation, howsoever accurate, can truly capture the pristine beauty of the 
original. Sanskrit is the oldest and the most systematic language of the world. Its vast 
structure, refined construction, and rythymic compactness is hard to duplicate in any 
translation. In preparing this translation, we have consulted translations by Chatterji 
(1932), Johnston (1946), Prabhavananda and Isherwood (1947), Swami 
Madhavananda (1966), Swami Chinmyananda (1970), Swami Turiyananda (1987), 
Alston (1997), P. Sankaranarayanan (English translation of the Sanskrit commentary of 
Sri CandrasekharaBharati of Sringeri, 1999), and Grimes (2004). We have also 
consulted the Hindi translation by Munilal (1945) and Talks on Vivekachudamani by 
Swami Akhandananda (1976), Swami Ranganathananda (2008), and Swami 
DayanandaSaraswati (1997) to clarify and render certain words of deepest 
philosophical import. We have greatly benefitted from their work and recount our sincere 
debt to them all. 


There are at least 9 English translations of this work in English already in print. 
Why add another one? We believe that this translation fulfills a very special need in Sri 
Sankaracharya's literature. As far as we know, this is the only version that contains the 
Sanskrit original in Devanagari, Romanized verses, word for word meaning, and a lucid 
English rendering. We have tried our level best to stay true to the original, both in intent 
and purpose, while at the same time presenting a translation that is at once idiomatic, 
expressive, and free-flowing. We have also tried our best to be present our renderings 
in a gender-neutral way. 


It is not intended so much for scholars as it is for spiritual aspirants desirous of a 
faithful yet readable translation of this important treatise of Advaita Vedanta. 
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Advaita Vedanta: An Introduction 


"On the tree of Indian wisdom, there is no fairer flower than the Upanishads and 
no finer fruit than the Vedanta philosophy." ~Paul Deussen, Outline of the 
Vedanta System, p. vii. 


"In his short life of thirty-two years Sankara achieved that union of sage and 
saint, of wisdom and kindliness, which characterizes the loftiest type of man 
produced in India. Sankara establishes the source of his philosophy at a remote 
and subtle point never quite clearly visioned again until, a thousand years later, 
Immanuel Kant wrote his Critique of Pure Reason." 


Will Durant, Story of Civilization: Our Oriental Heritage, pp. 546 - 547. 


Introduction 


Vedanta is the most widely known system of Indian philosophy, both in the East 
and the West. Advaita Vedanta is the non-dualistic system of Vedanta expounded 
primarily by an 8th century Indian philosopher called Sankara. Advaita means not two 
or non-dual—the One only, without a second. It postulates one single reality, Brahman, 
as the absolute or ultimate truth of the world. It then equates this reality with the sole 
reality of our own self, called Atman. The goal of Vedanta is to establish the reality and 
identity of Atman-Brahman. Though strictly not its founder, Sankara was undoubtedly 
the greatest expounder and systematizer of Advaita. Karl Jaspers (1883-1969) the 
famous Austrian existentialist philosopher, once told Professor K. Satchidananda 
Murthy that, 'there is no metaphysics superior to that of Sankara. 


The entire philosophy of Sankara can be summed up in the following statement: 


Brahma satyam, jaganmithya, jivobrahmaivanaparah: Brahman alone is 
real; the world is non-real; and the individual Self is essentially not- 
different from Brahman. 


This is the quintessence of Sankara's metaphysics. 


Strictly speaking, Sankara's philosophy is called Kevaladvaita or absolute 


monism or non-dualism which can be summed up as follows: 
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The Absolute or the Brahman alone is real and the individual self is the Absolute. 
Brahman is undifferentiated Pure Consciousness, devoid of parts, attributes, form, 
changes or limitations whatsoever. It is self-luminous and all-pervading and one only, 
without a second. The Atmam (Self) is ever-free, pure consciousness. The empirical 
world is non-real, an appearance born out of Maya (illusion) or avidya (ignorance). The 
be-all and end-all of Advaita is the absolute non-difference of Atman and Brahman. 


The term “Vedanta” literally means “end of Vedas” (the sacred books of 
knowledge of Hinduism). It refers, within Indian philosophical tradition, to the teachings 
of the Upanisads, the Brahma-sutras, and the Bhagavad Gita. Advaita Vedanta is the 
non-dualistic system of Vedanta expounded primarily by an 8" century Indian 
philosopher called Sankara (Deutsch, 1973, p. 3). Advaita means not two, One only 
without a second (Ekamevaadvitivam). The basic truth of Advaita is the Self which is of 
the nature of pure consciousness. This truth is self-existent and cannot be denied, for 
to deny consciousness is to actually prove its existence! The experiential realization of 
this truth is the goal of Advaita. 


Advaita Vedanta postulates one single reality, Brahman, as the ultimate truth of 
the world. It then equates this reality with the sole reality of our individual self, called 
Atman. Advaita says that One alone exists, and the rest is all superimposition on that 
One, due to ignorance. Through a systematic inquiry into the nature of our self and the 
world around us, Advaita arrives at the position that the self which is of the nature of 
pure consciousness is constant and therefore real, while the phenomena constituting 
the world is constantly changing and therefore unreal. It finally concludes that, in 
essence, our essential nature (and the nature of the universe) is ‘Existence-Knowledge- 


Bliss Absolute’—satchitananda. 


The most unique feature of advaita analysis, however, is that it takes into 
account all three states of our existence, avastatraya—waking, dream, and deep 
sleep—since we have experiences during all three states. Advaita believes that in order 
to obtain a complete picture of our existential reality, we need to include evidence from 
all three states. This is the phenomenology of consciousness according to advaita. This 
subject will be broached in greater detail later in this essay. 
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Dream World of Brahman's Dream and Awakening! 


One of the key questions in Vedanta is: If Brahman is One only, without a 
second, how do we experience the manifold world? Vedanta's short answer is that 
avidya-led Maya "covers" the One and "projects" the Many. These are spoken of as the 
veiling power (avarnasakti) and the projecting power (vikshepasakti) of the Cosmic 
Grand illusion called Maya. Actually, Maya is Brahman's dream. In truth, only One, non- 
dual Reality is All there is. It is called Brahman because it is all-pervasive. It is 
intrinsically Real, self-effulgent, infinite, undifferentiated Pure Consciousness. When we 
awake to the identity of the Self with the Brahman (Brahmatamekattavabodhana), the 
dream is over. The show, however, continues, as before. Only our identification with a 
particular actor's role is gone forever. This is called ParamPada, the Supreme State of 
unalloyed Bliss! This state is already ours always in a "general" way. When due to the 
utmost Grace of God/Guru/Self, the Self-Knowledge dawns, we awake to it in a 


"special" way. 


The phrase Atman=Brahman or I-That, capture the essence of the immanent 
(Self) and the transcendent (Brahman) Reality. Humanity has not yet conceived a more 
lofty conception of its position in the universe. 


Ultimate Goal of Advaita Vedanta: Liberation through Self-Knowledge 


You are indeed the supreme Self but due to your association with ignorance you 
find yourself under the bondage of the not-self, which is the sole cause of the 
cycle of births and deaths. All the effects of ignorance, root and branch, are 
burnt down by the fire of knowledge, which arises from discrimination between 
these two—the Self and the not-Self. ~ Vivekachudamani, verse 47. 


There is no liberation for a peson of mere book-knowledge, howsoever well-read 
in the philosophy of Vedanta, so long as one does not give up false identification 
with the body, sense-organs, etc., which are unreal. ~Vivekachudamani, verse 
162. 


These verses admirably sums up the Advaita teachings of Sankara. In Advaita, 
the false identification of the Self with the non-Self is considered to be the root cause of 
Samsara. When through self-inquiry this false identification removed, it is called 
liberation. 
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The basic truth of Advaita is the Self which is of the nature of pure 
consciousness. This truth is self-existent and cannot be denied, for to deny one's self is 
to actually prove its existence! The experiential realization of this truth is the goal of 
Advaita. In the Vedantic scheme of things, there is no difference between self- 


knowledge and self-realization, for to know oneself is to realize oneself. 


Since the ultimate goal of Advaita is to attain liberation through Self-Knowledge, 
the following section presents the basic tenants of Advaita as steps leading to the 
liberating knowledge of one's own essential Self. 


Why search for Self-Knowledge? 


That the question of Self-Knowledge has been explored since time immemorial 
attests to its perennial interest and universal value. Long before Socrates' injunction, 
Know Thyself, Indian seers of yore have been exploring for long the question of the 
truth in man and the universe. Self-knowledge is fundamental since all other knowledge 
is dependent upon this knowledge. It is important for us to know who we are so as to 
formulate a correct perspective in relation to other things. Without first knowing who we 
are, we can never understand truly where we stand in the cosmic scheme of things. In 
Indian philosophy, ignorance of self (or lack of self-knowledge) is seen as the root 
cause of all problems in life. Due to ignorance of our true self and consequent lack of 
correct valuation of things, we develop undue attachment to the objects of our desire, 
which becomes the cause of much of our anxiety and stress. Thus, without knowing our 


real nature—the truth of our existence—we can never overcome grief or find real peace. 
In the following pages, we will explore three questions: 


1. Who am I? or What is Self-knowledge? 
2. How to attain Self-knowledge? 
3. How does a Self-realized person act? 


The second question—how to attain Self-Knowledge—will be explored first and 
during this process the question of Self-Knowledge or Self-Realization will be 
addressed. As stated earlier, in the Vedantic scheme of things, there is no difference 
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between self-knowledge and self-realization, for to know oneself is to realize oneself. 
The essay will conclude with some illustrations regarding how a person established in 
self-knowledge acts. 


How to attain Self-Knowledge? 
Four Qualities of a Seeker of Self-knowledge or Truth 


In an opening verse of the AstavakraSamhita, the sage Astavakra sums up all 
the prerequisites to spiritual liberation as follows: “If you aspire after liberation, shun the 
objects of the senses as poison and seek forbearance, sincerity, kindness, contentment, 
and truthfulness as nectar." Like all proper systems of self-inquiry, Advaita Vedanta 
lays down four prerequisites or qualities for a seeker after Self-knowledge, as follows: 


1. Discrimination—viveka—between the real and the unreal 
2. Renunciation—vairagya—of the unreal 

3. Six Virtues/Treasures—shatsampatti—of self-control 

4 


. Longing for liberation—mumukshuta 


Discrimination. The first quality of a seeker of self-knowledge is the ability to 
discriminate the real (eternal) from the unreal (non-eternal)—nitya’nitavastuviveka. The 
truth regarding all Vedantic propositions is established on the triple basis of scripture, 
reasoning, and direct experience (sruti-yukti-anubhuti). The scriptures declare that all 
that is subject to change cannot be ultimately real and bring abiding happiness. A 
careful analysis of our experience regarding the objects of our desire shows that nothing 
that is created is permanent or stable. Everything we desire—name, fame, wealth, and 
success--are subject to change and consequently, sooner or later, brings misery and 
grief in its wake. Thus our experience tells us that hankering after what is transitory and 
unstable cannot bring us lasting happiness. The more we discriminate thusly the more 
we realize that the true abiding joy cannot be found in transient sense objects. So, we 
should stop running after false goods. The practice of discrimination between the real 
and the unreal frees us from the bondage of ignorance and delusion and thereby spares 
us from much existential agony. 


10 
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Further analysis of our experience with getting the objects of our desires reveals 
that even when we seem to obtain happiness externally through the fulfillment of our 
desires, the real happiness actually comes from within us. Sri Krishna Menon (aka Sri 
Atmanada, 1973, pp. 1-2) explains this fact as follows: 


Why you seek happiness? Because the urge comes from the deepest level, your 
real Nature. But because your sense-organs are having outward-going 
tendencies, you seek that happiness in the outside world. You desire an object, 
you obtain it, and you get the happiness that you seek. But you have never 
examined where that happiness comes from. If you will allow your mind to 
examine it in the right manner, | am sure you will find that that happiness which 
you suppose you derive from sense-objects is not derived from sense objects but 
is your real nature. 


| will prove to you how it is so: If happiness were intrinsic in sense object, it must 
always be giving you happiness, from babyhood up till death. But that is not your 
experience....The object which gave you happiness in the childhood and when 
you were a young man, ceases to give you happiness when you grow old. 
Something else takes its place. Thus you find that happiness is not intrinsic in 
the sense-objects....Likewise, if happiness were in the mind, it must be possible 
for you to enjoy that happiness without the help of sense-objects, but you do not 
get it that way. And therefore it is not residing in the mind either. 


Even when we are able to satisfy our desires, the repose we get is due to the fact 
that it puts us in touch with our inner calm. Real Happiness is our natural state--that is 
why whenever we are in pain or distress, we want to get out of the pain or stress as 
quickly as possible and get back to our natural state of peace and comfort. Whereas 
when we are happy and peaceful, we do not want that state to ever end. Another proof 
that happiness is innate to us or lies within us is the fact that during deep sleep—devoid 
of the awareness of our body, mind, senses, and external possessions—we feel deeply 
peaceful and happy. 


Thus, happiness that we seek from outside /s our real nature, something intrinsic 


to our very being. Sri Atmanada (1973) goes on to explain it, thusly: 


When you desire an object your mind is restless and continues to be restless 
until you get the desired object. When the desired object is got, mind comes to 
rest for the time being and you get happiness. Well, that happiness, as | have 
already told you, is your real Nature. It shines—or, at any rate, it is shinning 
always, but it is taken note of—only when the mind comes to rest. Therefore it is 
your real nature that shines when you get a desired object. (p. 3) 
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Renunciation. Once we are able to determine what is real and what is unreal, it 
naturally leads to dispassion about the unreal. Discrimination, therefore, is the first step 
and, done right, it inevitably leads to renunciation, i.e., giving up the unreal in favour of 
the real. As our understanding deepens through discrimination, we realize that we 
should not get attached to what is transient and inconstant and devote our waking hours 
to the cultivation of the real. As Rabbi Stephen Wise (cited in Sunirmalananda, 2005, p. 
54) has put it: "Let something so high and noble come in your life that it shall be 
expulsive of everything low and mean." According to Advaita Vedanta, Brahman or 
Atman alone is real, and all else is impermanent and hence unreal: The Eternal is only 


One, which is Brahman; everything else is impermanent (Tattvabodha, 4). 


Sri Ramakrishna used to emphasize that renunciation of unreal represents the 
true significance of the Bhagavad Gita: "If the word 'Gita' is rapidly repeated it would 
sound ‘Tagi, Tagi...” And Tagi is a modification of Tyagi—the man of renunciation. 
renunciation of the phenomenal existence is the gist of the Gita (op. cit., 
Chidbhavananda, 2000, p. 170). It must be pointed out that dispassion does not mean 
relinquishing one's duties. As lyer (1980a, p. xix) points out: “Neglect of one’s duties, 
on the pretext of detachment means nothing but selfishness and love of inactivity." In 
the ultimate analysis, renunciation is an inner, mental act and should not be confused 
with outward tokens of abandonment. True renunciation is the renunciation of 
kartapann—the deeply ingrained sense of doership. Only then, the actions do not bind a 
man: na karma lipyatenare (Isa Upanisad, 2). This is the high art of "inaction in action 
and action in inaction" that the Gita (4.18) declares to be the way of the wise ones 
(brahm-jnanis). Sri RamanaMaharshi once said: "An atmajnani alone can be a good 
karma yogi. (Maharshi's Gospel, p. 16) 


Six Virtues/Treasures of Self-Control. These virtues form the ethical 
foundation of spiritual life. Their practice prepares the inner faculties for the cultivation of 
higher knowledge (Nikhilananda, 1987, p. 34). These virtues are: (a) Sama: control of 
the mind; (b) Dama: control of the senses; (c) Uparati: equanimity of mind; (d) Titiksha: 
forbearance; (e) Samadhana, concentrating the mind on Truth; and (f) Sraddha: active 
faith in the teacher and scriptures. (Sunirmalananda, 2005) 
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Longing for Liberation. This is the final requirement of a seeker: intense 
longing to be free from the bondage of ignorance and delusion by seeking self- 
knowledge. If this quality is missing, there is no hope for self-realization. Along with 
renunciation, the longing for liberation constitute the very crux of the entire spiritual 
aspiration. As Nikhilananda (1987, p. 36) explains: "Renunciation and the longing for 
freedom are the cardinal virtues through which the others bear their fruit. Without these, 
the mere ethical disciplines give only a veneer of spirituality." 


The student must have intense longing for the liberating truth. The following story 
illustrates this point well: 


A student approaches a teacher and declares, “I desire to learn from you." The 
teacher responds, "Very well, follow me." The teacher leads the student to the 
ocean and motions for him to follow into the water. 


When they are about chest deep in the water, the teacher grabs the student and 
forces his head underwater. At first, the student is calm, thinking, "This is just part 
of some test. He will let me up in moment and | will impress him." After a minute 
passes, the student begins to worry and struggle. Soon, he is desperately trying 
to surface and becomes frantic. The teacher holds the student under the water to 
the point where the struggling ceases and the student almost passes out. Upon 
releasing him, the student angrily gasping for air shouts, "Are you crazy? You 
almost drowned me!" 


The teacher looks calmly into his eyes and says, "When you desire to learn from 

me as much as you desired to get a breath, then return, and I will teach you.” 

When the desire for liberation is as intense as the desire of the drowning person 
gasping for breath, then the student is ripe to go to a teacher for initiation into the 
mysteries of the Self! 


Thus, these four qualities prepare the seeker adequately to embark upon the 
august journey of self-knowledge or self-realization. It is important to note that each 
earlier quality becomes the cause of the subsequent one: When there is proper 
discrimination between things real and unreal, there develops a dispassion for the 
unreal; dispassion helps in developing the six virtues; and dispassion, supported by 
these six virtues, finally leads to longing for liberation. One who has developed these 
four-fold prerequisites to study Vedanta is fit for learning under a qualified spiritual 
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teacher—a guru—who is not only learned in sacred texts but also is well-established in 
Self-Knowledge (atma-nistha). 


While studying under a spiritual mentor, the qualified student practices a three- 
fold learning discipline, starting with proper listening (sravana), supported by reflection 
(manana) and contemplation (nididhyasana). This process leads the student to the 


experience (anubhuti) of Self-Knowledge in due course of time. 


Sri Shakaracharya captures the alchemy of the entire Vedantic path in the 
following hymn (9) of BhajaGovindamStotra: 


Through the company of the good, there arises non-attachment; 
Through non-attachment, there arises freedom from delusion; 
Through freedom from delusion, one realizes the Immutable Reality; 
Experiencing the Immutable Reality, one attains liberation-in-life. 


The Role and Qualities of a Guru or Spiritual Mentor 


The guru is essentially a spiritual mentor guiding the disciple on the road to self- 
realization. The guru is a saintly person who enlightens the mind of the student by 
his/her very presence and by explaining the inner import of the scriptures. The Hindu 
tradition, perhaps more than any other, lays special emphasis on the necessity of such 
person. It believes that the spiritual realization, to be effective, must be communicated 
by a living person who is the embodiment of Truth, is well-versed in scriptures, 
established in the Absolute, is calm, compassionate, self-restrained, and is free from 
any worldly motive ( Vivekachudamani, 33). It is important to note that, in Bhagavad 
Gita’, Sri Krishna enjoins Arjuna to seek out the wise ones (tattva-darshinah) and 
reverently learn the Truth from them: "Learn the Truth by humble submission, by inquiry, 
and by service to the knowers of Truth. Those wise men, the Seers of Truth, will teach 
you that Knowledge." (4:34) 


‘Translations of Bhagavad Gita’s verses are based on Swami Swarupananda and AlladiMahadevaSastry. 
Occasionally, the authors felt the need to slightly revise a phrase here and there to make the meaning 
clearer. Mostly, Swami Swarupananda succeeds in conveying the sense as closely and clearly as 
possible in a translation. AlladiSastry provides the best English translation, in our opinion, of Sankara’s 
commentary on the Gita. It is amazing that both of these translations were originally published more than 
hundred years ago (in 1903 and 1897 respectively!). Their wisdom seems to grow with the passage of 
time! See also Chidbhavananda’s commentary on the Gita in the light of Sri Ramakrishna’s teachings. 
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Sri RamanaMaharshi has pointed out that "there is no difference between God, 
Guru, and the Self." According to him, “The master is both ‘within’ and ‘without.’ He 
gives a push from ‘without’ and exerts a pull from ‘within’...” The real guru resides 
within us all: “There is only one master, and that is the Self.” (Maharshi’s Gospel, 2003, 
pp., 26-29). 


The following series of questions and answers is particularly illuminating: 


Questioner: What are the marks of a real teacher (Sadguru)? 

Sri RamanaMaharshi: Steady abidance in the Self, looking at all with an 
equal eye, unshakable courage at all times, in all places and 
circumstances. (Spiritual Instruction, p. 1) 


Sri RamanaMaharshi: The sadguru (the Guru who is one with Being) is 
within. 

Questioner: Sadguru is necessary to guide me to understand it. 

Sri RamanaMaharshi: The sadguru is within. 

Questioner: | want a visible Guru. 

Sri RamanaMaharshi: That visible Guru says that he is within. ( Talks with 
Sri RamanaMaharshi, p. 404). 


The Method of Vedanta 


The basic method employed by Vedanta to arrive at the Truth is by 
discriminative negation--via negativa, i.e., negating what is not real to arrive at 
the real. Vedanta believes that, through ignorance, we superimpose the 
properties of one thing upon another on account of which one thing appears as 
another. The classic analogy that is given is that of rope-snake: In the darkness, 
rope appears to be a snake and seems to possess the characteristics of a snake. 
So, we superimpose the attributes of snake upon the rope and it appears like a 
snake in the dark. Elaborating along the same lines, Nikhilananda (1987, p. 42) 
further clarifies: 


In the same manner, Vedanta contends, the attributes of the non-Self 
(anatma) are falsely superimposed upon the Self (Atman). This is how the 
Self, which is eternal, immortal, ever pure, beyond time and space, 
untouched by the law of causation, and of the nature of Pure 
Consciousness, appears as a jiva, or phenomenal being—a physical entity 
subject to hunger and thirst, disease and death, and the other limitations 
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of the relative world. Through the same inscrutable ignorance the 
attributes of the Self are superimposed upon the non-Self. Thus 
Consciousness, Intelligence, Bliss, and such other characteristics, which 
really belong to the Self, are falsely attributed to the non-Self, comprising 
the body, the senses, and the mind, all of which are by nature 
unconscious and inert. 


The method of negation thus proceeds to eliminate, through discrimination, the 
falsely superimposed attributes to arrive at the essential nature of a thing. For example, 
by negating the attributes of an illusory snake, the true nature of the rope is discovered. 
In the like manner, observes Nikhilananda (1987, p. 43), by negating, through 
discrimination, the attributes of the non-Self, one discovers the true nature of the Self, or 
Atman, and by negating the attributes of the relative world, the true nature of Brahman. 
The following verse from Avadhuta Gita sums up the method of Vedanta: By such 
statements as “That thou Art,” your own Self is affirmed. Of that which is untrue and 


composed of the five elements’, the Srut? says, "Not this, not this." (1.25) 


In the next section, we present three important taxonomies of Vedanta illustrating 
the application of the method of Vedanta in which the true nature of the Self is arrived at 
by negating the illusory superimpositions on it. In all these examples, the question of 


who we are—i.e., our ultimate reality—will be explored from three different angles. 


Five Layers of Human Personality—The Sheath Theory 


Vedanta analyzes the human personality into five layers/sheaths (koshas) or 
levels. This scheme is known as panca-kosha-vishleshana, i.e., ‘analysis of the five 
sheaths’ and is based on the second section of the Taittiriya Upanishad. According to 
this theory, the fundamental Self (Atman principle), is covered by five layers or koshas 
(sheaths): annamayakosa(food sheath), pranamayakosa(vital airs or energy sheath), 
manomayakosa(mental sheath), viinanamayakosa(intellectual sheath), and 
anandamayakosa(bliss sheath). 


? Five elements—earth, water, fire, air, fire, and space. According to Indian philosophy, these elements 
are seen as the constituents of the entire material existence. 


°Sruti—literally means "hearing"—refer to sacred texts of Hinduism, divinely revealed to ancient seers 
when they were absorbed in a deep meditation. 
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These sheaths are something like peels of onion growing one over the other. 
Accordingly, the annamayakosa is permeated by four kosas: the pranamaya and the 
rest. The pranamayakosa is permeated by three kosas, the manomaya by two kosas 
and the viinanamaya by one kosa. In this manner, each outer kosa is full of that which is 
within, i.e., the succeeding one being internal to the preceding. By resolving each kosa 
into that which immediately succeeds it, we are led to the knowledge of the Brahman, 
which is beyond cause, and effect and realize our oneness with it. As Swami 
Harshananda (1999, p. 48) explains: “For realizing oneself as the Atman, one has to 
practice pancakosaviveka, discrimination that one is not any of these kosas.” 


The Taittiriya Upanishad speaks of a son of approaching his father with the 
following request: ‘Adhihibhagavobrahmeti. Sir, teach me Brahman.'(4) The father 
replies, *Yatovaimanibhutanijayante; yenajatanijivanti; yatprayantyabhisamvishantiti; 
tadvijiinasasva; tadbrahmeti. Know That from which all beings originate, emerge; That 
in which all beings rest; and That into which all beings finally merge—That is Brahman.’ 
(3.1.1) Yoga Vasishtha calls it "the substratum of all, the Self of all, and the essence of 
all." (Shastri, 1989, p. 107) 


The son approaches his father again and tells him of his realization of Brahman 
as annamaya. The teacher does not say yes or no, does not give him the final answer, 
but encourages him to delve further and to discover for himself the deeper layers of his 
self. And through progressive uncovering of inner layers of pranamaya, manomaya, 
viinanamayakosas, each succeeding layer more subtler than the preceding, finally, the 
student realizes the Truth as ananadamaya - the blissful. He then feels that there is 
absolute, infinite Joy, and nothing but Joy pervading the whole universe. This bliss is 
felt because bliss is the very nature of Brahman. This takes to the student to the final 


realization that this blissful reality is my own innermost being. 


This section of the Taittiriya Upanishad concludes by declaring that this 
Brahman-realization is ‘established in the supreme Space (of one's own heart), 
paramevyoman-pratishthita (7). This is the most important Vedantic doctrine: That 


17 


http://www.advaitin.net/PranipataChaitanya/V ivekachudamani?620e Book92620FinalFinall .pdf 


reality which is all-pervading (Brahman) is not different from, i.e., absolutely identical 
with, the reality shining in one's own innermost Being-Consciousness (Atman)--Space 
of one's own heart. On the basis of this realization, the Seers of Upanisads were able 
to pronounce such great affirmations, called mahavakyas, as: Tat Tvam Asi (That Thou 
Art); AyamAtma Brahma (This Atman is Brahman); Prajnanam Brahma (Consciousness 
is Brahman); and AhamBrahmasmi (| am Brahman). These four great statements 
summarize the entire teachings of the Vedas. (Nikhilananda, 1998, p. 47) 


Who am I? / am not my body, mind or senses! 


In approaching the question who am I, Advaita Vedanta starts with analyzing the 
reality of our body, mind, and senses. Building on the logic of netineti (not this, not this), 
it proceeds to negate the ultimate reality of everything in our phenomenal existence, 
including the reality of body, mind, intellect, and ego. As the sage Astavakra, through a 
series of negations and final affirmation, clarifies to king Janaka: “You are neither earth, 
nor water, nor fire, nor air, nor space. In order to attain liberation, know the Self as the 


witness of all these and as consciousness itself" (1.3). 


It must, however, be noted that the witness principle is not the final stage. As Sri 
Atmananda (1991, p. 3) clarifies: "Even the witness aspect is only a means, because 
even in that aspect there is superimposition. To reach Reality, this superimposition 


should also disappear." And what remains in the end is the "Witness Supreme!" 


In our common usage, we tend to refer to our body etc. as ‘my body,’ ‘my mind,’ 
and ‘my intellect.’ We do not say 'l- body,’ ‘l- Mind,’ 'l- intellect.’ This is not just a 
linguistic contrivance or convenience but a fundamental distinction that goes to the very 
root of who we are. To refer to our body as “my” body" and our mind as “my mind" is to 
say that ‘I and my body/mind' are separate. This "point" or "intuiting" of separation is 
sometimes referred to as the awareness of *I-Amness", the awareness of our innermost 
being. In this regard, sage Astavakra's advice to king Janaka is telling: "If you detach 


yourself from the body and mind and rest in consciousness, you will at once be happy, 
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peaceful, and free from bondage." This is the most essential point to grasp in the 
journey towards Self-Knowledge or Self-Realization. 


The Discrimination between "Seer" and the "Seen": Drg-DrsyaViveka 


Vedanta philosophy makes a clear distinction between the "seer" (drg) and the 
"seen" (drsya). The "seer" (subject) is the perceiver and is of the nature of pure 
Consciousness or absolute Awareness. The "seen" (object) is the thing perceived and is 
insentient by nature. Vedanta postulates that this ignorance of the distinction between 
the seer (subject) and the seen (object) is the root cause of one's bondage and 
suffering in the world. We have become world-bound creatures on account of the 
identification of the seer (subject)—the "I" which is of the nature of Pure 
Consciousness—with the body, mind, and senses (seen objects). Nikhilananda (1987, 
1998) 


According Nikhilananda (1998, p. 40; 1987. p. 45), the discrimination between 
the "seer" and the "seen" is, therefore, the royal road leading to the realization of Truth: 


Following the process of inquiry laid down in Vedanta, the student realizes 
that all internal entities from the empirical ego to the body are only objects 
and the subject (Self) is the witness. Therefore, he ceases to identify 
himself as attached to the objects, knowing that appearance and 
disappearance are their inevitable nature. Similarly, by an analysis of the 
external world he realizes that Brahman is the only permanent entity in the 
universe, while names and forms are changing phenomena. Therefore, 
the practitioner becomes indifferent to the internal and external objects 
and fixes his mind on Brahman which is identical with the Self. 


The existence of the Self, or Consciousness, cannot finally be doubted, 
because the doubter himself is the Self, or Conscious Entity. It cannot be 
denied, because the denier himself is the Self, or Conscious Entity. 
Vedanta concludes, therefore, that all entities, from the gross, tangible 
objects in the outside world to the mind, must be of the nature of the 
"seen' the object. They are by nature insentient (jada) and changing. But 
the Self, or Consciousness, is the true "Seer" or Subject, unchanging 
Knowledge; It can never be imagined to be insentient or non-intelligent. It 
is Pure Consciousness, which is Atman in man and Brahman in the 
universe. The aim of Vedanta is to prove the reality of Atman and 
Brahman, and their complete identity. 
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Nikhilananda (1998, p. 30) recommends the following practice to remain vigilant 
to the distinction between the seer and the seen: "Whenever any thought appears in the 
mind, take it to be an object and be indifferent to it. But think of the Atman as your real 
nature, eternal and permanent." The key is to remain as witnessing-consciousness 
(sakshi-chaitanya). According to Astavakra, to see oneself other than the seer is the 
only bondage: "You are the one seer of all and really ever free. Verily this alone is your 
bondage that you see the seer as other than yourself." (1.7) 


The three states (avastatraya) of Consciousness: Waking, Dream, and Sleep 

The most unique feature of advaita analysis, as pointed out earlier, is that it takes 
into account all three states of our existence, avastatraya—waking, dream, and deep 
sleep. Generally, we tend to take the waking state to be the only true mode of our 
existence. Any system of thought that fails to account for all three states of 
consciousness cannot be taken as complete. Advaita believes that in order to obtain a 
complete picture of our existential reality, we need to include evidence from all three 
states—since we have experiences during all three states. This is a fundamental 
difference between the Western and Eastern modes of thinking. 


Advaita Vedanta reemphasizes the ultimate unreality of body/mind complex by 
invoking the three states of existence. If our body/mind/intellect/ego were real, so to 
speak, they should remain unchanged in all states of our existence. For anything to be 
called really real, it has to pass the Vedantic litmus test: It has to exist unchanged in all 
the three states of existence. We know from our personal experience that our waking 
body/mind complex no longer exists as such during dream state or deep sleep. In the 
dream state, for example, we slip into the dimension of a dream body and a dream 
mind. And the waking/dream body and waking/dream mind cease to exist in the deep 
sleep. This is another key point to grasp in understanding our ultimate reality. 


The dream state furnishes some very important data regarding our essential 
nature. In the dream state our experiences are "internal" to the mind, as mere ideas or 


thoughts. Although when we are dreaming they feel every bit as real (and external) as 
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our experiences during the waking state: for the dreamer, the dream state is the waking 
state! Commenting on the dream state, the waking state, and, finally, the realization of 
the Self, Swami Harshanada (1999, p. v) explains: “When we wake up, the dream 
phenomenon disappears, making us realize that everything was in the mind. Similarly 
when the Atman is realized, this truth, viz., that the whole phenomenal universe was 


inside the Atman, is recognized." 


A word of caution here in approaching our existence as a dream. V.S. lyer 
(Scorelle, 1999) warns in his commentaries: “It will be a great error to write that the 
world is a dream: It is not. The correct statement is: The world is like a dream. It is 


because both dream and waking are mental constructs." 


Sri RamanaMaharshi once said that the gist of entire Advaita Vedanta is 


contained in verse 170 of Sankara's masterpiece, Vivekacudamani: 


In the dream state, even though there is no contact with the external world, the 
mind alone projects the entire dream-universe of enjoyer etc. Similarly, the 
waking-state is no different. All this (world of myriad phenomena), is but a 
projection of the mind. 


The following two verses from DaksinamurtiStotra (Harshananda, 1999, pp. 6-7) 
further underscore the ultimate unreality of both the dream state as well as the waking 
state: 

Just as one, within a dream, sees the world within oneself as if it is separate, in 

the same way, during the waking state also, let this world be judged. (9) 


Just as one who has woken up from sleep does not see the objects shown in 
dream, even so, one does not see the world after attaining knowledge par 
excellence, i.e, knowledge of Brahman-Atman as the basis of all existence and 
consciousness. (12) 


In Indian philosophy, our phenomenal existence is spoken of as illusory—like the 
horns of a rabbit--as manomaya, i.e., of the nature of mind, the mind-stuff. To explain 
this, Sankara invokes the concept of “maya” which literally means that which is not 
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(Skt., ma-not; ya-that: “Ya ma samaya" — that which is not there, that is Maya). Maya 
is the cosmic illusion—the mother of duality--on account of which one appears as many 
and the real appears as unreal. Maya is responsible for the appearance of our 
variegated universe. In his famous maxim that sums up the true import of Advaita 
Vedanta, Sankara, masterfully puts it, thusly: Brahmsatya, jagatmitthya, 
jivobrahmonapara. (The world is illusory. Brahman (Universal Self) is the sole reality. 
Individual Self (Atman) is not apart from Brahman, though.) In the first part of this 
mahavakaya, the reality of phenomenal world is denied, the reality of Brahman is 
upheld, and, finally, the identity between Brahman (universal Self) and Atman (individual 
Self) is established. In other words, the world as perceived by our senses is ultimately 
unreal. The world is unreal not in the sense that it does not exist per se—for that will not 
pass the test of common sense—but unreal in the sense that it does not exist on its 
own, apart from Brahman, the ultimate reality. This is one good summary of Advaita 


Vedanta. 


Let's now consider the state of dreamless sleep. Here is the crux of the Vedantic 
position in this regard: By what faculty one is able to recall in the morning that one slept 
soundly during the night? The standard Vedantic answer is that a form of witnessing- 
consciousness (sakshinchaitanyatma) persists through all the three states of existence 
and hence is the sole, ultimate Reality. By virtue of this awareness which is present 
even when we are deep sleep, we are able to recall in morning how well we slept during 
the night. This awareness remains constant and is our real nature. This 
awareness/consciousness, then, is the illuminating, ^witness-principle" behind the 


facade of all the three states of our phenomenal existence; hence, it is ultimately real. 


This state of pure consciousness is referred to as the Turiya (the fourth). In the 
words of MandukyaUpanisad (7): “It is the essence of the Consciousness manifesting 
as the self in the three states, and it is the cessation of all phenomena. It is Peace, 
Bliss, and the One without a second. This is what is known as the Fourth (Turiya). This 


is Atman and this has to be realized." 


Nikhilananda (1987, p. 63, 64-65) further explains: 
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Though the word Turiya means, literally, "fourth," yet it has no numerical 
significance. It is the Absolute. It is called the Fourth in relation to the three states 
of consciousness, namely, waking, dreaming, and dreamless sleep, which 
belong to maya and are absent in Brahman. Turiya is the unrelated Witness of 
the three states. 


As waves and bubbles, associated with names and forms, are seen to float on 
the immeasurable, serene, and homogeneous waters of the ocean, so, likewise, 
the experiences of the three states are seen to subsist in Turiya. As, when the 
illusory names and forms are discarded, the mirage is realized as the desert, the 
snake as the rope, and the waves and bubbles as the ocean, so, likewise, when 
the names and forms are discarded, every experience is regarded as Turiya, or 

Pure Consciousness. Turiya alone is the Reality behind all experiences, the 

Reality behind the universe. It is the universe in its true essence. As the 

unmoving and unrelated screen gives connection and continuity to the disjoined 

pictures in a cinema, so the attributeless, changeless, and witness-like Turiya 
gives connection and continuity to the disjoined experiences of the ego, in what 
we call our phenomenal life. Life is not possible without the substratum of Turiya, 
which is the Reality pervading the universe. 

It must be noted that the mere non-cognition of duality—as in deep sleep—is not 
the criterion for liberation. As Mahadevan (1969, p. 285) has rightly noted: “If the non- 
cognition of duality were the criterion of release, then all beings should be released in 
sleep. If in sleep there is no release because of the non-existence of true knowledge, 
then knowledge of the true, and not non-cognition of duality, is the cause of release." 
Swami Harshananda (1999, p. 107) explains the same point slightly differently: "Though 
there is no perception of duality in deep sleep, avidya continues to exist in seed form." 
This is one of the most subtle points to bear in mind in order to have a correct 


understanding of the path of knowledge (tattva-jnana) according to Advaita Vedanta. 


Fung (2004, p. 77) notes that V. S. lyer, a pure Advaitin, had on his personal 
stationary a monogram illustrating the Jnana-mudra—a hand with the index finger 
touching the thumb, the other three fingers extended—accompanied by this verse of the 
Isa Upanisad: “How can there be delusion or suffering when oneness is realized." The 
meaning of the mudra is that one cannot know Truth if one has not mastered the 
analysis of the three states of consciousness, avasthatraya. As lyer explains it, "the 
bent forefinger touching the thumb means that when you separately stretch out the 
fingers, i.e. examine the three states, there is a seer or drik which knows them, 
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symbolized by the index finger; this is Turiya, the fourth. The touching of the forefinger 
with the thumb means that this fourth state is one with the Atman or Self." 


Sankara captures the essence of this state in the following hymn: 


The eternal Atman, which—through the changes of waking, 
dreaming, and dreamless sleep, 
Through childhood, youth, maturity, and old age — 
Persists as the inexhaustible flow of consciousness, 
Revealing Itself in the heart as the ever present sense of "I." 
-Hymn to Sri Dakshinamurti, Nikhilananda, 1987, p. 179. 


In the first and last verse of NirvanaShtakam, Sankara conveys his realization of 
the ultimate truth incomparably, as follows: 


manobuddhy-ahamkarachittaninaham, 
na cha shrotrajihvena cha ghrananetre; 
na cha vyomabhumirnatejonavayuh, 
chidanandarupahshivohamshivoham. 


| am neither the mind, intelligence, ego or memory, 
Neither the ears nor the tongue, nor the senses of smell and sight; 
Neither ether nor air, nor fire or water nor earth: 
| am Eternal Bliss and Awareness—l am Siva! | am Siva! 
-Six Stanzas on Nirvana, Nikhilananda, 1987, p. 217 


ahamnirvikalponirakararupo 
vibhurvyapyasarvatrasarvendriyanam 
sada me samatvamnamuktirnabandhah 
chidanandarupahshivohamshivoham 


| have neither dualities nor shape or form; 

| am present everywhere and pervade all the senses; 

| am always equanimous; 

| am neither liberation nor bondage; 

| am of the nature of Pure Consciousness-Bliss-Absolute, 
| am Shiva, | am (verily) Shiva. (Reddy, 2007, p. 178) 


The Self is Ever-Realized 
In this section, we will consider the question: What should one do to attain self- 


knowledge or self-realization? In the final analysis, there is no difference between self- 
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knowledge and self-realization, for to know oneself is to realize oneself. It is important to 
recall that Self is the ultimate seer—self-consciousness as the background, 
substratum—of body, mind, and senses because no other seer is known to exist. After 
all, “two seers” would be a logical impossibility. The moment we contemplate two seers, 
they split into seer and seen, drg and arsya. To look for the seer of the Self would be “to 
end in what is known as a regressus ad infinitum" (Nikhilananda, 1998, p. 2). In the 
words of Bhagavad Gita, "That (One) alone exists enveloping all" (13.13). 


The Self reveals itself effortlessly when we cease to identify with the non-self. 
Sankara's commentary on Bhagavad Gita's concluding chapter (verses 50 and 66) is 
particularly illuminating in this regard: 


Therefore, we have only to eliminate what is falsely ascribed to Brahman by 
avidya^; we have to make no more effort to acquire a knowledge of Brahman as 
He is quite self-evident. Though thus quite self-evident, easily knowable, quite 
near, and forming the very Self, Brahman appears—to the unenlightened, to 
those whose reason (Buddhi) is carried away by the differentiated phenomenon 
of names and forms created by avidya—as unknown, difficult to know, very 
remote, as though He were a separate thing. But to those whose reason (Buddhi) 
has turned away from external phenomena, who have secured the grace of the 
guru, and attained the serenity of the self (manas), there is nothing else so 
blissful, so well known, so easily knowable, and quite so near as Brahman. 
Accordingly, the knowledge of Brahman is said to be immediately 
comprehended. (Sastry, 1995, p. 487) 


When attachment and other passions are purged from the heart, the realization 
by the Self of its own nature is attained without any effort. (Ibid, p. 503) 


As Sri RamanaMaharshi put it so eloquently: 


There is no greater mystery than this, that we keep seeking reality though 
in fact we are reality. We think that there is something hiding reality and 
that this must be destroyed before reality is gained. How ridiculous! A day 
will dawn when you will laugh at all your past efforts. That which will be on 
the day you laugh is also here and now. Realization is getting rid of the 
delusion that you haven't realized. (Talks with RamanaMaharshi, 2000,p. 
132; emphasis added) 


^ Avidya means nescience, i.e., ignorance of our true nature or essential self. Self-Knowledge is the 
removal of self-ilgnorance. 
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Sri Ramana's recurring refrain to all seekers: "Be as you are." 


To remain constantly aware of the pulsation (Skt.: sohurana) of this witnessing- 


consciousness—"l-l'—is to be enlightened to our ultimate reality. According to David 
Godman, Sri RamanaMaharshi frequently used the Sanskrit phrase ahamsphurana to 
indicate the 'l-l' consciousness or experience. Aham means 'l' and sphurana can be 


translated as 'radiation, emanation, or pulsation' (The Mountain Path, 1991, p. 79.). 


Now to know, feel, and sense—at the depth of the experiential level—the 
emanation of this witnessing consciousness is to become one with it, is to git! As an 
Upanisadic verse puts it: BrahmvitBrahmevaBhavati (The knower of Brahman verily 
becomes Brahman). In fact, one cannot really “know” it via the subject-object 
dichotomy, for it is the very Subject of all existence/experience, the very Ground of our 


being. (How can the eye "see" itself or the "ear" “hear” itself?) One can only “sense” it 
or “be” it! Even to say one can ‘be’ it is a blasphemy because how can one be what one 
already is. One can only realize this existential fact in the depth and silence of one's 
being. So, the whole effort to attain the real is seen as unnecessary—ike legging the 


snake—when in fact we are that Reality all along. 


Our acquisitive mind, however, wants to know: What can | do to arrive at this 
state of unmixed, unshakable bliss. Are there any steps to follow? Any recipes? Are 
there any guidelines? This is one of the great paradoxes of spiritual search: there is 
nothing one can do to induce this blissful state of being. The seers and sages of all 
times have always hinted at this subtle point: how could the ego which itself is unreal 
(an illusion) can ever “do” anything to attain what is real? If one sees the ridiculousness 
of trying to seek light with the help of darkness, one can be liberated on the spot! 
However, out of their inexhaustible compassion and generosity, the seers and sages 
have recommended some practices that lead to the understanding of this paradox, and, 
hence, may lead to the ending of the very search itself. UG Krishnamurti's non- 
teachings hammer at this paradox constantly and excruciatingly. 
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How does one established in Self-Knowledge act? 


Liberation from the bondage of ignorance is the supreme goal of Vedantic quest. 
The seeker cuts asunder this beginning-less ignorance with the sword of Self- 
knowledge. As is clear from the foregoing, the direct knowledge of the Self or Atman is 
the means to the realization of liberation. By steady abidance in the Self, one becomes 
free from grief and suffering. Says ChandogyaUpanisad: taratisokamatmavit. ‘The 
knower of Self goes beyond grief (7.1.3). For how can there be delusion or sorrow 
when oneness is realized: To him who sees unity, what delusion is there, what grief? 
(Isa Upanisad, 7). Free from the motives of personal gain or loss, the Self-realized 
person acts with the intention of doing good to the world. In the words of Bhagavad 
Gita, such a person is "most actively engaged in seeking the welfare of all beings" 
(sarvabhutahiteratah—5.25; 12.4). In Vedantic parlance, such a person is called 
jivanmukta, liberated-in-life. Unattached, he remains a silent witnessing-consciousness 


(sakshin-chaitanya) or seer to all the actions of the body-mind complex. 


Such a person has achieved complete freedom from the shackles of egoism, i.e., 
from the sense of doership. In the following verse, Astavakra analyzes the malady of 
egoism as well as prescribes the medicine: "Do you who have been bitten by the great 
black serpent of egoism ‘I am the doer,’ drink the nectar of the faith ‘| am not the doer,’ 
and be happy." (1.8) The Bhagavad Gita has this to say on the topic on non-doership: 


The knower of Truth, (being) centered (in the Self) should think, "| do nothing at 
all"—though seeing, hearing, touching, smelling, eating, going, sleeping, 
breathing, speaking, letting go, holding, opening and closing the eyes— 
convinced that it is the senses that move among sense-objects. (V. 8-9) 


The gunas? (qualities) of Nature perform all work. One whose mind is deluded by 
egoism thinks, "| am the doer." (III. 27) 


*Guna is a technical term of Sankhya philosophy also used in the same sense by the Vedanta. Prakrti or 
Nature is constituted of three Gunas: Sattva (equilibrium or purity), Rajas (attraction or activity), and 
Tamas (inertia). Prakrti is the three Gunas, notthat she has them. Guna is wrongly translated as quality; 
itis substance as well as quality, matter, and force. Where ever there is name and form, there is Guna. 
Guna also means a rope, that which binds. (Swarupananda, 1996, pp. 55-56) 
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But, one, with true insight into the domains of gunas and action, knowing that 

gunas as senses merely acting on gunas as objects, does not become attached. 

(Ill. 28) 

If all work is performed by gunas (qualities) of nature--senses moving through 
sense-objects—then what freedom does one have? In this context, Sri 
RamanaMaharshi's response is particularly illuminating: "All the actions the body is 
destined to perform are already decided upon at the time it comes into existence: the 
only freedom you have is whether or not to identify yourself with the body" (Osborne, 
2002, p. 42; emphasis added). It is important to remember that the body-identification is 
due to ignorance and with the dawning of the Self-knowledge, this identification 
disappears and one realizes oneself as formless, pure Consciousness and as the 
essence of the whole universe. As Sruti says, "With the disappearance of the 
attachment to the body and with the realization of the Supreme Self, to whatever object 
the mind is directed one experiences Samadhi.” 


Nikhilananda (1998, p. 35) cites Yoga Vashishtha to describe the nature of the 
samadhi when one has become free from all thoughts or ideas and has been filled with 
Supreme Bliss: "It is just like an empty pitcher placed in the sky, having nothing inside 
or outside; and again, it is just like a full pitcher placed in the sea, full of (water) both 
inside and outside." 


In one of the key verses of Bhagavad Gita (2.45), Lord Krishna, enjoins Arjuna to 
transcend duality by rising above the binding properties of the three Gunas 
(nistraigunyobhava "rjuna): “The Vedas deal with the three Gunas. Be thou free, O 
Arjuna, from the triad of the Gunas, free from the pairs of opposites, ever-equanimous, 
free from (the thought of) getting and keeping, and established in the Self." 


An important verse from Brahmabindupanisad (2) states that ‘mind alone is the 
cause for bondage and liberation; cause of bondage when attached to sense objects, 
cause of liberation when freed from them (Harshanada, 1999, p. 107): 


Mana evamanushyaanaamkaaranambandhamokshayoh 
Bandhaayavishayaasaktammuktaihnirvishayamsmritam. 
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The Bhagavad Gita’s following verse (6. 4) is of special import here: Sarva- 
Samkalpasannyasi, yoga-arudhahsthtadaucyate: ^When one has renounced all 
thoughts, then is one said to have attained to yoga." In explaining the phrase 
'renouncing all thoughts, Sankara's commentary is illuminating: "When he has learned 
to habitually renounce all thoughts which give rise to desire for objects of this world and 
of the next, then he is said to have become a Yoga-arudhah, to be one who is attained 
to yoga (or established in yoga)" (Sastry, 1995, p. 186, emphasis added). To 
underscore the fact that desire has thought as its source/root (samkalpa mulah hi 
sarvekamah) and hence the vital link between our thoughts and desires, Sankara then 
quotes Mahabharata: "O desire, | know where thy root lies. Thou art born of thought. | 
shall not think of thee, and thou shall cease to exist as well as thy root." (Shanti Parva, 
177-25). And that ‘whatever actions a man does, all that is the effect of desire itself 
(Manu-Smrti 2.4). Therefore, when one gives up all desires, renunciation of all action 
becomes possible. Sankara finally concludes his commentary on this verse noting that 
‘by saying that the aspirant should renounce all thoughts, the Lord implies that he 
should abandon all desires and all actions as well' (Sastry, 1995, pp. 186-187). This is 
also borne out by the key verse in the Gita (2.55) that defines sthita-pragahas follows: 
"When a man completely casts away all the desires of the mind, satisfied in the Self 
alone by the Self, then is he said to be one established in steady wisdom." 


Given modern psychology's contention that it is the desire (wish) that gives birth 
to thought (‘wish fathering the thought’), a little digression is warranted here. Modern 
psychology says that when we want to do something, we tend to find reasons to do it. 
Thus, the desire is primary and the thought is only a rationalization mechanism 
concocted to justify what we want to do in the first place. It is important to note however 
that, regardless of what comes first—desire or thought, it is the thought that finally 
propels one to action. In this regard, a verse from BrhadaranyakaUpanisad (4-4-5) is 
highly pertinent: "Whatever forms the object of desire, that he wills; and whatever he 
wills, that he acts” (Sastry, 1995, p. 186). Likewise, ‘whatever actions a man does, all 
that is the effect of desire itself (Manu-Smrti 2.4). Therefore, when one gives up all 
desires, renunciation of all action becomes possible. (Gambhirananda, 1984, op. cit., 
pp. 280-281) 
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In order to provide further clarification on the conduct of a self-realized person, 
we will now present a few verses from the Isa Upanisad. It is comprised of only 18 
verses and, next to the MandukyaUpanisad, is one of the shortest of the Upanisads. 
Mahatma Gandhi regarded the opening verse of Isa Upanisad as the gist of Hinduism 
and Dr. T.M.P. Mahadevan (cited in Saroja, 1985, p. 175) considered it to be the 
quintessence of Vedanta. Here is the opening verse which teaches the path of jnana 
yoga: 

Isavasyamidamsarvamyatkincajagatyamjagat 

tenatyaktenabhufijitha ma grdhahkasyasviddhanam. 

All this—whatever exists in this changing world—is pervaded by the Lord. Enjoy 


it through renunciation. Do not covet, for whose indeed is wealth? 


Tenatyaktenabhunjitha: Enjoyment through renunciation. Enjoy by giving up the 
sense of attachment or proprietorship. Why? Because all belongs to the Creator, to the 
Lord. Ma grdhah: Do not covet or be greedy. Kasyasvidhanam: whose is wealth? 
Lord’s! 


Compare this verse with BhagavataPurana VIII.1.10 (Atmavasyamidamsarvam), 


where the same theme is conveyed with reference to our real Self. 
The second verse of /sa Upanisad teaches the path of karma yoga: 


kurvannevehakarmanijijivisecchatamsamah 

evamtvayinanyatheto'stina karma lipyatenare 

Always thus doing one's work here, one may desire to live a hundred years. 
There is no other way than this to live; thus living, the work does not bind. 


Kurvanevaihakarmani...na karma lipyatenare: Always thus doing one's work here 
the work does not bind the man. How? Performing all actions as an offering to God 
without the sense of doership—i.e., offering both the works and their fruits to God. This 
purifies the mind and heart and prepares them to receive the wisdom of oneness, 
ekatvam, spoken of in the verse 7 below. 
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yasminsarvanibhutanyatmaivabhudvijanatah 
tatrakomohahkahsokaekatvamanupasyatah. (Isa, 7) 


For one who clearly sees all beings in his own self and his own self in all beings, 
everywhere—To him who has realized Oneness, what delusion is there, what 
grief? Or how can there be delusion or suffering when Oneness has been 
realized? 

The knower of self sees the Self in everything and everything in the Self 
(sarvbhutsthamatmaanamsarvabhutanicaatmaniikshtey: Bhagavad Gita, 6.29). The 
same exact theme recurs in Astavakra Gita (3.5 and 6.4): "Self in all and all in the Self 
(sarvbhuteshucaatmanam, sarvabhutanicaatmani). This then is the non-dual 
conception of Advaita: One only without a second (Ekamevaaavitiyam). Explaining the 
deeper meaning of non-duality, lyer (Scorelle, 1999) points out in his commentaries: 
"Non-duality does not mean the non-existence of a second thing, but its non-existence 
as other than yourself. The mind must know that it is of the same substance as the 
objects." This state is described in the Avadhuta Gita as follows: 'All is verily the Self 
alone' (sarvamatmaivakevalam--1.15) and 'All is verily Brahman alone' 
(brahmaivakevalamsarvam—1.45). These two verses then establish the reality and the 
identity of Brahman and Atman. The Atman is the individual Self within, the eternal 
witness of all. The Brahman is the Self without, the universal Self of all. 


To conclude this part, here is the clearest description of the one abiding in the 
wisdom of the Self: “Resting in Brahman, with intellect steady and without delusion, the 
knower of Brahman neither rejoices in receiving what is pleasant nor grieves on 
receiving what is unpleasant." (Bhagavad Gita, V. 20) And here are two more verses 
from the Gita that carry the theme of Oneness, born of true Knowledge (Jnana), to the 
finish: 


At the end of many births, the man of wisdom attains Me, realizing that all this is 
Vasudeva (the innermost Self). Such a great-soul is very hard to find. 


(bahinamjanmanamante, jAanavanmamprapadyate; vasudevahsarvamiti, 
samahatmasu-durlabhah) (VII, 19) 
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Persons who, meditating on Me as non-separate, worship Me in all beings, to 
them who are constant and devout in this, | provide what they lack and make 
secure what they have. (IX. 22) 


Four Pursuits of Life®: What do we really want? 


The Indian philosophy classifies all human pursuits into four broad categories: 
kama (pleasure), artha (security), dharma (righteousness), and moksha (freedom). This 
classification provides an ideal infrastructure for the accomplishment of all human ends, 
called purusharatha in Sanskrit. The first three pursuits are seen as the *material goals" 
while the last pursuit —mosksa—is considered as the “spiritual goal" culminating in Self- 
Knowledge. According to this philosophy, all goals of life must lead to the ultimate goal 
of freedom because without accomplishing spiritual freedom, human life is not deemed 
as fulfilled. In fact, that freedom alone gives the sense of fulfillment at the time of death. 
Without attaining this spiritual freedom (moksha) the total sense of fulfillment cannot 
come; there will always be more wants and regrets at the end of one's life. Therefore, 
the material accomplishments are treated as ancillary goals while spiritual freedom is 


considered to be the primary goal and the ultimate objective of human life. 


The kama is the pursuit of all types of pleasures such as sensual, intellectual, 
and aesthetic. The artha is the pursuit of worldly gain or wealth to seek economic, 
emotional, social or some other form of security. The dharma is the pursuit of values or 
righteousness. And the moksha is the pursuit of spiritual liberation or freedom from all 
limitations and dependence. It is important to note that the pursuit of righteousness 
(dharma) underpins all the other three pursuits to ensure their propriety. Perhaps then 
the right order of these pursuits could be dharma (righteousness), kama (pleasure), 
artha (wealth/security), and moksha (freedom). The ancient seers were very keen to 
ensure that our pursuit of pleasure and security should be guided by the spirit of 
righteousness. 


Indian philosophy says that all of these are legitimate ends of life. Let's see how 
each of these measure up to our ultimate goal of seeking lasting fulfillment. First and 
ê We are grately indebted to two pre-eminent, modern teachers of Vedanta—Swami Dayananda 
Saraswati and Swami Paramarthananda—for providing profound clarity regarding the four-fold pursuits 


(purusharatha) of human life through their enlightening discourses on the Bhagavad Gita and Vedanta. 
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foremost, we all naturally seek pleasure. However, we all eventually come to the 
realization that pleasure is too trivial to satisfy our total being. Besides, no pleasure 
consistently satisfies us with same level of intensity over time. Even the most refined 
type of aesthetic pleasures such as music and literature lose their intensity over time. 
"There comes a time," wrote Aldous Huxley (cited in Huston, 1991, p. 19), "when one 
asks even of Shakespeare, even of Beethoven, is this all?" 


Let's now look at other pursuits starting with the pursuit of worldly gains with its 
three formulations of wealth, power, and fame. Although, the effects of this pursuit may 
seem to last longer than the pursuit of pleasure yet they are still not beyond the 
vagaries of time and limitations. If we carefully look at the pursuits of pleasure, security, 
and values, we realize that they are all limited and time-bound in the ultimate bidding. 
Even when one has them all, one still feels, the gnawing sense of incompleteness that 
something is still missing. Eventually, however, every discerning human being comes to 
realize with Simone Weil (cited in Huston, 1991, p. 20) that "there is no true good here 
below, that everything that appears to be good in this world is finite, limited, wears out, 


and once worn out, leaves necessity exposed in all its nakedness." 


One does not have to come to this acute perceptiveness of the terror of human 
situation to agree with the German philosopher, Arthur Schopenhauer (1788 —1860), 
that the 'business of life does not seem to cover its expenses.' The Indian philosophy 
furnishes two-fold explanation of the grim assessment of human predicament furnished 


by Huxley, Weil, and Schopenhauer, as follows: 


The reason we find the pursuit of pleasure, security, and values to be ultimately 
unfulfilling, is because the happiness that they accord does not really reside in them— 
even if it appears to be so. If this were not the case, we should always feel the same, 
invariable intensity of happiness from our objects of desire. Our experience tells us that 
our perceived happiness from objects/people/places changes over time. What really 
happens is that the acquired object of our desire temporarily relieves the agitation (in 
our mind and heart) that we were feeling due to its lack. When we get the object of our 
desire, we feel happy for a while, until our satiety is assailed again by another desire 
that takes the place of the previously fulfilled desire. This happiness we seem to 
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experience temporarily actually comes from within due to the appeasement of the 
anxiety we were feeling for not having the object of our desire. This is one reason why 
we find them ultimately unsatisfying. 


The second, and the most important, reason is that the three-fold pursuits of 
pleasure, security, and values, are only incidental goals leading to the ultimate goal of 
freedom (moksha) and for that very reason, inherently unsatisfactory. In fact, they are 
the contributing causes of our bondage, accordingly to Indian philosophy. And the 
fourth human pursuit postulates freedom from the bondage and limitations of the first 
three pursuits! At first, this conclusion may seem blatantly unacceptable. Not really. Let 
take a closer look. The pursuit of pleasure, security, and values creates two types of 
bondage: First, when the object of my desire is present, it creates stress of handling 
(the object) and strain of relating (to the person). Secondly, when the object of my 
desire is absent, | feel empty and lonely. When | do not have them, | crave for them 
and when I have them, | crave for freedom from them. So, | am not very sure whether | 
really want them or not. Either way, there is a problem. This, says Indian philosophy, is 
the ultimate predicament of our worldly existence, called Samsara. 


Self Knowledge alone leads to the Ultimate Freedom (moksha) 


When we come upon the understanding that the first three pursuits are inherently 
and ultimately unfulfilling, we start wondering if there is something beyond these finite, 
limited, and time-bound pursuits of pleasure, security, and values. The Indian 
philosophy explains that the reason we find these pursuits to be ultimately dissatisfying 
is because, deep down, what we have been really seeking all along is the abiding 
freedom from all limitations and dependence. In other words, we have been indirectly 
engaged in the pursuit of moksha, spiritual freedom. And at that point begins the true 
quest for limitless being, limitless knowledge, and limitless joy. And this freedom, Indian 
philosophy is quick to add, does not really reside in any objects/people/places of our 
desire as defined by the threefold human pursuits of pleasure, security and values. 


In our final quest for fulfillment—through the fourth pursuit of moksha as 
advocated by Indian philosophy—we seek freedom from the tyranny of our dependence 
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upon the threefold pursuits of pleasure, security, and values. Through Self-Knowledge, 
we want to get to a state of understanding where the presence of objects and people 
will not create undue stress and strain in us, and their absence will not create a sense of 
emptiness and loneliness in us. This way | can really enjoy kama (pleasures), artha 
(security), and dharma (values) without any anxiety or anticipation: When they are 
there, | am okay; when they are not there, | am still okay. | am fine with objects and 
people and | am fine without them as well. Either way | am fine. | have made my peace 
with the universe! This is called freedom or moksha, born of Se/f-Knowledge. This is the 


final end of life, the ultimate goal of all goals, the fufifillment of human destiny. 


One Vedantic verse expresses the quest for Self-Knowedge under the guise of a 


seeker's prayer for spiritual freedom (mukti mantra) as follows: 


asato ma sadgamaya 
tamaso ma jyotirgamaya 
mrtyorma amrtam gamaya 


Lead me from the unreal to the real. 
Lead me from darkness to light. 
Lead me from death to immortality. 
~Brhadaranyaka Upanishad — l.iii.28 


We quote a few verses from the Bhagavad Gita that provide some of the clearest 
indication of this freedom born of Self-Knowledge: 

One who rejoices only in the Self, who is satisfied with the Self, who is content in 

the Self alone,—for such a person, there is nothing left to do. Such a person has 


nothing to gain from work done or left undone and no dependence on any object 
to serve any purpose. (3.17-19) 


Resting in the Absolute, with intellect steady and without delusion, the knower of 
Self neither rejoices in receiving what is pleasant nor grieves on receiving what is 
unpleasant. (5. 20) 


This inner freedom culminates in Self-Knowledge which expresses itself in the 
threefold virtues of acceptance, courage, and discernment captured beautifully in a 


prayer called the Serenity Prayer: 


O Lord... 
Grand me the serenity to accept what | cannot change, 
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Grant me the courage to change what I can change; and 
Grant me the wisdom to know the difference. 
This equanimity of mind (samta) has been referred to as yoga in the Bhagavad 

Gita: samatavvayogahauchytey (2.48). This is the dexterity in human action: 
yogahakaramsukaushalam (2.50). When we reach this point, an understanding dawns 
on us that all the problems of the world and not really caused by the world; rather, they 
are caused by our wrong handling of the world due to self-ignorance. And Self- 
Knowledge is the freedom from the bondage of self-ignorance. We have come full 
circle! 


Concluding Thoughts 


In a key upanisadic passage, a seeker approaches a sage with the question: 
Kasminnubhagavovijnatesarvamidamvijnatambhavati?—Revered sir, what is it, by 
knowing which everything becomes known? (Mundaka Upanishad, 1.1.3.) Through the 
process of neti, neti—not this, not this—i.e., by denying the reality of five elements of 
air, water, fire, air and space, the ultimate reality of Brahman is first established. And 
through verses like ahambrahmasmi (| am Brahman verily) the reality of our essential 
Self, the Atman is established. The Srutis finally affirm the identity of Brahman (the 
Absolute) and Atman (the Self) through such verses as tattvamasi (That Thou Art). 
Just as by knowing clay everything that is made of clay becomes known, so also by 
knowing the Brahman-Atman everything else becomes known for Brahman-Atman is 


the Essence/Ground/Source/Substratum of everything. 


In the words of Avadhuta Gita: Song of the Free (1.5): “The essence and the 
whole message of Vedanta is this Knowledge, this supreme Knowledge: that / am by 
nature the formless, all-pervasive Self.” That | am the ever-free, Pure-Conscious-Self 
Absolute (nitya-mukta-shuddha-buddha-atma).And that | am always one with the 
Brahman, the Absolute. “At no time,” says the incomparable Sankara in 
BrahmsutraBhasya, “Jiva ever is not one with the Brahman” 
(nakadAchitjlvasyabrahmaNasampattirnAsti) (3.2.7). The final message of Vedanta, 


then, is this: “Know who you are. Know that you are Pure Consciousness and Absolute 
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Awareness, and be free!” To know oneself as absolute awareness is to be established 
in Self-knowledge. And to know oneself thusly is to realize one’s true Self. 
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Invocation (verse 1) 
addera Aaea dui i 
Na 


Tiled Aled ARE HURTSCESER 1 1 


sarvavedantasiddhantagocaram tamagocaram | 


govindam paramanandam sadgurum pranato'smyaham || 1| | 
e C. hay B : _ x 
WddaIedRTeIe IR, sarvavedāntasiddhāntagocaram Perceivable 


through the suggestive import of the conclusions of Vedanta dH. tam 
that STL, agocaram who is beyond sense-perception 
NA ; ' . 

JdedH, govindam to Sri Govinda WAAGA,  paramanandam 
who is of the nature of Bliss Supreme ged sadgurum the 
Spiritual master 58d:  pranatab bowing respectfully Siem 
asmi am Se aham | 


My salutations to Sri Sad-Guru Govinda who is of the nature of 
Bliss Supreme, who can be known only through the import of the 
essence of Vedanta and who is beyond the reach of the known 
instruments of perception. 


Glory of Spiritual Life (verse 2) 
Seda RAA gaa: decd ad fasar 
Te ea TAAR iq AAAA | 
SICH fae CTPA TACHA een: 


A "C 


Aa A NM aS hes 
Altdeal AIAH hepa: qusdam SFA i 2 Il 
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jantiinam narajanma durlabhamatah pumistvam tato viprata 
tasmadvaidikadharmamargaparata vidvattvamasmatparam | 
atmanátmavivecanam svanubhavo brabmaátmana samsthitih 


muktirno satajanmakotisukrtaih punyairvina labhyate || 2| | 

Ae jantünām Among the living creatures SAH nara 
janma human birth gA, durlabbam rare a: atah 
further YEA, pumstvam manhood dd: tatah 
thereupon IM vipratā Brahmin-hood (Satvic life) aeta, 


c iu 


tasmat thereafter Arataa vaidikadharmamargaparata 
steadfastness on the path of spirituality enjoined by the Vedas 


fan 


ld&xdH, vidvattvam correct knowledge of the scriptures | STCHId, 
asmát from this WA, param higher AAAA AIM, 
ātmānātma vivecanam discrimination of the Real and the unreal 
Eg: — soanubbavab personal experience samea dies: 
brahmatmana samsthitih established in the identity with 
Brahman ga: muktirh liberation AT na u not 
Mahesh: guy: satajanmakotisukrtaih punyaih merits of a 
hundred crores of lives lived intelligently fat ^ vina without 


oad labhyate gained 
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For all living creatures, a human birth is indeed rare; much more 
difficult it is to attain full manhood; rarer than this is a Sattvic 
attitude in life. Even after gaining all these rare chances, to have 
steadfastness on the spiritual path as explained in Vedic literature 
is yet rarer; much more so to have a correct understanding of the 
deep import of the scriptures. Discrimination between the Real 
and the unreal, a personal realization of spiritual Glory and 
ultimately to get fully established in the living consciousness that 
the Self in me is the Self in all---these come only later on, and 
culminate in one's liberation. This kind of a perfect liberation 
cannot be obtained without the meritorious deeds of many 
millions of well-lived lives. 


Unique Graces in Life (verse 3) 


sh na x 


ge TAdcea Gee HAL | 
Agac Faas HeTgesdsm: i 3 tl 


durlabham trayamevaitaddevanugrahahetukam | 


manusyatvam mumuksutvam mahdpurusasamsrayah || 3| | 


ZOH, durlabham rare(to obtain) ?FTH, trayam three Wd 
eva verily dd etat this qaqa Bd devanugraha 
hetukam caused by the grace of the Lord HJATA, 
manusyatvam manhood HAAA, mumuksutvam a 


burning desire for liberation "agesi: — mabapurusasamsrayab 
refuge of a great man of wisdom 


Very rare indeed are these three things and happen only due to 
the utmost Grace of God—a human birth, a burning desire for 
liberation, and the blessed refuge of an illuminated sage. 
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Miseries of the unspiritual person (verses 4-7) 
SET PUPA zou 
A Li 7 O A iN 
TEA a uda qedt: 


a amera ed Aea 4 il 

labdhva kathacinnarajanma durlabham 
tatrapi pumstvam $rutiparadarsanam | 
yastvatmamuktau na yateta midhadhih 


sa hyatmaha svam vinihantyasadgrahat || 4| | 


oat labdhva having gained aAa, kathañcit somehow 
NAHA narajanma human birth gSA, durlabham rare 
dU AM tatra api there too YEH,  pumstvam masculine 
temperament JÀ WMA, — uti paradaríámam complete 
knowledge of the scriptures 4: d yah tu | whoever smeqgeit 


7 -— ` 
atmamuktau for self-realisation 1 Wdd na yateta shall 


fan 


not strive Feat: madhadhib the foolish @: sab he f& 


hi indeed Schall — atmaha commits suicide *dWH, svam 


C. 


himself Aefa — vinibanti kills aged, — asadgrabat 
clinging to the unreal 


Is there a man who, having somehow obtained this rare human 
birth, together with masculine temperament and also a complete 
knowledge of the scriptures, is foolish enough not to strive hard 
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for Self-realisation? One verily commits suicide, clinging to things 
unreal. 

zd: Hl efe ASIA Beg TTY FATA | 

aay args d£ Wreg qum ume 5 1 

itab ko mvasti mitdhatma yastu svarthe pramadyati | 


durlabham manusam deham prapya tatrapi paurusam || 5|| 


3d: itah  thanthis %:q kab nu whoindeed sed asti 
is FetcA midhatma fool aq yah tu whoever tdm 
svarthe in the real end of his (rediscovery of Self) — strata 
pramadyati neglects g4, — durlabham rare HIJ, 
mánusam human body 3EH, deham MA prapya having 


" A . `A 
gained ca ay tatra apt there too HeWH,  paurusam 
masculine qualities 


Is there a greater fool than the person who, having got the rare 
chance of a human birth and there too, the masculine qualities of 
the head and heart, falls short in his efforts to realize his own 
highest good? 


4 Rreafet aaa fa u 6 u 
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vadantu sastrani yajantu devan 
kurvantu karmani bhajantu devatah | 
atmaikyabodhena vinapi muktib 
na sidhyati brahmasatantare'pi || 6| | 


qag  vadantu Let people recite or quote ament  <astrani 
the Scriptures eg — yajantu let them perform sacrifices 
ba e 

«did devan to gods deg kurvantu let them perform 


SHIT — barmani rituals ted bhajantu let them worship 


XA 


addi: devatab deities achat aha faa atmaikya bodhena 


vina without the experience of one's identity with the Self 


OAO 


Agaa: vimuktib liberation aad na sidbyati is not 


" ` A $ i 
accomplished s&t HA brahmasatāntare api even in the 
life time of a hundred Brahmas 


Let erudite scholars quote all the scripture, let gods be invoked 
through sacrifices, let elaborate rituals be performed, let personal 
gods be propitiated---yet, without the realization of one’s identity 
with the Self, there shall be no liberation for the individual, not 
even in the life times of a hundred Brahmas put together. 


(N A 


A A 
AAdcdty MEA Addad le Ald: | 
A CON. S\N * e 
TA BAM Hacleged Che Ac: ll 7 
amrtatvasya ndsasti vittenetyeva hi srutih | 


braviti karmano mukterahetutvam sphutam yatab || 7| | 
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SHdeded — amrtatvasya of immortality *« na not SRT 
aa hope ad asi is PRA vittena by wealth gÑ Ya 
fé iti eva hi thus indeed fd: sutih the Scripture 
GEIG) braviti Says SHUT: karmanah works Wad: 
mukteh ^ for liberation Èg, ahetutvam not being the 


cause FcH, sphutam clear "d:  yatab hence 


It is clear that liberation cannot be the result of good works, for 
Sruti itself declares that there is no hope for immortality by means 
of wealth. 


Means of wisdom (verses 8-13) 
Hal AA sarda fag. 
AeACATMAGACTE: Wd | 
aed nerd aya ers 
dila eerie dre i 8 N 


ato vimuktyai prayateta vidvan 
sannyastabahyarthasukhasprhah san | 
santam. mahantam samupetya desikam 


tenopadistarthasamalitatma || 8| | 


ad: — atah therefore faga vimuktyai for liberation 
^ " C. ; " 

Wadd — prayateta should strive ald — vidvan the wise 

Weed WMA GAYE: Wd oo sannyasta babyartha sukbasprbab san 
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having renounced all his desires for the pleasures in the external 
sense objects dt — santam good HFaledq mahantam 


generous uga samupetya having duly approached 
RIFA, desibam a master aa tena by him 


fan c 


squamae upadistarthasamalitatma being attuned 
himself to the significances of the words taught 


Therefore, the learned seeker who is striving to gain this liberation 

and who has renounced all his desires for pleasures in the 

external sense-objects, should duly approach a good and 

generous Master and must live attuned to the true significances of 

the words of the Master. 

TRETAAICAA EPI SSESIEE LESS] | 

QHIR-GCTHIISI Haad uu 9 Il 

uddharedatmanatmánam magnam samsaravaridhau | 

yogariidhatvamasadya samyagdarsananisthaya || 9| | 

Seid uddharet (one) should lift up KAM = atmand by 

oneself(one's own efforts) —sSIcHHH, — ztmaánam one's self 

* aN ; . 

WHH, magnam drowned HANGAT  samsaravaridbau inthe 
~ 

ocean of change — WMTReecdH, — yogariidhatvam the state of 

yogarudha aa asadya having attained erased feat 


samyagdarsana nisthaya through devotion of right discrimination 
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Having ascended the path of yoga through continuous and right 
discrimination, one should lift oneself from the ocean of change 
and finitude wherein one has come to be drowned. 

aay Wai aset i 

aaa oso SAA: u 10 N 


sannyasya sarvakarmani bhavabandhavimuktaye | 

yatyatam panditairdhirairatmabhyasa upasthitaih || 10| | 
EAI sannyasya renouncing Wd PANT sarva karmani 
all actions "Fase feed bhavabandha vimuktaye | forthe 
liberation from the bonds of life Aad yatyatam may 
efforts be put forth qùe: panditaib by the learned dit: 
dhiraib the steadfast or wise men SICH atmábhyase 
in the practice of rediscovering the Self sqfesid: upasthitaib 


remaining 


May the wise and learned man give up all actions motivated by 
desires and start the practice of realization of the Self and thereby 
attain freedom from the bondage of birth and death. 


Praca apad BA A g qequesmd | 
(aN n aN NN C c. eC NCC 


FETA ANT A Tec Hee: tt 11 I 


cittasya Suddhaye karma na tu vastipalabdhaye | 


vastusiddhirvicarena na kificitkarmakotibhib || 11| | 
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C 


Irae cittasya of the mind Wea suddhaye for 
purification #4 karma action AI na tu notatall 
TG SISA vastu upalabdhaye for the attainment of the Real 
qeg fare: vastu siddbib the attainment of the Real — fequi 


vicarena through discriminative analysis 4 na not 


NAN 


fata. kiñcit inthe least +A ARN: karma kotibbib by 
crores of actions 

Actions help to purify the mind but they do not, by themselves, 
contribute to the attainment of Reality. The attainment of the 


Realis brought about only by Self-Inquiry and not in the least by 
even ten million acts. 


regiis: RAST Ud caram | 

sredifaaueredus a ARTA u 12. 

samyagvicaratab siddha rajutattvavadharana | 
bhrantoditamahasarpabhayadubkhavinasini || 12| | 

WEgÜquNd: — samyagvicaratah by steady and balanced thinking 


feral siddha is gained idea ATA rajjutattva 
avadharana the ascertainment of the truth of the rope led 


sa Farag Wg Sd ARA ^— bhranti udita mahasarpa bhayadubkha 


vindsini (which is) the destroyer of delusion-created-horrible- 
snake-fear and sorrow 
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The fear and sorrow created by the delusory serpent in the rope 
can be ended only after fully ascertaining the truth of the rope 
through steady and balanced thinking. 


p A - XN A NC ~ NR 
emi erat egt frau fédtisqa: i 
a Glee 4 alae AOA a AT tl 13 I 


arthasya niscayo drsto vicarena hitoktitah | 


na sndnena na danena pranayamasatena và || 13| | 


FIA  arthasya of the Reality Raa:  niśscayah the 


conviction |€9: . drstab is seen Aau vicarena by 
enquiry Aaa: — bitoktitab on the lines of the salutary 


advice ofthe wise 4 na not CAMA  smanena by sacred 
baths s 4 na danena not by giving charity HOTTA 3T 


prandyamasatena va not even by hundreds of pranayamas 


Neither sacred baths nor any amount of charity nor even 
hundreds of pranayamas* can give us the knowledge about our 
own Self. The firm experience of the nature of the Self is seen to 
proceed from inquiry along the lines of the salutary advices of the 
wise. 


*Breath regulation exercises 


The fit student (verses 14-17) 


[a E bas 


amma noA RNANA: i 
SUA ARAN: GecAAASHIRTT: N 14 1 
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24- 


adhikarinamasaste phalasiddhirvisesatab | 

upaya desakaladyab santyasminsabakarinab || 14| | 

ARRIA, adhikārinım Upon the qualifications of the seeker 
BRINE — aste depends qe: phalasiddhih ultimate 
success(the fruit of endeavours) CHEG visesatah 
essentially SUM — zpaya means AASTA: desakaladyab 
such as place, time, etc. «fd santi are ARAL asmin in 
this GEAR: —sabakbarinab auxilary conveniences 

Ultimate success in spiritual endeavours depends chiefly upon the 
qualifications of the seeker. Auxiliary conveniences such as time 


and place all have a place indeed, but they are essentially 
secondary. 


"M A cn a M 
Bal (PAR: cea MARIANA: N 
SHIRTS cased Je sg I 15 1 


s.. my 


ato vicarab kartavyo jijñāsorātmavastunaþh | | 


samásadya dayasindhum gurum brahmaviduttamam || 15| | 

Sd: atah Therefore A@R: — vicarab enquiry sided: 
kartavyab must be made aaa: jynasoh the true seeker 
IAdEgA: atmavastunah of the reality of the Self ATTA 
samasadya after having duly approached qum. 


dayasindhum the 'Ocean of Compassion’ *TeH, gurum the 
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Guru AAAA, — brabmaviduttamam the best among the 
knowers of Brahman 


Therefore, a true seeker of the Self should proceed with his 
inquiry after duly approaching a Master who is established in the 
experience of the Self and who is an ocean of compassion. 


HT gest Aae fast: | 

eife ratem surf: 0 16 1N 

medhavi puruso vidvanithapohavicaksanah | 
adhikaryatmavidyayamuktalaksanalaksitab || 16| | 

Aad  medhavi (a man of) acute memory ge": purusah a 


C 


man CICS vidvān who is learned SEAE RIGE GUE 
übapobavicaksanab capable of clear analysis and of arguments 
for and against aÑ adhikavt a fit person BCA. 
dtmavidyayam for the knowledge of the Atman — Sdde Sure: 
uktalaksanalaksitah one who has the above characteristics 

One who has a keen memory and can argue for the scriptures 


and refute arguments against them, is fit for receiving Atma-vidya 
or the knowledge of the Self. 


AND N «A A A 


Idee IH QAM a UTR: | 

agate fé sakae Aa 17 1 

vivekino viraktasya samadigunasalinab | 
mumuksoreva hi brahmajijnasayogyata mata || 17|| 
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C aN . : . ONE i C. 

CCIE E vivekinab a man of discrimination Tat4dea 
viraktasya of detachment etc PRISE ICT 
samadigunasalinab endowed with qualities like calmness etc 


gg: mumuksoh with a burning desire for liberation Wd eva 
only È hi indeed aRar brabmajijfiasayogyata 
qualified to enquire after the Supreme Reality dT mata is 
considered 


He alone is considered qualified to enquire after the supreme 
Reality, who has discrimination, detachment, qualities of 
calmness etc., and a burning desire for liberation. 


The four-fold qualifications (verses 18-30) 
araea FAL HATA ATTA: | 
Ay cds Glas aera a Ea N 18 1 
sadhananyatra catvari kathitani manisibhih | 
yesu satsveva sannistha yadabhave na sidhyati || 18| | 


adele sadhanani Means for attainment SH atra here 
"qe  catvāri four PAMA — batbitani are prescribed 
Aaa:  manīsibhih by sages ay acd Ud yesu satsu eva 
only in the presence of these asl —— sannistha proper 
attunement to the Goal aera yadabhave in whose absence 


a faeatd na sidhyati (the attunement) is not gained 
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Great sages have spoken of four qualifications for attainment 
which, when present, succeed in the realization of Brahman and 
in the absence of which the goal is not attained. 


NA A C 


areal fercarferegaegíaaes: TTA i 
TEARS TERT IEEE GT | 

aR erar RANA CHAM 19 i 
ádau nityanityavastuvivekah pariganyate | 


thamutraphalabhogaviragastadanantaram | 


samadisatkasampattirmumuksutvamiti sphutam || 19| | 
EN 


WIRD adau In the beginning, first Rea aea aeg fads: 
nitya anitya vastu vivekab discrimination between the Real 


and the Unreal fad pariganyate is counted g@ HHA 


PANT ERE: iha amutra phalabhoga viragah freedom from 
desires for the enjoyment of the fruits of actions here and 
hereafter(iha and amutra) aaae, tadanantaram after that 


IER arni: Samádisatka | sampattib the six great 
qualifications like calmness etc  HHWKkdH, — mumuksutvam a 


burning desire for liberation a iti thus indeed €e, 


sphutam clear 
(While enumerating the qualifications), first we count the ability to 
discriminate between the Real and the unreal; next comes a spirit 


of detachment from the enjoyment of the fruits of actions here and 
hereafter; after that is the groups of six virtues beginning with 
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calmness; and the last is undoubtedly an intense desire for 
liberation. 
* A NUN N CLOS 
siat Ac SPHA ENI HIS: | 
asa fercafecaaegíads: euared: i 20 tt 
brahma satyam jaganmithyetyevamripo viniscayah | 
so'ya nityanityavastuvivekah samudahrtah || 20| | 


Sa brahma The Brahman  WcIH, satyam real WTA, 


jagat the phenomenal world fier mithyā unreal Sd iti 


thus HS: evam rūpah this conclusion fate: 
viniscayab a firm conviction @: sab that SAA ayam 


: . c. A c ! . : 
this conclusion dca Aldea ded th: nitya anitya vastu vivekab 


as discrimination between the Real and Unreal SEE CESE 
samudabhrtab is considered 
A firm conviction that Brahman alone is Real and the phenomenal 


world is unreal is known as discrimination between the Real and 
the unreal. 


dear frere an gaan À: i 
daenda gea Tes i 21 i 
tadvairagyam jihāsā ya darsanasravanadibhih | 


dehadibrahmaparyante hyanitye bhogavastuni || 21] | 
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dd. tat that is E valragyam detachment fare 
jibása the desire to give up @ ya those qala smmmnan: 
darsana sravanadibhih seeing, hearing, etc dale summed 


dehadi brahmaparyante from the body of a mortal to the Creator 


C. 


È hi indeed sf ^ anite which are transcient 4 


‘WEY bbogavastuni in the objects of enjoyment 


The desire to give up all transient enjoyments gained through 
seeing, hearing, etc., and also experiences gained through 
equipments ranging from a mortal body to the form of Brahma is 
called ‘detachment’. 


PEST Aane HEHE: | 

CASEY RATEN AAA: BA FFA I 22 1 

virafya visayavrataddosadrstya muburmubub | 

svalaksye niyatavastha manasah sama ucyate || 22| | 

[RSS viaa Having detached Amama — visayavratad 
from the chaos of the sense-objects  IWeseur dosadrstya 


through a process of observation of their defects Bene: 


muburmubub again and again TAGS svalaksye in one's 
goal frame niyatavastha resting constantly in 
contemplation 44a: manasah of the mind 2H sama 


^N "ES . 
calmness Vv ucyate itis said 
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The tranquil state of mind when it rests constantly upon the 
contemplation of the goal after having again and again detached 
itself from myriad sense objects through a process of continuous 
observation of their defects, is called Sama. 


PASAT: WAT eumd ERNER | 
= of uri d aa: RNa: | 
L NA Cem 
TAMAS PAEA i 23 I 


visayebhyah paravartya sthapanam svasvagolake | 
ubhayesamindriyanam sa damah parikirtitab | 
babyanalambanam vrtteresoparatiruttama || 23| | 


fai: visayeblryah from the objects Waa ^ paravartya 


having turned back ANAA, sthapanam placing them 
CHANGSHA svasvagolake in their respective centers of activity 
DAT ubhayesam the two kinds of fex, indriyanam 
sense organs H: sab that «H: — damab self-control 

parikirtitah is declared sIT&II TESI, 


babyanalambanam freedom from the influence of external 


C. as 


objects qd: vrtteh | ofthe thought-waves WW: esah this 
IR: uparatih — self-withdrawal SAA ruttama the best 
Steering both kinds of sense organs (of knowledge and action) 


away from their sense objects and placing them in their respective 
centers of activity is called dama (self-control). The best uparati 
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(self-withdrawal) is that condition of the thought-waves in which 
they are free from the influences of external objects. 


Cea Fag aT ARAL 
Rearend at fere feta i 24 u 


sahanam sarvadubkhanamapratikarapurvakam | 
cintavilaparahitam sā titiksa nigadyate || 24| | 


Gedy — sahanam Endurance Wag aA. sarvadubkhanam 
of all sorrows JIÑFNJAFH, — apratibarapürvakam without 


struggling for redress or revenge AAST, 
cintavilaparahitam free always from anxiety and lament €@I 


sa that AA — titiksa as forbearance frtad nigadyate 
is proclaimed 


Titiksa or forebearance is the capacity to endure all sorrows and 
sufferings without struggling for redress or for revenge, while 
always being free from anxiety or lament over them. 


ACT ERA HAITIT 
a Sal BMA aA EIS AÀ i 25 1 


Sastrasya guruvākyasya satyabuddhyavadharanam | 


sã Sraddha kathitā sadbhiryayā vastupalabhyate || 25| | 
Asg Sastrasya of the scriptural texts IEEE 


guruvakyasya of the words of the preceptor — «cT esa gm 
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satyabuddhyavadharana understanding readily the exact import 
(of the above) "T è så that el = sraddha (as) faith 
«D  kathitā is told fa: sadbhib by the wise aam 
yaya bywhich s*d vastu the Real Tad — upalabbyate 


could be gained 


That by which one understands the exact import of the scriptures 
as well as the pregnant words of advice of the preceptor is called 
sraddha* by the wise; by this alone does Reality become 
manifestly clear. 


*Sraddha: Though normally translated as “faith,” sraddha signifies the ability to embrace 
truth. 


adal eame gà: Ye serr erar | 
acaaraaegad a d PRACT SISAL 26 1 
sarvada sthapanam buddheh suddhe brahmani sarvada | 


tatsamadhanamityuktam na tu cittasya lalanam || 26| | 

ada sarvada Always ANAA, — sthapanam engaging 
dà:  buddbeb of the intellect 3è sarı — suddhe brabmani 
in the pure self HUND  sarvathā in all conditions dd, tat 
that MIAH, samadhanam one-pointedness fd iti thus 
dddH, uktam itis said dd na tu but not ATEA SSAA, 


cittasya lalanam curious indulgence of the mind 


Samaadhana or one-pointedness is that condition when the mind 
is constantly engaged in the total contemplation of the ever-pure 
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Brahman; and it is not gained through any curious indulgence of 
the mind. 


Srece Serres | 
CARATS Haghrest FARA i 27 N 


ahankaradidehantan bandhanajfianakalpitan | 


svasvariipavabodhena moktumiccha mumuksuta || 27| | 


aN 


smé«NIédEIedId,  abankaradidehantan From egoism to the body 
sed ^ bandhan bondages Saltaledd — ajfanakalpitan 


imagined due to ignorance ESOC sva 
svarüpavabodhena by the knowledge of one's own real nature 


FIJA, moktum to be free 3s iccha desire HHA 


mumuksuta (is) mumuksuta 


Mumuksutva is the burning desire to free oneself, by realizing 
one’s true Self—from all bondages from that of egoism to that of 
identification with the body—which are bondages imagined due to 
ignorance. 


ACHAT AAT amas i 

Weer RI: Ga Wal Fad we 28 1 

mandamadbyamarüpapi vairdgyena samadina | 

prasádena guroh seyam pravrddha suyate phalam || 28| | 
AGHAST SY ^ mandamadbyamarüpa api Even though it (the 


mumuksutva) is slight or mediocre ama — Samadina by 
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calmness of the mind, etc RIT valragyena | by detachment 
asa prasadena by the grace TR: guroh of the 
preceptor WT sa that 344 yam this Whl pravrddha 
ï SN r 
increased Qad säyate produces SH, phalam fruit 


Even though slight or moderate, this longing for liberation may 
bear fruit through the grace of the Guru and through detachment, 
calmness of mind etc. 

ard aq gaga did sed g fud i 

akaenda: SY: &oged: WATT: ll 29 1 

vairagyam ca mumukşutvamı troram yasya tu vidyate | 


tasminnevarthavantah syuh phalavantah samadayab || 29| | 


a valragyam spirit of renunciation 4 ca and 


HJJH,  mumuksutvam yearning for freedom dis. tivram 
intense Ata yasya inwhom d tu indeed aà 
vidyate is dKWd tasmin inhim Wa eva alone waded: 
arthavantah meaningful 3: = syub shall be — eed: 


phalavantah fruitful RTATEa: — samadayah the (practice of) 
calmness etc. 


Calmness and other practices have their meaning and they bear 
fruit indeed, only in one who has an intense spirit of renunciation 
and yearning for liberation. 
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qaae a Aaa: | 
AR AISA AAA i 30 tt 


etayormandata yatra viraktatvamumuksayoh | 


marau salilavattatra $amaderbhanamatrata || 30| | 


Uda: etayoh Thesetwo Aeddi mandata dull 4A yatra 
wherever faxaacagganit: viraktatvamumuksayoh detachment 
and desire for liberation TNI marau inthe desert adlead 
salilavat like water €A tatra there mÈ: samādeh of 


calmness of mind, etc. WAMAN — bbanamatratà only an 
appearance 


Sama etc., become as ineffectual as a mirage in the dessert in 
him who has a weak detachment and yearning for freedom. 


Bhakti firm & deep (verse 31) 
APR aaa TRIS | 
eges nAaR Aa i 31 u 


moksakaranasamagryam bhaktireva gariyasi | 


svasvariipanusandhanam bhaktirityabhidhiyate || 31| | 

MAROTTA, moksakaranasamagryam Among the 
instruments and conditions necessary for liberation afia: 
bhaktib devotion Wd eva alone ma — garzyasi the 
most important CITT qr ger, svasvarüpanusandhanam 
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contemplation of one's own Real Nature fa: gk bhaktih iti 
as Bhakti (devotion) sfrtad abhidhiyate is designated 
Among the means and conditions necessary for liberation, 


devotion (bhakti) alone is supreme. A constant contemplation of 
one’s own Real Nature is called devotion. 


Courtesy of approach and questioning (verses 32-40) 
CAAATAGATTA HART SRI: | 
TATA ITA TACT CAST TCR: | 
SHARE Tet AAT HASH | 32 1 


svatmatattvanusandhanam bhaktirityapare jaguh | 


s... my 


uktasadhanasampannastattvajijnasuratmanah | 


upasidedgurum prajfíam. yasmadbandhavimoksanam || 32| | 
CA CAAcaATaaTA svatmatattvanusandhanam Constant 


enquiry into the Truth of one's own Self Aled: Slat = bhaktih iti 
as Bhakti (devotion) — sr apare others SPJ: jagub 
declared sadeg  upasided should approach Wet Wer 
prajfüam | gurum the learned preceptor Ng yasmad by 
which (contact) seien bandhavimoksanam | release from 
bondages (is gained) ad ada HTA: ukta sadhana sampannab 
the one who has the above mentioned qualifications @<aistgitg: 
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PV 


AAT: — tattvajijiidasuh atmanab who is anxious to know the 
truth of the self 


Others say that bhakti means a constant enquiry into the Truth of 
one's own Self. One who has the above mentioned qualifications 
and is desirous to know the Truth of the Self should, therefore, 
approach an illumined Teacher for redeeming himself from 
bondage. 


"CUN [albas 


NAASIS RAE Al sfera: i 

SEI Rt: Redi AR TT TAS: | 
gaead gdi «am i 33 1 
srotriyo'vrjino'kamahato yo brahmavittamah | 


brahmanyuparatah santo nirindhana ivanalah | 


ahetukadayasindhurbandhuranamatam satam || 33] | 


MAA: srotriyab (he who is) well-versed in scriptures agfa: 
avyinab taintless, pure Seed: akamahatab unsmitten by 
desires 4: yah hewho sd:  brabmavittamah a full 
knower of the Supreme maðr — brabmani in the Supreme 
SWA:  uparatah abiding aled: śantabh peaceful ARa: 
nirindhanah devoid of fuel Sd: gd analah iva like fire 
weqnaaaey: ahetukadayasindhub ocean of mercy that needs 


no cause for its expression 4Y:  bandbub an intimate friend 
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AMAA Ad — anamatam satam to those good people who 
surrender unto him 


A teachere is one who is well-versed in the scriptures, pure, 
unafflicted by desires, a perfect knower of the Supreme, who 
continously abides in the Supreme, who is as calm as the fire that 
has burnt up its fuel, who is a spontaenous ocean of mercy that 
needs no cause for its expression, an intimate friend to all good 
people who surrender to him. 

TARE TG WAC VEIT: | 


Wat TAG quseque: i 34 i 


tamaradhya gurum bhaktya prabvaprasrayasevanaih | 


prasannam tamanuprapya prcchejfiatavyamatmanah || 34| | 


dH, tam that Ye gurum the preceptor AREA aradhya 
worshipping We Waa sd: prabva prasraya | sevanaib with 
surrender humility and service Ata dhaktya with devotion 
We o  prasannam pleased | dH, tam him Agra 
anuprapya approaching qesd, prechet should ask gilded 


jñātavyam | whatisto be known cha: atmanah by one 


Worship that Teacher with deep devotion and when the Teacher 
is pleased with your surrender, humility and service, approach 
and ask for what you must know. 


a 5 ` ` 
CMAN ddalhaee] 
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syreuafiredt died Fae | 
EEES E TAIA ADI 
FTMAHOTAGTAIATESAT ii 35 I 


svaminnamaste natalokabandho 

karunyasindho patitam bhavabdhau | 

mamuddharatmiyakataksadrstya 

rjvyatikarunyasudhabhivrstya || 35| | 

tit svamin O Master AA: namah — salutation d te 

to thee aata — natalokabandbo O Kinsman of those who 

reverentially surrender to thee — sreuafiredi karunyasindho 
A . ` 

Thou, the ocean of mercy AAH, — patitam fallen “aedi 


bhavabdhau in the sea of worldly existence FA maim me 


SEX uddhara save BTA rjoya witha direct Ald Hey 


fan 


Gasset ati karunya sudhablivrstya raining the nectarine 


grace supreme AH Hele TEM atmiya kataksa drstya | thy 
eye's glance 

O Master, O friend of all who reverently surrender unto thee, thou 
ocean of mercy, | salute thee; save me, fallen as | am into this 


sea of worldly existence, with a direct glance from thy eyes which 
shower nectarine Grace Supreme. 


Ly * € 


gdivdanaaiaded 
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` a x. ! 
Hd Wa aka qct: 


IAA A Set ll 36 Il 

durvárasarisaradavagnitaptam 

dodhiyamanam duradrstavataih | 

bhitam prapannam paripali mytyob 

saranyamanyadyadaham na jane || 36| | 

gat GaN saad durvara samsara davagnitaptam being 

roasted in the blazing infernal ‘fire of world-forest' AATA, 

dodhüyamānam being tossed AEB: duradrstavataib by 

the storms of misfortunes “eA — bbitam terrified 97A, 

prapannam seeking refuge(as | am) Ru paripaln 
` 

save me cal: mrtyoh from the death process — 3NU3H, 

saranyam abode of refuge Ad. anyat another Aq yad 


because JEH, aham d na not st jane | know 


| am burning in the blazing infernal fire of this world-forest; | am 
being tossed around by the cruel storms of misfortune; | am 
terrified (within and without)—O Lord! save me from death; | have 
taken refuge in you, for | know no other shelter. 


led Heledi Aaaa «edi 


qardash Rd «Wed: | 
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eA aired: t 37 i 

Santa mahanto nivasanti santo 
vasantavallokahitam carantah | 

tirndb svayam bhimabhavarnavam jana- 
nahetunanyanapi tarayantah || 37|| 


Medi = = santa peaceful W&led: mahantab magnanimous 
Wed: santah saintly souls aaa — nivasanti live da-ddd. 
vasantavat (who) like the spring season CAC AT Tata lokahitam 
the good of humanity “Wd: carantah doing divri: tirnah 
who have crossed over 44H  svayam themselves Ha 
aA bhimabhavarnavam the dreadful ocean of (embodied) 
existence Sea anyan other Sale janan people af 
api also sega ahetunā without any motive whatsoever 


aad: — tarayantah help them cross (the ocean of finitude) 

There are peaceful and magnanimous saints who ---like the 
spring season—are ever doing good to the humanity. They have 
crossed the dreadful ocean of (embodied) existence through their 


own efforts and without any (personal) motives, they help others 
to cross it. 


we Cala: Fld Ug AR- 
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TATA AAT ATCA | 
oN e e 
GIy CqUnaqat- 


FATA AAA A Tete The? Ul 38 N 

ayam svabhavab svata eva yatpara- 

Sramapanodapravanam mahatmanam | 

sudhamsuresa svayamarkakarkasa- 

prabhabhitaptamavati ksitim kila || 38| | 

SA ayam This ia:  svabhāvaþ nature — €dd: 
svatah natural Wd eva indeed Ad yat which WAM 
qA, parasrama panodapravanam inclination to remove 


the troubles of others HeIHdHH ——mabatmanam of the 


magnanimous 8TA: — sudbamíub moon WS: — esab this 


C€dUH, — svayam by itself EE TARA arkakarkaśa 
prabhabbitaptam scorched by the flaming rays of the Sun fatter 
ksitim the earth Salad avati saves(cools) The kila 
does it not? 


Indeed, it is the very nature of the magnanimous ones to help 
remove the troubles of others, even as the moon of its own 
accord cools the earth scorched by the flaming rays of the sun. 


C As BN WO 
Faas: qd: qtia: 
M CS 


` A Dic ` A 
Fad: JAJAA: enm | 
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dad aaaea NRA sit 
TAR AATA: MAE: edid: 39 1 


brahmanandarasanubhitikalitaih pūrtaiþ susttairyutaib 
yusmadvakkalasojhitaih srutisukhairvakyamrtaih secaya | 
santaptam bhavatapadavadahanajvalabhirenam prabho 


dhanyaste bhavadiksanaksanagateh patrikrtab soikrtab || 39| | 


aD 


seg Tad ales: brabmananda rasanubbuti  kalitaib 
sweetened by the enjoyment of the elixir-like bliss of Brahman 
qd: pürtaib pure gaid: qd: susitaih yutaih and cooling 
too garoa: yusmadvakkalasojjbitaib issuing in the 
streams from thy lips as from a pitcher JANJA: srutisukbaib 
delightful to the ear arrears: vakyamrtaih with the nectar- 
like speech @44 secaya do thou shower Wad santaptam 
tormented aaaea:  —bhavatapadavadahanajvalabhib 
by earthly afflictions as by the flames of forest fire WH. enam 
this man(me) St prabbo O Lord eat: dhanyab blessed 
d te are those adlemauntd: bhavadiksanaksanagateh 
for the movement of thy glance for a moment Wath: 
pátrikrtab who have been made the recipients — dig: 


svikrtah who have been taken under your protection 
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O Lord, thy nectarine speech, sweetened by the elixiric Bliss of 
Brahman, pure, cooling, issuing in streams from thy lips as from a 
water-vessel, and pleasing to the ear---do thou shower upon me 
who am tormented by worldly afflictions as by the flames of a 
forest fire. Blessed are those who have received even a passing 
glance from thy eyes, accepting them under thy protection. 


ae qvi aeg 

ST AT TH RNS ETA: | 

aa a fabacaoaisa ui sit 

GARG aama Ut 40 1 

katham tareyam bhavasindhumetam 
ka và gatirme katamo'styupayah | 
jane na kificitkrpayáva mam prabho 
samsaradubkhaksatimatanusva || 40| | 


WS katham how RAA, tareyam  |shallcrossover 4 
AJA, bhavasindhum ocean of birth and death @ 3T kā va 
what may be HUE me gatib my destination «dH: katamah 
which Sd asi is SA: upayah the means 4 mÀ 
na jane | do not know feb ad. kiñcit any PIM krpaya 
please Ha ava save HIH mam me sal prabho 
O Lord  WWRZ3HHH samsaradubkhaksatim for the end of all 


miseries of this life in the finite ag atanusva describe in 
detail 
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How to cross this ocean of worldly existence? What is to be my 
ultimate destination? Which of the many means should | adopt? | 
know nothing of these. O Lord! Save me and describe in all 
details how to end the misery of this earthly existence. 


Loving advice of the Guru (verses 41-47) 
GaN asa TAC i 
ea BVA 
FAM GEA ASIA l| 41 N 
tatha vadantam Ssarandgatam svam 
samsaradavanalatapataptam | 
niriksya karunyarasardradrstya 
dadyadabhitim sahasa mahatma || 41| | 
aM tatha As (thus) d««dH, vadantam speaking *4, 
svam Of one's own INUMAN, Sarandgatam the man 
seeking refuge GaN alas —dUNqe = samsara davanala 
tapataptam tormented by the heat of the forest-fire of Samsara 
PEI Tas ESAT karunya rasārdra drstya with a look showering 
pity and kindness flea nirtksya seeing (the seeker) 
HEAT mahatma the great teacher — eur sahasa 
spontaneously NA, abhitim protection from fear qag 
dadyad | would bestow 


73 


http://www.advaitin.net/PranipataChaitanya/V ivekachudamani?620eBook92620FinalFinall .pdf 


As he speaks, afflicted by and seeking protection from the blaze 
of the fire of samsara*—the noble Teacher looks at him in all pity 
and kindness and spontaneously bestows upon him protection 
from fear. 


*Samsara denotes worldly existence. This is an important term in Indian philosophy and 
must be understood clearly. Hinduism takes the worldly existence (conditioned by time, 
space, and causality) as bondage. That is, the cycle of births and deaths is referred to 
as the ocean of samsara (bhavasaagar), i.e., ocean of repeated births and deaths and 
all that goes in between. To seek freedom from the bondage of becoming is considered 


to be the supreme end of life, the param-purushartha. 
faga 8 aen stares 

HE Tg "eias i 

Wale rara ames 

aeaa FIA said 42 1 


vidvān sa tasmā upasattimīyuse 

mumuksave sādhu yathoktakarine | 

prasantacittaya samdanvitdya 

tattvopadesam krpayaiva kuryat || 42| | 

AET vidvan the learned(master) @: sah he 


TN 


tasmai to that man (seeker) sqdfau equ upasattim īyuse 


who had approached him HgHd —omumuksave to that seeker 


after liberation W4 —— sadbu rightly, duly aaam 
yathoktakarine who abides by the injunctions Salledraaa 
prasantacittaya who is of serene mind amaaa — samanvitaya 
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` 


who is endowed with tranquility ARIA, tattvopadesam 
instruction about the Real FI krpayā with kindness Na 
eva indeed sad. kuryat should give 

To him, who, thirsting for liberation, has sought the protection of 
the Teacher, and who abides by scriptural injunctions, who has a 
calm mind and a serene heart , the Master should give out the 
knowledge of the Truth with utmost kindness. 

WWE fadeda qmm: 

SUR RISRUISECIHII: | 

de Aa AIST qw 


dda umi ad fafézmfi iu 43 u 


ma bhaista vidvamstava nastyapayab 
samsarasindhostarane'styupayah | 
yenaiva yata yatayo'sya param 


tameva márgam tava nirdisami || 43] | 
ES 


Al WE mā bhaita fear not GEGE vidvan O Brilliant one 
dd tava for you a aRa na asti there is not ATT: 
apāyab danger Ganed: samsārasindboh of the ocean of 
samsara WÙ tarane in crossing Jaa: upāyah means 
afa asti there is aA yena by which Ud eva 


alone "Id: yatah have gone Ada: yatayah saints ea 
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asya this WH param the other shore dH, tam that Wd 
eva the same ArT. márgam the path dd tava to 
you ARa nirdisīmi | shall instruct 


Fear not, O learned one! There is no danger for you. There is a 
way to cross over this ocean of relative existence. | shall instruct 
you in the very path by which the ancient Seers have reached the 
Beyond. 

ETT HET RAHAT: | 

da diea aN TRATARSATCESTG I 44 Il 


astyupayo mahankascitsamsarabhayanasanah | 

tena tirtva bhavambhodhim paramanandamapsyasi || 44| | 

aed asti thereis Saat: wupayah means WEM, mahan 
great PRAA, kasit one ANATA: — sanrsarabhayanasanah 
capable of destroying the fear of samsara da tena by which 
didi — tirtua crossing areata — Dhavambbodbim the 
ocean of samsara — WHIdHeeH, — paramanandam the supreme 
Bliss AÀ  zpsyss shall gain 

There is a supreme means by which you can put an end to the 
fear of relative existence; by that you will cross the sea of 
samsara and attain the Bliss Supreme. 

= fco ba 

Fale Mata ST AHAHAH | 
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daaar SAAN AIAG i 45 i 


vedantarthavicarena jayate fianamuttamam | 


tenatyantikasamsaradubkhanaso bhavatyanu || 45|| 

` ivan —X 2 " 
daiedIdI4NUE — vedantarthavicarena through the contemplation 
of the meaning of the Upanishad mantras SIEG) jayate is 


born QAH, jnranam knowledge | SdHH, uttamam the 


highest a tena by that SII HRS ISI: 
atyantikasamsaradubkhanasah the complete destruction of all 


sorrows of birth and death ald bhavati takes place 9 
anu following 
The highest knowledge arises from an inquiry into the meaning of 


the Vedanta. By this knowledge, immediately a total annihilation 
of all sorrows of birth and death takes place. 


STGTH ITE TAA: 

Hadéqeafsa maged T: | 

qr qr udeda fasce 

AAS feraofeqame sed, 46 1 
sraddhabhaktidhyanayogammumuksoh 
mukterbetünvakti saksacchrutergih | 


yo và etesveva tisthatyamusya 


mokso'vidyakalpitaddehabandhat || 46| | 
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TEMA TL, sraddhabhaktidhyanayogan the practices of 
faith, devotion and meditation guest: mumuksoh of one 
desirous of liberation Had: mukteh for liberation ad hetün 
chief factors MAT, saksat clearly Jà IÑ: ute gib the 
word of Sruti ald vakti mentions 4: al yah và 
whoever he be WW etesw eva in these alone faga 
tisthati remains SA = amusya his MA: moksah 
liberation Seta Pead, avidya kalpitat from the ignorance 
indeed Sgqedd. dehabandhat bondage of the body 

Faith, devotion and the practice of meditation---these are declared 
in the scriptures as the chief factors that help a seeker to attain 


liberation. Whoever pursues these is liberated from the bondage* 
of the body mysteriously forged by spiritual ignorance. 
“Bondage of the body means false identification of the body with one’s Self. This is 


considered to be the basic ignorance in Vedanta and the root cause of Samsara, the 
endless cycle of births and deaths. 


SIT TRAC ACT 
acdsee Ta eai: | 

"OO NAN C 
auifddsifaasnaste : 
BRIAR MHASH Il 47 1 
ajfianayogatparamatmanastava 
hyanatmabandhastata eva samsrtih | 


tayorvivekoditabodhavahnih 
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ajnanakaryam pradahetsamilam || 47 || 


C IGUIMICGE ajnanayogat through the contact with ignorance 
WAH: = paramatmanah the supreme Self dd tava yours 
fé hi indeed AMT aed: anātma bandhah the bondage of 
the not-self dd: tatab whence Wd eva ony ala: 


samsrtib the birth and death aa: tayoh between these two 


aN NA ha A 


dalada : vivekoditabodhavahnih the blaze of knowledge 
raising from discrimination alae — ajrianakaryam the 
effects of ignorance Weed. pradahet shall burn — «H9, 


samülam together with roots 


You are indeed the supreme Self but due to your association with 
ignorance you find yourself under the bondage of the not-self, 
which is the sole cause of the cycle of births and deaths. All the 
effects of ignorance, root and branch, are burnt down by the fire 
of knowledge, which arises from discrimination between these 
two—the Self and the not-Self. 

Note: This verse admirably sums up the entire teachings of Sankara. As pointed out in 
the previous verse, the false identification of the Self with the non-Self is considered to 


be the root cause of Samsara. When through self-inquiry this false identification 
removed, it is called liberation. 


Questions of disciple (verses 48 & 49) 
fare Tare | 


PIM Yaa varese Head AAT | 
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"ER Ya Pals: eui ATH 48 i 
Sisya uvaca | 
krpayā srityatam svaminprasno'yam kriyate maya | 


yaduttaramaham srutva krtarthah syam bhavanmukhat || 48| | 


~ 


REJ: Sisyab the student — 3dT4 uvāca told Wal 
krpaya kindy AAT, srayatam may it be listened Falta. 
svamin O master Wa: prasnah question AIX ayam 
this fad kriyate made WT maya by me "gu, 
yaduttaram whose reply Seq aham | Aca = srutva 
listening ala:  krtarthah — blessedly gratified aM syam 
| shall be Aaga, bhavanmukhat from your mouth 


The disciple said: 


Kindly listen, O Master, to the questions that | now raise. Hearing 
their answers from your lips, | shall feel entirely blessedly 
gratified. 

` ` 

Al AH de: RAHN ATA: 

sei RETEA aped fest: | 

ISAAC RA: F ATCA 

qudd: BIA ALI 49 ii 


ko nama bandhah kathamesa agatab 


katham pratisthasya katham vimoksh | 
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ko'savanatmá paramab ka atma 


tayorvivekah kathametaducyatam || 49| | 
WITH ko nama What is this 4d: — bandbab bondage 


PAH, katham how WS: esah this PIA: /— zgatab has 
come into being PAA, katham  howis MAS pratistha the 
stay ACI asya of this +AA, katham how is AmA: 
vimoksah liberation *: kab X what is aA asau that 
SacA è anātmā non-self WA: — paramab the Supreme 
AIA — atmà the Self +: kab what qui: tayoh | of 
these two fad: vivekah discrimination 44. katham 


how Wd etat this Sad zcyatàm may be explained 


What, indeed, is bondage? How has it come? How does it 
continue to exist? How can one get out of it completely? What is 
this not-self? Who is the supreme Self? And what is the process 
of discrimination between these two (Self and not-self)? Please 
explain all these to me. 


Intelligent disciple appreciated (verse 50) 
siTe | 
TASA papers ald d pe ca | 
FANATIC smtratqgirester i! 50 i 
Srigururuvaca | 
dhanyo'si krtakrtyo'si pavitam te kulam tvaya | 
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yadavidyabandhamuktya brahmibhavitumicchasi || 50| | 

aq: dhanyab Blessed HÈ asi you are pap: 
krtakrtyab fulfilled aÑ asi you are WATA, pavitam 
sanctified d te yours PSH, kulam family — cq 
tvayā — by you Ads yat icchasi that you wish Sea 


Ida. brahmibhavitum to attain the state of Brahman 


MIATA avidyabandhamuktya by getting free from the 


bondage of ignorance 
The Guru replied: 


Blessed you are. For you wish to attain the absolute Brahman by 
freeing yourself from the bondage of ignorance. Indeed, you have 
fulfilled your life and have glorified your family. 


Glory of self-effort (verses 51-55) 
sguardi: fag: aed gama: | 


sequendi J CAA A ue IU 51 II 


rnamocanakartarah pituh santi sutadayah | 


bandhamocanakarté tu svasmadanyo na kascana || 51| | 


UAT FRAR: rnamocana kartarab To relieve from debts and 
obligations fag: pituh of the father led santi are Yaqa: 


ha c 
sutadayab sons anaa bandhamocanakarta a redeemer 
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from bondage d tu indeed €4€Ald svasmat than oneself Heq: 
«Add anyab kascana any other person 4 na (there is) not 
A father has his sons and others to save him from his financial 


debts, but there is no one other than oneself to redeem one from 
one's bondage., 


gaaat g at ede a Sq 52 1 
mastakanyastabharaderdubkhamanyairnivaryate | 
ksudhadikrtadubkham tu vind svena na kenacit || 52| | 
MaRa: mastakanyastabhārādeþ Of the load, etc. Placed on 
the head  $3dH. dubkham pain Sr: anyaib by others GEIEGI 
nivaryate is relieved @allé sage, ksudhadi krtaduhkham the 


sorrow caused by hunger etc d tu but dd fI svena vina 


io EE aN : 
except by oneself 4 na not *dl3d kenacit by anyone 


Exhaustion and fatigue caused by carrying a load on the head 
can be relieved by others coming to one's help. But none save 
one's own self can end the pangs caused by hunger etc. 


` ~\ an Nd Na 
qH NAHA 74. had Fe CFT | 


hay [a RAN A 


AARIS AAG SAHA tt 53 N 


pathyamausadhaseva ca kriyate yena roginā | 


ārogyasiddhirdrstā'sya nānyānusthitakarmanā || 53| | 
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A A 


qA, pathyam The prescribed diet etc “Aca and SITWWdaT 
ausadhaseva taking the medicine etc fad kriyate followed aA 

i An s i im C. aN 
yena by which WPT »ogzna by the patient ARPA: 
arogyasiddhib recovery of health €% drsz2 is seen SIC asya of 
this man 4 na not agaro anyanusthitakarmana by 


another undergoing the treatment 


The patient who faithfully follows the right diet and takes the 
proper medicine alone is perceived to recover from illness; no one 
recovers because another undergoes the treatment. 


, ` 
qegemed vpes aant 
NM ON CUN 
tae Ad a g eda | 
= San aia 
TAANA FA 54 1 


vastusvarüpam sphutabodhacaksusa 
svenaiva vedyam na tu panditena | 
candrasvariipam nijacaksusaiva 


jiidtavyamanyairavagamyate kim || 54| | 

FEGETEIA, vastusvarüpam The real nature of things Ces 
sphutabodhacaksusa through the eyes of clear understanding cdd 
Ud svena eva by one's own qu vedyam to be known d d 


QC ON i 
WiUedd na tu panditena but not through learned men Aeae 4H, 
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candrasvarüpam the real form of the moon AASI nijacaksusa 

through one's own eye Wd eva alone sided ;Zzatavyam to be 
" A " YN a 

experienced AA: anyaih through others ARE Thy, 


avagamyate kim can it be understood? 


The true nature of Reality is to be known by a first-hand personal 
experience through the eye of clear understanding, and not 
through the report of learned men. The beauty of the moon is 
enjoyed through one’s own eyes. Can one appreciate it through 
the peor by others? 


eia e CON CN 
"C NN A 


h: arare sea SIR 1 55 Uu 
avidyakamakarmadipasabandham vimocitum | 

kah saknuyadvinatmanam kalpakotisatairapi || 55| | 
AARAA, — avidyakamakarmadipasabandham The 
bondage caused by the fetters of ignorance, desire and action 


NNO 


TAA vimocitum to get rid of a: kab who edad saknuyat 
will be able Sea AM — atmanam vind except oneself 


Feah: kalpakotisataib hundreds of millions of years AÑ api 


even 
Who else, but oneself can help rid oneself of the bondage caused 
by the chains of ignorance, desire, action, etc.—even in a 
hundreds of millions of years? 


Knowledge of the Self, Its beauty (verses 56-61) 
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SS CN e ALA 
q Ole a Aled HHT al A [Aaa | 

`A baas ` C. C. 
FaMcHacdalde HA: TESTI. ATAU Il 56 N 
na yogena na sánkhyena karmana no na vidyaya | 
brahmatmaikatvabodhena moksah sidhyati nanyatha || 56| | 

~A CN 

4 na Not UP yogena by Yoga 4 na not MH sankhyyna 


by Samkhya s «HU na barmana notthrough actions « faa 
na vidyaya not by learning FalcHaAcagae 
brahmatmaikatvabodhena by the realisation of the identity of 
oneself with Brahman FA: moksab liberation Aaaf sidhyati 


is gained Ana not NAAM anyatha otherwise 


Neither by Yoga, nor by Sankhya, nor by action, nor by learning, 
is liberation possible. Only by the realization of the oneness of 
the Brahman (Absolute) and the Atman (Self) is liberation 
possible, and in no other way*. 

*Sankara takes his unqualified stance on Advaita (non-dualism) in this categorical 
verse. The reason liberation is not attained by Yoga, Sankhya or action (yoga) is 
because these systems postulate duality, which is ultimately the product of ignorance. 
Unless one realizes one’s identity with Brahman, one is still operating within the domain 
of duality and is thus not released from the bondage of separative existence. Also, see 
verse 6. Says a key verse in Mandukyopanisad (|.7.xvii): “Mayamatram idam dwaitam, 
advaitam parmarthah:” This duality is mere illusion. Non-duality alone is the Supreme 
Reality. 


ys ES 
UTA SAKAI aANT. 
* NC 
Wea da AANT edd ll 57 I 
vīnāyā ripasaundaryam tantrivadanasausthavam | 


prajarafijanamátram tanna samrajyaya kalpate || 57| | 
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ama vinaya Of the Vina EAA, rūpasaundaryam the 
beautiful form GOE ICICGISIEGIS N tantrivadanasausthavam the 
proficiencies of one in playing on its chords SISSIHHUIAH, 
prajavafijanamátram to please an audience only dd, tat that 4 


na not SARA samrajyaya for sovereignty IÀ kalpate 
makes competent 


The beauty of the veena and the proficiency of one playing on its 
chords serve but to please an audience; they do not, by 
themselves, ever prove sufficient to confer full sovereignty. 


ARAL RECENT SICAL | 

aged fdgui dagadd d Gada i 58 1 

vagvaikhari sabdajhari sastravyakhyanakausalam | 

vaidusyam vidusam tadvadbhuktaye na tu muktaye || 58| | 

Irn vagvaikhari Loud speech aah sabdajhari a stream 


of words aeaea HIGH, <astravyakhyana kausalam efficiency 
on commenting upon the scriptures Eri vaidusyam erudition 
AGA, vidusam of the learned people ad tadvat like that Xa 
bhuktaye for material satisfaction A na not g tm but Wada 


muktaye for liberation 


Loud speech in a stream of words, the efficiency in expounding or 
commenting upon the scriptures, erudition—these bring only a 
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little joyous, material satisfaction to the scholar; but they are 
insufficient to bring about liberation. 


erre R acd arated for i 

farra fa R aes arent fermer i 59 tt 

avijnate pare tattve sastradhitistu nisphala | 

vijñāte'pi pare tattve sastradhitistu nisphala || 59| | 

ss . — T 

R ded pare tattve When the Supreme Reality Sldgid avijñāte 

has not been known ama Stelle: stra adbitib the study of the 
. C. i . . ! CIN - 

scriptures (ARST nisphalā is futile g tu indeed tagid vzZate 

has been known af api even R ded pare tattve the 

Supreme Reality rel aÑ: sa adbitib the study of the 

scriptures d tu indeed FST nisphala futile 

Without knowing the supreme Reality, the study of the Sastras is 


futile. Having known the supreme Reality, the study of the Sastras 
is equally futile. 


aeae AERIS FATTER | 
Ha: AAS ANATA: 11 60 N 
sabdajalam maharanyam cittabhramanakaranam | 


atah prayatnajjfiatavyam tattvajriaistattvamatmanah || 60| | 


Aae, sabdajalam collection words (the philosophical 
textbooks) WENUTqH —— mabaranyam is a thick jungle 
PEAT ROT cittabhramanakaranam cause for the confusion of 
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mind Sd: atab therefore AAMA prayatnat by effort IATA, 
jiidtavyam should come to experience ada: tattvajfiaib the true 
seekers of Brahman . d«4, tattvam The real nature cA: 


atmanah of the Self 


The labyrinth of words is a thick jungle which causes the mind to 
wander, in its own confusion. Therefore, true seekers of Brahman 
shouldearnestly set about to experience the Real Nature of the 
Self. 


c A ^A 
AAAA SAANA TAAT | 
Cs sy A C. YX ands 
IH dad 21d AeA: THAT: Il 61 Il 
ajnanasarpadastasya brahmajrianausadham vina | 


kimu vedaisca Sastrai$ca kimu mantraih kimausadhaih || 61| | 
aqa AIRE ajnana sarpadastasya of one smitten by the serpent 
of ignorance FSSA TT brabmajfianausadham the remedy of 
knowledge of Brahman faa vind without 3 kimu of what 
avail dé: vedaib the Vedas ^ ca and ENSE Sastraih the 
scriptures * ca and  f&H kimu of what benefit E 
`A A 


mantraib with the mantras [3 kimu of what avail Aà: 


ausadhaih are the medicines 


For him who has been stung by the serpent of ignorance, the only 
remedy is the knowledge of Brahman. Of what use are the Vedas 
and the scriptures, mantras and medicines to such a victim of 
poison? 
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Direct experience: Liberation (verses 62-66) 


CON 


« Told al Wa eumd: | 
AISA sms FRAT ll 62 i 
na gacchati vind panam vyadhirausadhasabdatah | 


vina'paroksanubhavam brahmasabdairna mucyate || 62| | 


A na not SA gacchati goes AAM WAA vina panam without 
drinking =f: vyadhib the disease SiWWaTeqd: ausadhasabdatah 
by mere utterances of the name of medicines fm HIJITA, 
Fea : vind aparoksanubhavam brahmasabdaih without a direct 
realization by the simple utterance of the word "Brahman" 4 


ba . . 
Fad na mucyate (one) is not liberated 


A disease is not cured by merely repeating the name of the 
medicine, without taking it.Similarly, without direct realization, 
none can be liberated by a mere utterance of the word ‘Brahman.’ 


APA CAASIASM A ACTA: | 
A M LION c. = 
Feed: Hal gA AARAA 63 li 


akrtva dréyavilayamajfiatua tattvamatmanah | 
brahmasabdaih kuto muktiruktimatraphalairnrnam || 63 || 


aH akrtva Having not caused ele drsyavilayam the 
dissolution of the world of perceptions gical ajñātvā not 


having realized acd AAA: tattvam atmanab the real nature 
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of the Self sd: brahmasabdaih by the word (repetition of) 
> 


Brahman Fd: kutab how — HR: muktih liberation Becta: 


uktimatraphalaih (it would bear) the fruits of only word oy. 


nrnam of men 


Without achieving the dissolution of the world of perceptions and 
without realizing the Truth of the Self, how can one achieve full 
liberation by a mere repetition of the word, “Brahman”? Surely it 
will result only in a wasteful effort of speech. 


Abc RAMEN Taha AAA | 
mA Beate Tet NAg ! 64 i 
akrtva satrusamharamagatvakhilabhisriyam | 


rajahamiti sabdanno raja bhavitumarhati || 64| | 


AAA — akrtva without having accomplished SITHFGRH, 


satrusamharam the elimination of enemies WII agatva having 
not brought 
eid rTH, akbilabbasriyam all the wealth of the kingdom(under 


his sway) WW AEH rji aham | am the emperor xk iti thus 
Rleald_sabdat by mere declaration zl (98-9) no ( na + 
u ) not Wl raja emperor AJA bbavitum to become Ae 


arhati deserves 
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Without eliminating his enemies and without bringing the splendor 
of the whole kingdom under his sway, by merely repeating, “I am 
the i diia. " one cannot pod an emperor. 


fed wad XN AR 7 Cc 
Siesta dena, 


nN N An fs 


daga nuesrreieftocqd 


Ce NA 


maad equo acd a Talay: i 65 1 


aptoktim khananam tatboparisiladyutkarsanam: svikrtim 
niksepah samapeksate nahi babib sabdaistu nirgacchati | 
tadvadbrahmavidopadesamananadhyanadibhirlabhyate 
mayakaryatirohitam svamamalam tattvam na duryuktibhib || 65| | 
SCAT aptoktim Instruction of a competent person WATA, 
khananam excavation AM tatha in that way SAR upari (all 
things) lying above fare gem sud. Siladyutkarsanam removing of 
stones etc APAA svikrtim grasping AT: niksepah treasure 
NEN i Cs 3 i A 
aAA samapeksate required A na not le bi indeed aè: 
bahih by words called out Red: fabdaibh J tu but MA 
nirgacchati never comes out Agd, tadvat so too maa 
brabmavida by the knower of Brahman deal Aaa ean: 
upadesa manana dhyānādibhiþ through the instruction, reflection, 


WANA 


meditation etc td  /abbyste is gained UAAR, 
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mayakaryatirohitam hidden under illusion (Maya) and its effects 
dH svam the Self JASH amalam pure — dx«dH, tattvam the 


Reality * na not FREIE SIE duryuktibhib through perverted 
reasoning 


A treasure hidden deep below under the earth can be found only 
when the exact site it Known, excavations carried out and the 
earth, stones, etc., covering it are removed; never can it come out 
by merely calling its name. Similarly, the pure Truth of the Self, 
hidden by illusion (Maya) and its effects, can be attained through 
the instructions of one who is knower of Brahman, followed by 
reflection, meditation etc. But never can the Self emerge and 
manifest itself by repeating perverted reasoning. 


PAI sedisset | 

SS cn SN Cs aS 

EA Fed: Adedi CMalad Wed: ll 66 I 

tasmatsarvaprayatnena bhavabandhavimuktaye | 

svaireva yatnab kartavyo rogadaviva panditaih || 66| | 

JEHA, tasmat Therefore a4 TAA sarva prayatnena by all the 
means  Wdsed bhavabandha vimuktaye for the liberation from the 
bondage of repated births and deaths E svaib by one's own 


means Wd eva alone "wd: yatnab effort FAA: kartavyah 


Cc. cS 


M mA MES , 
must be done Tel rogidau as in illness etc 34 iva qed: 


panditaib by the wise seekers 
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Therefore, thewise seeker should, as in the case of illness etc., 
strive hard by every means at his disposal to be free from the 
bondage of repeated births and deaths. 


Discussion on Questions raised (verses 67-71) 
TEAM d: VAL AAS SAA: | 
Ga Rea AAA FAAP: N 67 
yastvayádya krtab prasno variyafichastravinmatab | 
sütraprayo nigidhartho jndtavyasca mumuksubhih || 67|| 
q: yab Whichever <a tvayā by you AA adya today Fed: 
krtab made ĦA: prasmab question AMA, varzyan is excellent 
MAAA: sastravinmatah by those well-versed in the scriptures 
GAMA: satraprayab aphoristic | FRTETS: nigadbartbab pregnant with 
meaning "d ca and MAA: javyab fit to be known Healy: 


mumuksubhih by the seekers 


The questions you have raised today are excellent, accepted by 
those well-versed in the Scriptures, aphoristic, full of hidden 
meaning and such that are fit to be known by all seekers. 


aN C. = a 1 A i 
ACA eSATA RAAT tl 68 t 
srnusvavahito vidvanyanmaya samudiryate | 


tadetacchravanatsadyo bhavabandhadvimoksyase || 68| | 
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JEA srnusva Listen smiled: avahitah being attentive Aad vidvan 
O learned seeker Ad yat to what Fal maya by me aye 
samudiryate is enunciated dd tat that Wg AM Id etad sravanat 
by hearing this 9 *ddeald bhavabandhat from bondage of samara 


facea vimoksyase you shall be liberated completely =: sadyah 
immediately 


Listen attentively, O learned one, to what | shall now tell you. 
Listening to it you shall be liberated completely from the bondage 
of worldy existence (Samsara). 


` ` naa ` 
mae Bg: Wem aA 

` C 
RATA | 

dd: AAI TAA aa 

eum: Seas FRM t 69 tt 


moksasya hetuh prathamo nigadyate 
valragyamatyantamanityavastusu | 

tatah samascapi damastitiksa 

nydsab prasaktakhilakarmanam bhrsam || 69| | 


maea moksasya For liberation 8g: hetuh cause for the 
confusion of mind aA: prathbamab first ferred nigadyate is 
considered ITA, AAAH, vairāgyam atyantam extreme 


detachment sided qedy anitya vastusu impermanent things dd: 
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tatah then 214: Samah calmness 4ca and AM api also qA: 
damah self-control AAA titiksä forbearance MA:  nyasah 
renunciation — SRTSdIRHexRHUITH prasaktakbilakarmanam selfish 
actions JRM /hríam completely 


The first step to liberation is the complete detachment from 
impermanent things. Then follow calmness, self-control, 
forbearance, and complete renunciation of all selfish actions. 


dd: aeai Uad- 
verd RR Aae HA: | 
ads Ar quic faa. 
geq featured enpesfet u 701 


tatah srtistanmananam. satattva- 
dhyanam ciram nityanirantaram muneh | 
tato'vikalpam parametya vidvan 


thaiva nirvanasukham samrcchati || 70| | 


dd: tatah Thereafter STRE srtih hearing «dd AAAA, tat mananam 
reflection thereof — «dcde3H8, satattvadhyanam meditation on 
Truth FRA ciram for along time AANA, nityanirantaram 
constant and unbroken HÀ: muneh for the Muni dd: tatab 
thereafter AARAA avibalpam state free from fluctuation WA. 
param supreme a etya having reached fal vidvan the 
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learned seeker 3% Wd iha eva here itself flare. 


nirvanasukham the bliss of Nirvana @F8ld samrcchati realized 


Thereafter come “hearing,” then reflection on what has been 
heard and, lastly, long, constant, and continuous meditation on 
the Truth for the wise one. Ultimately, that learned one attains the 
supreme Nirvikalpa* state and realizes the Bliss of Nirvana in this 
very life. 


*Nirvikalpa Samadhi is attained by means of one-point absorption of the mental activity 


(cittavrtti) in the Self in such a way that the distinctions (vikalpas) of the tripartite 
process (triputi) of knower, known, and knowing get dissolved. 


` saï COS 
Fahad qd«retHTeHrerentsqe i 
AGA AA UE FCA AAT i 71 I 


yadboddhavyam tavedanimatmanatmavivecanam | 


taducyate maya samyak srutvatmanyavadharaya || 71]| | 


"Id. yat Whichever NETA, boddhavyam to be known  d4 tava to 
you ÑA, idznim now WA ANA AA, tma anatma 
vivecanam discrimination between the Self and the not-Self dd, 
tat that Fad ucyate is described Hal maya byme Aah 
samyak Clearly Ycal srutva listening to (that) AHÍ atmani in the 


mind ATANA avadharaya decide well 


Now | am going to describe the discrimination between the Self 
and the not-Self most elaborately---it is what you ought to know. 
Listen to it properly and thendecide about it well in your mind. 
Gross Body (verses 72-75) 
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oO N e 
* 
Vf eS 0 


eaumestatgR RAR a | 
Aah: 


`A ` 


CIRCA 72 N 


majjāsthimedaþpalaraktacarma- 
tvagahvayairdhatubhirebhiranvitam | 


padoruvaksobhujaprsthamastakath 


angairupangairupayuktametat || 72| | 
HsT- Seale :- qe 3d-*TH-c9]. 9831: mayja-asthi-medah-pala-rakta- 
carma-tvag-ahvayaih Known as 


marrow,bones, fat,flesh,blood,dermis and epidermis WW: ebbib 
these ‘git: dbatubbib ingredients APATA, anvitam composed 
of IAA è: padoruvakso — bhujaprsthamastakaib 
legs,thighs,chest,arms,back and the head ae: sq: angaih 
upangaih (and their ) parts SW4dH upayuktam united with dd, 


etat this 

Composed of the seven ingredients---marrow, bones, fat, flesh, 
blood, dermis and epidermis, and consisting of the following 
parts---legs, thighs, chest, arms, back and the head: 


ee NA At Ni 
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` ° C. A SN 
Head esed Fa: | 

` 
«HIETHCdgg deg HAT: 
ayar rA Aled eie i 73 N 
ahammametiprathitam $ariram 


mohaspadam sthülamitiryate budhaih | 
nabhonabhasvaddahanambubhimayah 

suksmani bhutani bhavanti tani || 73|| 

BA aham | AA mama mine kb iti thus WA prathitam 
expressed NRA śarīram the body FETTA, mohaspadam the 
seat of delusion | &*E$ sthülam gross  &fd iti thus ad iryate 
is considered qu: budhaih by wise men qmdem: 
nabhonabhasvaddabanambubhümayab the space,air,fire,water and 
earth Qam saksmani subtle 


Yale bhatani elements Haled bhavanti are Ald tani they 


This body, the seat of delusion, expressing in terms of "I" and 
"mine," is termed by the wise as the gross body. Sky, air, fire, 
water, and earth are the subtle elements. 


DAK a 


PerSan Aca 

CYST FT CSR: | 
arada quar vated 
Beales: TA GAS Ala: ! 74 1 
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parasparamsairmilitani bhūtvā 
sthülani ca sthilasarirahetavah | 
matrastadiya visaya bhavanti 
Sabdadayab patica sukhaya bhoktuh || 74| | 

ERR: parasparamíaib With parts of one another ffe 


militani united cal bhatva having become Yetta A sthalani 
ca gross forms oe SKK eda: stbula farira hetavah the cause 
ofthe gross body MA: matrab subtle essence aah: tadiyab of 
them Ña: visayah sense-objects afa bhavanti become 
Wed: sabdadayab sound, etc., WA pañca five in number 
Gas sukbaya for the happiness 


dg: bhoktuh of the experiencer 

Having united with parts of one another, they become gross, and 
become the cause for the formation of the gross body. Their 
subtle essence constitutes the sense-objects, five in number, 


such as sound etc., which contribute to the enjoyment of the 
experiencer, the individual ego. 


an NS 
q dy qzr AAY se 
` ` ~ 
WHET Beha | 
amnia Faecal RASA: 
aaga See zit: N 75 i 


ya esu midha visayesu baddha 
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ragorupasena sudurdamena | 
ayanti niryantyadha ürdhvamuccaib 
svakarmadütena javena nitah || 75| | 


q ya Whosoever WS esu these Fel midha thoughtless 


C 


men fag visayesu in the objects él: baddhāþ are bound 
THETA rdgorupdsena by the stout ropes of attachment gach 
sudurdamena very difficult to break asunder aaa  ayanti 
come failed niryanti depart RA: adhah down SAA, ardbvam 
up Tey: uccaib powerful tdHada svakarmadütena | by the 


å ' 1 ha . L TP 
emissary of one's own actions Sida javena quickly Ña: iab 
carried 


Those thoughtless ones who are bound to these sense-objects by 
the stout ropes of attachment so very difficult to cut asunder, 
come and go, carried up and down by the compelling force of the 
envoy (of the reactions) of their own past actions. 


Sense objects: a trap (verses 76-82) 
aaah: qoaa qos 


TAAN: EAT TAT: | 


aT R: Gao: FRU 76 1 
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Sabdadibhib paficabhireva patica 

paticatvamapuh svagunena baddhah | 

kurangamatangapatangamina- 

bhrnga narah paticablirancitah kim || 76| | 

aeaf: sabdadibbib By sound, etc Wa: paricabhih five T 

eva alone acd paricatvam the dissolution of the five 

elements(death) W9: apub they meet with equa svagunena 

(and) by its own guna al: baddhab are bound PH Ady Wy 

d Wl: kuranga mātanga atanga mīna bhrngah 
g g patang g 

deer,elephant,moth,fish and honeybee 84 pañca (these) five 

R: narah man War: paficabhib with these five afad: 

aficitab attached (as he is) fA. kim what (to speak of him) 

The deer, the elephant, the moth, the fish and the honey-bee--- 

these five meet death because of their bondage to one of the five 


senses. What then is the condition of a person who is attached to 
all five? 


aA cat Aa: porada i 

fas fafea Naa SER AATA 77 N 

dosena tīvro visayab krsnasarpavisādapi | 

visam nihanti bhoktaram drastaram caksusapyayam || 77| | 

AAT dosena by its evil effects ÑA: tvrah more virulent Ta: 


visayab the sense-objects poda krsnasarpavisad than the 
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poison of the cobra aÑ api even SA, viam the poison 
eid nibanti kills NIMA, bhoktāram one who takes it EmA, 
drastáram one who looks up “al caksusa with the eye ema api 
even HH ayam this 

Sense-objects are even more virulent in their tragic effects than a 


king cobra. Poison is fatal to one who swallows it, but the sense- 
objects kill him who merely looks at them. with his eyes. 


ATTRA TAT fes: FEET | 

H Ud Herd gacd Aa: Fea u 78 N 

visayasamahapasadyo vimuktah sudustyajat | 

sa eva kalpate muktyai nanyah satsastravedyapi || 78| | 

ATT SRM HET WAM visaya asa maha pasat From the binding ropes 

of desires for sense-objects 4: yab he who AJT: vimuktah is 

liberated YIMA, sudustyajat so very difficult to renounce @: 

sab he who “ eva alone ead kalpate becomes fit Hac 
. . . ^N C. 

muktyai For liberation 3 Aq: na anyab none else Yale 


BM satsastravedi api even though he may be well-versed in all the 
six schools of philosophy 


One who is liberated from the terrible bonds of desires for sense- 
objects, so very difficult to renounce, is alone fit for liberation and 
none else, even if well-versed in all the six schools of philosophy. 
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BMT TA dT JAA, 
FASCIA Serata | 

` ` ` 
SRAI Asal Sede 
fryer aud faferacsi At 79 u 
apatavairagyavato mumuksiin 
bhavabdhiparam pratiyatumudyatan | 
asagraho majjayate'ntarale 
nigrhya kanthe vinivartya vegat || 79| | 
TARA: apatavairagyavatab possessing an apparent 
detachment 48a. mumuksin men desirous of liberation 
AMIRA, bhavabdhiparam to the other shore of the ‘ocean of 
change’ cagA pratiyatum to go towards Tad udyatan those 
who have undertaken RAT Ze: asa grabab the crocodile of desire 

^ " ` a 

ASAA majayate drowns them HAUS antarale half way — FWTel 
nigrhya having caught Hus kanthe by their throats GIGGS] 
vinivartya turning Vd vegat suddenly 
Those who have only an apparent dispassion and are trying to 
cross the ocean of worldy existence are caught by their throats by 


the shark of desire which violently dragging them along, drowns 
them in the middle of the ocean. 


Rarer Aa JAANA Ed: | 
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a Told eren: qw segeaisia: t 80 t 


visayakhyagraho yena suviraktyasina hatah | 
sa gacchati bhavambhodheh param pratytihavarjitah || 80| | 


fan 


AEE: visayaklryagrahab The shark known as sense-objects 
dd yena by whom eal suvirabtyasina with the sword 
of mature dispassion @d: hatah slays @: sab he who weld 
gacchati reaches waa: bhavambhodheh of the ocean of 


samsara JRA param the shore segala: pratyübavarjitab 
free from obstacles 


He who slays the shark called “sense-objects” with the sword of 
mature dispassion crosses the ocean of samsara unobstructed. 


Cs Cs AW C ia ^ 
amami STER: 

A D ~ z N fare 
SAGAS TSA: Cqeg FACT 
Waal Haas: Acasa FARE 81 A 
visamavisayamargairgacchato 'nacchabuddheh 
pratipadamabhiyato mrtyurapyesa viddhi | 
hitasujanaguruktya gacchatah svasya yuktya 
prabhavati phalasiddhih satyamityeva viddhi || 81| | 


lan C NW 


SASARAP: visamavisayamargaih through the dangerous path of 


sense-pleasures Əd: gacchatah he who walks WASH! 
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anacchabuddheh of foolish intellect SdH, pratipadam at every 


step AT: abbiyatab overtakes Hcg: mrtyuh death AÑ api 


C. C. 


also WS: esah this RẸ viddhi understand Ragane 
hitasujanaguruktya through the instructions of a well-meaning and 


noble guru Feed: gacchatah he who goes  *d€4 svasya by 
one's own Jaca yuktya reasoning faculty MAAA prabhavati 
comes(to him) elas: phalasiddhih the achievement of fruit 


aH satyam True IA YWA iti eva forcertain AR viddhi know 


Know that mortality soon overtakes a foolish man who walks the 
dangerous path of sense-pleasures. Whereas one who walks the 
right path according to the instructions of well-meaning and noble 
Gurus, along with his own reasoning faculty—he achieves the 
end; know for certain this to be true. 


HIST iur ufa 4 aa 
AMSAT AT AT | 

Oya eae 
sanaga MITA 82 1 
moksasya kanksa yadi vai tavasti 
tyajatiduradvisayanvisam yatha | 
piyusavattosadayaksamarjava- 


prasantidantirbhaja nityamadavat || 82| | 
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HIS moksasya of liberation lat kanksa desire ale yadi if 
"A zo Cc. i oe $ 
d vai indeed «dd tava yours HWA asti is liberated AS tyaja 
avoid SAGUA, atidarat from a good distance STA, visayan 
sense-objects S4 AM visam yatha as poison asad, 
piyüsavat like nectar Aaa Wanfedardi: tosadayaksamarjava 


prasantidantib contentment, sympathy, forgiveness, straight- 
forwardness, calmness and self-control 4st bhaja cultivate 


Aca nityam daily lett adarat religiously 


If indeed you have a craving for liberation, avoid sense-objects 
from a distance as if they were poison; and with respectful 
reverence, daily cultivate the nectarine virtues of contentment, 
compassion, forgiveness, straightforwardness, calmness, and 
self-control. 


Note: To those desirous of liberation, Sri Sankara in this verse first tells what needs to 
avoided, viz, attachment to sense gratification. He then enumerates moral virtues that 
need to be cultivated such as contentment, compassion, sincerity, self-control etc. 
Interestingly, almost same verse occurs at the very beginning of Ashtavakra Gita (1.2), 
albeit more directly, in which sage Ashtavakra enjoins king Janaka: *If you aspire after 
liberation, my child, shun the objects of the senses as poison and seek forgiveness, 
sincerity, kindness, contentment, and truth as nectar. This is the only verse in the entire 
Ashtavkra Gita that focuses on the do's and don'ts of moral excellence. The rest of the 
book is devoted to describing the state of the realized ones. 


Fascination for body criticized (verse 83-86) 
aga aci igca qd 
STATEITTEITSESISTHTSIUTS | 
aa: WISH Waa 
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q: Gald € equas afa i 83 1 


anuksanam yatparibrtya krtyam 
anádyavidyakrtabandhamoksanam | 
dehah parartho'yamamusya posane 


yah sajjate sa svamanena hanti || 83| | 

AJAA, anuksanam always Ad yat which GREAT paribrtya 
leaving aside 44 krtyam what should be done saaana 
TTA ATT anádyavidyakrta bandhamoksanam emancipation from 
the bondage caused by meaningless ignorance — STIH ayam this 
ae: dehah | body qd: pararthah meant as an instrument for 
realizing Para, the Supreme(or meant for others) SH amusya 
of this body WAT posane in nourishing 4: yah he who Wd 
sajate clings to Xt: sab he 44 svam himself AÀA anena by 
this &fd banti kills 


This body is essentially an instrument for realizing the 
Paramatman. He who does not constantly use it for liberating 
himself from the bondage born of beginningless ignorance but 
constantly seeks to gratify it, destroys himself. 


ANT Ga aca REA i 
Te SOA Yeo Ale Ad A Tsk I 84 1 
sariraposanarthi san ya atmanam didrksati | 


graham darudhiya dhrtva nadi tartum sa gacchati || 84| | 
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q ya whoever zu krmureit Wd. — sariraposanarthi san being 
desirous of fattening the body . SIHIHH, atmanam the Self 
REAA didrksati desires to realise EA. graham a crocodile 
«TRI darudbiya taking it for a log of wood — Scd dbriva 
holding on to it aÑĦ, nadim river ddH tartum to cross over 8: 
sab he Ftd gacchati proceeds 

Whoever seeks to realize the Self by devoting himself to the 


gratification of the body, is like one who proceeds to cross a river, 
holding on to a shark, mistaking it for a log of wood. 


Wiz Wa HETHCTHHRÜSgUeg | 


NN COLONUS 


Wal fafafsiat aa a Baal tt 85 II 


moha eva mahamrtyurmumuksorvapuradisu | 


moho vinirjito yena sa muktipadamarhati || 85| | 


ins i 

Ale: mobah Infatuation Wd eva alone A&N: mahamrtyuh a 
tragic death gg: mumuksoh for a seeker seeking liberation 
agg vapuradisu in the body etc. Wiz: mohah delusion 
fafafsia: vinirjitab entirely conquered aa yena by whom @: sab 
he HAAA, muktipadam the state of liberation ela arhati 
deserves 


For a student seeking liberation, infatuation with the body etc. is a 
‘tragic death’. He alone deserves liberation who has totally 
conquered this attachment. 
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He ate Heed qais | 

4 feat gerat afe TT: WA TEAL 86 1 

moham jahi mahamrtyum dehadarasutadisu | 

yam jitva munayo yanti tadvisnoh paramam padam || 86| | 

wí& jahi kills AMAA mahamrtyum the great death FEH, 
mobam this infatuation dg alt gay deha dara sutadisu over 
the body, wife, sons etc. @A.yam which Weal jitva having 
conquered HAA: munayah sages Ted yantt reach dd tat 
that A: visnoh of Lord Visnu WAH paramam the supreme 


We padam state 


Conquer this great attachment to your body, wife, children etc. 
By conquering these, sages reach the supreme State of Lord 
Vishnu. 


Gross body condemned (verses 87-91) 
CACHE A STAT POA | 
qui agma ese feat aq: u 87 
tvanmanmsarudbirasnayumedomajjasthisanikulam | 


puürnam miutrapurisabhyam sthülam nindyamidam vapub || 87|| 
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cdq Ata SER TAM Fel mp areal AHO mak mamsa rudbira snayu 
medo majja asthi sankulam Mixed with skin, flesh, blood vessels, 
fat, marrow and bones quiq. pürnam filled FAMA, 


mütrapurisabhyam with urine and faecal matter YeH sthailam 


the gross fa nindyam blame-worthy 344. idam this ag: 
vapub body 
This gross body is most offensive as it is composed of skin, flesh, 


blood vessels, fat, marrow and bones and also it is ever filled with 
urine and faecal matter. 


Uae Fara: CYST: FARA | 

agaa CYS ATAATA: | 

FACT RETA EYOTA Ad: i 88 N 

paticikrtebhyo bhutebbyah sthalebbyah parvakarmana | 
samutpannamidam sthiilam bhogayatanamatmanab | 


avastha jagarastasya sthiilarthanubhavo yatah || 88| | 

eph:  stbülebbyab from the gross(elements) mip: 
paficikrtebhyab that have undergone five-fold self-division and 
mutual combination yaa: bhitebhyah from the (five) elements 


iu 


qd«HUT — pürvakarmanà by the past actions UATH, 

samutpannam produced 844 4SH, idam sthülam this gross 
` I . 

body WNITESH, bbogayatanam the instrument of enjoyment 

AAT: atmanah ofthe Self ACM avastha state APR: jagarah 
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of wakefulness ea tasya that EJANG: stbalartbanubbavab 


the experience of gross objects 4d: yatab by which 


Made up of the gross elements formed by the combination of the 
subtle elements and ordained by past actions, this gross body is 
the instrument of experience for the Self. The state in which it 
perceives gross objects is its waking state. 


The Process of 
Five-Fold Self-Division and Mutua! Combination 
PANCHEEKARANA 


Tanmatras; each in 
itself, 


Tendency tọ divide 
into iwọ equal parts, 


The split complete. 
Onc half remaining 


intact, the others split 
into 4. 


(v) CE epi Each fhal married 
H =: 
LEAL. c qz LES ES with 4-biis borrowed 
-— : 1 from ail others. 


|l. Tad-matrem = That alone. 


- Sky “428 +y A +18 F +148 W ys E. 
Air =y2A +188 *tysF +148 W +12 E. 
Fire =12F -*ysS +A +38 W +8 E. 


Water -]2W +188 +18 A +F +8 E 
_ Earth =yzE *wsS +A +138 F +n W. 


NaN 


Taller: adai 
J = RAR | 
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Fila sila: Cauda 
qeremnféqdgutseg sm i 89 1 
balyendriyath sthülapadarthasevam 


srakcandanastryadivicitrarupam | 
karoti jivab svayametadatmaná 
tasmatprasastirvapuso'sya jagare || 89| | 


NaN 


sdTellex4:  babyendriyaih External sense-organs TATT, 
sthūlapadārthasevām enjoyment of the gross objects € cria 
srakcandanastryadi garlands, sandal paste, women ete ARIETA, 
vicitrarāpām of an endless variety lf karoti does ea: 
jīvaþh the ego 444 svayam by itself delcHl etadatmana 
identifying with this — Td, tasmat therefore Saa: prasastib the 
ana . bax’ x . 
emininence Seq ae: asya vapusab of this body APR jagare in 


the waking state 


The individualized ego identifying itself with this body, enjoys 
gross objects such as garlands, sandal-paste, women etc. of an 
endless variety by means of the sense-organs. Therefore this 
body has the greatest play in the waking state. 


TASTY TAR: FOIE TIAA: | 
An NA. 


faf Salt esr speagenfue: 11 90 N 


sarvá'pi babyasarmisarab purusasya yadasrayah | 
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viddhi dehamidam: sthiilam grhavadgrhamedhinah || 90|| 

aa: sarvab all BM api even MAHAR: bahyasamsarah 
dealings with the external world YeSta purusasya of the man 
IAA: yadasrayah dependent on whom AÑ viddhi understand 
that 344 idam this TICH, dH. sthülam deham | gross body 


Jedd grhavat like a house efus: grhamedhinah to the house- 
holder 


Know this gross body, on which depend all dealings with the 
world outside, is just like the house of the householder. 

CPC SETISRTRUTIÉS TAT: 

THA TAA: frames: | 

qUITSFRTÍQ I RTHT TCTSAM: C3: 

iaag Aga AAN: 1 91 1 


sthülasya sambhavajaramaranani dharmah 
sthaulyadayo bahuvidhah sisutadyavasthah | 
varnasramadiniyama bahudha'mayah syub 
pujavamanababumanamukha visesab || 91| | 


eeu sthilasya of the gross body FAT SRI MMA sambhava 


jarà maranani birth, decay and death ‘AT: dharmah essential 


i A 
properties cdg: sthaulyadayah fatness etc sie: 
bahuvidhah different conditions EEGIPEIS IE sisutadyavasthah 
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childhood and such other states qOTSTATe fam: 
varnasramadiniyamah the rules of caste and orders of life aga 
bahudha many WAA: zmayab diseases YAAA sEHIHHGTÜ 
pujavamana bahumānamukhā worship,dishonour,honour etc 


aN 


TART: visesah distinctions 3: syuh happen 


Birth, decay and death are the essential properties of the gross 
body; fatness etc., childhood etc., are its different conditions; it 
has rules of caste and orders of life; and it is subject to a variety 
of diseases and it is this body that meets with different kinds of 
treatment such as worship, dishonour, honour, etc. 

Organs of perception and action (verse 92) 
Galera sraut caía 
mot a iar frases i 
TRNA NJTA: 
Aega ÀA BAG i 92 1 
buddhindriyani sravanam tvagaksi 
ghranam ca jivha visayavabodhanat | 
vakpanipada gudamapyupasthah 
karmendriyani pravanena karmasu || 92| | 


gaan  buddhindriyani the organs of knowledge Sa0™, 
sravanam the ears cd tvak skin E aksi eyes WO ghranam 


nose 4 ca and eal jihva  tongue(sense of taste) 
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Aaa NIANA visayavabodhanat for gaining knowledge of the objects 
ah WUT TT: väk pani padab the organ of speech, hands, legs 
IGH gudam the anus AÙ api also SEA: upasthah the genital 
organ Naar karmendriyani organs of action aula 


pravanena by their tendency pAg karmasu in actions 
The ears, skin, eyes, nose, and tongue are organs of knowledge, 
for they help us gain the knowledge of the external objects. ( The 


organ of speech, hands, legs, anus and genitals are the organs 
of action due to their tendency to work. 


Inner instruments (verses 93-94) 
f'eTadsea:sut matt: 
+ €. €. €. 0c. ON : | 
Fae” Hanea N: 
gf: qaaa: ii 93 1 
nigadyate'ntabkaranam manodhih 
ahankrtiscittamiti svavrttibhih | 


manastu sankalpavikalpanadibhib 
buddhih padarthadhyavasayadharmatah || 93| | 


Cs N . i 

IPA nigadyate is called | STectxUTH, Ad: antabkaranam manah as 
inner organ, mind ‘a: dhih intellect Hp: abankrtib ego RM. 
cittam citta Kd iti thus agra: svavrttibhib by their own 
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functions Ha: manah mind g tu verily Hrena: 
sankalpavikalpanadibhib by its doubts and hesitations gia: 
buddbib the intellect Yala STET Wd: padartha adhyavasaya 


dharmatah by its nature of determining the truth of objects 
The "inner organs" are called, according to their respective 
functions as mind, intellect, ego and chitta. Mind is so called by 


reason of its considering the pros an cons of a thing; intellect by 
reason of its function of determining the truth of objects. 


A AA c * C : 
erneute RE i 94 u 
atrabhbimanadahamityabankrtib | 
svarthanusandhanagunena cittam || 94 || 


AF atra here APA abbimánat on account of identification 
AEH aa aham iti with '| am' etc Iè: ahankrtib the ego 
CHM GAH svarthanusandhanagunena from its function of 


remembering(contemplating) things it is interested in RITA, cittam 
citta 


The ego is so called by reason of its identification with the body 
as one’s own self and chitta from its function of constantly 
illumining the things of its interest. 

The five pranas (verse 95) 
TOTAA AACA SIT: | 
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equas giearasiiagautfesasq !! 95 i 
pranapanavyanodanasamaná bhavatyasau pranab | 

svayameva rttibhedadvikrtibhedatsuvarnasaliladivat || 95| | 

WT ATA ead «Id GA: prana apāna vydna udana samanab 
prana,apana,vyana,udana and samana ald bhavati becomes 


Sa asau this MOT: pranab vital force €44A svayam itself Wd 


aN : . i " 
eva alone liam, vrttibhedat due to difference in functions 


C. LC. 


faena. vikrtibhedat due to difference in modifications gavit 
aeeneadd suvarna saliladivat like gold, water etc 
One and the same Prana becomes Prana, Apana, Vyana, Udana, 


and Samana according to its functions and modifications, like 
gold, water etc. 


Subtle body: effects (verse 96-101) 


Gash SEHSRIHIE: ll 96 Ii 


vagadi patica sravanddi pafíca 
pranadi paricabhramukhani panca | 
buddhyadyavidyapi ca kamakarmani 


puryastakam siiksmasariramahuh || 96| | 
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qm vagadi speech etc WA pafca five AIM śravanādi 
ears etc Ws paca five WOM pranadi prana etc We pafica 
five Syl abbramukhani the space and other elements 
We parca five JEN buddbyadi the intellect etc BAM avidya 
ignorance AÑ api also "4 ca and PABA kamakarmani 
desire and action Gan puryastakam the eight cities 
GEAR saksmasariram as subtle body Se: abub 

The five organs of action beginning with speech, the five organs- 
of-perception beginning with the ear, the group of five pranas, the 
five elements starting with space, along with the discriminative 


intellect etc. and also ignorance, desire, and action—these eight 
‘cities’ together constitute the subtle body. 


ad 1 * z ae Cc _ 

fessi cae dip qa | 

aaa PASAT 

CASAS ASST: u 97 I 

idam $aviram srnu siksmasanjnitam 

lingam tvapaticikrtabhatasambhavam | 

savasanam karmaphalanubhavakam 

svajnanato'nadirupadhiratmanah || 97 || 

ZA idam this RRA sariram body WY snu listen 
SEHUÍSITH, saksmasatjnitam which is known as ‘subtle’ — fex. 
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lingam (also called as) lingam @ tu indeed sasha Aa (PH, 
apaficikrta bhüta sambhavam produced by the elements that have 


not undergone the process of 'pancikarana' alah savasanam 
possessing tendencies PAST ANA, karmaphalanubhavakam 
that causes enjoyments of fruits of past actions Tailed: 
svdjnanatab because of its own ignorance a: anadib 
beginningless Saft: upadhih limitation ĦA: atmanah of the 


Atman 


This subtle body, listen carefully, also called the Linga Sarira, 
produced from the subtle elements is possessed of the latent 
impressions (vasanas), and it causes an individual to experience 
the fruits of one’s past actions. It is the beginningless limitation 
superimposed on the Self and brought about by its own 
‘ignorance’ 


CAC HACTET AATE 
canara fafa TA | 

has A bay 
tal g ofa: Ca sad 
ahaaa: i 98 i 


svapno bhavatyasya vibhaktyavastha 
svamatrasesena vibhati yatra | 
svapne tu buddhih svayameva jagrat 


kalinananavidbavasanabhib || 98| | 
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tq: svapnah dream ald bhavati is BEA asya ofthis faa 
FAFA vibhaktyavastha distinct (from the waking) state CAAT 
svamátraíesena itself remaining alone mÀ vibhati shines 43 

hay i ; A 
yatra where *d*4 svapne in dream g m indeed gfs: 
buddbib intellect SALVA svayam eva itself sche arenes 


MAAN: + jagratkalina nanavidha vasanabhib due to the various 
impressions collected during the time of waking 


Dream is the state when this (subtle body) is distinctly in 
expression, where it expresses all by itself. In dream, the intellect 
by itself revels as the agent of experiences etc., due to the 
various impressions gathered by it during its waking state. 


ivan a hay 
qz ea ufa gi Scr | 
7 ha SE e T ef 

C. ia em S 
a aÀ eese: | 
TATE Us BAR: 
a feed hagn Fd: tl 99 u 
kartradibhavam pratipadya rdjate 
yatra svayam bhati hyayam paratma | 
dhimatrakopadhirasesasaksi 
na lipyate tatkrtakarmalesaih | 


yasmadasangastata eva karmabhih 
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na lipyate kificidupadhina krtaih || 99|| 

PAM CMA kartradibhavam the idea of 'l am the doer' etc sfera 
pratipadya | having assumed wd rajate shines — "4 yatra 
where da svayam itself lla bhati shines f& bi indeed AA, 
ayam this RIA paratma the supreme self imaam: 
dhimatrakopadhih with buddhi as its only conditioning or limitation 
emeret asesasaksi witness to everything 4 na not feed 
lipyate touched dd PARAR: tat krtakarmalesaih by the least 
work done by it — W«HIqd, yasmat because of its own ignorance 
SAF: asangah (the Self is) unattached dd: YA tatah eva by the 
same reason AM: karmabhih by actions ṣa na not ferad 
lipyate is touched ARa, kiñcit in the least SARA upadhina 
by the conditionings gd: krtaib done 

In this condition, the supreme Self shines in its own glory, with the 
intellect as its only limitation, witness of everything 
uncontaminated in the least by the activities of the intellect. Since 


it is entirely unattached, it is not tainted by any action that its 
apparent conditionings may perform. 


Ic A ^A mas 5 R e : qa: i 
aeaa agea HACTARISTA i 100 1 
sarvavyaprtikaranam lingamidam syaccidatmanab pumsah | 


vasyadikamiva taksnastenaivatma bhavatyasango'yam || 100| | 
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FCAT CHOTA, sarvavyaprtikaranam instrument for all activities 
fe gH. IGH, lingam idam this subtle body ^ "Id, syat becomes 
Ferca: Ya: cidatmanab pumsab of the Atman, who is absolute 
consciousness EMRA, vasyadikam chisel etc 24 iva like 
agU: taksnah of the carpenter da Ud tena eva for that reason 
only cal atmā the Self Wald bhavati is Way: asangah 


unattached HH ayam this 


As the tools of a carpenter are his instruments, so this subtle body 
is an instrument for all activities of the Self (Atman), which is of 
the nature of Knowledge Absolute. This Self, therefore, is 
perfectly unattached. 


HHT GTIECT TA: 
^ ` C. 
GHBIUSS USATI, Ads: | 

es n z ^ 
SHASTA A g TACHA: N 101 1 
andhatvamandatvapatutvadharmah 
saugumyavaigunyavasaddhi caksusah | 


badhiryamikatvamukhastathaiva 


Srotradidharma na tu vetturatmanab || 101| | 


Bele Haa Wed IA: andhatva mandatva patutva dharmab 


blindness, weakness and sharpness-these conditions any 
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Ens aM saugunya vaigunya vasat are as per the fitness or 
defectiveness f hi indeed as: cakbsusab of the eyes 
GDR GIS] Wal: badhiryamikatva mukhāþ deafness, muteness etc 
dal tatha so too — Vd eva only spear : srotradidharmah the 
conditions of ear etc 4 na not d tu but dg: vettuh of the all 


knower HA: atmanah the Atman 
Blindness, weakness, or sharpness of the eye are conditions 
merely due to its defect or fitness. So too, deafness, dumbness 


etc., belong to the ear etc. These attributes can never belong to 
the Self (Atman), the knower. 


Fuctions of prana (Verse 102) 
IAT HAM: f: | 
monan aaea qr: 
MRA AAN ÀTÀ tt 102 tt 


ucchvasanihsvasaviyymbhanaksut 
prasyandanadyutkramandadikah kriyah | 


pranadikarmani vadanti tajñāþ 


pranasya dharmavasanapipase || 102| | 
SSqTA ucchvasa (actions) such as inhalation Aaaa Aem sid, 


waa Ble THAT Bel: nihsvasa vijrmbhana ksut praspandana 
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adi utkramana adikab exaltation, yawning, sneezing, secretion, 


dying etc fat: rab actions sail: tajjñāb those who know 
WIT mÈ BA prana adi karmani as the activities of prana (or 
vital breath) etc aqq vadanti state (declare) MORA pranasya 
of prana (or vital breath) Jal dharmau dharmas (nature) or 


qualities STAT aT asana pipase hunger and thirst 


Experts call inhalation, exhalation, yawning, sneezing, secretion, 
death etc. as functions of the vital breath, while hunger and thirst 
are the qualities of the main vital breath. 


Ego discussed (verses 103-105) 
arar AARNE ef | 
geia AmA fScar arse |! 103 1 


antabkaranametesu. caksuradisu varsmani | 


ahamityabhimanena tisthatyabhasatejasa || 103|| 
SEeduWUTH  antabkaramam The inner organ Udy etesu in these 


agy caksuradisu eye etc SHUT varsmani inthe body Sey, 
fat abam iti as "I" afta abbimanena identifying fasta 


tisthati exists SITHTHGISTHT ábhasatejasa with the reflection of the 
Atman 
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The inner organ has its seat of expression in the sense-organs 
such as the eye etc. Identifying with them as “l”, it exists, by the 
reflection of the Self (Atman) in it. 


* : aq as : cdi has Cx = i 
AANA MENA i 104 tt 
ahankarah sa vijneyah karta bhoktabhimanyayam | 
sattvadigunayogena cavasthatrayamasnute || 104| | 


+ 


BEER: ahankarah ego @: sab it FAS: vijfieyah know =al 
kartā the doer Wk bbokta the experiencer amà abbimani 


identifying NAH ayam this erede morata sattvadigunayogena in 
conjuction with the gunas (or qualities) such as sattva etc “4 cz 


l ` 
and = SIdCUHrT avasthātrayam in three different states dd 


asnute enjoys 


Know that it is the ego which, identifying with the body, becomes 
the doer or the experiencer, and in conjuction with the Gunas* 
such as sativa etc, this ego assumes the three different states (of 
waking, dreaming, and deep sleep). 


* As explained in the introductory essay, Guna is a technical term of Sankhya 
philosophy also used in the same sense by the Vedanta. Prakrti or Nature is 
constituted of three Gunas: Sattva (equilibrium or purity), Rajas (attraction or activity), 
and Tamas (inertia). Prakrti is the three Gunas, not that she has them. Guna is wrongly 
translated as quality; it is substance as well as quality, matter, and force. Where ever 
there is name and form, there is Guna. Guna also means a rope, that which binds. 
(Swarupananda, 1996, pp. 55-56). 


PITA Rea Get Fat fae | 
aed zd cw Gad: Wareged AAA: I 105 1 
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visayanamanukülye sukhi dubkhi viparyaye | 

sukhani dubkham ca taddharmah sadanandasya natmanah || 105| | 
FATA visayanam the sense-objects STER anukülye when 
favorable ml sukhi happy gÑ dubkhi miserable faq 
viparyaye when contrary aH sukham happiness — gw, 
dubkham misery = ca and a8: taddharmab dharmas 
(qualities) of that(ego) Haia  sadanandasya of the ever- 


blissful 4 na not IAA: atmanah for the Atman 
When the sense-objects are favorable, the situation is happy. 
When they are unfavorable, it is miserable. Happiness and 


misery are, therefore, the characteristics of the ego and do not 
belong to the the Self (Atman), which is ever-blissful. 


Infinite love - the Self (verses 106-107) 
armada fé Yareayal 4 eaa: AA: à 
vdd ua R Gasca frau Fa: 
dd SICA Galaeal Teu zd HEA | 106 1 


atmarthatvena hi preyanvisayo na svatah priyah | 
svata eva hi sarvesimatma priyatamo yatah 


tata atma sadanando nasya dubkham kadacana || 106| | 


aMeMdeda atmarthatvena because of the Self f hi only SEI 
preyan pleasure-giving ASA: visayah sense-objects A na not 
td: svatab independently Ta: priyah dear dd: svatah by 
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itself Wd fe eva hi verily AWA sarvesam of all IM atma 
the Atman fad: priyatamah most beloved — "d: yatah 
because dd: tatah therefore SICH atma the Atman Ualdea: 
sadanandab ever-blissful = na never SEI asya toit Fea 
dubkham misery PaA kadacana anytime 

Sense-objects are pleasurable only because of the Self which 
manifests through them, and not independently, for the Self is, by 


its very nature, the most beloved" of all. The Self, therefore, is 
ever-blissful and can never suffer any grief or misery. 


*In one of the most meaningful teachings ever proclaimed, rishi Yajnavalkya tells his wife, 
Maitreyi: "Na va are sarvasya kamya sarvam priyam bhavati, atmanastu kamaya sarvam priyam 
bhavati—Nothing is loved for its own sake; it is for the sake of the Self that everyting is loved." 
(Brh.U. 2.4.5) 


NA act ` 


TTT aAa eaS pÀ | 
JA: AREATA a A N 107 u 


yatsusuptau nirvisaya atmanando'nubhiyate | 

Srutih pratyaksamaitibyamanumanarh ca jagrati || 107| | 

"d. yat that which gyal susuptau in deep sleep faf: 
nirvisayab independent of sense-objects AMA: atmanandah 
bliss of the Atman — stgXHd  anubbzyate is experienced JÑ: 
Srutih scriptural declarations AAH, pratyaksam direct 
experience UL aitihyam tradition AJAMAA, anumdanam 


inference 4 ca and sd jagrati clearly say(attest) 


128 


http://www.advaitin.net/PranipataChaitanya/Vivekachudamani%20eBook%20FinalFinal1 .pdf 


Scriptues , direct experience, tradition and inference clearly attest 
that in deep-sleep, we experience the Bliss of the Self (Atman) 
independent of sense-objects. 


Maya pointed out (verses 108-110) 
aA quina: 
aM ARAR S | 
SEIT fid. AT 
FA Toa FTA | 108 1 


avyaktanamni paramesasaktib 
anádyavidya trigunatmika para | 
karyanumeya sudhiyaiva maya 


yaya jagatsarvamidam prasiyate || 108| | 


fan 


AAI avyaktanamni called as the "unmanifest" qwar: 
paramesasaktih the power of the Lord ami Sta anādi avidyā 
beginningless nescience PRENTICE trigunatmika made up of 
the three gunas Rl para superior PAA karyanumeya to 
be inferred from the effects 4 sudhiya one of clear intellect 
Ud eva only AM maya Maya Al yaya by whom djagat 


universe WdH sarvam entire 244, idam this mead prasūyate 
is projected 
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Nescience (Avidya) or Maya", also called the “Unmanifest,” is the 
power of the Lord. It is without beginning; it comprises the three 
gunas and is superior to their effects (as their cause). It is to be 
inferred only by one who has a clear intellect, from the effects it 
produces. It is this Maya which projects the entire universe. 


*Maya literally means that which is not (Skt., ma=not; ya-that: “Ya ma samaya” — that 
which is not there, that is Maya). One of the key questions in Vedanta is: If Brahman is 
One only, without a second, how do we experience the manifold world? Vedanta's short 
answer is that Avidya-led Maya "covers" the One and "projects" the Many. These are 
spoken of as the veiling power (avarnasakti) and the projecting power (vikshepasakti) of 
the Cosmic Grand illusion called Maya. Actually, Maya is Brahman's dream. In Indian 
philosophy, our phenomenal existence is spoken of as dream-like or illusory—like the 
horns of a rabbit —as manomaya, i.e., of the nature of mind. To explain the appearance 
of the maninfold world, the concept of “maya” is invoked. Maya, thus, is the cosmic 
illusion—the mother of duality—on account of which one appears as many and the real 
appears as unreal. 


A `A 
CATACH al 
€ € A S 
fremere perferre at | 
CAR PMC at 
HETES fer ael I 109 i 


sannapyasannapyubhayatmika no 
bhinnapyabhinnapyubhayatmika no | 
sangapyananga lyubhayatmika no 
mahadbhuta'nirvacaniyaripa || 109| | 


Wd F sat na neither existent SM AAA A api asat na nor non- 
š A A N E " 

existent SY SAMAA Al ( A+ 3 ) api ubbayatmika no ( 

na + u ) norofboth natures NM bbinna different AÑ api 

or ANM abhinnā same AÑ api or wWHÍCHERD ubbayatmika of 

both natures Ñ no not Wm sanga with parts SM api or 
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SARI ananga whole f£ bi or SHAH ubhayatmika of both 
natures al no not HéLgdl = mahadbhuta most wonderful 
Ba TA ASTI anirvacaniyarupa of indescribable form 

It (Maya), is neither existent nor non-existent, nor both; neither 


same nor different nor both; neither made up of parts nor partless 
nor both. Most wonderful it is and beyond description in words. 


aN 


STeTe statis eere 
Ee! CON ON 
TIA tAk Far | 
GRA sreatafa ARS 
DANY 


mead: ufi: ear: u 110 1 


suddhadvayabrabmavibodhanasya 


sarpabhramo rajuvivekato yatha 
rajastamahsattvamiti prasiddha 
gunastadiyah prathitaih svakaryaib || 110| | 

WE suddha the pure Asa advaya non-dual Fea brahma Brahman 
fata vibodha (by) realisation RA zasyz can be destroyed 
ARIA: sarpabbramab the illusion of the snake Tafa: 
rajjuvivekatah by the discrimination of the rope 4a yatha just 
as WETA: Gea xL rajas tamah sattvam iti as rajas,tamas 


and sattva tel: prasiddhah well known JT: gunab gunas 
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bang 


data: tadiyah its PIDE prathitaib named after tan: 


svakaryaih their respective functions 


By realization of the pure, non-dual Brahman, Maya can be 
destroyed, just as the illusion of the snake is removed by the 
discriminative knowledge of the rope. Its qualities (gunas) are 
rajas, tamas, and sattva, distinguished by their respective 
functions. 


Rajoguna — nature and effects (verses 111-112) 
Raai tare: Para 
ad: GPA: sepe t | 
mise: ated feci 
Fa À ment AER: 111 1 
viksepasakti rajasah kriyātmikā 
yatab pravrttih prasrtā purānī | 
ragadayo'syah prabhavanti nityam 
dubkhadayo ye manaso vikavab || 111| | 
fasraaradit viksepasakti projecting power WTA: rajasah of rajas 
aHa kriyatmika of the nature of activity 4d: yatah from 
which Sf: pravrttib activity QT prasrta has flowed quer 
purani initial Wea: ragadayah attachment etc ARM asyah 


from this Aci nityam continuously Waled prabhavanti are 
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produced $e: dubkhadayab grief etc q ye which 4a: 
manasab of the mind AFR: vibzrab modifications 

Rajas has projecting power (vikshepasakti). Activity is its very 
nature. From it the initial flow of activity has originated. From it, 


mental modifications such as attachment and grief are also 
continuously produced. 


in On C 


AIA: HAT oHG EHTETUT 

HEPRETACTTE ART: | 

gal Ud Usa: ga: 

FATS dzsil Teed: N 112 II 

kamah krodho lobhadambhadyastiya 

ahankarersyamatsaradyastu ghorah | 

dharma ete vajasab pumpravrttib 

yasmadesa tadrajo bandhahetuh || 112| | 

WA: bzmab desire sh krodhah anger BM lobha greed a4 


Tq dambhadi hypocrisy etc Sal asaya spite BEAR ahankara 
egoism sea irsya jealousy RAUM: matsaradyah envy etc d tu 
whereas URI: gborab dreadful At: dbarmab attributes d 
ete there asa: rajasah of rajas GAARA: — pumpravrttib 
tendencies of man — "€HId yasmat from which BM esa this dd, 


tat therefore Wl: rajah rajas qeded: bandhahetuh the cause for 
bondage 
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Desire, anger, greed, hypocrisy, arrogance, jealousy, egoism, 
envy, etc.—these are the dreadful attributes of rajas, from which 
the worldly tendencies of man are produced. Rajas is therefore 
the cause of bondage in life. 


Tamo guna - nature and effects (verses 113-116) 
WAS SATA qu 
MAHA aec med Seu | 
am flared gewea dua: 
RAA: saure Èg: 1 113 1 
esa"'urtirnama tamogunasya 
Saktirmaya vastvavabhasate'nyatha | 
saisa nidanani purusasya sanisrteh 
viksepasakteh pravanasya betub || 113| | 
WI esa this Mala: zorb veiling AWA nama by name ayra 
tamogunasya of tamas ltd: saktih power AA yaya by which 

i ba 

d€g vastu the thing ANAA avabhasate appear KAM anyatha 
other @ Wl sz ea itis this amA nidanam cause YEA 
purusasya of man dud: samsrteh of repeated transmigration 
aN hay i » : . 
aad:  viksepasakteh of the projecting power Squid 
pravanasya_ of the actions èg: hetuh the initiator 


134 


http://www.advaitin.net/PranipataChaitanya/V ivekachudamani?620eBook92620FinalFinall .pdf 


The veiling power (avritti), is the power of Tamas, which makes 
things appear to be other than what they actually are. It causes 
man's repeated transmigration and initiates the action of the 
projecting power(vikshepa). 


Sra AES À gus AAEE 

aieeaa a afa seat Galfratsia ERA 

aeea AAE UT RANSA ARTA, 

za TAS geara: aAa: tl 114 1 

prajfüavanapi pandito'pi caturo'pyatyantasiksmatmadrg- 
vyalidhastamasé na vetti bahudha sambodhito'pi sphutam | 


bhrantyaropitameva sadhu kalayatyalambate tadgunan 


hantasau prabala durantatamasah saktirmahatyavrtih || 114| | 

WMA prajiavan wise em api even qed: panditah learned 
aÑ api even “Ae: caturah even proficient Al api even 
AAAA atyantasüksmatmadrg adept in the vision or 
understanding of the supremely subtle Atman =ne: vyalidhah 
is overpowered «WT tamasa by tamas d AÑ na vetti does 
not comprehend aa babudha in the various ways #alfea: 


sambodhitah taught AÑ api eventhough €A sphutam clearly 
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Ae bhrantya by delusion ARAL aropitam is Superimposed 
Wd eva simply WẸ sadbu real RSA kalayati considers 
SHerdd dlambate get attached ag, tadgunan to its effects 
EY ; 

ard hanta alas Sal asau this Wel prabala powerful 
RATE: durantatamasab of dire tamas lad: śaktib the power 
Hedi sala: mahati avrtih great veiling 

Even the wise and the learned, and those who are expert in the 
understanding of the supremely subtle meaning of the scriptures, 
are overpowered by tamas and cannot comprehend Truth, even 
though It is clearly explained in various ways. They consider as 
real what is simply superimposed by delusion and attach 


themselves to its effects. Alas! How powerful is the great veiling 
power of dreadful tamas! 


Aaa at fremere 

, era a RET! | 
datari a fusa ud 
AANA: ATIC 115 1 


abhavana và viparitabhavana 

asambhavana vipratipattirasyah | 

samsargayuktam na vimuficati dhruvam 

viksepasaktib ksapayatyajasram || 115| | 

Sd abbavana absence of correct judgement | dT va or 


FARIA Ala viparita bhavana contrary judgment aeaa 
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asambhavana lack of definite belief RAAR: — vipratipattib 
doubt SF: asyah of this AMAIA samsareayuktam one 
connected with this a fd" na vimuñcati never leaves Yat. 
dhruvam certainly farra: viksepasaktib the projecting power 
ATAA ksapayati gives trouble STR ajasram endless 

Absence of correct judgment, contrary judgment, lack of definite 
belief and doubt—certainly these never leave one who has any 


connection with this veiling power; also, the projecting power 
gives endless trouble. 


C. 


Alt Otastscdlesl- 
` 

TASCAM: | 

` NA AR Cen 

Ue: Wt Ale ard Teh, 
Pagasa fasta i 116 i 
ajnanamalasyajadatvanidra- 
pramadamiidhatvamukhastamogunah | 
etaih prayukto nahi vetti kincin 


nidraluvatstambhavadeva tisthati || 116| | 


AAH ajidanam ignorance Wee alasya laziness SSA jadatva 
dullness TSI nidra sleep UATE pramada inadvertence — ecd: 
midhatvamukhah stupidity TART: tamogunab the attributes of 
tamas dq: etaib with these Jq: prayuktab one tied up a fà 
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na hi never afa verti comprehends ($fd kiñcit anything 
fied. nidraluvat like one asleep — *d*Wdd, stambhavat like a 
stump of wood Wd eva verily fdEfd tisthati remains 

Ignorance, laziness, dullness, sleep, inadvertence, stupidity etc., 
are the attributes of tamas. One tied up with these cannot 


comprehend anything, but remains like one asleep, or like a 
stump of wood or a block of stone. 


Sattva guna — natue and effects (verses 117-119) 
ard eas siesta 
drei fecal SUIT Shed | 
aaa: Alea: Ga 
TRA TARAS ASLAM 117 1 


sattvam visuddham jalavattathapi 

tabhyam militvā saranaya kalpate | 

yatratmabimbah pratibimbitah san 

prakasayatyarka ivaklhilam jadam || 117| | 

ATIA, sattvam sattva AISA, visuddbam pure SSAA, jalavat 
like water «fW tathapi yet aT tabhyam with those two 


Misa militvā — in combination GUT — savanaya for 
i 7 ^ , 
transmigration  *&edd kalpate provides 4A yatra there where 


MAA: atmabimbah the light of the Self RAA: aa 
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pratibimbitah san getting reflected SAAN prakasayati reveals 


Sp: 8d arkab iva like the sun BRAS  abbilam entire sts] jadam 
inert (world) 


Pure sattva is like clear water, yet in combination with rajas and 
tamas, it provides for transmigration. But when the light of the 
Self gets reflected in sattva alone, then, like the sun, it reveals the 
entire world of objects. 

Aea deae ated i: 

CAAA AT TEETH. FATE: | 

El d AAA JJA A 

ddl s araa: i 118 1 


misrasya sattvasya bhavanti dharmah 
tvamanitadya niyamá yamadyab | 
Sraddha ca bhaktisca mumuksata ca 


daivi ca sampattirasannivrttib || 118| | 


ANA WWE misrasya sattvasya of mixed sattva Hafa bhavanti 
are AÌ: dharmab characteristics g tu verily amfa: 
amánitádyab absence of pride etc [@m: niyamah Niyamas 
IAN: yamadyab Yama etc Wel sraddha faith A ca and 4 
fid: bbaktib devotion 4 ca also YAM mumuksata yearning 


for liberation ^ ca and edi " WU: dai ca sampattib ihe 
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divine tendencies Sada qR: asat nivrttih turning away from 
unreal 


The characteristics of mixed sattva are, utter absence of pride 
etc., yama, niyama etc., and also faith, devotion, yearning for 
liberation, the divine tendencies, and a natural turning away from 
everything unreal. 


[ASTE ETC acd TUT: ATG: 

TATA: HT Sante: | 

gia: Fas: queas 

qa aree Suse | 119 I 
visuddhasattvasya gunah prasadab 
svatmanubhitih parama prasantih | 
trptih praharsah paramatmanistha 


yaya sadanandarasam samrcchati || 119| | 


fan 


AJAT — visuddhasattvasya of pure sattva FM: gunah 
characteristics Wale: prasadab cheerfulness CAAT: 
svatmanubhitih the experience of one's own self WAT parama 
supreme alec: prasantih peace dita: trptib contentment 
We: praharsah bliss WHICHÍSST paramátmanistha devotion to the 


supreme Self Fal yaya by which U&A,  sadanandarasam 
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the everlasting essence of bliss — *WI«SÍd samrcchati comes to 
enjoy 


The characteristics of pure sattva are cheerfulness, self- 
realization, supreme peace, contentment, bliss, and a steady 
abidance in the supreme Self, by which the aspirant comes to 
enjoy everlasting bliss. 


Causal body - its nature (verses 120-121) 


"M a Aa 


Aad ett 
dchRU ATA SRRHICHS: | 
ayaa fracqaeu 
HSA SAGA: tt 120 1 


avyaktametattrigunairniruktam 
tatkaranam nama sariramátmanab | 
susuptiretasya vibhaktyavastha 


pralinasarvendriyabuddhivrttih || 120| | 
SIeT«dH, avyaktam unmanifest dd etat this BR: trigunaib as a 


combination of three gunas Met niruktam described | dd tat 
that 4TH nama that is named WW, karanam (as) the 
casual 3WNMH sarīram body IA: atmanah ofthe individual 


gga: susuptih deep-sleep TART etasya its 


141 


http://www.advaitin.net/PranipataChaitanya/V ivekachudamani?620eBook92620FinalFinall .pdf 


aa AAEM vibhakti avastha special state ISA pralina are 
suspended ad gga gh q: sarva indriya buddhi vrttib the 


functions of the sense-organs and the intellect 


This “unmanifest,” described as a combination of all three gunas, 
is the casual-body of the individual. Its special state is deep- 
sleep, in which all functions of the mind-intellect and the sense- 
organs are totally suspended. 


aAa ARTEA: 

derna Fa: | 

gagina fio sidiía: 

Parra either meer: 1 121 1 

sarvaprakarapramitiprasantib 

bijatmanavasthitireva buddheh | 

susuptiretasya kila pratitib 

kincinna vedmiti jagatprasiddheh || 121| | 

HATER sarvaprakāra all kinds MN pramiti perceptions sania: 


prasantib complete cessation — flete H4 byatmana in the seed-form 
aaa: avasthitib remaining WA eva only gà: buddheh of 
the intellect 3d: susuptih deep-sleep WA etasya of this 
fee kila indeed alld: pratitib experience ĦA, kiñcit 
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anything 4 ARI na vedmi did not know. #a iti thus sPTGRTé: 


jagatprasiddheh the universal verdict 


The mind remains in a subtle seed-like form in deep sleep, which 
is the state of complete cessation of all kinds of perceptions. 
Indeed, the universal verdict in this state is, "I did not know 
anything then." 


Not-self — its description (verses 122-123) 
32 "rs 
aa fant farsa: Gees: | 
aaaea à fered 
aada À TAA Ul 122 II 
dehendriyapranamano hamadayab 
sarve vikārā visayab sukhadayab | 
vyomadibhitanyakhilam na visvam 
avyaktaparyantamidam hyanatma || 122| | 
8€ deha body #4 indriya sense-organs M prana pranas 
Wd: manab mind Sealed: abamadayab ego etc Wd sarve all 
kinds fae: vikarah (their) modifications sa: — visayab 
sense-objects YAA: sukhadayahb pleasures etc SLEI 
vyomādi space etc dll bhatani elements ARISA, akhilam 


c Cc 


whole 4 ca and 3AA, visvam universe — STeTaq Wed. 
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avyaktaparyantamidam upto the unmanifest fÈ hi this saem 
anátmaá the non-Self 

The body, sense-organs, Pranas, mind and ego etc. and all their 
modifications; the sense-objects and their pleasures etc; the 


gross elements such as ether, in fact the whole universe upto the 
Unmanifest---all these are the non-Self. 


A HIST rd neaei | 

aaan [gh cd ASA PTTL 123 1 

maya mayakaryam sarvam mahadadidehaparyantam | 
asadidamandatmatattvam viddhi tvam marumaricikakalpam | | 
123 | | 


HA maya Maya MARHA, mayakaryam the effects of Maya 
WdH sarvam all AEZ mabadadi beginning from mahat, the first 
manifestation of primordial nature SEWdedH dehaparyantam upto 
the gross body Wad.asat unreal 844 idam this AMATA, 


anátmatattoam of the nature of the not-self AR viddhi know 


H, iam thou ENRAIAR, marumaricikakalpam like the 


mirage waters in desert 


Everything is due to the effect of Maya—from Mahat down to the 
gross body. Know that these and Maya itself are the not-Self— 
therefore, they are unreal, like the mirage in a desert. 


The Self — its nature (verses 124-135) 
STI d HEHSESIÉI SET WATCH: | 


144 


http://www.advaitin.net/PranipataChaitanya/V ivekachudamani?620eBook92620FinalFinall .pdf 
C. has A has 
Usa AU AedlFtd: hacdh Ad ! 124 Il 


atha te sampravaksyami svarüpam paramatmanah | 


yadvijfiaya naro bandhanmuktah kaivalyamasnute || 124| | 


SPI atha now d te to you tsm sampravaksyami | will 

tell 4694 svarapam the real nature WATCH: paramatmanah of 

the supreme self 3d yat which fT vijfiaya having realised 

R: narah man Ied, bandbat from bondage Ftd: muktah is 
EY l . CP 

freed aAA kaivalyam liberation Ad asnute attains 

Now | will tell you of the Real Nature of the supreme Self, 


realizing which, one becomes free from all bondage and attains 
liberation. 


€ € i fc * E T 
AEA AARAA: N 125 I 


asti kascitsvayam nityamahampratyayalambanah | 


avasthatrayasaksi sanpancakosavilaksanah || 125| | 


aa asti there is BRAA, bait something WAA, svayam 
Absolute Entity NH, nityam eternal SISTI: 


ahampratyayalambanah  Substratum for the thought of the ego 
AMAT avasthatrayasakst the Witness of the three states 


Wd san being TARASA: paficakosavilaksanab distinct from the 
five sheaths 
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Something there is, the Absolute Entity, the eternal substratum for 
the experience of ego-sense. It is the Witness of the three states 
and is distinct from all the five sheaths. 


PERI EET ESI re | 

ghédg aea eem Tae AAA Il 126 1 

yo vijānāti sakalam jagratsvapnasusuptisu | 
buddhitadvrttisadbhavamabhavamahamityayam || 126| | 

q: yah that which oà vijanati knows OA sakalam 
everything mawaa jagratsvapnasusuptisu in the waking, 
dream and deep-sleep 3 buddhi intellect — dgfaeamm, 
tadvrttisadbhavam presence of its function INAH, abhavam 
absence WEH aham as'l gÍd iti thus I ayam this 

That which knows everything that happens in the waking, dream, 
and deep-sleep states, That which is aware of the presence or 


absence of the mind and its functions, That which is the essence 
behind the ego, That is "This"—the Self. 


q: Weald cad Ga d «pg wed | 

"Equi gere « deb emm 127 1 

yah pasyati svayam sarvam yam na pasyati kascana | 

yascetayati buddhyadi na tadyam cetayatyayam || 127| | 

q: yah that which Weald pasyati sees WAF, svayam itself 
AFH, sarvam all JH yam which Wald na paśyati does not 
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see RIAA kascana anyone T yah that which EGEIGI cetayati 
illumines swa buddhyādi the intellect etc A na not dd tat 


that which | 1H, yam which Adal cetayati ilumines HAH ayam 
this (the Self) 


That which sees all but which no one can see; That which 
illumines the intellect etc., but which they cannot illumine, That is 
the “Self”. 


34 Raai cared d a aA fa | 

meN ud ud MAATAAN 128 1 

yena visvamidam vydptam yam na vyāpnoti kiñcana | 
abhariipamidam sarvam yan bhantyamanubhatyayam || 128| | 

3d yena by which  Í4$qH, vifvam universe — 84H, idam this 
cdH, vyaptam is pervaded YA yam which 4 AAA na 
vyapnoti doesnot pervade feta kiñcana anything 

SHARE abharüpam as lt's reflection «4H, idam this HdH sarvam 
all  *TH Alea yam bhantyam when lt shines Sgattd anubhati 
shines after SAH ayam this (the Self) 


That by which this universe is pervaded, but which is not 
pervaded by anything, which when It shines, the entire universe 
shines as It’s reflection, That is the Self. 


NN CS Na 
: | 


sc fear dete 
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fag vam aded ARA gd N 129 ti 
yasya sannidhimatrena dehendriyamanodhiyah | 


visayesu svakiyesu vartante prerita iva || 129| | 


"Cd yasya whose ARAM sannidhimatrena by very 
presence aa deha body fex indriya sense-organs Fa: manah 
mind Ña: dhiyah intellect ÀJ  visayesu in functions 
`A , . cn 

HAJ svakiyesu (their) respective — dded vartante perform 
T.C. x K . 

IRT prerità prompted xd iva like 

That by whose very presence the body and the sense-organs, the 


mind and the intellect perform their respective functions, like 
servants! 


aegra vas gaga: | 

aed Feag Aa fresas fur i 130 i 

abankaradidehanta visayasca sukhadayah | 

vedyante ghatavad yena nityabodbasvarüpima || 130| | 

BEER ahankaradi beginning from ego Sud: dehantab upto 
the gross body ÑS: visayah sense-objects 4 ca and 
TMA: | sukhadayah pleasures etc Fed vedyante are known 
Wede ghatavat as a jar ùa yena that by which aa ficu ata 


THOM nityabodhasvarapina of the nature of External Knowledge 
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That, because of which everything—the ego, the body, the sense- 
objects, and their pleasures etc., are known, as clearly as a jar, is 
of the nature of eternal knowledge. 


WS[SEcRICHT FET: KON 
fedes: i 

`A an` ` 
Hirea: Wiesraumt 
JAA anar R A i 131 1 


eso 'ntaratma purusab purano 
nirantarakhandasukhanubbitih | 
sadaikarüpah pratibodhamatro 


yenesita vágasavascaranti || 131| | 
UN: esah this AeA antarātmā the innermost Self Jer: 
purusab the Purusa, Being quit puráno ancient, primordial, 


C. 


primeval RR nirantara constant Smuequiqid: 
akhandasukhanubhitib of the nature of experience of undivided, 
indivisible Bliss W&I sada everything WXWeW: ekaripah ever the 


same AmA: pratibodhamatrah reflecting through different 
thoughts àa 28a yena isita commanded by which ama: 


vagasavah the speech, the pranas, etc. "Wed caranti act 


This is the innermost Self, the Primordial Being, whose essential 
nature is the constant experience of indivisible Bliss, which is ever 
the same. Yet, it constantly gets reflected through different 
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mental modifications and, commanded by which, the sense- 
organs and the pranas (vital airs) perform their functions. 


sp AAA 
SAHA SACHA: | 
STR SA Uae 


Tact RAS ATTN 132 1 


atraiva sattvatmani dhigubayam 

avyákrtakasa usatprakasah | 

ākāśa uccai vavivatprakasate 

svatejasa visvamidam prakasayan || 132| | 

SAW atra eva inthis very (body) *sIcHfd sattvātmani in the 
mind of full of sattva “WE, dhiguhayam in the cave of the 
intellect Ahd SIEA avyākrta | akase in the 
atmosphere(space) of the unmanifest SAA WISI: usat prakasab 
of captivating splendor aA akase in the sky IA: uccaib 
high (Ad ravivat like the sun WRI prakasate shines SAAMI 
svatejasá by its effulgence AAAA, vifvam universe WA, idam 


this AARAA prakasayan illumining 


In this very body itself, in the secret cave of the intellect which is 
of the nature of sattva, in the space (akasha) spoken of as the 
unmanifest, the the Self (Atman), of captivating splendor, shines 
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like the sun, high in the sky, illumining this universe by its very 
effulgence. 

has £C CS on : 

allel GINTE JlI gai 
NN aN A 

, T j M 

\ A e has 
AUS Tad drdOaadHrdt 

“NN A Na CS 
«i Sd Al ahd hod Ul 133 N 
jnata mano'hankrtivikriyanam 
dehendriyapranakrtakriyanam | 
ayo'gnivattananuvartamano 


na cestate no vikaroti kiñcana || 133] | 


A BRA 


JM jiata the knower Fa: Behl HATA manah abankrti 
vikriyanam of the modifications of the mind and the ego @éleaa 
WIT Hd HAMA debendriya prana krta kriyanam of the activities 
done by the body, sense-organs and pranas X4: afda, ayah 
agnivat like the fire in a ball of iron IA tan them agada: 
anuvartamānah following l.e. Taking (their) forms 4 Ed na 
cestate does not act dvs AFA na u vikaroti does not change 


fod kiñcana in the least 
The knower of the modifications of the mind and the ego, and the 
activities of the body, the sense-organs and the vital airs (pranas), 


which apparently take their forms like fire in a ball of iron, is the 
Self, which neither acts nor changes in the least. 
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M CA GL a 
4 oad al Had 4 ddd 

a eftad at fanaa face: | 

Pts agera: 

val Glad HEY FAN TAA 134 I 

na jayate no mriyate na vardhate 

na ksiyate no vikaroti nityab | 

viltyamane'pi vapusyamusmi- 

nna lyate kumbha ivambaram svayam || 134| | 


d aad na jayate is not born. d 3 fad na u mriyate does not 
die 4 qdd na vardbate does not grow 4 aad na ksiyate does 
not decay * aù na u vikaroti does not undergo change 
ficu: nityah eternal fasta viliyamane even when destroyed 
af api ag vapusi body AAH amusmim this 4 GER na 
liyate is not dissolved gni kumbhe in the jar €d iva like 
AFRA CIA ambaram svayam space independent 


Neither it is born nor does It die; neither does It grow nor does It 
decay; being eternal, It does not undergo any change. Even when 
this body is destroyed, It does not cease to exist, like the space in 
a jar does not become extinct when the jar is broken., 


C. C. Cs C 


apaapa Na: apes Tee: 


C CON 


aeaa unnatefasm: i 
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oad WAC maA- 

TASHA TAMARA gà: ! 135 t 
prakrtivikrtibhinnah suddhabodhasvabhavah 
sadasadidamasesam bhasayannirvisesab | 


vilasati paramátmá jagradadisvavastha- 


svahamahamiti saksatsaksiripena buddheh || 135|| 


AO AA 


IESISIGE DISHES E prakrtivikrtibhinnah different from Prakriti 
(Primordial Nature) and its modifications ENECIESSESICE 
Suddhabodhasvabhavah of the nature of pure Knowledge — d, sat 
the gross HUd asat subtle «4H idam this BRITA asesam entire 
HEAT, bbasayan manifesting ICALE nirvisesah free from 
attributes l.e. Absolute Rea vilasati manifests WAIT 
paramatma the supreme Self STAQTÍSS jägradādişu in the waking 
eic ACM avasthasu states BEA AEH gd aham aham iti as 
"I" "I" i.e., as the substratum of the of the sense of egoism MIATA, 
saksat directly START saksirupena as the Witness gà: 
buddheh of the intellect 


Different from primordial nature (prakriti) and its modifications is 
the Supreme Self, of the nature of pure knowledge. It is Absolute 
and directly manifests the entire gross and subtle universe, in 
waking and other states, as the substratum of the steady sense of 
egoism. It manifests Itself as the Witness of the intellect. 
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Advice for self-control (verse 136) 
reads cd equam 
SAAT aa 
Wa VFI FAA TEI GEA: | 136 1 
niyamitamanasamum tvam suamatmanamatman 
yayamahamiti saksadviddhi buddhiprasadat | 
janimaranatarangaparasamsarasindhum 


pratara bhava krtartho brahmariipena samsthah || 136| | 
Fada niyamita regulated HANT manasa with mind — STHH, amum 


this «dH, tvam you  *dH,svam own NAAA atmanam Self 
AKA atmani in the body — SRTH ayam this AT aham lam Fa 
iti thus MAA szbszr directly AÑ viddhi realise JRI, 
buddhiprasadat by the purified intellect SAFT janimarana births 
and deaths QM tavanga waves IN apāra shoreless 
HARJA, samsãrasindhum the ocean of samsara YR pratara 
cross "I bhava become pa: krtārthaþ blessed (fulfilled) 


SIEUT brabmarüpena as Brahman et: samisthab becoming 
firmly established 


With a regulated mind and a purified intellect, directly realize your 
self as the essential Self. Identify yourself with the Self, and cross 
the shoreless ocean of worldy existence with its waves of births 
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and deaths. Be fulfilled thusly by becoming firmly established in 
Brahman (which is your very own essence). 


What is bondage? Its reply (verses 137-142) 
WIES gH ERTRORTHIRE d: | 
dari quincena 


na 


geacgareqafe AAN: AARE 137 1 

atranatmanyabamiti matirbandha eso'sya pumsah 

prapto jnanajjananamaranaklesasampatahetuh | 

yenaivayam vapuridamasatsatyamityatmabuddhya 

pusyatyuksatyavati visayaistantubhih kosakrdvat || 137|| 

AA atra here AAMA anatmani is the not-Self Seaham | am 


zd iti thus Ald: matih identification a73: bandhah bondage 
VN: esah this BEI asya of this YA: pumsab man Wed: praptab 
has come AJIA aj£anat due to ignorance SAA janana births 
AW] marana deaths Feat klesa miseries dade: sampatahetuh 
the cause of (all these) hitting (him) together Ja yena through 
this Wd eva alone SAA ayam this (man) WW: vapuh body 3GA, 
idam this Sd asat unreal AA, satyam as real gÑ iti 
MAF atmabuddhya with the notion that it is "me" YÀ pusyati 


i A : C. . CS S 
nourishes ald uksati bathes AAA avati preserves TANA: 
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visayaib with sense-objects ^ dedPt tantubhib by threads 
had. kosakrdvat like a silk worm 


Due to ignorance, a person identifies the Self with not-Self. This 
is the bondage and brings in its wake the miseries of birth and 
death. Through this, one considers the unreal body as real, 
identifies with it and nourishes, bathes and preserves it with the 
help of sense-objects. Thereby, one becomes bound like the silk- 
worm in its cocoon woven by its own threads. 


NTA CHA YS TATT | 

RSISEPEICIBEE IS ESI DET 

dal uisum: u f wala qe: sup en t 138 1 
atasmimstadbuddhih prabhavati vimüdhasya tamasa 
vivekabhavadvai sphurati bhujage rajudhisana | 


tato'narthavrato nipatati samadaturadhikab 
tato yo'sadgrahah sa hi bhavati bandhah srnu sakhe || 138| | 


SARAH atasmim in that (substratum) which is not that 
(Superimposed thing) qaga: tadbuddhib the notion of it being 
that (illusion) XKt prabbavati rises ACA vimaudhasya toa 
deluded one . dHUT tamasa by Tamas (ignorance) fadam. 
vivekabhavat due to absence of discrimination ù vai alone 


THI spburati rises API bbujage in a snake tàm 
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rajudhisana the notion of rope ad: tatab thereafter Sadata: 
anarthavratah dangers AAA — wipatati befalls anaig: 
samadatuh of one who seizes eh: adbikab great ad: tatah 
therefore 4: yah that HUKE: asadgrahah holding to the unreal 
a: sab that È bi alone Wald dhavati is Aa: bandbab 


bondage J srnu listen HÀ sakhe (my) friend 


Being deluded by ignorance, one mistakes a thing for what it is 
not. In the absence of discrimination, the snake is mistaken for a 
rope, and great danger befalls one who seizes it through this false 
notion. So listen, my friend, it is mistaking the not-Self for the Self 
(the unreal for the Real) that creates bondage. 


A hay 


Sis uci res r EIE Tai] 
EPEAT | 
has [Le MN iba 
GUIQUTECATqKTSTESGRCRT 
qat teary 139 t 
akhandanityadvayabodhasaktya 
sphurantamatmanamanantavaibhavam | 
samavrnotyavrtisaktiresa 
tamomayi raburivarkabimbam || 139| | 
AATE akhanda indivisible f Mc nitya eternal Ast advaya one- 
without-a-second Sarea bodhasaktya through the power of 


knowledge €h8td4 sphurantam manifesting — STCHIHH, atmanam 
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` ‘ — : C 

Itself AAAA, anantavaibhavam of infinite glories — «THTqUT(IG 

samavrnoti covers MAA: aortisaktib the veiling power Wl 
" hay " 

esa this amm tamomayi of the nature of Tamas(ignorance) 


Ue: rabub Rahu 34 iva like ARNA, arbabimbam the orb of the 
Sun 


The veiling power, whose nature is ignorance, covers the Self 
whose glories are infinite, which is Indivisible, Eternal, and One- 
without-a-second, just as Rahu* covers the sun during a solar 


eclipse. 

*Rahu is considered as a 'shadow planet' in Indian astrology. In Indian mythology, it is 
conceived as a demon who periodically swallows the sun or moon, causing eclipses. 
aN ON NON aN 


Ie Te. El cH RSet GAT 


Wi AIRE TA weanddedem u 140 i 


tirobhüte svatmanyamalataratejovati puman 
anatmanam mohadahamiti sariram kalayati | 

tatah kamakrodhaprabhrtibhiramum bandhanagunaih 
param viksepakhya rajasa urusaktirvyathayati || 140| | 


aN 


Rà tirobhate is hidden ^ *WTHÍW svatmani one's own Self 
SAGA amalatara purest estafa tejovati Of splendour YAA, 
pumán a man SecA andtmanam the not-Self FETA. mobat 
due to ignorance Sead aham iti as'! SRNH, miram the 


158 


http://www.advaitin.net/PranipataChaitanya/Vivekachudamani%20eBook%20FinalFinal1 .pdf 


body ed kalayati identifies dd: tatah then FMRI AN 
: kamakrodhaprabhrtibhih with lust, anger etc SYA a4mum this 
THT: bandhanagunaih by binding fetters WH param sorely 
AAE viksepakhya called as projecting(power) ®t: rajasah 
of rajas Sead: uruśsaktib great power AMAA vyathayati 


persecutes 


When a person's own Self of purest splendor is hidden from direct 
experience, that person, due to ignorance, comes to falsely 
identify with the body which is the non-Self. Then the merciless 
persecution of rajas (projecting power), binds the person down 
with fetters of lust, anger etc. 


has C TN 
HeTHIe de das chia Hal 
ferat aaea TATA rdiet UT | 
nv NG CS OUS ay» 
SAL HUR TAFT Sea TAT 
Paes eme pata: gesti: i 141 1 
mahamohagrahagrasanagalitatmavagamano 
dhiyo nanavastham svayamabhinayamstadgunataya | 
apáre samsdre visayavisapüre jalanidhau 
nimajyonmajyayam bhramati kumatih kutsitagatih || 141| | 
Hel maha great, complete Ale moha ignorance Mē graba shark 
HARISA grasanagalita swallowed up SICH AAA: aima 
avagamanah one whose Self-knowledge (has been swallowed) 


fera: dbiyab of the intellect AM AENA, nana avastham different 
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fan 


states aAA, svayam himself HAAAT abhinayan behaving 
Agua tadgunataya as lts superimposed attributes STR apdre 
boundless @€aR samsāre in samsara EE BICE LC visayavisapire 
full of the poison of sense-pleasure SMa jalanidhau in an 
ocean AA nimajya sinking SATA unmajya rising SAA ayam 
this Ald bhramati drifts AÑ: kumatib man of perverted 


intellect lead: kutsitagatih one of miserable fate 


A peson of deluded mind, whose knowledge of Self has been 
swallowed by the shark of complete ignorance, behaves as 
though the different states of the intellect were the attributes of 
the Self, and drifts up and down, now rising and now sinking, on 
the ocean of change, which is full of the poison of sense- 
pleasures. What a miserable fate, indeed! 


$ A ac : 
aj federe frega eT | 


Na € aN 


C CAAT 


aa Raa espera eau i 142 1 
bhanuprabhasatyanitabhrapanktih 
bhanum tirodhaya vijrmbhate yatha | 
atmoditahankrtiratmatattvam 


tathā tirodhaya virmbhate svayam || 142| | 
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Wd bhanu sun M prabha rays sila safjanita generated 
sme: abbrapanktih the formation of clouds gA bhanum (to) 
sun fara tirodhaya having veiled ayer viyrmbhate 
appear AM yatha justas IM SNA arma utita arisen from 
the Self Ep: ahankrtih the ego MAAA, atmatattvam the 
reality in the Self aW tathā sotoo fmm tirodhaya having 
covered ard viymbhate | expresses ETH svayam 
itself(alone) 


As the formations of clouds generated by the sun's rays come to 
veil the very same sun and appear clearly manifest in the sky, so 
too, the ego arisen from the Self covers the reality of the Self and 
expresses itself in full manifestation. 


The powers — agitation and veiling (verses 143-144) 
CS a \ Wan ur BU. 
eqerafet ARAM FAL | 
a - hay Ce 
S EPIS Teg Naat: N 143 1 
kavalitadinanathe durdine sandrameghaih 
vyathayatt himajhatijhavayurugro yathaitan | 
aviratatamasatmanyavrte midhabuddhim 


ksapayatt bahudubkhaistivraviksepasaktih || 143| | 
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aad kavalita swallowed up facram dinanathe the sun aed 
durdine | on a cloudy day read: sandrameghaib by dense 
clouds saad  vyathayati  persecutes GSE EUEIR G 
himajhanjhavayub cold blasts — 39: ugraþ shivering, violent a% 
yathā justas YAA etān them AVA avirata utter AAA tamasa 
by ignorance aÑ stad atmani avrte when the Atman is 
concealed or covered Heg, mädhabuddhim the foolish man 
ISI ksapayati afflicts aes ea: bahudubkhaih with endless 
sorrows ÑA tivra dreadful Ranat: viksepasaktib the 


projecting power 


Just as, on a cloudy day, when the sun is completely hidden by 
dense clouds, cold, shivering blasts afflict a peson, so too, when 
the Self is concealed by utter ignorance, the dreadful projecting 
power (vikshepa sakti afflicts the foolish person with endless 
sorrows. 


CaaS Seat ed: de: AART: | 
great AAR d£ WedTscHrd SAATAN 144 1 
etabhyameva saktibhyam bandhah pumsah samagatab | 


yabhyam vimolito deham matva'tmanam bhramatyayam || 144| | 


Cara erabhyam from these two YA eva alone ARTA, 
saktibbyam (from) two powers 4d: Pbandbab bondage Ye: 


pumsab of man WAPNIA: samdgatab has sprung forth or 
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proceeds from ra yabbyam by which ARA: vimobitab 
deluded Ferd deham body W&I matva mistaking AAAA, 
atmánam the Self fd bhramati wanders Iaf ayam (this) he 

A person's bondage proceeds from these two "powers." Deluded 


by them, one mistakes the body for the Self and wanders from life 
to life. 


Bondage in action (verses 145-146) 
disi daR ea g qui a d 
WT: gevang HA d TG: Cels: URSI: | 
Tarde sed WR fs: GT: d 145 1 
bam samsrtibhiimijasya tu tamo dehatmadhirankuro 
ragah pallavamambu karma tu vapub skandhoo'savah sakhikah | 
agranindriyasamhatisca visayab puspani dubkham phalam 


nanakarmasamudbhavam bahuvidham bhoktatra jivah khagah || 
145 | | 


att bijam seed ld samsrti samsara AAA bbumijasya 
for the tree d tm verily A: tamah ignorance Xerme: 
dehatmadhih the notion of body being the Self gx: ankurab the 
sprout WT: rvagahb desire Wed pallavam tender leaves Ay 
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c à 
ambu water *^H karma work, action g tu whereas dq: 


vapub body hd: skandbab trunk JAT: asavah the pranas 


C. 


TRI:  4bbibab branches SHIT agrani twigs seagate: 


fan 


indriyasambatib group of sense-objects 4 ca and A: 
visayah sense-objects Yea puspani flowers ZAA, dubkham 
miseries A phalam fruits AM nana different AAJA, 
karmasamudbhavam born out of actions ATA, babuvidbam of 
various kinds AT bhokta the experiencer JA atra here “la: 


jīvaþ the individual being VT: khagah the bird 


Ignorance is the seed of the tree of samsara, the worldy 
existence. Body-identification is the sprout, desires are its tender 
leaves, actions are its water, the body is the trunk, the Pranas are 
its branches, the sense-organs are its twigs, the sense-objects 
are its flowers, different miseries born out of the varieties of 
actions are the fruits and the individual soul is the bird perched 
upon it. 


MASS AACA 
Jaia saaa Sha: | 
IAA A- 
gaei AAAA It 146 N 


ajnanamilo'yamanatmabandho 
naisargiko nadirananta iritah | 
janmápyayavyadhijaradidubkha- 
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pravahapatam janayatyamusya || 146 || 

SAMS: ajidanamilah sprung from ignorance NAĦA, ayam this 
AMATA: anatmabandbab bondage of the not-self Jaffa: 
naisargikah (is)self caused Satie: anadib beginningless aed: 
anantab endless sha: iritay is described SrA janma birth 
AAA apyaya deaths Ald vyadhi disease RI jaradi old age 
etc g'e, dubkhapravahapatam endless flood of miseries 
SGEIR Janayati (it) creates, subjects HJI amusya for him (the 


bound one) 


This bondage caused by the non-Self springs from ignorance and 
is self-caused. It is described as without beginning and without 
end. |t subjects one to the endless flood of miseries—birth, 
death, disease, and old age. 


Atma and anatma — discrimination (verses 147-153) 
NY AN C 


ALe > 


l O TN CN Ce 0 
Sd s A a a PAARA: | 
aN Cc A A 
[d ded SIAHA NHA AAT 

`A aN 
Ud: Wala Rida Asa ll 147 1 
ndstrairna Sastrairanilena vanhina 
chettum na sakyo na ca karmakotibhih | 
vivekavijiidnamahasina vind 


dhatuh prasadena sitena mafijuna || 147| | 
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d na not SK: astraib by weapons 4 na not ETE Sastrath 
by(other kind of) weapons sima anilena by wind afem 
vanhina by fire Sg chettum to destroy 4 84: na sakyah not 
possible 4 na not 4 ca and SHARE barmakotibbib by 
millions of actions  faaefagna vrvekavijfiana knowledge born of 
discrimination Fel Stet maha asina by the wonder sword ai 
vind except “Id: dhatub of the mind A prasādena by the 
grace (of the Lord) RAA sitena sharpened Fel mañjunā (by 
) good 


Neither by weapons, nor by wind, nor by fire, nor by millions of 
actions can this bondage be destroyed. By nothing save the 
wonder-sword of Knowledge which comes from discrimination 
given by the grace of the Lord, can we end this bondage. 


^A `A 3: c 
GESE EISIERIESS i 
A hay ^ $ 
Rage: nenas 
ddd GANGA: Ui 148 1 
Srutipramanaikamateh svadharma 
nistha tayaivatmavisuddhirasya | 
visuddhabuddheh paramatmavedanam 


tenaiva sanisdrasamilanasah || 148| | 


166 


http://www.advaitin.net/PranipataChaitanya/V ivekachudamani?620eBook92620FinalFinall .pdf 


MATA srutipramana to the authority of Sruti(Vedas) UH: 
ekamateb one who has deep devotion *dWHfTSI. svadharmanistha 
abidance in one's dharma or duties cal taya by that — Vd eva 
alone SICH: atmavisuddbib purity of mind SA asya for 
him (the bound one) CRECE visuddhabuddheh (to) a man of 
pure intellect WATCH paramátmavedanam realisation of the 


supreme self da rena by that WA eva alone HAR Hed: 
samsára samülanasab the destruction of Samsara with its roots 

One who has deep devotion to the Scriptures and is firmly 
established in one’s own duties (swadharma)—for these actions 
alone contribute to the purity of his mind—and is of pure mind 


realizes the supreme Self. By this knowledge alone is samsara 
destroyed, root and branch. 


FRR: TARR A gat ara | 

Reagan: grae qaom mitem 149 1 

kosairannamayadyaib. pancabhiratma na samvrto bhati | 
nijasaktisamutpannaih saivalapatalairivambu vapistham || 149| | 
Hal: bosaib by the sheaths eH: annamayádyaib (by) food 
sheath etc AÑ: paricabhib (by) five BAIA atma the Self a 
na not qa: samvrtah covered Ald bhati appear festa: 


— EN 
nijasaktib one's own power(nature) GAIA: samutpannaih born 
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out of SIdTGqeo: saivalapatalaih due to the collection of moss 


sd iva like Sti ambu water MEMA vapistham in a tank 


Covered by the five sheaths, such as the food-sheath, which are 
produced by Its own Divine Power, the Self does not shine 
clearly, just as the water in a tank covered by the collection of 
moss, which is born out of itself (water). 


Taqe TEI Ws Udlad RIEN | 

qoma Ga: Grea qi du: u 150 1 

tacchaivalapanaye samyak salilam pratiyate suddham | 
trsnasantapaharam sadyah saukhyapradam param punisah || 150| | 


dd tat that QS saivāla moss AIA apanaye when removed 
arah samyak absolutely WSA, salilam water BRIEG 
pratiyate becomes visible — ST&H, suddham pure JM trsnā (of) 
thirst Uea, santāpaharam remover of €a: sadyah 
immediate TETA, saukhyapradam giver of joy WA param 


great qu: pumsah (before) the man. 


When the moss is removed, absolutely pure water, which can 
quench the pangs of thirst and give immediate joy, becomes 
visible. 


aaa Haars darem Ba: | 
PICASA: TAT: wc emisti: 15 1 


paticanamapi kosanamapavade vibhatyayam suddhah | 
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nityanandatikarasah pratyagripah parab svayafipyotib || 151 || 
USWA, paticanam ofthe five Sl api even RMATA, kosinam 
of the sheaths sale apavade when negated TÀ vibhati 
appears SH ayam this We: suddhah pure Ma AT nitya 
ananda (of) everlasting Bliss — s«X*t: żkarasah (as) the one 
essence WAJA: pratyagrüpab (as) the indwelling W: parah 
Supreme ts: svayafijyotih self-effulgent 

When all five sheaths have been negated, the Self shines 


supremely as being the essence of everlasting Bliss, as the 
indwelling, Self-effulgent Spirit Supreme. 


AMAT: Baca sede FAST | 
daa Hata ed fasta afe i 152 N 


atmanatmavivekah kartavyo bandhamuktaye vidusa | 


tenaivanandi bhavati svam vijidya saccidanandam || 152| | 
c = = pe Li . a . . 
AcAHalcHlddh: atmandtmavivekah | discrimination between the 


Self and the non-self dea: kartavyah should be done sequi 
bandhamuktaye for liberation from bondage gT vidusa by the 
Wise dA tena by that Wd eva alone WaÑÀ anandi happy 4 
ald bhavati becomes dH, svam one's own Self AII vijriaya 


having known €dsat Existence Ña cit Knowledge Sarah 


anandam Bliss 
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The wise should discriminate between the Self and the not-Self 
for the bondage. Only then does one know the Self to be 
Absolute Existence-Knowledge-Bliss, only then, does one 
become happy. 


sme e 
Fae TATA | 

fares c ea aa 

calc feasted A: U ed: 153 1 
muñjādişīkāmiva drsyavargat 
pratyañcamātmānamasańgamakriyam | 


vivicya tatra pravilapya sarvam 


tadatmana tisthati yah sa muktah || 153| | 

WM mat from the munja grass INAM iszkam stalk Fa iva 
like 34 «Td dréya vargat from the grasp of "seen," i.e., the not- 
self WAH, pratyafíicam the subject —— SIcHIWHH, atmanam self 
AAAH, asangam unattached SAH akriyam actionless fala 
vivicya separating CA tatra there, with it ASTA pravilapya 
having emerged HdH sarvam everything dd MAAM tat atmaná 
identified with it fasta tisthati remains 4: yab he who @: 


sab he Fad: muktah (is) free 


The person who separates all sense-objects, perceived, felt and 
thought of, from the subjective, unattached, actionless Self—like 
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the enveloping sheaths separated from the tender core of the 
munja grass— is free, for having merged everything with the Self, 
that person remains ever established in It. 


Description of Annamaya ko$a and its negation (verses 154-164) 
ASSAIG «st: 
Treat Slate fareaafet fae: | 
Casp TORT TT: 
aa cad ugue fecus: N 154 i 
deho'yamannabhavano'nnamayastu kosah 
cannena jivati vinasyati tadvihinah | 


tvakcarmamamsarudhirasthipurisarasih 


nayam svayam bhavitumarhati nityasuddhab || 154| | 
82: debab body MH ayam this HATATA: annabhavanah product 


of food NARA: annamayab the food sheath g tu verily SRI: 
kofab sheath ca and AÀA annena by food Wala jivati 
exists amaA  vinafyati dies algela: tadvihinah without 
it(food) caeh TH ak carma skin AA mamsa flesh ST rudbira 
blood AÑA asthi bones FS purisa filth URE rash a heap, 
bundle «4 na not SAA ayam this AAH, svayam itself IGI 


bhavitum to lie AÑ arhati deserves N Sp: nitya suddhab 
ever pure 
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The body is a product of food. It constitutes the food-sheath. It 
exists because of food and dies without it. It is a bundle of skin, 
flesh, blood, bones, and filth. Never can it be the self-existing, 
eternally pure Self. 


NA NA A 


[d 
Jd Tee armed 
AAA: ATT S AACA: | 
ALN A 
IA EA ARAA: 

Ta spei Hala Alara I 155 1 


pürvam janeradhimrterapi nayamasti 

jataksanah ksanaguno'niyatasvabhavah | 

naiko jadasca ghatavatparidr$yamanab 

svatma katham bhavati bhavavikaravetta || 155| | 


qHH, pūrvam before SEE janeh birth ad: adhimrteb after 
death af api and, also Ana not AAH ayam this ad asti 
exists MAAT: jataksanab when born «AONI: ksanagunah of 
fleeting nature lead ATA: aniyata svabhavah of uncertain 
nature l.e., ever changing Ana not Gh: ekab one Ss: jadah 
inert ca and medd, ghatavat like a jar —— WRESWHI: 
paridrsyamanah an object seen €dKcHT svatma one's own Self 


PAH, katham how waft bhavati becomes Aalaarad 


bhavavikaravetta the witness of changes in things 


Before its birth it does not exist, nor does it continue to be after its 
death. It lasts only for a short period. Its qualities are fleeting and 
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by nature subject to change. It is diverse and inert and a sense- 
object, seen like a jar. How then can it be the Self—the Witness of 
all changes in all things? 


qnam emer eua sfü Saar i 
asqa 4 feet ferme: t 156 0 


panipadadimandeho nātmā vyange'pi jivanat | 

tattacchakteranasacca na niyamyo niyamakah || 156| | 

Wet pani arms NGHA, padadiman having legs etc 4&8: dehah 
body d na not AA arma the Self eqg vyange when 
amputated JÑ api even Siaa jivanāt because it lives dd. 


dd amd: tat tat Sakteb of the power(functions) of different (limbs) 


=P? = 


AMMA anasat due to non-destruction 4A ca and A na not 


AGFA: niyamyah subject to the rule AAAF: niyamakah (is) the 
ruler 

The body which is made of arms, legs, etc. cannot be the Self, for 
even if these organs are amputated or removed, it continues to 


function efficiently. The body is thus subject to the rule of another 
and cannot be the Self, the Ruler of all. 


hos id = id A (xor: 
Hd ws aaa déssmaureue: i 157 1 
dehataddharmatatkarmatadavasthadisaksinah | 


sata eva svatahsiddham tadvailaksanyamatmanah || 157 || 
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dg deha body aA taddharma its characteristics — dH tatkarma 
its activities dd Aae tat avasthadi its states etc alam: 
saksinab of the witness €d: satah of the nature of Existence 
Ud eva indeed Wa: EA svatah siddbam self-evident 4. 


* - 

doWUH tat vailaksanyam (its) distinctness from other MAd: 
atmanab of the Self 

It is self-evident that the Self is the enduring Reality, that it is 


different from the body and its characteristics, its states and 
activities, that It is the Witness of them all. 


C C Cc ^N 5 C. 


areaufürtefecdt ASTON RAS: | 

ae dad du CAGAAT RS AT: N 158 N 

salyarasirmamsalipto malapirno'tikasmalah | 

katham bhavedayam vettà svayametadvilaksanah || 158| | 

AR: s<alyarasib packet of bones Hia: = manrsaliptah 
covered with flesh HS: malapūrnah full of filth ANFANS: 
atikasmalab extremely impure 484. katham how Waa bhavet 
can be 3TH, ayam this ddl vetta the Knower ETIA svayam 


itself Uad etat from this ASAT: vilaksanah distinct 


How can the self-existent Self, the Knower, ever be the body 
consisting of bones, covered with flesh, full of filth and extremely 
impure?—for It is always distinct from it. 


aeniea PAGAN. 
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eRe NA 
send Hosta: Hale | 
C ÄI C. N 
SA dA AART 
A * Ç 
INIS FATS AAU 159 Il 
tvanmamsamedo 'sthipurisavasa- 
vahammatim miidhajanah karoti | 
vilaksanam vetti vicarasilo 
nijasvarüpam paramartha bhittam || 159| | 


cah tvak skin HA maria flesh Wa: medah fat ARA asthi bones 
giat purisaraíau With the mass of filth S€AttH. ahammatim 
identification Fests: midhajanah the foolish man Billed karoti 
does ASAT, vilaksanam distinct AR vetti knows frame: 
vicarasilah the man of discrimination EASTA, nüasvarüpam 


(his) own Nature(Self) WARP paramártbabbütam the Absolute 
Reality 


The ignorant person identifies with the skin, flesh, fat, bones, and 
filth. But the person of discrimination knows that the Self is distinct 
from the body, the unique, and the only Reality. 


b as C.N A 
gelisa sta gia: 
S q siid Aged: | 
aN Cc "NC ~ 
fadeidetadl Here 
mee AA Ala: eris u 160 1 
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deho'hamityeva jadasya buddhih 
dehe ca jive vidusastvahandhih | 
vivekavijfianavato mabatmano 


brahmahamityeva matib sadatmani || 160 || 


Sz: dehah body IET aham "Iam" gÑ iti thus Wa eva alone 
HE jadasya of the foolish 3R: buddbib thinking È debe in 
body 4 ca and sild jive injiva fags: vidusab of the learned 
d tu whereas wed: ahandhih the I-notion ECCACRICCKE 


vivekavinanavatab one possessing realisation born out of 
discrimination | H&TcHd: mahatmanah of the sage Sa AeA brahma 


aham "| am Brahman" 3f iti thus Wa eva alone Ald: matih 


identification d eA sat ātmani with the Eternal Self 


"| am the body,” thus thinks an ignorant person. A person of mere 
book-knowledge considers oneself to be a combination of the 
body and the soul (jeeva). But the realized sage possessed of 
discrimination, knows that "Il am Brahman,” and looks upon the 
Eternal Atman as his Self. 
Sa CAM Fede 

s NN OA M 
cde HIWHaIS | 

Aas ON 


Caaf Ta ANRA 
Per Aid WAT AAT Ul 161 I 


atratmabuddhim tyaja mitdhabuddhe 
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tvanmamsamedo'sthipurisarasau 
sarvatmani brahmani nirvikalpe 


kurusva santi paramam bhajasva || 161| | 


SPI atra with this — SIcHgf&H, atmabuddhim identification — cust 
tyaja give up Hes madhabuddhe O foolish one as Ala Aa: 
STRIATE tvak mamsa medah asthipurisarasau with the mass 
of skin,flesh,fat,bones and filth aale] sarvatmani the Self of 
all sfr brabmani with Brahman — fife nirvikalpe non-dual 
absolute 6% kurusva do(identify) WA, santim Peace 
RAH, paramam Supreme Asked bhajasva gain 

Cease to identify yourself with this body comprised of skin, flesh, 


fat, bones, and filth, O ignorant one. Instead, identify yourself with 
the Absolute Brahman, the Self of all, and thus attain Supreme 


Peace. 

ANA A Ce e 
ae [cs Ie dut 

feraretédi a Falla Ted i 


= € € € LL 
aA deraa tl 162 1 


dehendriyadavasati bhramoditam 
vidvanahantam na jahati yavat | 
tavanna tasyasti vimuktivarta- 


pyastvesa vedantanayantadarsi || 162| | 
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3g gaT deba indriyadau with the body, sense organs etc sala 
asati | (which are) unreal tian bhramoditam risen from 
delusion AA vidvana the learned Bed. ahantan 
identification A na not Ed jahati gives up Add yavar as 
longas aladtavat solong ea tasya forhim Aled as there 
is Agad vimuktivarta talk of liberation AÑ api even ed 
astu let him be q8: vesah he qareaaureaesit vedanta-naya- 


antadarsi one well read in the philosophy of Vedanta 


There is no liberation for a peson of mere book-knowledge, 
howsoever well-read in the philosophy of Vedanta, so long as one 
does not give up false identification with the body, sense-organs, 
etc., which are unreal. 


STATS Het 
UCTS E HTT | 

z A A A : 
SPAR q AI AISE_ ! 163 1 
chayasarire pratibimbagatre 
yatsvapnadehe hrdi kalpitange | 
yathatmabuddhistava nasti kact- 


jiivaccharire ca tathaiva ma'stu || 163 | | 


A "^ 


STATA chayásarire with the shadow-body Tice TA 


pratibimbagatre with the image body 4d.yat that which equ 
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svapnadehe with the dream body g rdi in the heart (or mind) 
CIRES kalpitange with the imagined-body — T yatha just as 
arag: atmabuddhih identification dd tava your A AKA na 
asti there is no AÑA, kacit in the least Sad jivat living SK 
Savrire with body 4 ca and dal tatha eva SO toO Al ma 


not Ntg astu should be 


Just as you would not identify yourself with your shadow, your 
reflection, your dream-body or the body in your mind's 
imagination, so too, you should not identify yourself with your 
living body. 


aera JOT 
SARF EA SER | 
qdedaecd wife at Pca, 
caad g frd a Fase i 164 1 


dehatmadhireva nrnamasaddhiyam 
janmádidubkhaprabhavasya bijam | 
yatastatastvam jahi tam prayatnat 


tyakte tu citte na punarbhavasa || 164| | 
darai: debatmadbib identification with the body dt eva alone 


TWA nrnam for the men Bad AA asat dhiyam attached to the 
unreal SAM janmadi of birth etc SSA bijam seed Fea MIA 
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dubkha prabhavasya of the rising of sorrow 4d: yatab since dd: 

tatah therefore «WH, tvam you le jahi destroy WA tam it 
F N 

Wedd  prayatnăt with all efforts 4q tyakte when 

renounced g i verily frd cie the mind 4 na not qd: 

punah again Maan 


bhavaasa chance of being born 


For those who are attached to the unreal, identification with the 
body is the seed from which all the misery of birth etc. stems 
forth. Therefore, put in all your efforts to destroy this notion. Once 
the mind is detached from this identification, there can be no more 
chance of being born again. 


Description of Pranamaya ko$a and its negation(verses 165-166) 


ba abe C Cs 


siegt: aR Ras 

ia aS ` 
M AaCHUTAAE SEIT: N 
daens: 
adds AHGAATG Ul 165 I 


karmendriyaih pancabhiraricito yam 
prano bhavetpranamayastu kosah | | 
yenatmavanannamayo '"nupürnab 
pravartate'sau sakalakriyasu || 165| | 


ba S abe 
ce 


karmendriyaib with the organs of action ‘Waly: 


paticabhih (with) five SRAd: aficitah constituted BAA ayam this 
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WT: pranab the prana Wdq bhavet is MORA: WI: pranamayah 

kogab the vital-air-sheath @ tu verily ùA yena by which 

AAJA atmavan possessed of life AAAA: annamayah the food- 

sheath siqui: anupürnab pervaded Wadd pravartate performs 
`A . A , . m 

Sal asau this UPEA sakalakriyasu all (its) activities 

The prana along with the five organs-of-action, constitutes the 


vital-air-sheath, pervaded by which the food-sheath (physical 
body), performs all the activities of the material body. 


Sarena ur ba’ aN 


ci aed qr fosa A quaes: Il 166 1 
naivatmápi pranamayo vayuvikaro 
ganta''ganta vayuvadantarbahiresah | 
yasmátkificitevapi na vettistamanistam 


svam vanyam và kifcana nityam paratantrah || 166| | 


d Ud na eva never MWM atma the Self SM api also MUAA: 
pranamayah | the  vital-air-sheath aaa:  vaynvikarah 
modification of air "eA ganta goer Aled daganta entering 
qadd vayuvat like air Hed: antah inside qe: babib outside YS: 
esah this Ald yasmat since faba kiñcit anything aaf 
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kvapi anywhere 4 na not ARI verti knows SEH istam joys 
ANEH anistam sorrows AH, svam its own Al va or NA, 
anyam of other M va or fest kiñcana anything A, 
nityam always WAA: paratantrah dependent upon other (self) 
The vital-air-sheath cannot be the Self because it is a modification 
of air (vayu). Like air it enters the body and goes out of it, never 


knowing its joys or sorrows or those of others. lt is ever 
dependent upon the Self. 


Description of Manomaya ko$a and its negation (verses 167-183) 
SAKAI p AAT AAT: STL 
lal mfra acgismedéq: | 
sigtchisconncbo adi 
Taga A 31:0 167 1 
jñānendriyāni ca manasca manomayab syat 
koso mamahamiti vastuvikalpahetuh | 
satijnadibhedakalanakalito baliyam- 
statpurvakosamabhipiirya vijrmbhate yab || 167| | 
gid gaT jana indriyani the organs of perception 4 ca 
and Hd: manah mind 4 ca and Walaa: manomayah the 
mental ald syzt is Flat: bofab sheath HH mama mine HEH, 
aham | sd iti thus aegra 8d: vastuvikalpa betub the 
cause of the diversity of things daraus sanjnadibheda differences 
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of names, forms etc PSAS: kalanakalitah endowed with the 


faculty of creating — sd baliyan powerful dd, APAM, tat 
pürvakosam of sheath preceding it erga abhipürya pervading 
far virmbhate manifests 4: yab that which 


The organs of perception along with the mind form the mental- 
sheath which is the sole cause of the "I" and “mine’ sense and of 
the diversity of things. It is powerful and is endowed with the 
essential faculty of creating differences of names etc. It pervades 
the vital-air-sheath preceding it.— 


"Ne CN CON 


ARA: Tare taht: 

TAA SATS TAAT | 

FIST TATA HT: 
Warme TIL 168 1 
paticendriyaih paficabhireva hotrbhih 


praciyamano visayajfyadharaya | 
jajvalyamano bahuvasanendhanaih 


manomayagnirdahati prapancam || 168| | 

We parca five zzi indriyaib by sense-organs af: 
paficabhih by five WA eva indeed aigf: hotrbhih by priests 
WITH: practyamanah being fed PT AeA visaya 
ajyadharaya by the ghee of the stream of sense-objects 
MSAA: jajvalyamanah set ablaze agate eda: bahuvasana 
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indhanaib by the fuel of numerous desires Aaa manomaya the 
mental(sheath) SR: agnib fire Feld vahati maintains FIA. 


praparicam the phenomenal world 


The five sense-organs act as sacrificial priests who feed the fuel 
of numerous desires into the mental-sheath, which is the 
sacrificial fire. This fire (mental-sheath), brings about and 
maintains the entire phenomenal world when it is set ablaze by 
the sense-objects which act as a continuous stream of oblations. 


43 median AaS ARa 
Fal Ef naeg: | 
A f> I9 Gh fa 5 


Qn A NLA . 


Aatas ferens? ATA N 169 i 
na byastyavidyá manaso'tiriktā 
mano hyavidya bhavabandhahetuh | 
tasminvinaste sakalam vinastam 


vyrmbhite'sminsakalam vijrmbhate || 169| | 


4 na not R hi verily Aled asti there is ARM avidya 
ignorance Aaa: AARAM manasah atirikta apart from the mind 
Ha: manah mind — fé hi itself Ala avidya ignorance 4 
qaedèg: bhavabandhahetuh the cause for the bondage of rebirth 
aH, tasmin when that A vinaste is destroyed hay 
sakalam all AASA, vinastam is destroyed fajfea vijrmbhite 
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manifests ĦA asmin when this koa. sakalam everything 


C 


CC 
INA ogrmbbate manifests 


Apart from the mind there is no ignorance (avidya). The mind 
itself is the ignorance which is the cause for the bondage of 
conditioned existence. When the mind is destroyed, everything 
else is destroyed. When the mind manifests, everything else 
manifests. 
TAI SAYA Gold CATIA 
qanad Fa us dH |i 
` C Nard 
dUd AAT Al IST: 
Aca faspaum i 170 tt 
svapne'rthastinye srjati svasaktya 
bhoktradivisvam mana eva sarvam | 
tathaiva jagratyapi no visesab 
tatsarvametanmanaso vijrmbhanam || 170| | 

` . CN ; . 
vd svapne in the dream state — SmISI-cd arthasinye devoid of 
(external) objects mid srjati projects AARM svasaktya by its 
own power ale Lhoktradi enjoyer etc RAJA, vivam (dream) 
universe Hq: manah mind “A eva alone HdH sarvam the 
entire AM tatha similarly Wa eva alone Aid jagrati in the 


aN 


waking state ema ap also *" Sa u no TAR: visesah 
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difference — dd tat that — WdH sarvam all Wdd etat this HAA: 


manasab of the mind ASPTT vijrmbhanam a projection 


In the dream state, even though there is no contact with the 
external world, the mind alone projects the entire dream-universe 
of enjoyer etc. Similarly, the waking-state is no different. All this 
(world of myriad phenomena), is but a projection of the mind. 


GAH "aft seti 

"marea fufcae: | 

ad Hap Ta du: 

GAR Tae a aegatsfed t 171 Uu 
susuptikale manasi praline 
naivasti kiricitsakalaprasiddheh | 


ato manabkalpita eva pumsah 

sanisava etasya na vastuto'sti || 171| | 

ggas susuptikāle in deep-sleep "af ISA manasi pralīne 
when the mind is reduced (to its casual state) 4 na not Wd eva 
indeed aed as is Rad kiñcit anything UFS WE: sakala 
prasiddbeh | proved by (experience of) all Std: atah therefore Hq: 
«edd: manah kalpitah created by the mind Nd eva alone 


du: punisab man's HAR: samsarab Samsara (world of change) 
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UdC€4 etasya his A na not IgA: vastutah in reality Sed asti 
there is 


In deep-sleep, the mind is reduced to its casual-state and nothing 
perceivable exists, as is proved by the universal experience of all 
people. Hence, the relative world is just a creation of the mind and 
has no objective reality. 


ssi au: NM IDEE 
5 ia e 5 
HANT Head seal Aletedad hed ll 172 Il 


vayuna''niyate meghah punastenaiva niyate | 


manasa kalpyate bandho moksastenaiva kalpyate || 172| | 

i 5 i aN 
IJA vayuna by the wind Bed aniyate is brought Wu: 
meghab cloud Ya: punab again dW tena by it Wd eva alone 
“rad niyate is scattered HAI manasa by the mind peed 
kalpyate is caused sed: bandbab bondage He: moksah 


liberation d4 tena by that Vd eva alone ped kalpyate iS 
caused 


The wind gathers the clouds together and the wind itself scatters 
them. So too, the mind creates bondage and also creates 
liberation. 


Rada Raa avi 

aR det ges Tag | 

Jema Ag AE 

usi AAAA aaa us eu i 173 1 
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dehadisarvavisaye parikalpya vagam 
badhnati tena purusam pasuvadgunena | 
vairasyamatra visavat suvudhaya pascad 


enam vimocayati tanmana eva bandhat || 173] | 


Sul debadi body etc. SEIERE] sarvavisaye for all objects 
qara  parikalpja having created P, ragam attachment 
aad badhnati binds ÑA tena by that We"WH, purusam to man 
Glad, pasuvat like an animal A gunena by rope REA, 
vairasyam distaste SA atra here(for them) ASIA, visavat like 
poison gga suvudhāya having thought RAA, pascát 
thereafter UAH enam him aaa vimocayati liberates dd, 


Ad: tat manah that mind Wa eva very same aCA, bandhat 
from liberation 

The mind causes attachment for the body and the sense-objects. 
These attachments bind one like an animal that is bound by 
ropes. Thereafter, the same mind creates a distaste for these 


sense-objects as though they were poison, and liberates one from 
bondage. 


TIAA: SBRUTHES siedl: 
Sep Aare Fat ATA | 
` (aS ha SAANS 
aeaea ègis vill: 
AET Us PRACTICAL 174 1 


tasmanmanah kāranamasya jantoþ 
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bandhasya moksasya ca và vidhane | 
bandhasya heturmalinam vajogunaib 


moksasya Ssuddhani virajastamaskam || 174| | 


d€Hld tasmāt therefore Fd: manah the mind PRU, karanam 
the cause St asya of this sedi: jantob (of) jiva | sede 
bandhasya | of bondage HIS moksasya Of liberation aI ca 
va or faa vidhane in bringing about 4aea bandhasya of 
bondage 8d: betub cause AISAH, malinam blemished TART: 
rajogunaih by the effects of rajas Hg moksasya for liberation 
WEA suddham pure Tekst: qHWRH  virajab tamaskam free from 


the rajas and tamas 


Therefore, the mind is the cause for both liberation as well as 
bondage. When tainted by the effects of rajas, it causes bondage. 
When it is free from the rajas and tamas qualities, it paves the 
way to liberation. 


aN SS C^ 
Id d dC NWR CIE 
SETA Fal AJIA | 
M OC S` ` 
Wd cadit s hé&Hdt HAAT- 
TAA geret AACA i 175 i 
vivekavairagyagunatireka- 
cchuddhatvamasadya mano vimuktyai | 
bhavatyato buddhimato mumukso- 
stabhyam drdhabhyam bhavitavyamagre || 175| | 
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AAF viveka discrimination RES vairágya dispassion J 
eid. guna atirekat due to predominance of the qualities(of) 
SEAH suddhatvam purity AAA zsadya having gained Fd: 
manab mind faac vimuktyai for liberation ald bhavati 
becomes A: atah therefore — sid: buddhimatah (by) wise 
JJA: mumuksoh by one desirous of liberation Ara. tabhyam 


(by) these two €e, drdhabhyam strong GIRE Eg 


bhavitavyam should be smi agre first 


When the mind has been made pure through the cultivation of 
discrimination and dispassion, it turns towards liberation. Hence 
the wise seeker of liberation must first strengthen these two 
qualities. 


Fal WT REAA TART | 
RA 4 Sg ATA A YAAA: N 176 1 


mano nama mahavyaghro visayaranyabhümisu | 
caratyatra na gacchantu sadhavo ye mumuksavah || 176| | 


Wd: manah mind AWA nama called Feral: mabavyaghrab a 
huge tiger Asa aq visaya aramyabbumisu in the jungles 
of sense-pleasures WÑ carati prowls NA atra therein a 
Tq na gacchantu let not wander WIA: szdbavab virtuous à 


ye who HH: mumuksavah desirous of liberation 
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A huge tiger called "mind" prowls in the thick jungles of sense- 
pleasures. Let not those virtuous people who have a deep 
aspiration for liberation ever wander therein. 


Ha: pd ATARI 

CYST GAA FT ATA: | 

RAT TST aT 

y prre querfet ACL 177 u 

manah prasute visayanasesan 

sthülatmana suksmataya ca bhoktub | 

sariravarnasramajatibhedan 

gunakriyahetuphalani nityam || 177|| 

Wd: manah mind Wd prasüte delivers Sa visayan sense- 
objects BRI asesan al €4etcHal sthalatmana the gross 
QATT saksmataya the subtle 4 ca and aad: bhoktuh for 
the experiencer 2RR sarira body qui varna caste MAA asrama 
order of life — sme jatibhedat distinctions based upon creed 
IOT guna qualities fal kriya actions èg betu motive Fe 
phalani results AH nityam continuously 

The mind continuously delivers for the experiencer, (1) all sense- 
objects, gross or subtle, without exception, (2) distinctions based 


upon the body, caste, order-of-life and creed, as well as, (3) the 
difference of qualities, actions’ motive and results. 
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HA: ARAY RAJAN |! 178 i 


asangacidripamamum vimohya 
dehendriyapranagunairnibaddhya | 
ahammameti bhramayatyajasram 


manah svakrtyesu phalopabhuktisu || 178| | 
BGT asariga unattached ARIA cidrapam pure intelligence IJA, 


amum to this Aaa vimohya beguiling 8€ deha body esa 
indriya sense-organs MORTY: pranagunaib with the ties of pranas 
ATE nibaddbya binding H&A AA kb abam mama iti as "l" 
and mine SAAÀ bhramayati makes (him) wander ASF, ajasram 
endlessly Hd: manah mind CAPA svakrtyesu gathered by 


itself Fey phalopabbuktisu in the varied experiences if 
‘results’ 


Unattached Pure Intelligence is the essence of the individual, but 
the mind beguiles it and binds it by ties of body, sense-organs, 
and pranas. It causes the individual to wander with the idea of “I” 
and “mine” in the myriad experiences of “results” gathered by 
itself. 
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STESIHGISICge e dd: 
PATA HAT let: | 


MN "MCN N 


Wied Aled Stata ell 

sruríag sae fer 179 tt 
adhyasadosatpurusasya samsrtib 
adhyasabandhastvamunaiva kalpitah | 
rajastamodosavato 'vivekino 


janmádidubkhasya nidanametat || 179| | 

STESITHGTNId. adhyasadosat due to the defect of superimposition 
JEA purusasya of man H4: samsrtih transmigration 
eTA: adbyasabandbab bondage of superimposition g tu and 
AYA amuna by the (mind) YA eva alone RJA: kalpitah is 
created USEGHIGINSd: rajastamodosavatab one who is tainted with 
rajas and tamas adda: avivekinab one who lacks 
discrimination SREE janmadidubkhasya of the misery of 
birth etc. Tal nidanam cause Wed etat this 

The defect of superimposition causes transmigration and mind 
alone is responsible for the bondage of superimposition. For a 


person who is tainted with rajas and tamas and who lacks 
discrimination, this alone causes birth, suffering etc. 


CN es * A aS 
Ad: MEHA Wedltdrdalale: | 
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NA 5 


Faq aÀ Ped JANSATTA 180 1 

atah prahburmano'vidyam panditastattvadarsinah | 

yenaiva bhrāmyate visvam vayunevabhramandalam || 180| | 

Sd: atab hence Ye: prabub say, consider ĦA: manah mind 
AAAH, avidyām (is) ignorance YET: panditah wise sages 
acd afta: tattva darsinab those who know the Truth 34 yena 
by which a eva alone sed bhramyate is tossed around 
ARIA, visvam the universe NJAM vayuna by wind 4 iva like 
AAAVESH abhramandalam masses of clouds 

Hence the wise who know the Truth declare the mind itself as 


ignorance (avidya). By this alone the universe of experience is 
tossed around like the clouds before the wind. 
Aa Mad FS Faced FAUT | 

aA Xa C 


fagé afa Aata: acres i 181 1 


tanmanabsodhanam karyam prayatnena mumuksuna | 


visuddhe sati caitasminmuktih karaphalayate || 181| | 
~ ape : i 
dd żat therefore Ad: manabsodbanam purification of mind 


RAH, kāryam should be achieved TAAA prayatnena by 
diligence 4AM mumuksunā by the seeker of liberation GRE 


ad visuddhe sati when purified Aca and YAHA etasmin this 
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ga: muktüb liberation Head karaphalayate becomes 
available as a fruit in one's hand 


Therefore, the mind must be diligently purified by one who seeks 
liberation. When the mind has been purified, liberation becomes 
readily available like a fruit in the palm of one’s hand. 


AN a 


Manas AAY xvi 

Aca deqeg ^p ends | 

COURT 3: AUT TT 

wierd u gata FS: i 182 1 
moksaikasaktya visayesu ragam 
nirmülya sannyasya ca sarvakarma | 


sacchraddhaya yah sravanadinistho 
rajabsvabhavam sa dhunoti buddheh || 182| | 


MA THAI moksa ekasaktyā with single pointed devotion for 
liberation GERRI visayesu for sense-objects WA ragam 
attachment fie nirmülya having rooted out eae 
sannyasya having renounced “4 ca and UAFA sarvakarma all 
actions Wd, ASM sat sraddhaya with faith in Truth 4: yab he 
who amS: sravanadinisthah devoted to hearing etc W «dt 
TAH rajahsvabhavam rajasic nature €@: sab he Tatler dhunoti 


purges, purifies gà: buddbeb of the intellect 
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With single-pointed devotion to liberation, one who roots out 
attachments for sense-objects, renounces all actions and with 
faith in Truth, constantly hears (the Truth) etc., succeeds in 
purging the rajasic nature of the mind. 


MC O SOZA LONE 
FATA AT AACA 
aada RTARTA | 

A ADA 
gxdIcHacariascsedi: 
SE È AAAA A ZB: Il 183 1 
manomayo napi bhavetparatma 
hyadyantavattvatparinamibhavat | 
dubkhatmakatvadvisayatvahetoh 
drasta hi drsyatmataya na drstab || 183| | 
Walaa: manomayab mental(sheath) 4 na not ary api also 4 
dd. bhavet can be Weal paratma the supreme Self fè hi 
because lq Seda<dd adi antavattvat having a beginning and 
an end qRUTTHTHId, parinamibhavat being subject to 
modifications ¢aIcHacald dubkhatmakatvat being of the nature of 
suffering facad: visayatvahetoh because of it being an object 
(of knowledge) 381 drasta the seer(subject) f& bi whereas 
EHAA d»syatmatayá as an object seen A na not E: 


drstab seen, known 


The mental-sheath cannot be the Supreme Self either, for it has a 
beginning and an end. It is subject to modifications; pain and 
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suffering characterize it and it is an "object" of cognition. The 
“subject” can never be the “object” of knowledge. [Or the seer 
(subject) can never become the seen (object)]. 


Description of Vijnanamaya koSa and its negation(verses 184-188) 
JRA: ard agha: weer: | 
ASAT: TAGS: HARER ll 184 1 
buddhirbuddhindriyath sardham savrttih kartrlaksanah | 
vijnanamayakosah syatpumsah samsarakaranam || 184| | 
JR: buddbib intellect JAA: buddhindriyaib the organs of 
perception WAA, szrdbam with afd: savrttih with its 
(thought) modifications ISAT: kartrlaksanah of the nature of 
the doer figa: vijfianamayakosah the intellectual sheath 


Tad yat is YA: pumsab man's PARKER samsarakaranam the 
cause for transmigration 


The intellect with its modifications along with the organs of 
perception form the intellectual-sheath (vignanamaya-kosa). It 
has the characteristics of “the agent'(or doer), which is the cause 
for transmigration. 
A D : "NCC T 

fas fie * 
NN CN 


eaunfasafmredgd 3881 I 185 1 


anuvrajaccitpratibimbasaktih 


197 


http://www.advaitin.net/PranipataChaitanya/V ivekachudamani?620eBook92620FinalFinall .pdf 


vijnanasanjnah prakrtervikarah | 
Jfanakriyavanabamityajasram 


dehendriyadisvabhimanyate bhrsam || 185| | 


Agd anuvrajat accompanied by Faq. siete: 

cit pratibimbasaktib a reflection of the power (light) of 
Consciousness Agag: vijñānasañjñah intellectual (sheath) 
Wd: prakrteb of prakrti AFR:  vikarah a modification 
qara janakriyavan endowed with the function of Knowledge 
and action e4 gfd aham iti as "I" SSAA ajasram always ae 
aegaliey deha indriyadisu with the body, sense organs etc — sif 


Heud abhimanyate is identified R bhrsam completely 


Accompanied by a reflection of the light of consciousness, the 
intellectual-sheath is a modification of Primordial Matter (Prakriti). 
It is endowed with the function of knowledge and action and is 
always completely identified with the body, sense-organs, etc. 


aes speret 
sila: queqeqagnater i 
sfr PATA Faas: 
PAAA A eene Ul 186 1 


anádikalo ‘yamahamsvabhavo 


jivah samastavyavaharavodha | 
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karoti karmanyapi pürvavasanab 

punyanyapumyani ca tatphalani || 186 || 

AMRA: anadikalab (it is) without beginning aA. ayam this 
RECTAN: abarisvabbavab of the nature of ego wild: ;zvab jiva or 


X 


the embodied self GAtd samasta entire ede Ndie 
vyavaharavodha one who carries out the activities dd karoti 
performs ^ "HIT karmani actions Ñ api also yaaa: 
pürvavasanab according to its previous latent tendencies 
(vasanas) WWW punyani good AMA apunyani evil €I ca 
and «dd elf tat phalani their results 


It is without beginning, is of the nature of the ego (I-sense), and is 
called the embodied self, which carries out the entire range of 
activities on the relative plane. It performs good and evil actions 
according to its previous latent tendencies, and experiences their 
results. 


rad faf CN NA qa 


na CC m 


HT FHSICTS. equ: | 

STE. AJARA STI. 

AAA: GAG TAT: N 187 1 

bhunkte vicitrāsvapi yonisu vraja- 

nnāyāti niryatyadha ürdbvamesab | 

asyaiva viffianamayasya jāgrat- 
svapnadyavasthah sukhadubkhabhogah || 187| | 
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gedd bhunkte experiences AREG vicitrasu in various =A 
api even PIGRI yonisu (in)wombs, bodies Ast, vrajan 
wandering skr aati comes AAR niryati goes NT: adhah 
down RAY ardbvam up UN: esah this WM asya to this Vd 
eva alone GEUG S vijñānamayasya to the 
intellectual(sheath) Sd jagrat waking ami svapnādi dream 


etc ATEM: avasthah states YRT: sukbadubkbabhogah 
one who has the experiences of joy and sorrow 


It comes and goes, up and down, taking birth in various bodies. 
The waking, dream and other states, and the experiences of joy 
and sorrow, belong to this intellectual-sheath. 


"MN Aa e c 


«elei dS AHAHAH- 

Ton: ead qa i 

AMARAS AAIR: 
IPLA ATHE: | 

el AT STAA 

qani: GAC FANT t 188 ii 
dehadinisthasramadharmakarma- 
gunabhimanah satatam mameti | 
vijñānakośo 'yamatiprakasab 
prakrstasannidhyavasatparatmanah | 


ato bhavatyesa upadhirasya 
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yadatmadhih samsarati bhramena || 188 || 


"NCC. 


gellalS debadinistha belonging to the body etc MAA asrama the 
orders of life A dharma duties A karma functions WT ay 
HAH guna abhimanam identifying with the attributes(of) Add 
satatam always FA gd mama iti as "mind" ERIGCALE 
vijianakosab the intellectual sheath AA ayam this ARIRAN: 
atiprakasah (is) extremely radiant Fe prakrsta close Weed, 
sannidhyavasat because of (its) proximity W IAA: para atmanah 
to the Supreme Self Hd: atah therefore Wald bbavati is V8: 
esah this SWR: upadbib superimposition €A asya of this (Self) 
ALAM: yat dtmadhib identifying with which eta samsarati 


suffers transmigration FAT bhramena_ | through delusion 


Identifying with the attributes of the stages-of-life, their duties and 
functions, which actually belong to the body, it considers them as 
its own. The Vignanamaya-kosa is extremely radiant due to its 
close proximity to the Supreme Self. It is a superimposition on the 
Self, which, when identified with it, suffers transmigration through 
delusion. 


Atman — unattached (verses 189-191) 
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si fame: Wn ae vp wu: 

peA: TACHA He ST AACA: N 189 1 

yo'yar. vijfianamayab pranesu hrdi sphuratyayam jyotib | 

kütasthab sannatma kartā bhokta bhavatyupadlisthah || 189| | 

q: yah that which SAA ayam this dg: vijfianamayah of 
the nature of Knowledge Absolute TAN pranesu within vital 
breaths (pranas) &l& hrdi inthe heart €A sphurati shines 
aH ayam this rata: jyotib the self-effulgent Reet: AL 
katasthab san being immutable IeM arma the self Hdl kartā 
doer ÙT bhokta experiencer Haft bhavati becomes available 
SEA: upadhisthah seated in the Upadhi-limiting adjuncts 

The Self, which is Knowledge Absolute, shines within the vital 
breaths (pranas), in the heart. Though immutable, It appears to be 


the doer and the experiencer because of the limiting adjuncts 
(upadhis). 


cad URSA FE: 

TATA OL HAA: | 

Waters: Tals dia ead 

ead: PHA Fal uer! 190 i 
svayam paricchedamupetya buddheh 


tadatmyadosena param myrsatmanah | 


sarvatmakah sannapi viksate svayam 
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svatah prthaktvena mrdo ghataniva || 190| | 

JAH svayam itself HR9eH. paricchedam the limitations 34a 
upetya assuming J: buddbeb of the intellect  alaleraaiSuT 
tadatmyadosena because of its wrong identification WA param 
entirely FST AHA: mrsa atmanab with false entity Salem: 
sarvatmakah the Self of everything WA san being AM api 
even though GIA viksate considers *«*"H svayam itself 4d: 
svatah from itself gapda prthaktvena as something different 
J«: mrdab from the mud ghatan pots iva like 

This Atman, although the Self of all, by a mistaken identification 
with the intellect, assumes the limitations of the intellect and 


considers Itself as something different—like the pots from the clay 
of which they are made. 


SEIRE ESCENAS] 
gaa ATT ART: | 

NO C ALA 
GREASY R: ETTAN 191 ii 
upadhisambandhavasatparatma 
hyupadhidharmananubhati tadgunah | 
ayovikaranavikarivahnivat 


sadaikarüpo'bi parah svabhavat || 191|| 
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ST araa, upadhi sambandhavasat due to (its) relationship 
with the superimpositions RICHI paratma the supreme Self f& hi 
indeed STHA, upadbidbarman the characteristics of upadis 
sed anubhati appears ag: tadgunab becomes one of 
their characteristics AMARRA ayovikaran the forms of the iron- 
pieces AQAR avikari changeless aad, vahnivat like the fire 
Gal sada ever THEY: ebarüpab unchanging, the same SAM api 


even though W: parab perfect SMAA svabhavat by nature 


Even though the Supreme Self is by nature perfect and ever 
unchanging, due to Its association with the limiting adjuncts, It 
partakes the characteristics of these adjuncts and appears to act 
like the formless fire assuming the form of the iron in which it 
inheres. 


What is liberation? — Disciple (verses 192-193) 
RIS Sara | 
SAMAAN NSEJ sala: WHA: | 
ACUTE caATAT AAT gud i! 192 tt 
Sisya uvaca | 
bhramenapyanyatha va'stu jivabhavah paratmanah | 


tadupadheranaditvannandaderndsa isyate || 192| | 
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Bea: Sisyah the disciple wdTrd uvāca told(asked) BAN bhramena 
through delusion AÑ at api va or AAM anyatha otherwise 
Beg astu  let(it) be stama: jivabhavah the sense of being a 
jiva WAA: pardtmanah forthe supreme Self dd tat that which 
soe: upadheh of upadhi of superimpositions Sallecald, anaditvat 
because of (its ) beginninglessness 4 »a not Bale: anadeh of 


beginingless MRT: nasab an end EIE] isyate can be accepted 


The disciple asked—That the supreme Self has come to consider 
Itself as the embodied self, through delusion or otherwise, is a 
superimposition which is  beginningless; that which is 
beginningless cannot be said to have an end. 


adsa silauratsfa ferar vata eiua: i 

a faded denar: sed A SIRT Fe Uu 193 ti 

ato'sya jivabhavo'pi nitya bhavati samsrtih | 

na nivarteta tanmoksah katham me sriguro vada || 193\| | 


Ba: atah therefore SEA asya its MAMA: jzvabbavah jiva-hood 
aÑ api also fa nitya for ever ald bhavati becomes 
dtd: samsrüb transmigration 4 Rada na nivarteta will not 


cease dd MA: tat moksab liberation from that MAH. katham 
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how 8 me tome WI 67 guro O Revered Teacher ag 


vada tell 

So the embodied state of the Self must also be without an end, 
ever subject to transmigration. Please tell me, O revered Master, 
how then there can be liberation for the Self? 


Self Knowledge gives liberation (verses 194-206) 
AWCE | 
TARE cur grasa quu i 
MAR rfe Wleca ARARA ! 194 !! 


Srigururuvaca | 
samyakprstam tvaya vidvansdvadhanena tacchrnu | 


pramaniki na bhavati bhrantya mohitakalpana || 194| | 


3 3m: sī gurub The respected teacher SdTd — vaca 
told(replied) GF samyak rightly JA, prstam questioned (aM 
tvayā by you g vidvan O learned one! aad savadhanena 
carefully ad SJ] tat srnu_ then listen aiT prāmānikī a 
fact 4 Hald na bhavati cannotbe Wee bhrantya through 


delusion Aftara mohitakalpanā imagination conjured up 


The respected teacher replied—O learned one, you have asked a 
proper question. Listen then carefully. Things conjured up by 
imagination, which is itself a product of delusion can never be 
accepted as "facts." 


wrfed ferar cage feifessaea freed: | 
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4 Radara aut «edes 195 1 
bhrantim vind tvasangasya niskriyasya nirakrteh | 
na ghatetarthasambandho nabhaso nilatadivat || 195| | 


wed bhrantim delusion fat «cina without d tu indeed 
SERA asangasya forthe unattached IARPAEA niskriyasya (for) 
actionless fRISd: nirakrteb (for) formless a aed na ghateta iS 
not possible aJar: arthasambandhab connection with the 


objective world AAA: nabhasah to the sky eaa nilata-adivat 
like blueness etc 


For the Self which is unattached, actionless and formless, there 
can be no connection with the objects of the world other than 
through delusion, just like the blueness etc. seen in the sky has 
no connection with the sky. 


[a NN € 
ba ` 
RAAE JÈ: | 
S ` `N 
ae m an a uet 


MENA MEEA 196 1 
svasya drasturnirgunasyākriyasya 
pratyagbodhānandarūpasya buddheh | 
bhrāntyā prāpto jivabhavo na satyo 


mohapaye nāstyavastusvabhāvāt || 196| | 
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TIA svasya its WE: drastub (of the) witness PRIOR nirgunasya 
(of) beyond qualities HAFA akriyasya (of) actionless NaF 
pratyak subjectively aaa BIA bodhananda vüpasya of the 
nature of Bliss and Knowledge qa: buddheh of the intellect 
Wee bhrantya through delusion Wed: praptah gained siama: 
jivabhavah jiva-hood i.e. the embodied state A na not Act: 
satyab real Ae SRI moha apaye when the delusion is dispelled 


4 Sed na asti there is no Ag CAAA avastu-svabhavat 
because it is unreal by nature 


The embodied state (jeeva-hood) of the Self which is the Witness, 
which is beyond all qualities and activities, and which is 
experienced within as Knowledge and Bliss Absolute, is unreal, 
and is but a delusion caused by the mind. Since by nature it 
(jeeva-hood) is unreal, it ceases to exist once the delusion has 
been dispelled. 


A has 

Fass Cad «dr 
Pea AACA FATT | 
wedi aqi SIl alata uq 

MOS E EN 
Medel Aq AHIS ded. 197 I 
yavadbhrantistavadevasya satta 
mithbyajfianojrmbhitasya pramadat | 
rajvam sarpo bhrantikalina eva 


bhranternase naiva sarpo'pi tadvat || 197| | 
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qad yavat as long as Wa: bbrantib delusion aad tavat so 
long Wd eva along AMS asya its AM satta existence eae 
mithyajfiana error of judgment SAIA ujjrmbhitasya caused 
by YAlald pramadat due to inadvertence(illusion) 4TH, rajjvām 
in the rope qd: sarpah snake aarda bhrantikalina seen 
during delusion “ eva only Bed: bbranteb of delusion ara 
nase when destroyed AW na eva never qd: sarpab snake 


aÑ api also agd tadvat so too 

Having been caused by an error of judgment and false 
understanding, this embodied state (/eeva-hood) can exist only as 
long as the delusion lasts. The rope is mistaken to be the snake 


only when there is an illusion. Once the illusion is destroyed, there 
can be no more snake. So too, in this case. 


STR CETTE: AEA TAT | 

saai g Maas aHAATAY i 198 1 

anáditvamavidyayab karyasyapi tatbesyate | 

utpannayam tu vidyayamavidyakamanadyapi || 198| | 

AMRAH anaditvam beginninglessness laa: avidyzyab of 
ignorance lata karyasya of its effects AÙ api also AM tatha 
similarly wad isyate is considered SAATA, utpannayam 


knowledge d tu but AAM, vidyzyam knowledge MAAFA, 
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avidyakam effects of avidya Salle anadi beginningless AÑ api 
even though 

So too, ignorance (avidya) and its effects are said to be 
beginningless. But when there is rise of Knowledge (vidya), then 


the ignorance, even though it is beginningless, is destroyed, root 
and branch. 


ald eques Gage [qeu | 
saan at Fret WPT ES FRAI 199 tt 
prabodhe svapnavatsarvam sahamiilam vinasyati | 
anádyapidam no nityam pragabhava iva sphutam || 199| | 
NN . . 
Wald prabodhe on waking up add svapnavat like a dream 
WdH, sarvam entire WEA, sahamalam along with its root 


fA vinafyati is destroyed AMÈ anadi beginningless 34 
api eventhough  x«H, idam this di no not ACH nityam 
eternal MẸ ANAE: prak abbavab prior non-existence 4 iva 
like 84 sphutam is evident 

Just as dreams vanish on waking up, even so the phenomenal 


universe is not eternal, it is evident, like the "prior non- 
existence” (prak-abhava). 


eraréxfa foeda: marges tera: i 

ges ARRANA i 200 N 

anáderapi vidhvamsah pragabhavasya viksitah | 
yadbuddhyupadhisambamdhatparikalpitamatmani || 200| | 
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sacd a aaiSHaeg ETSI ASANT: | 
CITC HA FEM MAST: 1 201 1 


jivatvam na tato'nyastu svarüpena vilaksanah | 


sambandhastvatmano buddhya mithyajnanapurabsarah || 201] | 
wale: anadeb (of) beginningless aÑ api although Aa: 
vidhvamsah an end WNAI pragabhavasya of the prior non- 
existence lad: viksitah is found — "d, yat which — sf& 
STEFNA, buddhi upadhisambamdhat due to its contact with 
conditioning of intellect SRERITA, parikalpitam is imagined 
WÜcHÍd armani in the Self 

Although it is beginningless, “prior non-existence” is observed to 
have an end. So too, the embodied state which is imagined in the 


Self, through its apparent association with the limiting adjuncts 
(like the intellect) is not real. 


sacd a aaiseaeg FSI ASANT: | 
ISIC CAA FEAT LATA: 201. 1 
jivatvam na tato'nyastu svarūpena vilaksanabh | 


sambandhastvatmano buddhya mithyajiianapurahsarah || 201| | 
silqcqq. jivatvam jiva-hood or embodied state 4 na 


not dd: tatab fromit Aad anyat the other (the Self) g 


las H H H C 
tu whereas ©4641 = svariipena intrinsically TASAN: 
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vilaksanah different dad: sambandhah connection g 
tu indeed WAA: atmanahb ofthe Sef sex buddhya 
with the intellect Aga: — mithyajrianapurahsarah (is) 


due to the :"false knowledge" 


But the other, the Self, is intrinsically different from the embodied 
state — (jeeva-hood). The connection between the Self and the 
intellect is due to the "false knowledge." 


Cc 0c D 


faferg ferre ARVs ARIAT | 
Facade CVS AATA 202 1 


vinivrttirbhavettasya samyagjfianena nanyatha | 


brahmatmaikatvavijnanam samyagjfianam $rutermatam || 202| | 


Cs C. 


falddrd: vinivrttib cease to function wad. bhavet will be 
dV tasya its Fah aa samyak jñānena by the right 
knowledge d na not NAAM  anyatha by other way 
Fal SICH Vacd AITA, brahma ātma ekatva vijňānam the 
realisation of the identity of the Brahman and Atman HA JAH, 
samyak jüanam (is) right knowledge 34d: sruteh — ofthe 


sruti (scriptures) HdH, matam declaration 
The false knowelge will cease to function at the dawn of right 
knowledge and in no other way. According to the scriptures, 


realization of the identity of the Self (Atman) with the Absolute 
(Brahman) is right knowledge. 
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ONAN 


aaraa: araa a rate i 
cal AAR: deg: MARAA: i 203 i 
tadatmanatmanob samyagvivekenaiva sidhyati | 


tato vivekah kartavyah pratyagatmasadatmanoh || 203| | 
dd. tat that MM SACHA: — atmà anátmanob between 


the Self and the not-Self GFA samyak right fades 
vivekena by discrimination Wd eva alone,only featd 
sidhyati does come dd: tatab therefore fade: vivekah 
discrimination «ded:  kartavyah must be done Faia 


pratyagatma (between) the individual self Harl: 


sadatmanoh? Asadatmano? non-real self (and) the External Self 
everywhere l.e. Brahman 


This realization comes only through right discrimination made 
between the Self and the not-Self. That is why one must strive to 
discriminate between the inmost Self and the non-real self. 


HS Undated GATT AS SHEA | 

FM Ala AACA AMNA SHEA: I 204 tt 

jalam pankavadatyantam pankapaye jalam sphutam | 

yatha bhati tathatmapi dosabhave sphutaprabhah || 204| | 

ASA jalam water hdd. parikavat muddy Ade de 


ar atyantam panka apaye | when the mud has been 


completely removed SSH, jalam water ©heH spbutam 
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clear,transparent "WT yatha justas "Wd  bhati 
appears qd tatha sotoo SIH atma — the Self fq 
api also amy IÀ — dosa abbāve inthe absence of 


impurities peA: — spbutaprabhab one of clear lustre 


Water which is extremely muddy appears as transparent water 
when the mud has been removed. So too, the Self shines clearly 
when the impurities have been removed. 


safa J Waren The 
TATE HATA: | 
ddl frre: aUI wa 
aaa: ANEATAT cae TA: | 205 tt 
asannivyttau tu sadatmana sphutam 
pratitiretasya bhavetpraticah | 


tato nirdsab karaniya eva 


sadatmanah sadhvahamadivastunah || 205| | 


Sad. asat unreal facit nivrttau when ceases to exist 
d tu verily *eIcHdD sadatmana as the External Self 
ThA sphutam clearly SÑ: pratitih realisation Tea 
etasya ofthis "dd, bbavet takes place Wd: praticah 
of the subject Self dd: tatah therefore NA: — nirasah 


removal ila: karantyah should be done WS eva 
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certainly WeIKHd: — sadatmanab from the Eternal Self ag 
sadhu well, completely STE" sU sega: aham adi vastunab 


of the things like ego etc 


This inmost Self is clearly realized as the Eternal Self when the 
unreal ceases to exist. So one must strive to completely remove 
the unreal self, starting with ego etc., from the Eternal Self. 


STRE A ICA CUIARITHHETRTSQHTS, | 

C C. C. C. “~ 

RaRa RRs: | 

aaraa ARa AA fecu AÀ Ul 206 i 

ato nayam parātmā syadvijfianamayasabdabhak | 
vikaritvajaedatvacca paricchinnatvahetutah | 
drsyatvadvyabhicaritvannanityo nitya isyate || 206| | 

Sd: atah therefore 4 na not SAX ayam this 
NH  parātmā | the supreme Self ald. syat canbe 
GEUG EICI vijnanamayasabdabhak one spoken as the 
intellectual sheath fIRkcald vikaritvat because it is subject 
to change Seid, jadatvāt beinginet "d ca and 


(a aN bas 


WNIvewIcdégd: paricchinnatvahetutah because it is limited 
faded drgyatvat being an object of perception Aranea, 
vyabhicaritvat because itis not constant A na not sc: 


a l S 2 
anityah non-eternal ldcT: nityab eternal gä isyate 
can be considered 
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For the following reasons, the intellectual sheath which we have 
so far spoken of, cannot be supreme Self: It is subject to change, 
itis inert and insentient, it is limited, it is an object of peception 
and it is not constant. The non-eternal, indeed, cannot be 
considered to be the eternal. 


Description of anandamaya ko$a and its negation (verses 207-210) 


Gal deaf FA AY AGIA: sed fa i 207 1 


anandapratibimbacumbitatanurvrttistamojrmbhita 
syadanandamayah priyadigunakah svestarthalabhodayah | 
punyasyanubhave vibhati krtinamanandaripah svayam 

sarvo nandati yatra sadhu tanubhynmatrab prayatnam vina | | 
207) | 


AO 


AAAA anandapratibimba a reflection of the Bliss(the 
Atman) 3faag: — cumbitatamub softly touched by 4rd: 
vrttib modification 'dHISf?WdT tamojrmbhitā risen from 
tamas (nescience) q, syāt is MAHA: anandamayah 
the bliss-sheath free: priyāädigunakah of the attributes 


of pleasure etc €d WA sva istartha one's object of desire 
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X 


emi: labhodayah rises on the gain of SUC — pumyasya 
of good deeds saa — anabbave in experience fama 
vibhati appears dM krtinam to the fortunate people 
Adae: — anandarüpab blissful €d3H,  svayam 
spontaneously Wd: sarvah al aeald nandati feel 
happy 9" yatra where J  sadbu well agyd MA: 
tanubhrt matrah embodied being A4 AM = prayatnam 


viná without effort 

The Anandamaya-kosa (bliss-sheath), is that modification of 
nescience which appears as a reflection of the Self, which is Bliss 
Absolute. Pleasure etc. are its attributes and it springs into view 
when an object agreeable to it presents itself. The fortunate feel it 


spontaneously when the fruits of their good actions manifest. 
Everything, without the least effort, derives great joy from it. 


aA UI ~ (ans : 
cqenemmrmesdeziaiesr i 208 1 


anandamayakosasya susuptau sphürtirutkata | 
svapnajagarayorisadistasandarsanadina || 208 || 

EN : EN 
AMAGAR — anandamayakosasya | ofthe bliss sheath Yedi 


susuptau indeep-sleep VHN: sphartih manifestation 


Schel utkata full AAR: svapnajagarayoh in the 
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fan 


dream and waking aud zat partial gedaalalical 


istasandarsanadina by the sight of desired objects etc 


The bliss sheath (anandamaya-kosa) is fully manifest in the deep- 
sleep state. While in the dream and waking states it is only 
partially manifest depending upon the sight of desired objects etc. 


AAAA: RICA 
STRIS CST SRI | 

aiad: Gear 
Aarena 209 1i 


naivayamanandamayah paratma 

sopadhikatvatprakrtervikarat | 
karyatvahetoh sukrtakriyaya 

vikarasanghatasamahitatvat || 209| | 
a na not Wd eva ever AW ayam this MAHT: 
anandamayab bliss-sheath WMT paratma Supreme Self 
etfi. sopadhikatvat because it has constantly changing 
attributes Wd: prakrteh of Prakriti AFRA, vikārāt 
being modification #aedédl: — baryatvabetob because itis an 
effect Ypa: sukrtakriyayah of good actions andaa 
vikarasanghata (in the) other sheaths which are also 
modifications amaata, samāhitatvāt because it is 
embedded 
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Nor can the bliss sheath (anandamaya-kosa) be the Supreme 
Self because it has attributes which are ever-changing. It is a 
modification of primordial nature (Prakriti), is an effect of good 
actions of the past, and it lies embedded in the other sheaths 
which are themselves all modifications. 


CONS A hay 


CFT staret fer ira: A: | 

aaa mA aesa RAA | 210 1 

paficanamapi kosanam nisedhe yuktitah śruteþ | 

tannisedhāvadhi sāksī bodhariipo'vasisyate || 210| | 

PAAA, paticanam (of) five AÙ api verily PATAMA, 
kosanam of sheaths fed  nisedhe when negated Z3f&d: 
yuktitah through reasoning Jd: sruteb on the sruti dd, 
Aaa tat nisedhavadhi at the culmination of the negation 
of allthat mA saksi the Witness aed: bodhariipah 
the Absolute Knowledge sated  avasisyate remains 
When the five sheaths have been negated through reasoning 
based upon authoritative scriptural texts, then at the culmination 


of the process what remains as substratum, is the Witness, 
Knowledge-Absolute—the Self. 


Atman — other than the five kosas (verse 211) 
SISSTHTCHT Sala: eras: | 
ACTA SaaS: | 
aaae: G fasta: Cached AIRA i 211 u 
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yo'yamatmáa svayanpyotih paricakosavilaksanah | 
avasthatrayasaksi sannirvikaro nirafijanab | 


sadanandab sa vijnheyah svatmatvena vipascita || 211] | 

JT: yab  thatwhich S44 ayam this MMI atma 
Atman tds: svayafippotib ^ self-effulgent TARASA: 
paticakosavilaksanah distinct from the five sheaths 

BAMA ^— avasthatrayasakst the witness of three states 
dd. sat Real ANPR: — nirvibarab without modifications 


fan 


Road: — niranjanah unsullied Galatea: — sadanandab 
Bliss everlasting @: sab that RJA: vineyab should 


F ` _ ' 
be realised *dIcHedd — svatmatvena as one's own Self 


faa  vipascitā ^ by the wise man 

This Atman is Self-effulgent and distinct from the five-sheaths. It 
is the witness of the three states, is Real, is without modifications, 
is unsullied and bliss everlasting. The wise peson should realize It 
as one's own true self. 


What is atman? — disciple (verse 212) 


AeA Jara | 
A ~ Cc. 0" NONE CN NN 
Aada fefe had We | 


aad fae fara amet È TRI | 
fata fag aeaa careers serais t 212 t 
Sisya uvaca | 
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mithyatvena nisiddhesu kosesvetesu paticasu | 


sarvabhavam vind kificinna pasyamyatra he guro | 


sr 


vijeyam kimu vastvasti suátmana tmavipascita || 212| | 


~ 


IST:  sisyah the student Sart — vaca told(asked) 
Aada mithyatvena as unreal fara nisiddhesu 

when negated ARI kosesu sheaths udg etesu these 
New paicau five PASAT sarva abbavam 

absence of all Am — vina except feq kiñcit 

anything AWA na pasyami (I) do notsee SA atra 
here È he guro O Revered Teacher ÑT, vijffieyam 
should be realised 4 kimu  —what/which aq vastu 
entity aa asti there is MAAM svatmana as his own 


Self amaA — atmavipascita by the wise knower of the 
Self 


The disciple asked.... 


“After negating these five sheaths as unreal, | find nothing but an 
absence of everything, O revered Teacher. By which entity then, 
should the wise, realize oneness with the Self?” 


Nature of the Self — Discussion (verses 213-225) 
ANSI | 
aagi erar AASA raat i 
ERARE ANSIA i 213 1 
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Srigururuvaca | 
satyamuktam tvayá vidvannipuno'si vicarane | 
ahamadivikaraste tadabhavo'yamapyanu || 213 || 
SIS:  sriguruh The respected teacher 347 — uvaca said 
(replied) *cTH, satyam rightly S4dH, — zktam is spoken 
aA è tvayā by you fae vidvan O learned one! AJT: 
nipunab clever SI asi you are aa vicarane 
in discrimination Seale abamadi (like) the ego etc FERT: 
vikarab | modifications d te they dd. STI: tat 


abbavab their absence STET, ayam this WW sm api anu 
also 


The respected teacher answered.... 


"Rightly you have spoken, O learned one. You are indeed clever 
in your ability to discriminate. The modifications of the ego as well 
as its absence... 


XA x 


ad Aaga u: equ APA | 
aaa Seat fake FMT Sgt i 214 1 


sarve yenanubhiiyante yah svayamy nanubhityate | 
tamatmanam veditaram viddhi buddhya susiksmaya || 214| | 


Hd sarve all 94 yena  thatby which Syed 

anubhiiyante are perceived 4: yah that which dq. 
EN r i 

svayam Itself. AAGad na anubhūyate is not perceived 
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dH. tam that AAAA, = atmanam the Self fada 
veditàram | theknower fdf& viddhi realise Fam 
buddhya by the intellect XI&WAT susüksmayā (which is) 


extremly subtle 


T the one who perceives while remaining unperceived......That 
you realise to be the Self—the ultimate knower—through an 
extremely subtle intellect...... 


AMA STRICT | 

Segre ears ATÀ | 215 1 

tatsaksikam bhavettattadyadyadyenanubhiyate | 
kasyapyananubhitarthe saksitvam nopayujyate || 215| | 

dq WIBERH tat saksikam one having 'that' as its witness 4 
a bhavet is Adad tat tat allthat ALaAd yat yat all 
that which àa yena | that by which apd anubhiyate 

is experienced S41 STG kasya api to anyone FAP TATA 
ananubhiutarthe when the object is not known  &rTfareqsr 


saksitvam witnesshood 4 says na upayusyate is not 
possible 


That which is witnessed by something else has the latter as its 
witness. When there is no entity to witness a thing, we cannot say 
that it has been witnessed at all. 
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EN CON ` Š Š 
Sa aAA A Ad: AAPA i 
Ad: W Eu AAPA A SER: ll 216 I 


asau svasaksiko bhavo yatab svenanubhmuyate | 
atah param svayam saksatpratyagatma na cetarah || 216| | 


IÀ asau This amir:  svasāksikah being witness of 
Itself "Td:  bbavab the nature(or state) 4d: — yatab since 
tdd svena by itself SPEI anubhiyate is realised Sd: 
atah therefore WA, param supreme 444 svayam 
Itself MAI, saksat directly YMCA — pratyagátma the 


subject Self 4 na not 4 ca and &dC€ —— itarah 
something else 


This Self is its own witness, for It is realised only by itself. Hence 
the Self Itself is the supreme Brahman and nothing else. 
ATTA Chen asa usd 
SCIT GACT: CHAT | 

fas A * 1 
fcaararaarcaal cela d fate cand gÈ 217 i 
jagratsvapnasusuptisu sphutataram yo'sau samujjrmbhate 
pratyagrüpataya sadahamahamityantah sphurannatkadha | 
nanakavavikarabhagina iman pasyannahandhimukhan 


nityanandacidatmana sphurati tam viddhi svametam hrdi || 217|| 
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TAL aA WW ^ jagrat svapna susuptisu in the waking, 
dream and deep-sleep het sphutataram clearly 4: yah 
that which St asau this aad samujjrmbhate 
manifests cT SIT pratyak riipataya as the inner Self 
dal sada always S@LAEL EA aham aham iti as "I" "I" 
AeA antar within €A, sphuran shining Weel 
ekadhāī sameway ale nānā various Beara: 
ākāravikārabhāginaþh having forms and modifications | &HT4, 
iman these Wad paan seeing Beater 
ahandhimukhan the ego,intellect etc fec nitya eternal 
AAE nanda bliss REAA — cidatmana as 
consciousness(knowledge) vgxÍd sphurati shines 3A, 
tam that ÀA viddhi know 44 svam your own 
UdH etam this @e hrdi inthe heart 

That which clearly manifests itself in the waking, dream and deep- 
sleep states; that which shines inside uniformly and continuously 
as “l”-“I”; witnesses the ego, the intellect etc., which are of 
different forms and modifications, which is felt as Existence- 


Knowledge-Bliss Absolute, know this, within your heart, as your 
own Self. 


MN AG ivan 


setas fataqaatara- 
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HIA Hel XIdHd Hed | 
fas Ce Q 
dAl Mae eos ata 
a _ ALA has 
Alec lHa stsiSTHAaAd ll 218 N 
ghatodake bimbitamarkabimba- 
málokya mitdho ravimeva manyate | 


tatha cidabhasamupadhisamstham 

bhrantyahamityeva jado'bhimanyate || 218| | 
M CON i : CS CON z : 
acah ^ ghatodake in the water of a jar. AAH, — bimbitam 
reflected HAAA, arkabimbam the sun sme álokya 
on seeing He: miadhah fool UL ravim sun Wd eva 
itself Head manyate considers AM tathi — sotoo 
Faq cidabhasam the reflection of consciousnes 
SHEH, upadbisamstham caught in the upadhi(of intellect) 
ae bhrāntyā through delusion  9teWzk aham iti as 
"I" Ud eva Itself We: jadah fool amma 


abhimanyate identifies 


The ignorant, on seeing the reflection of the sun in the water in a 
jar, considers it to be the sun itself. So too, the ignorant through 
delusion, identifies himself with the reflection of the 
consciousness appearing in the intellect and considers it to be the 
'l—his own Self. 


TË s dades 
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fra ad fafeiieudss: | 
AEA Tea CATATT ATA: 
CHATHAM AN FA TAM 219 1N 


ghatam jalar tadgatamarkabimbam 
vihaya sarvam viniriksyate'rkab | 
tatastha etattritayavabhasakah 
svayamprakāśo vidusa yathā tathā || 219| | 


IH, ghatam the jar SSH, jalam water dgdH. 
tadgatam presentinit AAAH, arkabimbam reflected sun 
faa vibaya leaving aside dH, — sarvam all this 
fafcia viniriksyate | Sees Sm: arkah the self- 
luminous sun dé€T: — tatasthah independent “dd etat 
these Aaa santas:  tritayā avabbasakab illuminator of 
three XI:  svayamprakasah — self-luminous gm 


vidusa bythe wise 4 yatha justas AM tatha 
so too 


The wise person leaves aside the jar, the water, and the reflection 
of the sun in it and sees the self-luminous sun. So too, the wise 
realize the Self-luminous Reality which illumines "these three" and 
recognize It as independent of them all. 


A ACO M e 


Eri feri Prcutdtarand 
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Cs A ac. 
faga gal led Tera | 
At 

SRA cH esta 

Tara HARSA 220 1 
deham dhiyam citpratibimbamevam 

visryya buddhau nibitam guhayam | 

drastaramatmanamakhandabodham 


sarvaprakasam sadasadvilaksanam || 220| | 


H, deham body AX dhiyam intellect RASANA, 
citpratibimbam the reflection of consciousnes WdH, evam in 
this way EFA — visjya leaving aside Fat buddhau in 
the intellect ARIA, nihitam present EMA, gubayam 
in the cave SENKH, drastāram the witness Acad. atmanam 
the Self aave, akhandabodham (which is) Knowledege 
Absolute «WEIST sarvaprakāgśım  illumining all W4 N74, 


ASAA, sat asat vilaksanam distinct from the gross and the 
subtle 


So too, leaving aside the body, the intellect and the reflection of 
consciousness in it, and realising in the cave of the intellect, the 
Witness, the Self, which is Knowledge-Absolute, which is the 
cause of everything; which is distinct from the gross and the 
subtle..... 


feted fani c i gagi 
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ETA ESHA TATA: | 
farra aged, 

gare fare fart AHA: I 221 u 
nityam vibhuni sarvagatam susiksmam 

antarbahibsinyamananyamatmanah | 
vilffitya samyanniJarüpametat 

puman vipāpmā virajo vimrtyuh || 221|| 
[WHO nityam eternal AJA, — vibbum All-pervading 
aT  sarvagatam omni-present YAHA,  susüksmam 
supremely subtle Iad AAA, — antarbabibfünyam without 
interior or exterior HAJH, ananyam not different Aca: 
atmanah from the Self Aga  vijñāya realising HAR 
samyak fully ASTA, nijarābam one's nature Wdd, etat 
this JA pumān man ANM vipapma free from sin 


AW: virajah free from blemish A: vimrtyuh 
deathless 


rP which is Eternal and Omnipresent; All-pervading and 
supremely subtle, which is without exterior or interior; which is the 
one Self; by fully realising this, one becomes free from sin, free 
from blemish, and immortal. 


(N "M C. C. 
Teach Sequel GRA 
ANG A 


tad Hdleda (sald Bead. 
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TAS het qe HaHa: 
faa Sarasa quai: ti 222 u 
visoka dnandaghano vipascit 
svayam kutascinna bibheti kascit | 


nanyo'sti pantha bhavabandhamukteh 


vind svatattvavagamam mumuksoh || 222| | 


nN 


Idae: visokah free from grief Maga: = znandaghanab 
mass of bliss AARAA, vipascit the wise SA svayam 
himself pama, kutascit of anyone «4 RHÉE na bibbeti 

is not afraid RJA, kascit anyone A na not Bea: 
anyab other Sled asti — thereis Well: panthah path 
Wgsqequad: bhavabandhamukteh for liberation from the bonds of 
transmigration fat — vina except ATATA, 
svatattvavagamam realising the Truth of one's own self Hat: 


mumuksoh for one desirous of liberation 


Such a wise person does not grieve, becomes the embodiment of 
bliss, and fears nothing from anywhere. For one who seeks 
liberation, there is no other path to break free from the bonds of 
transmigration than realising the Truth as one’s own Self. 


saN aa Ag ATA ART | 
Faled IAs ser AFIT gud: 223 1 
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brahmabhinnatvavinanam bhavamoksasya karanam | 


yenadvitiyamanandam brahma sampadyate budhaih || 223| | 
Fa Sieg AAA, brahma abbinnatva vijhanam realisation 


of one's identity with Brahman agea bhavamoksasya | for 
liberation from the bonds of transmigration NUH, karanam 
the cause àa yena by which AAH, advitiyam the 
One without a second Sd-q4 — anandam the bliss Sa 
brahma Brahman Fad sampadyate is attained qa : 


budhaih by wise men 


The cause for liberation from transmigration is the realisation of 
one’s identity with Brahman. By means of this, the wise attain 
Brahman, the one-without-a-second, the Bliss-Absolute. 


G NA a A 


aenea Fac fdareadd Ja: i 
Agaa: Sese: i 224 1 


brabmabhütastu samsrtyai vidvannavartate punab | 


vijnatavyamatah samyagbrahmabhinnatvamatmanah || 224| | 


Aad: brahmabhitah One who has become Brahman g 

i A ! i . 
tu indeed Gd — samsrtyai to world of transmigration 
dal. vidvan realised one a atadd na avartate does 
notreturn gd: punah anymore AJAA, vijfiatavyam 


should be realised Sd: atah therefore GI samyak 
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fully Sa ANATH, brahma abbinnatvam identity with 
Brahman HAA: atmanah of the Self 
No more does one return to the world of transmigration after 


having become of the nature of Brahman. One must, therefore, 
strive to fully realize one’s identity with Brahman. 


act greeted sal fag N eaaiered i 
cece Tears Feat Tate i 225 u 
satyam jndanamanantam brahma visuddham param svatahsiddham | 


nityanandatkarasam pratyagabhinnam nirantaram jayati || 225| | 
aH satyam Existence MM, jidanam Knowledge 
SEHedH,  anantam Infinite sit ^ brabma Brahman 
AIEA,  visuddham extremely pure NH, param 

supreme MASH, svatahsiddham self-existing ca 

ada TRA nitya dnanda ekarasam eternal indivisible-bliss 
WIR ANAA pratyak abhinnam not different from one's Self 


RAH, — nirantaram ever Wald = jayati victorious 
Brahman is Existence-Knowledge-Absolute, extremely pure, 
Supreme, Self-existing, Eternal, Indivisible-Bliss, not essentially 


different from the inmost Self , and absolutely without parts. It is 
ever victorious. 
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All manifestation absolute (verses 226-236) 
aR THis AEA EASTA 
q gregafed Rasa Heg WHA aTa TATA I 226 N 
sadidam paramadvaitam svasmadanyasya vastuno'bhavat | 


na hyanyadasti kiticit samyak paramarthatattvabodhadasayam | | 


226 | | 
Ud sat Real 84H, idam this RA a parama 


advaitam absolute oneness *d€Hld, svasmat than the Self 
HAT anyasja |. of other Ata: = eastunab of anything 
amad, abbavat because of absence 4 na no f& hi 
truly Std anyat other BRA as is fh Wd kiñcit 
anything T$  samyak complete Waar NAAA, 


paramarthatattva bodhadasayam in the state of realisation of the 
supreme Truth 


This Absolute Oneness alone is Real since there is nothing other 
than the Self. Truly, there is no other independent entity in the 
state of full realization of the supreme Truth. 


€. e e € * + 1 
qud FAA WeGedniWumemsm 227 N 
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yadidam sakalam visvam nanariipam pratītamajñānāt | 

tatsarvam brahmaiva pratyastasesabbavanadosam || 227| | 

"d. yat thatwhich 344 idam this Akos = sakalam 
entire Taadavisvam universe AASTA, — nanárüpam of 
diverse forms Slt. pratitam appearing Seiad ajfanat 
due to ignorance dd tat that aay sarvam all si 
brahma Brahman ud eva alone SWcKd  pratyasta 
free from als asesa all Wear bhavandadosam 


limitation of thoughts 


This entire universe which, because of ignorance, appears to be 
of diverse forms, is, in fact, Brahman alone, which is free from all 
limitations of thought. 


aads À Fal a frr: 
grasa ada g Fea | 
d grmed GTR gni: 
PÀ TNI pfe qaem: i 228 1 


mytkaryabhüto'pi mrdo na bhinnah 
kumbho'sti sarvatra tu mytsvarüpat | 
na kumbharipam prthagasti kumbhah 


kuto mrsa kalpitanamamatrah || 228| | 
ABA: mrt karyabbatah a modification of clay BM api 


though He: dab from clay afta: na bhinnah not 
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different $F: kumbbab apot sed asti is Ud 
sarvatra everywhere d tu indeed Haed, 
mytsvarüpat the nature of clay 4 na not PASH, 
kumbharipam the potform Af prthak different sed 
asti is BFA: kumbhah pot Fd: kutab where,why 
aM mà — FALSE «edd  kalpiia imagined AAAA: 


namamatrab merely a name 


Though a pot is a modification of clay, it is not different from it. 
Throughout the pot, clay alone is present. So why call it a pot? It 
is merely a false imagined name. 


nS aN A * 
sex dead a Wad | 
Hat Fe: RTA TI AE- 
cg Ut APTA 229 1 
kenapt mrdbhinnataya svaripam 
ghatasya sandarsayitum na sakyate | 
ato ghatab kalpita eva mobha- 


nmydeva satyam paramarthabhütam || 229| | 
deb AÀ kena api by anyone gigaa = mrdbhinnataya 
something other than mud *d*NH,  svarüpam the essence 


TE  ghatsya ofapot Weal — sandaríayium to 
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show *Q 3d na Sakyate is not possible Wa: atah 
therefore de: — ghatab a pot pled: kalpitah imagined 
Ud eva only Wed. mohat through delusion Hd. ud 


. c 
mrt eva mud alone *IcTH, satyam reality WAY 


paramarthabhitam abiding 
No one can show by demonstration that the essence of a clay-pot 
is other than the clay. Therefore, the pot is merely imagined 


through delusion, and clay alone is the enduring Reality in the 
clay-pot. 


AGIA us uad 
AAA dalseuaied i 

Beda ar aa « AEA Ht 
€. CN AK 


Teal Ta Adiada ATN: tl 230 1 


sadbrahmakaryam sakalam sadevam 
tanmátrametanna tato'nyadasti | 
astiti yo vakti na tasya moho 
vinirgato nidritavatprajalpah || 230| | 
ag HA AGA sad brahma karyam the effect of the real 


Brahman UPSA, sakalam entire Ad. sat Real WH 

evam thus AHAH, tanmatram of the essence ofthat dq. 
etat this 34 na not dd: tatah thanit Aad anyat 
other aRa asti is sd Kd — as iti "Itis" ": yah 
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he who afd vakti says d na not d€4 tasya 
his Ñe: mobab delusion fafmid: vinirgatab has gone 
AAJA, nidritavat like one in intense sleep Bete: 


prajalpab ^ twaddling or talking 
So too, the entire universe, being the effect of the Real Brahman, 
is Brahman itself and nothing else. It is of the essence of That and 


it cannot exist apart from That. Anyone who says it does, is still 
under delusion like one talking in intense sleep. 


AIST ACTS Safe ii 231 1l 


brahmaivedam visvamityeva vani 
Srauti brüte'tharvanistha varistha | 


tasmddetadbrahmamadtram hi visvam 


sr 


nadhisthanadbhinnata''ropitasya || 231| | 
sa brahma Brahman Ud eva alone 344 idam 
this Tata vifvam universe sd iti thus Ud eva 
verily aM vam; declaration Sil śrautī ofthe Sruti 
sd brite says BAA atharvanistha of Atharva Veda 


ARS — varistha august de€HId, tasmat therefore Wd 


etat this SAAAq dbrahmamatram Brahman alone f& 
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hi indeed 3AA, vive universe A na not 


riii adhisthanat of its substratum Taal — bbinnata 
difference maea áropitasya of the superimposed thing 
Truly, this entire universe is Brahman—this is the declaration of 


the Atharva Veda. Therefore, this universe is Brahman alone, for 
a superimposition has no existence apart from its substratum. 


* A bns hay 
acd afa ereseiédarerits 

ede act i 
saaa ang: A- 

Jaci ung fed HERATA 232 i 
satyam yadi syajjagadetadatmano' 

nantattvabanirnigamápramanata | 
asatyavaditvamapisituh sya- 

nnaitattrayam sadhu hitam mahatmanam || 232| | 
aAA satyam real IR yadi if A, syāt is WT 
jagat universe Hdd, etat this IAA: atmanaþh ofthe 
Self aaaea: —anantattvabanib loss if infinitude TA 
SHAMIM è  nigama apramānatā loss of validity of Vedic 
Scriptures SAARA, asatyavāäditvam state of being a liar 
aÑ api also Sig: iituh ofthe Lord MA, syat 
willbe 4 na not Wdd etat these 7H, trayam 
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fan 


three "Tg — sadhu proper(desirable) l&dH, hitam 
beneficial WeIcHdTH, abatmanam (according) to Great Ones. 
If the universe, as it is, is Real, the Self (Atman) would not be 
Infinite, the scriptures would be false, the Lord himself would be 


guilty of having spoken an untruth. None of these three is 
considered either desirable or beneficial by the Great Ones. 


SAN] agaaa «IE aR: | 
q a Fecal Yala Salar ! 233 1 


isvaro vastutattvajfio na caham tesvavasthitah | 


na ca matsthani bhütanityevameva vyaciklrpat || 233|| 


SON: isvarab the Lord agava: vastutattvajfiah knower 
of reality of all things 4 na not d ca and We 
aham | dE zesu  inthem SmRSmR: — avastbitab living 
d na nor 4 ca further Acca — matsthani 
existing in Me Wf bani the beings ld iti thus 


WH evam eva in this way only Shed,  vyaciklrpat 
has supported 


The Lord, the knower of the Reality of all things, has expressly 
declared: “I do not abide in them, and nor do beings abide in 
Me."* 

*Bhagavad Gita 9.4-5 


afe acd waged Bags ur i 
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(oman hay 


FAIS Rufe-qdtseccae mes ! 234 1 
yadi satyam bhavedvisvam susuptavupalabhyatam | 


yannopalabhyate kincidato'satsvapnavanmrsa || 234| | 


IÈ yadi if WAA satya TRUE "dd, bhavet 

were ÑH, visvamm the universe ggi susuptau in 
deep-sleep aÑ (api)  (also,even) SISTA,  upalabhyatam 
would have been perceived 4. yat since AGIA na 
upalabhyate (itis) not perceived fed, kiñcit anything 
Sd: atah therefore Sad. asat unreal dd svapnavat 
like a dream FN mrsa false 

If the universe were real, it would have been perceived even in 


the deep-sleep state. Since it is not at all perceived, it must be 
unreal like a dream. 


Hd: PIARA ATCA: 
gapti AM Tosa I 
N\A C. C e s- 
Ream aem SAT i 235 1 
atah prthannasti jagatparātmanaþ 
prthakpratitistu mysā gunādivat | 
aropitasyasti kimarthavatta'- 


dlisthanamabhati tatha bhramena || 235| | 
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Ad: atah therefore JA% prthak seperate d na 
not aa asi is W, jagat world WIHA: 
parātmanah from the Supreme Self Jap IM: prthak pratitib 
(its) seperate appearance g tu and Ẹ  mrsá false 
TU RAA, guna abivat like 'rope and snake' mima 
Āāropitasya ofthe superimposed thing aa asi is Tea 
kim there Saad arthavattā meaning AASA, 
adhisthanam substratum Sd — abbati appears a% 


tathā like that AM = bbramena through delusion 


Therefore, the world has no existence apart from the Supreme 
Self and the appearance of its separateness is false like the 
appearance of a snake in a rope. Can a superimposition has any 
real existence apart from its own substratum? Through delusion, it 
is the substratum itself which appears like that. 


WA TARA: Titel 

Fala aiai f& Baa: | 
gdqal dal ddd Bd 

CAR TAHT AAT 236 1 


bhrantasya yadyadbhramatah pratitam 
brahmaiva tattadrajatam hi suktib | 
idantaya brahma sadaiva ripyate 


tvaropitam brahmani namamatram || 236| | 
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Wreded — bhrantasja to a deluded one Wd; Hq, yat yat 
whatever Ad: —bbramatab through delusion Wale 
pratitam appears Sa brahma Brahman Wd eva 
alone dddd. tat tat allthat INAH, vajatam silver fé 
hi indeed ĝa: suktib a mother-of-pearl ¿aai 
idantaya as "this" sl brahma Brahman €d_ sat 
existance Wi eva alone ead rüpyate is 
considered(as this world) d tu but Smau. aropitam 
superimposed sk — Lbrabmani on Brahman AAA 


namamatram mere name 


Through error of judgement whatever a deluded man perceives 
what can only be Brahman and Brahman alone. The silvery sheen 
perceived is nothing but the mother-of-pearl. Brahman is ever- 
present as "this" universe and that which is superimposed on 
Brahman can only be a mere name. 


Brahman - Its nature (verses 237-240) 
aa: W Fa Galea 
A A ^A = i 
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OA C aS 
e La 


FREIE 237 II 
atab param brabma sadadvitiyam 
visuddhavijnanaghanam nirafjanam | 
prasantamadyantavibinamakriyam 
nirantaranandavasasvarüpam || 237| | 


Ad: atab therefore WA param supreme Fal 
brahma Brahman "d sat real HÈNT, advitiyam 


non-dual AIAMAA,  visuddhavijňānaghanamı the 
essence of pure Knowledge Absolute fea nirañjanam 


taintless  WISIT-dH, prasantam supremely peaceful aÈ Sed 
AAT, adi anta vibinam without beginning and end AFIA, 
akriyam beyond activity PR nirantara always 


BAealatdeqy  anandarasasvarüpam | of the nature of Bliss 
Absolute 


Therefore, whatever is manifested is the Supreme Brahman Itself- 
--Real, non-dual, extremely pure, the essence of Knowledge- 
Absolute, taintless, supremely peaceful, without beginning or end, 
beyond all activity, and always of the nature of Bliss-Absolute. 


€. QN. a 
Reana 
fied ga ferens | 
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RIAA ACTA 

Fate: ead faf ward tt 238 1 
nirastamayakrtasarvabhedam 

nityam sukham niskalamaprameyam | 
arüpamavyaktamanakhyamavyayam 

Jyotib svayam kincididam cakasti || 238| | 
FRET nirasta transcending MAFA mayakrta created by 
Maya URNA, sarvabhedam all distinctions A@Ħ, — nityam 
eternal GAA.  sukbbam essence of joy APSA, niskalam 
indivisible 8444 aprameyam immeasurable ISTA, 
arüpam formless Set4tdAH avyaktam unmanifest | STHRETH, 
anakhyam nameless AATA,  avyayam immutable sla: 
TJA,  jyotih svayam self-effulgent Rad, kiñcit 
whatever %Ħ, idam this "Weed cakasti is 
manifested 
Transcending all distinctions created by Maya, the Surpreme 
Brahman is Eternal, the essence of Joy, Indivisible, 


Immeasurable, Formless, Unmanifest, Nameless, Immutable and 
Self-effulgent. 


A = = Rf z i 
siaemaueRrenni K ad faga: i 239 i 
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jniatrineyajnanasinyamanantam nirvikalpakam | 
kevalakhandacinmatram param tattvam vidurbudhah || 239| | 

ald 34 MA YT jviatr jüeya jüana sanyam free from the 
distinctions of the Knower, Known & Knowledge Sade. 
anantam infinite ANEAFI, nirvikalpakam — transcedental 
Wc kevala pure Se akhanda indivisible Pasa 
cinmátram essence of absolute knowledge WA param 
supreme qdcdWd tattvam truth fag: vidub realise ga: 


budhah the wise sages. 


Sages realise the Supreme Truth in which there are no 
distinctions such as the knower, the knowledge and the known, 
the Truth which is Infinite, Transcendental and which is of the 
essence of Knowledge Absolute. 


ha Ae A ~ 
oad Fa qUiHé AE: tl 240 1 


aheyamanupadeyant manovacamagocaram | 


aprameyamandadyantam brahma pirnamaham mahah || 240| | 
` 


JJA,  abeyam that which cannot be thrown away SII. 
anupadeyam which cannot be taken up HATTA, 


manovacam ofthe mind and the speech SPRL agocaram 
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beyond the limits S444 —aprameyam immeasurable 
AMAA  anādyantam without beginning and end sa 
brahma Brahman A parnam whole 8] aham 
l-the Self 4é: mahah glorious 


That which can neither be thrown away nor taken up, that which 
lies beyond the limits of mind and speech, which is 
Immeasurable, which is without beginning or end, full, and one’s 
very own Self, which is of outshining glory---that is the Self. 


That Thou Art — explanation (verses 241-249) 
SECER IINGIE IE 
sA: ANAT 
SIT Aea qn]. 
qaaa Oral Ue: I 241 | 


tattvampadabhyamabhidhiyamanayoh 
brahmatmanoh sodhitayoryadittham | 
Srutya tayostattvamasiti samyag 


ekatvameva pratipadyate muhub || 241| 
dd, cdH, Wea tat toam? padabhyam by the terms "That" and 


"Thou" smt: abhidhiyamanayoh | denoted Fa AMAA: 
brahma àtmanob between Brahman and Atman aac: 


sodhitayoh purified i.e. Eliminating the conditionings "d, yat 
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which icm itthham thus ÆT srutya by the Sruti 


GEIE tayoh their aAA tat tvam asi "That Thou 


C. 


Art" 3d zti thus GRR] samyag absolute UhcdH, 
ekatvam identify YA eva alone Wk pratipādyate 
is established Hg: muhuh repeatedly 


If Sruti in its maxim “That Thou Art’, repeatedly establishes the 
absolute oneness of Brahman and the Self, indicated by the term 
"That'(Tat) and "Thou'(Tvam) respectively, then divesting these 
terms of their relative associations, their implied but not literal 
meanings are to be understood. 


AN QS ha MN 


eg queat qot: 
A hay ‘N C [albas 
rasaae: | 
` an ` 
waa qnit: 
PUR: WII: ! 242 II 
aikyam tayorlaksitayorna vacyayoh 
nigadyate'nyonyaviruddhadharminoh | 
khadyotabhanvoriva rajabhrtyayoh 
küpamburasyob paramanumervoh || 242| | 
UA  aikyań identity aÑ: tayoh — their(between them) 
ofi: laksitayoh between the implied meaning 3 na 


ha r : A N 
not AAi: vacyayoh between the literal meaning ttad 
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nigadyate | is inculcated sre anyonya mutually fae 
viruddha | (who are) of opposite aÑ: — dbarminob 

attributes Wa edt: khadyota bhanvoh | between glow-worm 
and sun 84d zva like Usp: rajabhrtyayoh between 
king and servant PUTA: küpamburasyob between a 


NONE 
well and a ocean AWA: —- paramanumervob between an 
atom and the mount Meru 


For they are of contradictory attributes---like the sun and the glow- 
worm, the king and the servant, the ocean and the well, mount 
Meru and an atom. 


Nam UN A A 


GEUGAIRE EEE EIGE] 
a aeda: aW: | 
SAA H HEARR 
AST sri ap TARL 243 1 
tayorvirodho yamupadhikalpito 
na vástavab kascidupadhiresah | 
isasya maya mahadadikaranam 
jivasya karyam srnu paricakosam || 243|| 
qui: tayoh between them fada: virodhab | difference 
STI, ayam this SWfredd: —upadbikalpitabh created by 


superimposed upadhi A na not Add: vastavah 
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real dq kasit any WW: — zpadbib Upadhi Ws: 

esab this sae isasya oflsvara ARI maya Maya 
Weal ARTA  mahadadi karanam the cause of Mahat etc. 
Saa jivasya — Ofjiva BAA — karyam (Maya's) effect 


f `A . 
Wu su listen WAAR parcakosam the five sheaths 
The difference between them is only created by superimposition 
and is not something real. The limiting condition in the case of the 
Lord is Maya or ignorance, the cause of Mahat etc. And listen, the 


limiting conditions in the case of the individual self are the five 
sheaths, which are effects of ignorance. 


fl $ SS 
SETS a WIS sls: | 
Usd Wed HET dem: 
TANTS A Vt A TT I 244 N 
etavupadhi parajivayostayoh 
samyannirase na paro na jivah | 
rājam narendrasya bhatasya khetakah 
tayorapohe na bhato na raja || 244| | 


Ud Sat etau upadbi these two Upadhis Ws: 
parajivayoh of Isvara and jiva GELE tayoh their Gas 
samyak completely FRG nirāse when eliminated 4 


na not W: parab Isvara A na not Sa: — jab 
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jiva UA rajyam kingdom AeA — narendrasya of 
the king Weta bhatasya of soldiers Gen: kbetakah a 
shield at: ee tayoh apohe when both are taken away 4 
na there is neither W€: bhatah soldier A na not 


Us è raja king 


These two are limiting conditions of the Lord and the individual 
soul, but when they are completely eliminated, there is neither the 
Lord nor the individual soul*. When the kingdom of the king and 
the shield of the soldier are taken away, there can neither be a 
king nor a soldier. 


*This is explained through the analogy of the ocean and the wave. The ocean can be 
likened to the /savara and the wave to the jiva. However, when we realize that in reality 
the ocean and the wave are water only—there being neither the ocean nor the wave— 
the seeming disctinction between the /svara and the jiva disappears. It is all seen as 
water only, like the substratum, the Brahman—the only reality behind all appearances. 


TATA: BLA VA I 245 il 
atháta adesa iti srutib svayam 
nisedhati brahmani kalpitam dvayam | 
Srutipramananugrhitabodha- 


ttayornirasah karaniya eva || 245| | 
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SRI atha now Hd: atab then aal: adesah 
injunction gfd iti thus fd: wtih vedas (scriptures) 
tq4qq  svayam themselves fred  nisedhati reject 
seit — brahmani in Brahman «edd, — kalpitar 
imagined TH,  dvayam duality AoA apta 
Srutipramana anugrhita supported by the authority of scriptures 
ata. bodhat by knowledge «Wi: tayoh  their(of upadis) 
FRA:  nirāsah elimination moia — karaniya should be 
done Wd eva certainly 

"Now is the injunction" etc--- in these words the scriptures reject 
the imagined duality in Brahman. Supported by the authority of 


the scriptures one must certainly eliminate these two 
superimpositions by means of direct Realization. 


TERI SATS | 
ged cud STAI eui 
SA: quemar: 1 246 1 
nedam nedam kalpitatvanna satyam 
vajudrstavyalavatsvapnavacca | 


ittham drsyam sadhuyuktya vyapolya 
jñeyah pascadekabhavastayoryah || 246| | 
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ARGH — na idam "neither this" * S&H. na idam "nor 
this" «feqddedId, kalpitatvat being products of imaginations 4 
na not HAH, satya real WY raju (inthe) rope 
ee drsta seen Aledd vydlavat like the snake dd. 
svapnavat like the dream 4 ca and CT ittham 
thus €$4H, drsyam seen(world) "Tg sadhu perfectly 
Gta  yuktyà | by reasoning eque vyapohya | eliminating 
sa: jñeyah should be realised ald. pascat thereafter 
Wh Ald: eka bhavah oneness qui: tayoh — their(jiva and 


Isvara) 3: yah | that which 


"Neither this (gross), nor this (subtle)" is the Self; like the snake 
seen in the rope and like dreams, they are not real, being the 
products of imagination. By a perfect elimination of the objective 
world by reasoning supported by the Sruti, one must realize the 
oneness underlying the individual soul and the Lord. 


ced di SATA Sel 
CARATS CARES | 

Ae Fecal a AMSASA 
fequramrifenere re 247 t 


tatastu tau laksanaya sulaksyau 
tayorakhandaikarasatvasiddhaye | 


nálam jahatya na tatha'jabatya 
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kintibhayarthatmikayaiva bhavyam || 247| | 

dd: tatab therefore d tu verily Ñ tau these 
two (terms) S&T = laksanaya through their implied 
meaning Goel sulaksyau should be carefully considered 
ddl: tayoh their SAT  akbanda — indivisible(absolute) 
pce feras ekarasatvasiddhaye | for establishing identity 4 
na not Seq alam sufficient Seca jahatya "the 
method of rejection" 4A na not dal tatha similarly 
BEM ajahatyā — "the method of complete retrntion" fed 
kintu but SAAAMRAFA ubbayarthatmikaya by a combined 


process of both Wd eva alone *"T-HH, bhavyam should 
be reasoned out 


Therefore, the two terms (/svara and jiva), should be carefully 
considered through their indicative meanings in order to establish 
their absolute identity. Neither the method of total rejection, nor 
the method of complete retention will suffice. One must reason 
through a combined process of both. 


d eaedisufirdie Wha 
fS E TARIATIET Hed | 
aq aM acdaatiaarea 


eK ÈA it 248 1 


sa devadatto'yamitiha caikata 
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viruddhadharmamsamapasya kathyate | 
yatha tathà tattvamasitivakye 
viruddhadharmanubhayatra bitva || 248| | 


a: sab that ddad: devadattah Devadatta SAH ayam 
this sd iti thus #24 ica  here(inthis sentence) 
Uhl ebat; identity fa€ viruddha contradictory ‘ART. 
dharmamsam portions of qualities SR — apasya 
eliminating «ed kathyate ^ is expressed WT — yatha 
justas AM = tatha sotoo dd. tat That «dH, tvam 
Thou aÑ asi Art Hat iti thus ae vākye inthe 
sentence [deg YAA, viruddha dharman contradictory 
attributes 3AA — zbbayatra on both sides Èi bitva 
giving up 


“This is that Devadatta"—just as in this sentence the identity 
expressed is arrived at by eliminating respective contradictory 
portions, so too it is in the statement, “That Thou Art”. 


Hog Peace AAN: 
sme: Gad gii: | 

Ud Aaa HLA 
EANAN: i| 249 1 
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samlaksya cinmdatrataya sadatmanoh 
akhandabhavah pariciyate budhaih | 

evam mahavakyasatena kathyate 
brahmatmanoraikyamakhandabhavah || 249| | 


ase — sanlaksya noting AAAA — cinmátratayá as 
the pure consciousness Galea: sadatmanoh of the indificual 
and total i.e. Jiva and Isvara SausHte: akhandabhavah the 
indivisible essence i.e. Identity vR*Fd ^ pariczyate — is 
recognised qu: budhaih by wise men WA evam in 
this way Alara aida mahavakya satena by hundreds of 
scriptural declarations sed kathyate is expressed(revealed) 
FMA: brabmatmanoh of Brahman and Atman ARH, 
aikyam identity smdUeWId: akhandabhāvah complete 


oneness in essence 


The wise should give up contradictory elements on both sides and 
recognize the identity of the Lord and the individual Self, carefully 
noting that the essence of both is unlimited consciousness". Thus, 
hundreds of scriptures declare the oneness and the identity of 


Brahman and the individual Self. 
*Pleas refer to the comment following verse 244 above. 


Attitude in meditation (verses 250-253) 
A a A 
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frd vadit aaa i 
erit FTAA udtd 

HES AeA FET | 
Fares faspesasm 

faf CAAATARaTSa TT it 250 1 


asthtilamityetadasannirasya 

siddham svato vyomavadapratarkyam | 
ato mysamátramidam pratitam 

jahihi yatsvatmataya grhitam | 
brahmahamityeva visuddhabuddhya 

viddhi svamatmanamakhandabodham || 250| | 


ISH, asthalam notgross sd iti thus Wd etat 
this Sq asat  false(the not-self) ÈA — nirasya 
discarding fH. €dd: siddham svatah — self-established 
ara, vyomavat like the space SWRA apratarkyam 
beyond the pale of thought Sd: atab therefore IAA, 
mysamátram illusory XH. idam this WdldH,  pratitam 
which is perceived Selle  jahihi give up, negate "Id yat 
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that which ICH è svātmatayā as your own Self "ÄTA, 


grhitam | is accepted Sa He brahma aham “lam 


C. 


Brahman" sd iti thus Wd eva alone faege 
visuddhabuddhya with a purified understanding fate ^ viddhi 
realize SJH AHAH, svam dtmanam your own Self 
aave, akhandabodham (which is) Knowledge Absolute 


Discarding the not-Self, in the light of passages such as “It is not 
gross etc,” one realises the Self, which is Self-established, 
unattached like the space and beyond the domain of thought. So 
negate this illusory body which you are perceiving and have 
accepted as your own Self. With a purified understanding that “I 
am Brahman,” realise your own Self which is Knowledge- 
Absolute. 


Ache Gas Tele Gad yeaa 
deceased Garand Senis | 
Fea Ad: R Hay deed G BIH edd 
MAAA HSTedHH Feet ACL 251 II 


mytkaryam sakalam ghatadi satatam mynmatramevalhitam 
tadvatsajjanitam sadatmakamidam sanmatramevakhilam | 
yasmannásti satab param kimapi tatsatyam sa ātmā svayam 
tasmáttattvamasi prasantamamalam brahmddvayam yatparam | | 
251| | 
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Hcr mytkaryam modifications of mud GAGA 
sakalam all seré ghatadi the pot etc WddH, — satatam 
always HAH Wd mrnmatram eva clay alone MÈT, 
dhitam accepted agd, tadvat sotoo Asad 
sajjanitam born of Brahman (Existence pure) «Tcr, 
sadatmakam of the nature of pure Existance(Brahman) 344% 
idam this AAA Vd sanmātram eva Brahman alone 
ARSH, abbia the entire AAT yasmat since * na 
not Sed asti — thereis Wd: satah than Brahman 
WH, param other Pearl sm kim api anything dd 
tat that WH, satyam Reality @: sab that Ica 
AH,  atmàá svayam is one's very own Self d€HId, — tasmat 
therefore dd, tat That 4H tvam thou SINT asi 

art MAA, — prasantam the Serene SAGA = amalam 

the Pure sii brahma Brahman H&A, — advayam the 


Non-dual 4d. yat which WA param the Supreme 
All modifications of clay such as the pot are accepted by the mind 
as real but are, in fact, clay alone. So too, the entire universe 


which emanates from Brahman is Brahman alone and nothing 
other than Brahman, the Self-existent Reality, and one’s very own 
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essential Self. Thou art That, the Serene, the Pure, the Supreme 
Brahman, the Non-dual. 

fear feqq faga At TAT 

Fea affa oft erede: | 

qea SIGRTHITEHIIGRId, 

dEHTCTHRI SaITeqHHG sud ACM 252 II 
nidrakalpitadesakdlavisayajnatradi sarvam yatha 

mithya tadvadihapi jagrati jagatsvajfianakaryatvatah | 
yasmadevamidam sarirakaranapranahamadyapyasat 


tasmattattvamasi prasantamamalam brahmddvayam yatparam | | 
252| | 


RaRa  nidrakalpita projected in a dream è? desa — the 
place *e kala time ÑA visaya objects QR 
jfiatradi knoweretc dH,  sarvam al Fal yatha 
justas feu mithyā unreal déd, tadvat similarly % 
iha here aÑ api also wd jagrati — in (our) 
waking state wWTd, jagat the world Cd agaaa: sva 


ajfianakaryatvatab being the effect of one's own ignorance 
Gd WH yasmāt evam because of it being so 344 idam 


this 3&K — ra body #1 karana the organs WT 
prana ihe Pranas Sele aham adi the ego etc aM 
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api also Sad asat unreal d€HId  :asnat therefore 
dd cu tat tvam asi "That Thou Art" Sale 
prasantam | the Serene XASH, — amalam the Pure sia 
Se3H  — brahma advayam the Non-dual Brahman "qd, yat 
which "NH, param is the Supreme 

Just as the place, time, objects, their knower etc., in a dream are 
all unreal, so too is the world we experience in our waking-state, 
is projected due to our own ignorance. Since the body, the 
organs, the vital breath, the ego etc., are also thus unreal, 


therefore, Thou art That, the Serene, the Pure, the Supreme 
Brahman, the Non-dual. 


CONS 


TA Mea RRIA aigh 
der Aa SERIES | 
tated ae tattered fati 
eiaa Rag ee wat 253 1 
yatra bhrantya kalpita tadviveke 
tattanmatram naiva tasmadvibhinnam | 


svapne nastam svapnavisvam vicitram 


svasmadbhinnam kinnu drstam prabodhe || 253| | 


JA yatra there where Se — bbrantyá dueto 
delusion lead kalpitam is projected dq fra tat viveke 


on its discrimination «dd, tat that (projected thing) aAA, 
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tanmátran is that (substratum) alone J naiva never 
ad. tasmāt than it (the substratum) ANAA, vibhinnan 


other aÑ svapne in the dream a8 naste subsiding 


TINA — svapnavifoam the dream-universe ARTA, 


vicitram diverse, manifold *d€HId, svasmat from oneself 


Cx 


eH  bhinnam different FH d kim nu does it? €9qH 
drstam appear vated prabodhe on waking 


That which is wrongly supposed to exist in something is, when the 
truth about it is known, recognised as nothing other than the 
“substratum” and not at all any different from it. The diverse 
dream-universe appears and subsides in the dream itself. On 
waking, does it appear as something different from one’s own 
mind? 


Aids to meditation (verses 254-266) 
SIRI 
`A aS i 


FE ACTA MARIA it 254 I 
jatinitikulagotradüragarn 

namarüpagunadosavarjtam | 
desakdlavisayativarti yad 


brahma tattvamasi bhavayatmani || 254| | 
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wii jati caste alld nti creed $% kula family TA 
gotra lineage «TH,  daragam (is)beyond TH nama 
name *«q rāpa form FI guna merit QN —dosa 
demerit aster varjitam  (is)without SAT desa space Ale 
kala time ÑA visaya objects wid — ativarti 

beyond "Id Yat  thatwhich Sa brahma Brahman «d, 


tat That SH (vam thou SINT asi art Wem 


bhavayatmani meditate in your mind 


That which has no caste, creed, family or lineage, which is without 
name and form, merit and demerit, which is beyond space, time 
and sense-objects---“That Brahman Thou Art’..... meditate on this 
In your mind. 
Te HRS 

TR ASAT ITT: | 
Vertaal Teg "ug 

FA AAA Alaa tl 255 1 


yatparam sakalavagagocaram 
gocaram vimalabodhacaksusah | 
suddhacidghanamanadi vastu yad 


brahma tattvamasi bhāvayātmani || 255| | 
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"d. yat  thatwhich "NH, param the Supreme he 
sakala all @A& vak speech WRH, agocaram beyond 
TRH, gocaram  — experienciable fames: 
vimalabodhacaksusah by the eye of 'pure knowledge’ UE 
suddha pure fd WW, cit ghanam mass of consciousness 
aa anadi beginningless 4g vastu entity Aq 
yat whichis Sa brahma Brahman «dd, tat That 
aq. tvam thou Af asi at AAA  bhāvayātmani 


meditate in your mind 


The Supreme Brahman which is beyond the range of speech, but 
known only through the eye of ‘pure-illumination’, which is pure 
mass of Consciousness, which is a beginningless entity --- “That 
Brahman Thou Art”.....meditate on this in your mind. 


Seded Ag 
FE ATA AAT i 256 1 
sadbhirurmibhirayogi yogihrd- 
bhavitam na karanairvibhavitam | 
buddhyavedyamanavadyamasti yad 


brahma tattvamasi bhavayatmani || 256| | 
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gÑ: sadbhib bythe six HAM: armibhib waves Bair 
ayogi (is) untouched ATE AA, yogihrd bhavitam 
which the yogi's heart meditates upon à na not Fut: 
karanaib by the sense-organs ANATA, vibhāvitam 
grasped gfe emu buddhi avedyam | not knowable by the 
intellect SATA.  anavadyam flawless excellence afa 
asti is "d, yat which s brahma Brahman dd 


tat That SH tvam thou Sa asi art "Wee 
bhavayatmani meditate in your mind 
That which is untouched by the "six waves of sorrow”, which is 
realized in the heart of Yogis but which cannot be grasped by the 
sense-organs, that which the intellect cannot know, which is of 
flawless excellence --- “That Brahman Thou Art” ...... meditate on 
this in your mind. 
wiesen 

case a AARS | 
ead ea aq 

FS CAA aAA Ul 257 1 
bhrantikalpitajagatkalasrayam 

svasrayam ca sadasadvilaksanam | 


niskalam nirupamanavaddli yad 


brahma tattvamasi bhavayatmani || 257|| 
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wifedefedd — bbrantikalpita projected by delusion TA, jagat 
the universe PS MAJAH, kala asrayam substratum for 
its(world's) various aspects €4 HAJH, sva asrayam which 
supports Itself *i ca and Ad sad Mewar sat asat 
vilaksanam (which is) other than the gross(sat) and the 
subtle(asat) FSH, niskalam partless fe WHTrTd. 
nirupamanavat incomparable È hi ^ indeed "d, yat 
which s brahma Brahman dd. tat That «dH, tvam 
thou Sa asi at Mamen — bhavayatmani meditate 


in your mind 


That which is the “substratum” of the universe and its various 
aspects which are all due to delusion, which is its own support, 
which is other than the gross and the subtle, which has no parts 
and is truly uncomparable--- “That Brahman Thou Art" ..... 
meditate on this in your mind. 


SARRAR- 
SIÈGIEGIERGE G Eii 
GEIS CIC SICAL Uy 
Fa ATA AAT i 258 1 
janmavrddhiparinatyapaksaya- 
vyadhinasanavibinamavyayam | 


af $ = - . 
visvasrstyavavighatakaranam 
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brahma tattvamasi bhavayatmani || 258| | 

WHO janma birth FR vrddhi growth WRA parinati 
development S44 apaksaya decay À vyadhi 
disease ARM nana death Melt vihinam free from 
AAAH,  avyayam changeless fad visva (of) the 
universe arte srsti creation Sq ava maintenance 
fad  vighata dissolution *RUTH, karanam the cause 
sil — brabma Brahman «dd, tat That «dH, tvam thou 


fan 


S asi at Waa — bbavayatmani meditate in your 
mind 


That which is changeless and so free from birth, growth, 
development, decay, disease and death; which is indestructible 
and is the cause of creation, maintenance, and dissolution of the 
universe --- “That Brahman Thou Art” ..... meditate on this in your 
mind. 


ETAT SAT 
ECT 5 | 
Reagana qq 
FA TITAS ATTACH ii 259 1 


astabhedamanapastalaksanam 
nistarangajalarasiniscalam | 


nityamuktamavibhaktamürti yad 
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brahma tattvamasi bhavayatmani || 259| | 
Smau astabhedam free from distinctions | STHWIede quid, 
anapástalaksanam | (which is) never of the nature of non- 
existence i.e. Is ever present fex nistaranga without 
waves Feat jalarasi an Ocean AASA, niscalam calm 
AAAH, —nityamuktam ever free AAAA 
avibhaktamürti is of indivisible form aq, yat which Fa 
brahma Brahman dd, tat That SH tvam thou aa 


asi art Maan — bbavayatmani meditate in your mind 


That which is free from all distictions; which is ever-existent; 
which is calm like a waveless ocean; and eternally unconditioned 
and undivided---“That Brahman Thou Art”.....meditate on this in 
your mind. 


inns 
PROT HAE AA RIT | 
FA AAA ATA tl 260 1 


ekameva sadanekakadranam 
kavanantaranirasyakaranam | 
karyakaranavilaksanam svayani 


brahma tattvamasi bhavayatmani || 260| | 


267 


http://www.advaitin.net/PranipataChaitanya/Vivekachudamani%20eBook%20FinalFinal1 .pdf 


UAHA Ud ekam eva one alone Wd, sat Existence 
THAR anekakaranam the cause for the many NMEA 
háranantara | other cause NERWU, niradsakaranam Itis 
the cause that is devoid of  sSIS;RUTSKSSIUTH. 
karyakaranavilaksanam distinct from the cause and effect 
CTA,  svayam ~=s Itself SQ brahma Brahman «dd, tat 
That “tH tvam thou SM asi art Haas 


bhavayatmani meditate in your mind 


That which, even though one Reality, is the cause for the many, 
the cause that refutes all other causes, which is distinct from 
causes and effects and self-existent --- “That Brahman Thou Art” 
.... Meditate on this in your mind. 


Ac 


fefe qe Here Ha 
Fees TAL I 
Manage [eiui 
FA CAA Aaa N 261 1 


nirvikalpakamanalpamaksaram 
yatksaraksaravilaksanam param | 
nityamavyayasukham nirafijanam 


brahma tattvamasi bhavayatmani || 261| | 
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Ac 


TetldheUhA nirvikalpakam free from the duality SacI. 
analpam infinite AWH, aksaram indestructible "d, yat 
That which W sat ASAA, ksara aksara vilaksanam 
distinct from perishable(world) and imperishable(Maya) UW 
param supreme MACH nityam eternal STET, 
avyayasukham indivisible bliss TREAAH  nirañjanamı 
untainted Sa brahma Brahman «dd, tat That aq 
toam thou SA asi art maan — bhavayatmani 


meditate in your mind 


That which is free from duality; Infinite and Indestructible; distinct 
from perishable and imperishable; Supreme and Eternal; 
permanent and indivisible Bliss; Untainted --- “That Brahman 
Thou Art” .... Meditate on this in your mind. 
A A — JAI- 

TAERAA | 
N CC S War 

FA AAA aAA i! 262 It 
yadvibhati sadanekadha bhrama- 


nnamarüpagunavikriyatmaná | 
hemavatsvayamavikriyam sada 


brahma tattvamasi bhavayatmani || 262| | 
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"d yat  Thatwhich fd vibbati  shines,appears Wd, 
sat one Reality BAHT — anekadha variously SAIA, 

bhramat because of delusion 4TH nama names 4 

rapa forms Wt guna qualities Afam — vikriyatmana 
as changes gnad, þemavat like gold *4"H, svayam itself 
aAA ^ avibripam changeless W&I sada always Fal 
brabma Brahman dd, tat That SH tvam thou ala 


asi at AMAIA — bhavayatmani meditate in your mind 
That Reality which (though one) appears as many due to 
delusion --- though Itself always unchanged --- assumes names 
and forms, qualities and changes, like gold which remains 
unchanged through all its modifications --- “That Brahman Thou 
Art” ... meditate on this in your mind. 
TAREA RIK 

TPAC S ROT | 
aangaan 

FS AAA AAAA tl 263 1 


yaccakastyanaparam paratparam 
pratyagekarasamatmalaksanam | 
satyacitsukhamanantamavyayam 


brahma tattvamasi bhavayatmani || 263 | 
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Gd. yat Thatwhich Walled cakasti shines BA, 
anaparam beyond which there is nothing Wd WA — parat 
param beyond the beyond(Maya) WAb pratyak the 
innermost GRA ekarasam one essence Acdsee 
atmalaksanam of the nature of the Self Ga satya 

Existence Fad. cit knowledge GH. sukham bliss 
Sdedq ananta infinite HAJH, — avyayam immutable 
sil brahma Brahman «dd, tat That «dH, tvam thou 


fan 


S asi at Waa — bbavayatmani meditate in your 
mind 

That beyond which there is nothing; which is beyond the beyond; 
the inmost Self of all; which is of one essence; which is 


continuous Existence-Knowledge-Bliss; Infinite and Immutable --- 
“That Brahman Thou Art” ..... meditate on this in your mind. 


SERIE IEESESIIESI ved 
ind A ~ “Ane 
wrasrateragiaaffrar | 
* € €. € 
da defeat feat i 264 1 


uktamarthamimamátmani svayam 
bhavayetprathitayuktibhirdhiya | 


samsayadirahitam karambuvat 
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tena tattvanigamo bhavisyati || 264| | 
ST ukta indicated AYA artha the Truth 344. 


imam this Seal atmani in one's heart *«J3H, — svayam 
~ , C. : 
oneself dd bhavayet must meditate MAA prathita 
recignise gda: yuktibbib reasoning fem dhiya with 
the intellect Garatle WAA samSayadi rahitamı without any 
doubts,etc Urad, karāmbuvat like water in the palm of 
^N C. 
one's hand dd tena by these means «dca Ti: 


tattvanigamah realization of Truth AÀ = bbavisyati will 
take place 


One must meditate in one's mind, through the intellect, on the 
Truth conveyed above by means of scriptural reasoning. By these 
means, one will realize Truth without any doubts, just like water in 
the palm of one's hand. 


re has NN aN z e 
fara dep queres A | 
delat: emeni Ader ferat 
Aena TANT (ARAL i 265 1 
sambodhamatram parisuddhatattvam 
vijñāya sanghe nrpavacca sainye | 
tadasrayah svatmani sarvada sthito 
vilapaya brahmani visvajatam || 265| | 
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ara. sambodhamatram knowledge-absolute 
qRap&dvdH, —parisuddbatattoam the pure Reality(free from 
ignorance etc AJA — vijfaya realizing de sanghe in 
the bundle(body etc) Wadd. nrpavat liketheking 4 ca 
and 8a saine inanarmy dd HAT: tat asrayah 
resting in thet knowledge +a Schl sva dtmani in one's 
own self dal sarvada ever fd: sthitab established 
ema ^ vilapaya merge sar = brabmani into Brahman 


fan 


Ida&dwIKkTH, visvajattam the universe 


Having realized oneself as supremely pure Knowledge, free from 
ighorance and its effects, like the king in an army, and resting in 
that Knowledge, and being ever established in one's own Self, 
merge the objective universe into the Brahman. 


gal Terai eraut 

Feed Act TAAL | 
ca AIST aetgerat 

Jedi qeu 266 1 


buddhau guhayam sadasadvilaksanam 
brahmasti satyam paramadvitiyam | 
tadatmaná yo'tra vasedguhayam 


punarna tasyangaguhapravesah || 266| | 
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JA JAH, buddhau guhayam in the cave of the intellect 
Wd Sad ea sat asat vilaksanam distinct from the 
(relative) truth and untruth stat brahma Brahman ata 

asti there is "cT, satyam Existence WA param 
supreme HÈTA, advitiyam | Non-dual dd Schl tat 
atmaná as That(Brahman) 4: yab hewho JA atra 
here, in this qud vaset wells Yeh  gubayam inthe 
cave(intellect) dd: punah again d na not d€4 tasya 
for him sm et Sia: anga guha pravesah entry in the cave 


of the body i.e. Mother's womb 


In the cave of the intellect, there is the Brahman, the Supreme 
non-dual Reality, distinct from (relative) truth and untruth. One 
who dwells in this cave as Brahman has no rebirth. 


Give up vasanas — the method (verses 267-276) 
sd Fees Toad AAAS ATE 


pal lsdredef Tet ASTI GaN: | 
VNR SAA aaa AIA AA- 
gd mga get area ud! 267 1 
jñāte vastunyapi balavati vasana'ndadiresa 


kartā bhoktapyahamiti drdha ya'sya sarisavabetub | 


sr 


pratyagdrstya"'tmani nivasatà sdpaneyad prayatna- 


274 


http://www.advaitin.net/PranipataChaitanya/Vivekachudamani%20eBook%20FinalFinal1 .pdf 


nmuhktim prabustadiba munayo vasanatanavam yat || 267|| 


gid eg jfidte vastuni when the Truth is known aÑ api 
even seddl — balavati powerful I&A  «zsana the 
impression Salle:  anadib beginningless THI es; this 
cdi kartā — thedoer dr bhoktā the enjoyer aÑ api 
and, also S@ aba» lam sd iti thus te  drdha 
firm M ya which St asya one's dared: 
samsarahetuh the cause for samsara(rebirth) iT eese 
pratyag hdrstya with identification with the inner menfa 
atmani inthe Self aaa — nivasata by one living T 

si that sme apaneya should be removed  Wcdld, 
prayatnat conscientiously HÍ4dH, muktim liberation oe: 
prabub call dd, tat That s& — iba here HT: 
munayab the sages Wedded vasandtanavam 


annihilation of the vasanas 4d. yat that which 


Even when the Truth is known, there remains powerful, 
beginningless, deep residual impression that one is the doer and 
the enjoyer, which is the cause of rebirth. That impression has to 
be carefully removed by living in an inward state of steady 
identification with the Self. The annihilation of these impressions , 
here and now, is called liberation by the sages. 
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* Na UN AD A 
Ae HHId Al HAI qalelaldelcHlet | 
sTedmatssi Prea gat FAASA ii 268 1 
aham mameti yo bhāvo deþāksīdāvanātmanı | 
adhyáso'yam nirastavyo vidusa svatmanisthaya || 268| | 
SH aham | ĦA mama "mine" gd iti thus @: 
yab thatwhich d: bhbāvaþ the notion a aa Tal deha 
aksa adau in the body,sense organs, etc aaen — anatmani 


(which is) the not-Self Stata: adhyasahb superimposition 


JWH, ayam this TREE: — nirastavyab should be ended 
Ag — vidusa by the wise man . €HTCHÍNESIT svatmanisthaya 


by identification with his own self 


This notion of me and mine exists in the body, sense organs, etc., 
which are not-Self. The wise must end this false identification by 
being firmly established in the Self. 

Seal ed semen Thala rear | 

AISA TETAS AMAA AS i 269 i 

jñātvā svam pratyagatmanam buddhitadvrttisaksinam | 


so'hamityeva sadvrttya'natmanyadtmamatim jahi || 269| | 
geal — jnatva Realizing dH, WPL AHAH, svam pratyag 
átmánam your innermost Self gR deren, buddhi 


tadvrttisaksinam | which is the witness of the intellect and its 
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modifications @: sab That SH. aham lam sk iti 
thus Wd eva alone gral sadvrttya by this positive 
thought aaen anātmani inthe not-Self ST. 


atmamatim the notion of the Self (identification) sÈ jahi 
conquer 


Realizing your innermost Self, as the Witness of the intellect and 
its modifications and ever maintaining the thought, ‘I am That’, 
conquer your identification with the not-Self. 


Sadi Aca Arca GETGSd | 
arengadd aca FEAA HE i 270 tt 


lokanuvartanam tyaktva tyaktva dehanuvartanam | 


sastranuvartanam tyaktva svadhyasapanayam kuru || 270| | 


ns iu 


eigdddH — lokanuvartanam involvement with the ways of 
the world cdi tyaktva leaving Atcal — tyaktva 

P > is i 
giving up «& 9STtddddH, deha anuvartanam ideas of 
beautifying (or following after) the body ama StdddeH, <äāstra 
anuvartanam unnecessary study of scriptures daca 
tyaktva leaving aside *d Sead STHHHH, sva adhyasa 


apanayam removal of the superimposition on the Self $e 


kuru practice 


277 


http://www.advaitin.net/PranipataChaitanya/Vivekachudamani%20eBook%20FinalFinal1 .pdf 


Renounce your involvement with the ways of the world, give up 
following after the body, leaving aside unnecessary pursuing the 
scriptures, and banish the superimposition which has crept up on 
the Self. 


ESTE redi: AAATAATA F | 
SESRIGUI Set TAs ATA 271 


lokavasanaya jantoh sastravdsanayapi ca | 

dehavasanaya jüanam yathavannaiva jayate || 271 

ARAA  lokavāsanayā because of desire for this world 

ed: jantob to people ANHAN — sastravasanaya = owing 

to the desire for unnecessary study of scriptures fù 4 api ca 
* i 

and also adaa = dehavasanaya because of anxiety to 

pamper the body sidH, jřānam realisation amad, 

yathavat as itis proper d Wd na eva never wad 

jãyate takes place 


People cannot attain Realisation because of their desire to run 
after the world, their thirst for unnecessary study of the scriptures 
and their anxiety to pamper the body. 


CARER eR IEA Ea aZ 
vd AESH 
qgfd egil: dg aAa 


ASe: egi WIAA 272 i 
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samsarakaragrhamoksamiccho- 
rayomayam padanibandhasrnkhalam | 
vadanti tajjñāþ patu vasanatrayarn 
yo'smadvimuktah samupaiti muktim || 272| | 


HUNAN  samsarakavagrha (from) the prison house of the 
world FAA, g: moksam icchob for one who is desirous of 
liberation ANATA, ayomayam iron made We fees, 
pada nibandhasrnkhalam chains shackling the feet aaled 
vadanti speak WT: tajiah thewise YW patu 
strong MAMAJA, vasandtrayam the three kind of vasanas, 
i.e., residual impressions 4: yah  hewho id, asmat 
from hm Aga:  vimuktah free eua samupaiti 


attains JAAA. muktim liberation 
The wise have spoken of the three kinds of residual impressions 
as iron fetters that bind the feet of the person desiours of 
liberatation from the prison-house of this world. One who is free 
from them truly attains liberation. 
SISTIG SR EUG GE 

gre qas Refert | 

ONES C C. 


gatia [Suri UF- 


Paar Sa ENTÀ t 273 1 
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jaladisamsargavasatprabhiita- 

durgandhadhita'garudivyavasana | 
sangharsanenaiva vibhati samya- 

gvidhityamane sati bahyagandhe || 273| | 
aoaia, jaladisamsargavasat due to contact with water 
etc Wd prabhiita too much, insufferable great 
durgandhadhüta hidden by stink SWT€ agaru ofthe 
agolochum (a red sandal-wood Ream è divyavasanà the 
divine, captivating fragrance gada sangharsanena by 
scrubbing Wd eva alone {aad vibhāti manifests 
aah samyak well faqaara afa vidhiiyamane sati when 


removed aera bahyagandhe | the external (enveloping) 
smell 


The captivating fragrance of the sandanwood---which gets 
enveloped by a bad order created by its contact with water--- 
again manifests itself as soon as the external order is entirely 
removed by scrubbing. 


aea: Aada- 

AS AACA | 
saei FEI 

Wdtad Aaa SHEA i 274 t 


antabsritanantadürantavaásana- 
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dhulivilipta paramatmavasana | 
prajnatisangharsanato visuddha 

pratiyate candanagandhavat sphutam || 274| | 
Beata antabśsrita ingrained in the mind aaa ananta 
endless ®ed daranta violent Waal Weder — vasana 
dhülivilipta covered by the dust of vasana WAKATAA 
paramátmavásaná the fragrance of the supreme Self "ría 
WIM:  prajüati sangharsamatab by a continuous scouring with 
Knowledge fag@l  visuddba pure dad pratiyate is 
perceived “raleddd. candanagandhavat like the fragrance of 
red sandal-wood hel sphuta clearly 
The fragrance of the supreme Self, like the fragrance of a red 
sandal-wood, is covered by the dust of residual impressions 


deeply ingrained in the mind and is again clearly perceived when 
it is purified by a continuous scouring with Knowledge. 


NaN 


HAHA RAMA | 
aieas ast amat A equ EHSL 275 N 
anatmavasanajalaistirobhiitatmavasana | 

nityatmanisthaya tesam nase bhati svayani sphutam || 275| | 
SACHA: anatmavasanajalaib by the nets of desires for 
the not-Self 
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feng MANAN  tirobhūta ātmavāsanā the desire for the 
Self is clouded fa nitya constant amens 
ātmanisthayā by abiding in the Self TA, aA tesam nase 
when they are destroyed "Wd  bbati manifests +444. 
svayam itself Shel sphuta clearly 

Innumerable desires for things that are not-Self cloud the desire 
for Self-realization. When these have been destroyed by 


constantly abiding in the Self, the Self manifests clearly all by 
Itself. 


Fa FA APTA Aa: 
aa AA ASA AAA | 
feras Atel aaa 
MAPA: AA | 276 i 
yatha yatha pratyagavasthitam manah 
tatha tatha muficati bahbyavasanam | 
nibsesamokse sati vasandnam 
atmanubhütib pratibandhasinya || 276| | 
Fal aM  yathā yatha as, (to the extent) cT HARATA, 
pratyag avasthitam established in the inmost Self Aa: manah 


the mind aaa tathā tatha to that extent Sed 


muficati leaves «TEM: babyavasanab the desires for 
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the external world ARNA afa nibsesamokse sati when 
completely end Aaa vasandandm desires 


McA:  atmanubbatib Realisation of the Self saraa 


pratibandhasinya unobstructed 


To the extent the mind gets gradually established in the inmost 
Self, to that extent it leaves its desires for the objects of the world. 
When all such desires completely end, then there is clear, 
unobstructed realization of the Self. 


End superimposition — the means (verses 277-292) 

TA CHKAT Gal Aca We emu TA: | 
aaa ALAA: TATA He N 277 tt 
svatmanyeva sada sthitvā mano nasyati yoginab | 
vasananam ksayascatah svadbyasapanayam kuru || 277| | 
dI svātmani in one's own self Yd eva alone Wq 
sada ever ÈI sthitva abiding 44: manah the 

: C. P . : NO 
mind RAA — nasyati perishes,ends, or becomes still IT: 
yoginab | ofthe meditator Aaa vasananam of 
vasanas WT: ksayab cessation 4 ca and Nd: atah 
therefore SAA AIAH, svadbyása apanayam negation of 
your superimposition He kuru do 


Being ever established in one's own Self, the yogin's mind 
becomes still. Then there is complete cessation of residual 
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impressions. Therefore, deligently put an end to all your 
superimpositions. 


TA Bhai Gt: Weed Yer «fd | 
qCHITCRHSEU] CAAA HE It 278 !! 


tamo dvabhyam vajab sattvatsattvam Suddhena nasyati | 


tasmatsattvamavastabhya svadhyasapanayam kuru || 278| | 

dH: tamah tamas WMA, dvablyam by both W: 
rajah rajas «did, sattvāt by sattva Ardy sattvam 
sattva 3&7 śuddhena by the pure(realisation) «fa 
nasyati is destroyed «d€HId, tasmāt therefore Ardy 
SEV sattvam avastabhya depending upon sattva 
CHEATS HO — svadbyasapanayam kuru practice the 


negation of your superimposition 


Tamas is overcome both by rajas and sattva; rajas by sattva and 
sattva by “purification”. Therefore, taking recourse to sativa, 
deligently put an end to your superimposition. 


Aa CO C. 


mei gsufe «uii feres feto: | 

VATS ede CAAT HE Il 279 ! 

pravabdham pusyati vapuriti niscitya niscalah | 
dhairyamálambya yatnena svadhyasapanayam kuru || 279| | 
URI = prarabdham the prarabdha Jd — pusyati 


nourishes a9:  vapub thebody ad iti thus fara 
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niscitya knowing for certain AaS: — niscalah (remain) 
undisturbed dq dhairyam | courage, resolve ser 
dlambya depending upon (taking resort to) "cdd yatnena 
with effort €dTeJWmITW TH, He — svadbyasapanayam kuru deny 


your superimposition 


Knowing for certain that your prarabdha* will sustain this body, 
remain steady and with courage and strive hard to put an end to 
your superimpositions. 


*Prarabdha is the result of previously performed actions that fructify in the form of 
present birth. 


«ré sia: w aAa haga | 
ATA TA: ARATE FE | 280 1 


náham jivah param brahmetyatadvyavrttipirvakam | 
vasanavegatah praptasvadhyasapanayam kuru || 280| | 
d Seq vid: na aham jab "Iam not the limited self, jiva" 


fan 


WA se paramı brahma "(| am the) supreme Brahman" &id 
iti thus SACRA atat vyavrttiparvakam eliminating 
all that is the not-Self srdd arated: atat vasanavegatah 
through the force of (your past) urges Wd prāpta 


manifests(rises) SMAN hE — suadhyasapanayam kuru 
deny your superimposition 
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"| am not the limited self (jiva). | am the supreme Brahman’---thus 
by eliminating all that is not-Self, deligently put an end to your 
superimpositions which arise through the force of your past 
desires. 


SICUT FIA CAPM SCA STHÍCETHICHRT: | 

FATA: ACACIA HE i 281 1 

Srutya yuktya svanubhitya jfiatva sarvatmyamatmanab | 
kvacidabhasatah praptasvadhyasapanayam kuru || 281]| | 

Aca = svutyá | through Scriptures Jaca yuktyā by 
reasoning tact = svanubbütya by direct experience 

ed — jfatoa having realised | THÍCETH, SICH: sarvatmyam 
atmanab your own Self to be the "Self in all" Farad. kvacit 
even a little, at any time | SITRHNTId: — abbasatab as an 
appearance Wd  prapta rising SINIHAN he 


svadhyasapanayam kuru deny your superimposition 


Having realized your own Self to be the "Self-in-all" through 
scriptures, by reasoning and from your own direct experience, 
deligently put an end to your superimpositions, even when a slight 
trace appears. 


FATT Ae AT gA: | 
densa feed Tareas HE | 282 1 
anadanavisargabhyamisannasti kriya muneb | 


tadekanisthaya nityam svadhyasapanayam kuru || 282| | 
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SERI ATA — anadána visargabbyam with accepting or 
rejecting iud isat whatever d 9d na asti there is 
no fat riya action, idea Hd: muneb ofthe sage 
dd. tat therefore YASA ekanisthaya with single- 
pointed abidance fH. nityann continuous ENANA, 
RO —svadhyasapanayam kuru deny your superimposition 
Having no idea of eating or evacuating, the sage has no 
connection with any action. Therefore, through continuous 


absorption in the contemplation of Brahman, deligently put an end 
to all your superimpositions. 


A `N `A has 
AIHA CAAT HATA: | 
FAUT CAISMA TAARATIAT HE | 283 1 


tattvamasyadivakyotthabrahmatmaikatvabodhatah | 
brahmanyatmatvadardlyaya svadhyasapanayam kuru || 283 | | 

dd cae ae snl arate tat tvam asi adi vakyottha arising 
from great maxims(of the Vedas) such as "That Thou art" etc sia 
adrad: brahma atmaikatvabodhatah by means of the 
knowledge of the identity of Brahman and Atman | saiiT 

brabmani with Brahman meaa — atmatvadardlyaya 


for strengthening your identification SAANA, he 


svadhyasapanayam kuru deny your superimposition 
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By means of the realized Knowledge of the identity of Brahman 
and Atman, arising from such great maxims (of the Vedas) as 
"That Thou Art," deligently put an end to all your superimpositions 
to strengthen your identity with Brahman. 

sime ie sfeferariseurat i 

rar 3J«dIcHT CT ame q^ II 284 II 


ahambhavasya dehe'sminnibsesavilayavadhi | 
savadhanena yuktatma svadhyasapanayam kuru || 284| | 


SRRI GES] ahambhavasya of the "I notion" a AHA, dehe 
asmin in this body fissa nibsesavilayavadhi till it 
is completely rooted out aad savadhanena with 
vigilence YtdcH yuktatma being a man of concentration 


CHET HO — svadhyasapanayam: kuru deny your 
superimposition 


Till the identification with the body is completely rooted out, with 
vigilance and concentration, strive hard to put an end to all your 
superimpositions. 


Wels fe Tal: TAT ATe ATA | 
Mae fqgecsregmamaesi HE Il 285 1 
pratitirjivajagatoh svapnavadbhati yavata | 


tavannirantaram vidvansvadhyasdpanayam kuru || 285| | 
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IA:  pratitih perception AST TA: jivajagatoh ofthe 
jiva and the world amad, svapnavat dreamlike MA bhati 
persists "ddl ^ yavata as long as ddd. tavat solong 
AH,  nirantaram continuously Aga, vidvan O 


learned one! EANAN pE — svadbyasapanayam kuru 
deny your superimposition 


O learned one! As long as even a dream-like perception of the 
world of objects and of the experiencing ego persists, 
continuously strive to put and end to all your superimpositions. 


A - id : - (C (e a: | 
FAPAMAAL Seal FIedarcarart i 286 tl 


nidraya lokavartayab sabdaderapi vismrteh | 


kvacinnavasaram dattvā cintayatmanamatmani || 286| | 
A " n N is EMEN 
Aa — nidrāyā tothe sleep Siaa: — Jokavartayab to 


the matters of the world @e@lé: sabdadeh to the (objects of 
senses such as) sound etc SY api also Aed: 

vismrteh to forgetfulness «fd, kvacit atanytime A na 
not AIMH, avasaram chance «xd! dattva giving 
Faeda cintaya reflect or meditate IMAA, atmanam upon 


the Sef maA  Ztmani in the mind 
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Without giving even the slightest chance to forgetfulness (of the 
Self) arising from sleep, worldly matters or sense-objects, 
meditate continuously on the Self in your mind. 


AN SN 


AAA Shad ASA TY: | 
AACA eeg TAA Hell AF 287 N 


matapitrormalodbhitam malamamsamayam vapub | 


tyaktva candalavaddiram brahmibhiya krti bhava || 287|| 
aras: matapitroh ofthe mother and father HS Sg, 


mala udbbütam risen from the impurities | ROWIKTFTH, 
malamamsamayam constituted of flesh and impurities 4: 
vapuh the body ata = tyaktva shunning “stedd 
candalavat like an outcase «XH, — daram toa safe 


distance Saha brahmibbaya becoming Brahman «dl =a 
krti bhava be fulfilled i.e. Realise the fulfilment of your life or 
attain the final goal of your life 


Shunning to a safe distance, like an outcase, this body which has 
come from the impurities of the parents, and which itself is 
constituted of flesh and its impurities, become Brahman and attain 
the final end of your life. 


TTAR HERAT ATCA ICAL | 
faeiremauewrss FU x Fal YÀ i 288 1 


ghatakasam mahakdsa ivatmanam paratmani 
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vilapyakhandabhavena tiisni bhava sada mune || 288| | 

WEFBRIH, ghatakasam the pot-space WERBIE mahakase 
in the infinite-space sd iva like SIAM atmanam 

the finite ego ‘Ich — paratzmani in the supreme Self 
aera vilapya having merged sSRHWeWIdd — abbandabbavena 
meditating on their identity FA tasnim peaceful 4a 
bhava be dal  sadá forever yà mune O Sage! 


Merging the finite ego in the supreme Self, like the pot-space 
merges in the infinite-space, and by meditating on their identity, 
be for ever peaceful, O sage! 


TITERS FA AAAA | 
Tee fquemé AAi ASAT i 289 i 


svaprakasamadhisthanam svayambhiiya sadatmana | 


brahmandamapi pindandam tyajyatam malabhandavat || 289| | 
TITRA,  svaprakasam the self-luminous HISA, 
adlisthanam substratum 44444 — svayambhiiya yourself 
becoming Uq«IHdD — sadatmaná as that reality Sauer, 
brabmandam the macrocosm aÑ api  also(and) 
uewe, pindandann the microcosm Sead. tyajyatam 
may, should be rejected HeWIvedd,  malabbaneéavat likea 


vessel full of impurities 
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Being yourself the self-luminous Brahman, the sole substratum of 
all things, reject the macrocosm and microcosm, like a vessel full 
of impurties. 

A A AN A 

MaaicHle Halide ege cerHeTe | 

Raza PRAA Hast Va uar! 290 1 


cidatmani sadanande deharidhamahandhiyam | 


nivesya lingamutsryya kevalo bhava sarvadā || 290| | 


C 


Farní] — cidatmani to the Atman which is consciousness 
alec  sadānande Existence and Bliss Absolute SEREGIH 
deharadham fixed in the body SEATA, ahandhiyam the "l- 
notion", the identification fid ^ nivefya shifting BFA, 
lingam the subtle body SAQSA — utsrjya rejecting or 


discarding has: kevalah the pure Wd adat bhava sarvada 
(may)you become for ever 


Shifting your identification which is now rooted in the body to the 
the Self which is Existence-Knowledge-Bliss Absolute, and 
discarding the subtle body, remain ever the pure Self alone. 


TAY SPT qued: gi AN | 
ACHAEA SMA HaHa ACA i 291 u 


yatraisa jagadabhaso darpanantab puram) yatha | 


tadbrahmahamiti jñātvā krtakrtyo bhavisyasi || 291|| 
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JA yatra there where WS: esah this WNE: jagad- 
abhasah the illusion of the universe aque: darpanantab 
in the mirror JA, puram city "ET — yatha justas «dd, 
tat that sl brahma Brahman J&H, abam | am 


sd zti thus ical  jřātvā knowing dped: 


krtakrtyab fulfilled IC A Ice bhavisyasi you will become 


That in which there is the ‘illusion’ of the universe, like a ‘city 
(reflected) in the mirror,’ that Brahman you are! Knowing this, 
attain the fulfillment of your life. 


ps 
CEVI IE tl 
dàcd firarqgecgsta 
SIgHd2SUATdHIHR: | 292 Ii 
yatsatyabhitam nijaripamadyam 
cidadvayanandamarüpamakriyam | 


tadetya mithyavapurutsrjeta 


sailisavadvesamupattamatmanah || 292| | 
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"d. yat  Thatwhich Qc satyabhiitam intrinsically 
one's essence ANJA,  niüjarüpam one's nature NIA, 
adyam the Primeval fad, cit Absolute Knowledge sea 
advaya | Non-dual HAH, anandam Bliss ASIA, 
arüpam Formless RW, akriyam beyond activities dd. 
tat that YA etya attaining TAzaay:  mithyavapub the 
` l ' A 
false body S&a — ztsyeta should give up  *Ie?Wdd, 
Sailüsavat like an actor qu vesam the mask(his dress and 
make up) SUH upattam assumed WHA: atmanah 
his 
Attaining That which is intrinsically one's own very essence, which 
is Absolute Knowledge and Bliss, non-dual, beyond all forms and 
activities, one should cease identifying with the false body, like 
the actor giving up his mask. 
The perceived | factor — false (verses 293-297) 

le C qud 

UM a z [S 
marae afa stia: 

pisem: sfüreeg AeA 293 1 
sarvatmana drsyamidam mrsaiva 

naivahamarthah ksanikatvadarsanat | 

janamyaham sarvamiti pratitib 
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kuto'hamadeh ksanikasya sidbyet || 293 | | 
aaa — sarvatmana absolutely (quite) 84H = drsyam 
the seen (world) s«H. idam this 4M mrsa@ unreal Ud 
eva indeed d na neither Yd eva verily J&H, abam 
the ego ani: arthab real aha qaid. ksanikatva 
daríanat for it is seen to be fleeting or momentary SIAN AEA, 
aay janami aham sarvam | "| knowall" 3d iti thus 
Udit:  pratitih the perception $d: kutah how Bey 
ae: aham adeb of the ego etc AIETE] ksanikasya 
which are momentary  Rreiq. sidhyet be true 
The whole objective world is non-real. Neither is the ego real, for 


it is seen to be momentary. How then can the apparent notion “l 
know all" be true when the ego etc., are themselves momentary? 


DM HMM AP 
fret gga rasis | 
sid ast fere afa gfe: ead 
AAAI AA ESAT: i 294 I 


ahampadarthastvahamadisaksi 
nityam susuptavapi bhavadarsanat | 
brüte byajo nitya iti srutib svayam 


tatpratyagatma sadasadvilaksanah || 294| | 
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aqar: abampadarthab the true entity of the word ":I" i.e. The 
reall d tu but Seatiearet ahamadisakst (is) the witness 
of the ego etc FIC nityam always gs«it susuptau in 
deep-sleep aÑ api even Id qaid. bhava darsanat 

it's presence is seen sd brüe says f bi verily SW 
ajah Unborn fact: nityah Eternal aa iti thus afd: 
srutib the Sruti €«WH. svayam Herself dd, tat 
therefore WIA pratyagatma the Inner Self N4 Sd, 


ASAN: sat asat vilaksanah is different from the (relative) 
truth and untruth 


But the real “I” witnesses the ego etc. and is always there, even in 
deep-sleep. "It is Unborn, Eternal," as the sruti itself says. It is the 
inmost Self, different from the (relative) truth and untruth. 


front raft 
aeaa aad aR | 
aiea Che 
gd: gagnant: ii 295 II 
vikarinam sarvavikaravetta 


nityavikaro bhavitum samarhati | 


manorathasvapnasusuptisu sphutam 
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punah punardrstamasattvametayoh || 295 || 


CS LC 


AARON  vikārinām of the changing things ad faerat 
sarva vikaravettà the knower of all changes facd saan: 
nitya avikarab Eternal, Changeless "WÍdgH, ^ bhavitum to 
be aadA — samarhati deserves,should be dii 
manoratha (in) fancy *W*  svapna (in)dream mfg 
susuptisu in deep-sleep eH, = sphutam clearly YA: YA: 
punab punah again and again €EH, drstam is perceived 
IAA, asattvam the unreality Gat: etayoh of their 


two-the gross and the subtle 


That which is the Knower of all changes in all things which 
undergo change, must doubtless be Eternal and Changeless. 
Again and again, the unreality of the gross and the subtle bodies 
is clearly perceived in one’s imagination, in dreams and in the 
dreamless sleep. 


adsa cast Aia 
C. CN f C. A eq i 
aeaaea 
gear aAA amfequ 296 i 
ato'bhimaánam tyaja mamsapinde 
pindabhimaninyapi buddhikalpite | 
kalatrayabadhyamakhandabodham 
jñātvā svamatmanamupaili santim || 296| | 
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Sid: atah therefore SPAR abbimanam identification 
at tyaja reject nian mamsapinde with the mast of 
flesh Aem — pindabhimanini with the ego or the subtle 
body aÑ api  and,also sfesedd buddhikalpite 
imagined by the intellect PSAI AMH, bzlatraya abadhyam 


that which cannot be denied in the three periods of time 
aave, akhandabodham Absolute Knowledge scar 
jnatva realising €44 SIIcHIdHH, svam atmanam your own 
`g pus ‘ A : 
Self SWe upaihi attain 2M-d4 santi the Peace 
Therefore, give up your identification with this mass of flesh and 
with the ego and the subtle body, which are imaginations of the 
mind. By realizing your own Self which is Absolute Knowledge, 


which cannot be negated in the three periods of time, attain to the 
State of Supreme Peace. 


CTA pA- 
sadaa | 
fas C > 
EcAtA AAKATSYAETSY: || 297 N 
tyajabhimanam kulagotranama- 
riipasramesvardrasavasritesu | 
lingasya dharmanapi kartrtadim- 


styakta bhavakhandasukhasvaripah || 297| | 
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cist tyaja renounce AMARA — abbimanam 

identification x9 kula family WA gotra lineage «TH 
nama name *d vipa Form AAG asramesu with the 
order of life aidaa anf2rdg ardrasava àasritesu depending 
upon the foul corpse fee lingasya ^ ofthe subtle body 
Ald. dharman attributes AM api also dale 
kartrtadin doership,etc “44a — tyaktva renouncing "Td 


bhava become SmRdUeguedeN: — akhandasukhasvariipah the 
very essence of Absolute Bliss 


Renounce your identification with family, lineage, name, form and 
order in life—attributes which pertain to the body which is like a 
foul corpse. So too, renounce your ideas of agency etc., which 
are attributes of the subtle body. Thus realize your true essence 
as the Absolute Bliss. 


Condemnation of the ego (verses 298-309) 
Hecdqed ufdsqeqr FA: HARA eut: i 
aaa AS AAR HIAR: I 298 N 
santyanye pratibandhah pumsah samsarahetavo drstāþ | 
tesamevam milam prathamavikaro bhavatyahankarah || 298 | | 


aed santi thereare wa anye other Sese: 
pratibandhab obstacles dH: pumsah for this man 
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e ` 

WHNédd: —samsarabetavab the other causes of samsara et: 
drstāþ are seen TA, team  ofthem Wh ekam 
one H9H mülam root SAAR: —pratbamavikarab the 


first modification Wald — bbavati is BER: ahankarah 
the ego 


It is observed that there are other obstacles also which hurl an 
individual into a whirl of births and deaths. Their one root cause--- 
for the reasons given above—is the ego—the first modification of 
ighorance. 

TATE HANSER SUCHT | 

aaa SaAEMY yaaa ASA i 299 tt 


yavatsyatsvasya sambandho'hankarena duratmana | 


tavanna lesamatrapi muktivarta vilaksana || 299| | 


ddd, yavat aslongas ald syat  thereis *d€W — svasya 
one's Gd: sambandhah relationship | STÉsRRUT 
ahankarena with the ego SecA durātmanā the vile 
dad. tavat solong d na thereisnot Sama ay 
lesamatra api even the slightest Haart muktivārtā 


talk about liberation fase  vilaksana (which is) 
unparalleled or uniquely different 
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As long as there is any relationship with this vile ego, there cannot 
be the slightest talk about liberation, which is totally different in 
nature. 


HERA eA: CREER | 
qag: qui: aA: equ: 1 300 1 


ahankaragrahanmuktah svariipamupapadyate | 


candravadvimalab purnab sadanandab svayamprabhah || 300| | 


HERRAZ, abankaragrabát from the shackles of the ego Yad: 
muktab freed ASH, svariipam true nature saad 
upapadyate gains aedd, candravat like the moon qa: 
vimalab untainted Yt: parnah infinite «grex: 


sadanandab ever blissful ÄTA: — svayamprabhab self- 
effulgent 


Freed from the shackles of the ego, like the moon freed from the 
eclipse, one gains one's true nature and becomes Untainted, 
Infinite, Ever-blissful and Self-effulgent. 


qr ar R ise stat 
FEA Sae ees fee | 
qe feria femi 


FANCAST: MAAA: tt 301 N 


yo và pure so'hamiti pratito 
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buddhya praklrptastamasa'timiidhaya | 
tasyaiva nibsesataya vindse 

brahmatmabhavah pratibandhasinyah || 301| | 
q: yah thatwhich a  «z verily R pure inthe 
city of the body @: 3@4. sab abam "Iam so-and-so" id 
iti thus dled: pratitah is perceived J&T duddhya 
by the intellect «d prakirpta created dH tamasd by 
nescience AHEM atimadhaya extremely deluded de 
tasya it's (ego's) Wd eva alone Aana nibsesataya 
totally Aaa vinage in the annihilation or when annihilated 


TMA: — brahmatmabhavah identity with Brahman 


C. 


MAARA: — pratibandhbasünyab unobstructed 


The ego is that which has been produced by the intellect 
thoroughly deluded by ignorance. It is is perceived in this body as: 
"| am so-and-so." When this delusion (ego-sense) is totally 
annihilated, one attains the unobstructed identity with Brahman. 


nan Ss ° NA 
FaldealeTdHalqedqdisehlCaleal 
Pas a has ` Ne n 0. CN 
AdeculcHlel Led 3IUTHAT2IUSTGITHHVdS8: 


great sara aoa attis 
PeR RE fart sperat AASA: 1 302 1 
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brahmanandanidhirmahabalavata'hankavraghorahina 

samvestyatmani raksyate gunamayaiscandestribhirmastakaih 
vinanakhyamahasina srutimata vicchidya Sirsatrayam 
nirmilyahimimam nidhi sukhakaram dhiro'nubhoktunksamah | | 
302| | 


[aan 


sedal:  brabmanandanidhib the treasure of the "Bliss-of- 
Brahman" Feed mahabalavata by the mighty wean aK 
aM — abankara ghora abina by the dreadful serpent of the 
ego-sense 48a sanvestya having enwrapped ameni 
atmani in the mind «wad raksyate is guarded AÀ: 
gunamayaih made up of (three) gunas q: candaib (by 
the) fierce TTA: tribhib by three Hed: mastakaib by 
hoods AgM SR vijfiana akbya named Realisation Heal 
AAM maha asina withthe great sword JAAA — srutimata 
in accordance with the scriptural teaching Rea ^ viccbidya 
severing 3ST firsatrayam the three hoods Pea 
nirmülyja destroying completely 2H. ahim serpent Aq. 
imam this TAR — midbim  thetreasure Gane 
sukhakaram which brings bliss ak:  dbiab the wise man 


~ 


agaga, anubhoktum to enjoy A: ksamah becomes 
fit 
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The treasure of the Bliss-of-Brahman is enwrapped by the mighty 
and dreadful serpent of the ego-sense and zealously guarded for 
its own use, by its three fierce hoods, the three gunas. The wise 
person who destroys it by severing its three heads with the great 
shining sword of Realisation, in accordance with the teachings of 
the scriptures, alone can enjoy this treasure which brings Bliss. 


` ~ Nad A 


paaa AeA ARTA scd N 303 N 


yavadva yatkificidvisadosasphürtirasti ceddehe | 
kathamārogyāya bhavettadvadahantapi yogino muktyai || 303| | 
add, yavat aslongas dT wa verily aq Filed. yat 
kiñcit even a trace fauarenid: visadosasphurtib the effect 
of the impurity of poison aa asti there is "d cet If 
ae dehe inthe body @Y4 katham how anara 

5 . 
drogyaya for recovery Hdd. bhavet  canitbe «éd, tadvat 
similarly Sct ahanta the ego-sense SM api also 


Na 


YIP: yoginah of the meditator's JÀ muktyai for 
liberation 
As long as there is even a trace of poison left in the body, how 


can one hope for complete recovery? Even so, the yogi cannot 
attain liberation as long as a trace of egoism remains. 


~ A A * 
STE HIS aag deddereriaseqdgcd | 
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Weqseeaiadsfaamenent ead ATA i 304 1 


ahamo'tyantanivrttya tatkrtanandavikalpasambrtya | 
pratyaktattvavivekadidamabamasmiti vindate tattvam || 304| | 
SH:  abamab ofthe ego-sense WededeAgral 

atyantanivrttya by the complete cessation achd — tatkrta 
created by it aara decal — nanavikalpa sambrtya by 
restraining the diverse mental waves Aa qedfdssd. pratyak 
tattvavivekat through the discrimination of the innermost Reality 
SH st WHO idam aham asmi "lam This" IÑ iti 

thus fied — vindate gains(experiences) AH, tattvam 


the Reality 


By the complete cessation of the ego-sense, gained by restraining 
the diverse mental waves, created by the ego itself and through 
the discrimination of the inmost Self, one experiences the Reality 
as "| am This." 


e C CC. ~ 


EER due Ald qeu wet 
Rae RR 
IARE AR IAEA 
miaa Gada: HARIA 305 i 
ahankāre kartaryahamiti matim munca sabasá 


vikaratmanyatmapratiphalajusi svasthitimusi | 


yadadhyasatprapta janimrtijaradubkhabahula 
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praticascinmurtestava sukhatanoh samsrtirtyam || 305| | 


SEHR — abankare with the ego PAR kartari the doer 
seq sft aham iti the l-notion, identification "RH. 
matim the notion Hs muñca renounce eal sahasā 
immediately Aana vikārātmani (which is) mutable 
ACANAR  atmapratiphalajusi (which is) lit up by the 
reflection of the Self «fequi — svasthitimusi the one who 
diverts man from being established in the Self 4d. yat which 
Sead. adhyāsāt due to the superimposition Wed prapta 
reached MAAA gg janimrtijarā dubkbababula full of 
the miseries of birth, death and old age kil: praticah for 
the inner self Pact: cinmürteh | for the one who is the 
essence of knowledge «d4 tava for you Gace: 
sukhatanoh ^ the embodiment of Bliss id: samsrtih the 


samsara 344 yam this 


Renounce immediately your identification with the ego-sense, the 
‘sense of doership’ which, being a modification, is merely a 
‘reflection’ of the Self. It detracts you from being established in the 
Self. Identifying yourself with this (false sense), you have reached 
this embodied existence, full of miseries of birth, decay and 
death—although you essentially are the Witness, the Essence of 
Knowledge-Bliss-Absolute. 
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SN CN 


desees fares A- 
C ad 
U eared: 
c C C ` 
SEIP IIE EIICUESSI 
PASTAS HA: i 306 1 


sadaikarüpasya cidatmano vibho- 
ranandamürteranavadyakirteb | 

naivanyatha kvapyavikarinaste 
vinahamadbyasamamusya samsrtih || 306 || 


HORN sadaikarüpasya (for you) who are eternally the 
same fhiqH4: cidatmanah (for) the Knowledge-Absolute 
frat: — vibbob (for) the Omnipresent aed : anandamuürteb 
(for) Bliss-Absolute Sad: anavadyakirteh of unsullied 
glory 4 Vd na eva never XAA anyatha otherwise 
qd SH kva api inthe least AAR: — avibarinab forthe 
Immutable One d ve foryou Am vind without SEA, 
Seq aham adhyasam (your) identification with the ego 
SH = amusya tothis #4:  samsrtih transmigration 
But for your identification with the ego-sense there cannot be any 
transmigration for you, who are Immutable and eternally the same 


Knowledge-Absolute, omnipresent, of unsullied glory, and Bliss- 
Absolute. 
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"grid BHA HATA 
fara agrarian ee 
SEAE FAG i 307 N 


tasmadahankadramimam svasatrum 

bhokturgale kantakavatpratitam | 
vicchidya vindanamahasina sphutam 

bhunksvatmasamrajyasukham yathestam || 307| | 
d€HId, tasmat therefore NËNA,  abankaram ego-sense 
SHH. imam this *d3TJH, svasatrum your enemy aad: 
bhoktuh of the enjoyer(of the eater) TÈ gale in the throat 
«*Uesdd kantakavat like athorn WdkdH, pratitam (which) 
appears farsa vicchidya having destroyed faataaartaal 
viffianamahasina with the great sword of Realisation ed, 
sphutam directly Heed bhunksva enjoy Acasa, 
atmasamrajyasukham | the Bliss of Your own Domain(empire) or 


Sovereignty qud yathestam freely 


Therefore, with the great sword of Realisation, destroying this 
ego-sense, your enemy---which is like a thorn in the throat of a 
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man who is eating---enjoy directly and freely the Bliss of Your own 
Sovereignty, the Majesty of the Self. 


ha "| ACR is [a 

ddisay ca afd 
GAIT: WATS | 

PU aaea eA 


Act 


GOAT SECT ANRA: 1 308 1 


tato'hamadervinivartya vrttim 

santyaktaragah paramarthalabhat | 
tüsnim samassvatmasukhanubhitya 

pürnatmana brahmani nirvikalpah || 308| | 
dd: tatab thereafter AEN: ahamādeþ ofthe ego etc 
aad vinivartya checking 3f, orum the 
activities Pca: — santyaktaragab renouncing all 
attachments 'WHRÍSnmId paramarthalabhat through the 
experience of the Supreme Reality quita. tusnim serene 
WHREd samāsva be AAG = atmasukhanubhitya 
through the enjoyment of Bliss of the Self gam — parnatmana 
as the Infinite Self sar — brabmani in Brahman Afren: 


nirvikalpah | free from duality 
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Checking the activities of the ego and renouncing all attachments, 
through the experience of the Supreme Reality, be free from 
duality through the enjoyment of the Bliss of the Self and remain 
serene in Brahman. For, now you have realized your Infinite Self. 


aaps À Wmeré ga: 

qedhad: eura AAA SU | 
disia AAi aita 

METH AST RA sem u 309 ti 


samilakrtto'pi mahanaham punah 
vyullekhitah syadyadi cetasé ksanam | 
safijivya viksepasatam karoti 
nabhasvata pravrsi varido yatha || 309|| 
Wed: samülakrtab completely rooted out SM api 
even though Feld SEH, mahan aham terrible ego-sense 


dd: punab again gead: vyullekhitah revived qd, 
syat be "a yadi if AGA — cetasa in the mind AUH, 
ksanam | fora moment sse sañjīvya returning to life 

RATTA, viksepasatam hundreds of mischiefs or distractions 


X 


«Wild karoti creates AIM nabhasvata by the wind 


Wd = pravrsi during the rainy season MRa: varidab the 


cloud 4a = yatha like 
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Even though completely rooted out, this terrible ego-sense, if 
allowed to be revived in the mind even for a moment, returns to 
life and creates hundreds of distractions, like a cloud ushered in 
by the wind during the rainy season. 

Actions, thoughts and vasanas - renounce (verses 310-319) 


Fra AREAS THT: 
afro dit frega 
a ug diaga 
ini IRSE | 310 tt 


nigrhya satrorahamo 'vakasab 
kvacinna deyo visayanucintayá | 
sa eva satijivanaheturasya 


praksinajambiratarorivambu || 310| | 


ya nigrhya having owerpowered or conquered sm: 
Satrob tothe enemy JEA: zbamab tothe ego-sense 
SISSE  avakaāsśaþ rest qaid. bvacit in the least 4 d: 
na deyah should not be given Asa STPHedHD visaya 
anucintayá ruminating over sense-objects H Wd sa eva 
that alone dsiladég: sanjivanahetuh the cause of returning to 
life or revival SI asya its aM praksina dried up 
TEAR: jambirataroh of a citron tree gd iva like Ay 


ambu water 
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Having once conquered this enemy, the ego, not a single 
moment's rest should be given to let it ruminate over the sense- 
objects. That is just what brings it back to life, just like water 
revives a dried-up citron tree. 


Sagra diera ug smit 

ASAN: HAA Hel TAT | 
AA SIAHITAIM TH 

HaHHacd AFaeTed: | 311 t 


dehatmana samsthita eva kami 
vilaksanah kamayita kathani syat | 
ato rthasandhanaparatvameva 


bhedaprasaktya bhavabandhahetuh || 311| | 
eH — debatmana identified with the body  ifesra 


samsthita he who lives Wd eva alone «Fl kami is 
greedy ASAT:  vilaksanab one distinct (from body) 
aad kamayita greedy "TH, katha how ld 
syat canbe Sd: atah hence JATA Wea 


arthasandhana paratvam the tendency to ruminate over sense- 
objects Wd eva indeed "asc bhedaprasaktya with 
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the firm idea of duality "sedg: — bhavabandbabetub the 
cause for the "bondage of becoming" 


That person alone, who identifies with the body, is greedy of 
sense-pleasures. How can one devoid of the body-idea be 
greedy? Hence, the tendency to ruminate over sense-objects is 
verily the cause of bondage of worldly existence and the sense of 
duality. 


TERTRE: vea. 
PARMA MARIACHI ATAA 312 N 
karyapravardhanadbiyapravrddhih paridrsyate | 
karyanasadbijandsastasmatkaryam nirodhayet || 312| | 

PATA, karyapravardhanat because of the growth of the 
effects ahaha:  bijapravrddhih the growth of the "seeds" 
qRexad paridrsyate is observed "Riad, karyanasat 

with the destruction of the effects «sS: — Pzanab (there is) 
the destruction of the seeds «d€Hld, tasmat therefore PAH, 


kāryam the effects farted, nirodhayet one must control, 
must subdue 


When the ‘effects’ are flourishing, the ‘seeds’ also are observed to 
increase. When the ‘effects’ are destroyed, the ‘seeds’ also are 
destroyed. Therefore, the ‘effect’ must be subdued. 


STRE: SE HAPSA A AAI | 
add adn Ga: Ga a feda i 313 tt 
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vasanavrddhitah karyam karyavrddhya ca vasana | 
vardhate sarvatha pumsah samsaro na nivartate || 313] | 


qaad: — vasanavrddbitab through the increase of vasanas 


c 


RAA, = karyam  (ego-centric) "work" dget kāryavrddhyā 
through the increase of effects 4 ca and aaa — vasana 
the vasana Fd ^ vardhate increases UM — sarvatha 
by all means SH:  pumsab ofman WWW:  samsarab 


. . C. A . 
transmigration d na not ddd = nrvartate comes to 
an end 


Through the increase of desires (vasanas), egocentric ‘work’ 
increases and when there is an increase of egocentric ‘work’ 
there is an increase of desires also. Thus, a person's 
transmigration never comes to an end. 

Note: The Sanskrit word “vasana’” is a difficult word to translate. It can denote both the 
"desire" as well as “ residual impression." A repeated desire also creates or leaves 
subtle impression behind such that it settles as a “tendency” or becomes sanskaara. 
These sanskaras (latent tendencies) is what we bring to sansaara, the world of 
becoming. Although, more often than not, the word vasana is used with negative 
connotations, however, not all vasanas are bad. For example, a quintessential vedantic 


text, Avadhut Gita, begins with the verse stating that the advaita-vasana (the desire for 
non-duality) arises only with the Grace of God to liberate one from the great fear. 


Ganaa ARSA ag gd RA: i 
qaa Ramai feu faa afe: t 314 u 


samsarabandhavicchittyai tad dvayam pradahedyatih | 
vasanavrddhiretabhyam cintaya kriyaya bahih || 314| | 
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eaneatatesca sarisarabandbavicchittyai to snap the chain- 
of-transmigration dq &YH, = tad dvayam those two Weed 
pradahet should burn to ashes aid:  yatib the seeker 
qaaa: vāsanīāvrddhib the increase in vasanas Waray. 
etabhyam due to these two Ream cintayā thinking of 
sense-objects ÍT kriyayā by (selfish) actions afè: 


bahih external 


In order to snap the chain-of-transmigration, one should burn to 
ashes these two (selfish desires and actions); for, dwelling on 
sense-objects and doing selfish actions lead to the increase of 
vasanas or desires. 


AEST ATTA T Gel GATT: | 

TAT A AAG: AENG Baar i 315 N 

tabhyam pravardhamand sā sūte samsrtimatmanah | 

trayanam ca ksayopayab sarvavasthasu sarvada || 315| | 

aa tabhyam by these two Aaa — pravardhamana 
augmented or nourished WT sa that (vasana) ad süte 
produces @ald4. samsrtim transmigration ĦA: 
atmanah one's AMMA trayānām of these three 4 


ca and «STI 3TA: ksaya upayab the means of destruction 
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Hd SIEM — sarva avasthasu under all circumstances dat 
sarvada always 

Nourished by these two (thought and selfish action), the vasanas 
further produce one’s transmigration. These three, however, are 


destroyed by looking upon everything, under all circumstances, 
always... 


ada ada: udema OE E 
agaaa SARÀ ! 316 i 


sarvatra sarvatab sarvabrabmamatravalokanaib | 


sadbhavavasanadardhyattattrayam layamasnute || 316] | 


iN c i 
ddA sarvatra everywhere Hdd: sarvatah in all 
c >A 
respects Ha  sarva all smIHI Hash: —brabmamaátra 


avalokanaib by looking upon everything as pure Brahman 
alone agaaga, sadbhavavasanadardhyat through the 


strong thinking of the longing to be one with Reality ad. TĦ, 


tat trayam these three SJA, sagd layam asnute get 
annihilated 


pese: everywhere and in all respects, as Brahman and Brahman 
alone. Through the strengthening of the longing to be one with 
Brahman, those three* will be annihilated. 


*j.e., dwelling on sense-obects, self-centered actions, and latent impressions. 


PRA feeds eamm: i 


316 


http://www.advaitin.net/PranipataChaitanya/Vivekachudamani%20eBook%20FinalFinal1 .pdf 


MUN C aN has 
TATA RA: AT agda N 317 !! 


kriyanase bhaveccintanaso'smadvasanaksayah | 


vasanapraksayo moksab sa jivanmuktirisyate || 317|| 


fan 


farms kriyanase | With the end of selfish actions "dd. 
bhavet  thereis fedis: — cintanaíab the end of brooding 
IHd, asmat  bythis JAMAA: vasanaksayah the 
destruction of vasanas  dKTdIHARTI: vasandpraksayah the total 
destruction of vasanas Ala: — moksab (is) liberation ®@ sa 
that saga: — gvanmuktib —liberation-in-life Syd ^ isyate 
is considered 


With the end of selfish actions, brooding over sense-objects ends, 
which is followed by destruction of vasanas. The final destruction 
of vasanas is liberation. This is regarded as Liberation-in-Life. 


QQ i 


Tea Hcg ga 
erit factaraennieareaat | 

MA IPAE 
Adaa arg Fat amer i 318 1 


sadvasanasphirtiviyymbhane sati 
hyasau vilindpyahamadivasana | 
atiprakrstapyarunaprabbayam 


viliyate sadhu yatha tamisra || 318| | 
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UAHA sadvasand the longing for Reality ef Ae ata 
sphürti vijrmbhane sati when has vividly risen to expression fÈ 
bi verily aÑ asa; this ĝm vilna —_(will)disappear 
aÑ api also Beatieateat ahamadivasanad the ego- 
centric vasana AIFA atiprakrstā the mostintense af 
api eventhough Seu NAA, aruna prabhayam inthe 
glow of the rising sun faélad viliyate disappears a19 
sadbu completely a yatha justas AAEM — tamisra 


darkness 


When the longing to be one with Brahman has vividly risen to 
expression, the ego-centric vasanas will readily disappear, as the 
most intense darkness completely disappears in the radiant glow 
of the rising sun. 


: iu c + 


aN AASA 


a xad Acad aAA | 
EN 
dI TS gdeecdrit 
q RA FHA A A TTT: 319 1 
tamastamahkaryamanarthajalam 
na drsyate satyudite dinese | 


tatha'dvayanandarasanubhitau 


na vasti bandho na ca dubkhagandhah || 319| | 
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dH: tamab | darkness qu: RH tamah karyam resultant 
evils of darkness HANSA, anarthajalam numerous 
calamities 4 Xd na dryate are not noticed uf sad 
RIÙ sati udite dinese when the sun has risen «9I tatha 
SO too Sey Adeg W ag advaya ānanda rasa anubhütau 
on realisation of the Essence of the Non-dual Bliss 34 na 
neither dT va verily ARA asti  thereis sed: 
bandhah bondage 4d na nor 4 ca and gTa: 


dubkhagandhab | the lease trace of misery 


Darkness and its resultant evils are not noticed when the sun 
rises. So too, on the direct realization of Bliss Absolute, there is 
neither bondage nor the least trace of misery. 


Total vigilance — its price (verses 320-329) 
exd wdld Wee 
amama fears | 
ama: afti at 
AS AN: Ae HATA It 320 1 
drsyam pratitam pravilapayansan 
sanmatramanandaghanam vibhavayan | 


samahitah sanbahirantaram va 


kalam nayethah sati karmabandhe || 320| | 
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t3qH  — dram The seen(world) SH, pratitam 

(which is) perceived ASIANA, pravilapayan san causing it 
to vanish HHAH, = sanmatram the Reality HAUATA, 
anandaghanam the "Bliss-Embodied" maaa, vibhavayan 
meditating upon ama: G4 samahitah san being vigilant 
a:  babib external AWA, — antaram internal dT va 
orand AMY kalam time FAN: nayethab should 


pass afd pà sati karmabandbe for any residual 
prarabdha 


Causing the perceived universe, both external and internal, to 
vanish, and meditating upon the Reality, the Bliss-Embodied, one 
should pass one’s time watchfully for any residual Prarabdha. 


TA FAAS A dea: HERA | 
mA ege Maa: Sd: N 321 tt 


pramado brahmanisthayam na kartavyah kadacana | 


pramado mrtyurityaha bhagavanbrahmanah sutah || 321| | 
JAE:  pramádab inadvertence or negligence SelaStary, 


brahmanisthayam in the steady abidance in Brahman 4 side: 
na kartavyab should not be done  *«rdd = kadacana at 
any time Wale: Hg: pramadab mytyub — "inadvertance is 
death" sd iz thus 1 aba hassaid Weare 
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bhagavan Bhagavan Sat: brahmanabh of the creator 


Gd:  sutah the son i.e. Santakumara 


One should never be negligent in one’s steady abidance in 
Brahman. The divine son of Creator, Santakumara, has called 
negligence as death itself. 


a SHIRTS SEAL Slee: AET: | 

qat Wecaatsedtedat qeqedat eye i 322 N 

na pramadadanartho'nyo jñāninaþ svasvaripatah | 

tato mobastato'bandbistato bandhastato vyatha || 322| | 


d na no FAI pramadat than carelessness smi: 
anarthah danger Sea:  amyab other gie: Jfianinab 
for the man of wisdom  *d€d*Wd: — svasvarüpatab about his 
own Real Nature dd: tatab from this Hie: mobah 
delusion dd: tatah thence eat: ahbandhib egoism aa: 
tatah from this ad: bandhah bondage «dd: tatah 


thereafter =M vyathā misery 
For the wise there is no greater danger than negligence about 
one’s own real nature. From this comes delusion; from delusion 


comes egoism; from egoism comes bondage; and from bondage 
comes misery. 
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farai «seat fagixrata fecu: i 

fararrarfer dearer ana PLN 323 1 

visayabhimukham drstva vidvanisamapi vismrtih | 

viksepayati dhidosairyosa jaramiva priyam || 323| | 

TT AAG visaya abbimukham hankering after the 
sense-objects €*£dT — drstva finding,seeing AGUA, 
vidvamsam awise-man "fü api even faerie: 
vismrtib forgetfulness fadrater viksepayati torments 
fiat’: dhidosaih | through the evil propensities of the intellect 
an yosá awoman SNH, jaram lover sd iva 


justas fT priyam excessively fond 


Finding one hankering after the sense-objects, forgetfulness, 
through perverted mind, bewilders even a wise person, just as a 
woman torments her fond lover. 

" CICS * d C Cs 
SHUT TA ATA SUE AT REJEA 324 |! 
yathapakrstam sarvalam. ksanamátram na tisthati | 
avrynoti tathà maya prajfíam vapi paranmukham || 324| | 
qA yathā | justas AIGA = apakrstam removed EASIER 
Saivalam the moss TAMA = bsanamatram for a moment 
aAfastd na tistbati does not stay away aam = avrnoti 
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covers dal tatha soalso HI maya maya or illusion 
Wat  prājñań aẸwise-man aS — voz api even 
WISH —paranmukbam extrovert 

As moss, even if removed, does not stay away for a moment, but 


closes up to cover the water again, so also illusion covers even 
the wise, if they ever get extrovert. 


daret Gaal AA em i 325 ii 


laksyacyutam cedyadi cittamisad 

bahirmukham sannipatettatastatah | 
pramdadatah pracyutakelikandukah 

sopanapanktau patito yatha tatha || 325| | 
STJA, — laksyacyutam strays from the ideal ad afa cet 
yadi if FRA cum the mind aud, isat Slightly 
IRAETA ^— bahirmukham outgoing 44. san becoming 
fade nipatet falls dd: dd: tatah tatab down and down 
WAled: — pramadatab inadvertently Wad pracyuta 


dropped seem:  kelikandukah a play ball ium Feat 
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sopana panktau ona row of stairs WÍdd: patitah bounces 


down "T ath; justas Aa tatha similarly 


If the mind ever so slightly strays from its ideal* and becomes 
outgoing, then it goes down and down, just like a ball, 
inadvertently dropped on a row of stairs, bounces down the stairs. 


*Brahman 

CN A hay * A 

Aaaa: Gaeta ARTA | 
Cee: Smeg: TAAL 326 1 


visayesvavisaccetah sankalpayati tadgunan | 


samyaksankalpanatkamah kamatpumsah pravartanam || 326| | 


fan 


GLERI visayesu in the sense-objects Saad. avisat 
entering or turnsto Ñq: cetah the mind Hrama 
sankalpayati becomes intent dgWI tadgunan upon their 
qualities GIs HAAA, samyak sankalpanat from intentness 
aA: kamah desire AI kāmāt from desire Ya: 


pumsah ofthe man Wade pravartanam activity 


When the mind turns to sense-objects, it becomes intent on their 
qualities. From this intentness arises desire. After desiring, a 
person sets about to gain that thing. 


qd: CHOTA Aeg TACT: | 
qf frat «mai Jaa SAA 327 1 
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tatah svarupavibhramso vibhrastastu patatyadhah | 
patitasya vind násam punarnaroha iksyate || 327| | 


dd: tatab thence taeqeasar: svarüpavibhramsab 
deviation from his Real Nature 3€: — vibbhrasiab the deviated 
man gd tu verily AÑ patati falls SW: adhah 
down Aaa  patitasya ofthe fallen man fal vina 
without,except ARM ndasam death UA: punab again 


ha . 5 . 
d na not W: arohah rise Sead iksyate is seen 


Through inadvertence, a person may deviate from the Real 
Nature. The man, who has thus deviated, falls. The fallen comes 
to ruin and is rarely seen to rise again. 


Ha seRGCHIGTSI SUD | 

eA fé esf SATE AT AAT 133 il 

sankalpam varjayettasmatsarvanarthasya karanam | 

apathyani hi vasthüni vyadhigrasto yatbotsrjet | | 328 | | 

HaT, sankalpam reflection upon objects qotd, varjayet 
should give up d€HId, tasmat therefore Wd AACA — serva 
anarthasya for all the mischief PRUH, karanam the root- 
cause JÀ apathyani prohibited È pi verily aes 
vasthüni eatables,things MNA: vyathigrastah the victim 
ofthe disease Fal yathā justas segs. utsyet gives up 
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Therefore, just, as the edibles, prohibited by the doctor, are not 
taken by the sick, one should totally give up the habit of thinking 
of sense objects, which is the root-cause of all the mischief. 


ad: HIIS Is fed Hc: 


[aad ehe A 


fads aE: SATA | 
amka: ARAA wm 
amaca S MATA: | 329 1 


atah pramādānna paro'sti mrtyub 

vivekino brahmavidah samadhau | 
samahitah siddhimupaiti samyak 

samalitatma bhava savadhanah || 329| | 


ad: atab therefore WAleld. pramadat than inadvertence 
a na no W: parah greater Bled asti there is 
Fg: mrtyuh death fafa: vivekinah for a man-of- 
discrimination or discernment sida:  brahmavidah  (for)the 
knower of Brahman mÑ — samadhau in meditation amfa: 
samahitah man of abidance ARA. —siddbim success Sula 
upaiti attains GIR samyak complete amam 
samahitatma man of abidance "d bhava become 


Gata: — savadhanah alert 
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Therefore, to the discerning knower of Brahman, there is no 
greater death than negligence. But one who regularly practices 
deep concentration attains complete success. Hence, carefully 
concentrate upon Brahman in your mind. 


In the one, no plurality (verses 330-338) 
siad we med fies uw haa: | 
akaa Ad wal se uj: Bla: 11330 I 
jivato yasya kaivalyam videhe sa ca kevalah| 
yatkincitpasyato bhedam bhayam brite yajuh srutih| |330] | 
staa: jivatah to one while living *W*I yasya for whom 
FaH, kaivalyam aloneness fè — videhe when the body 
is dissolved @: sab he *" ca  andjndeed saa: 
kevalah alone adfa, yat kificit even the least bit 
qaad: pagyatah hewhosees "IH, bhedam distinction or 
differentiation 44H bhayam fear sd brite declares 
ag: Ald: yajuh srutib the Yajur Veda 
One who is completely established in unity/oneness (kaivalyam), 
while living, remains so even after the dissolution of the body. The 


Yajur-Veda declares that there is fear for one who sees even the 
least bit of differentiation. 


Fal Hal aly frases 
TEATAS ATANT | 
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wage wa ded 
salé Praca sed ! 331 tt 

yada kadā vapi vipascidesa 

brahmanyanante'pyanumatrabhedam | 
pasyatyathamusya bhayam tadaiva 

yadviksitam bhinnataya pramadat || 331| | 
Gal Bal — yada kadā whenever dl {vā verily AM api 
even AURAA, vipascit wise man WW: esb this saf 
add brabmani anante inthe infinite Brahman aÑ api 


even SUA "qq anumátra bhedam the least difference 


Waid sees NA then,atonce SH tohim aA fear 


TN 


daq thenitself 4d that which ifia was seen flaca as 
different AIA, through mistake 
Whenever the wise recognize even the least difference in the 


Infinite Brahman, at once, that which is peceived as difference 
through inadvertence, becomes a source of fear to them. 


C C. AX ccc s 
sie IGEEEN DELL IS ES 
`A ~ NA 
€2457 3: EdicHld Auld | 
Ac gi Rg: * 


fatal «forest AN 1 332 1 
Srutismrtinyayasatairnisiddhe 
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drsye'tra yah svatmamatim karoti | 
upaiti dubkhopari dubkhajatam 

nisiddhakarta sa malimluco yatha || 332| | 
ald ala WRI:  sruti smrti nyãyaśataib by hundreds of 
srutis,smritis and reasonings RÈ — nisiddbe which has been 
denied eui drsye with the seen objects or world SA atra 
inthis 4: — yab he who area "db — soztmamatim 
karoti identifies Sata upaiti suffers g€ SAR FRSA 
dubkha upari dubkhajatam one misery after another feral 
nisiddhakartā doer of the forbidden things *t: sabh he 


HS: malimlucah athief AM  yathā like 


One who identifies the Self with the perceived objects, which 
have been negated by hundreds of Srutis, Smritis and reasoning, 
suffers one misery after another, like a thief---for he indulges in 
something forbidden. 


uc ~ "M A ha 
Hecate EEE | 
Reatard dada 


` A ANS 


TS deduced: i 333 II 


satyabhisandhanarato vimukto 
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mahattvamatmiyamupaiti nityam | 
mithyabhisandhanaratastu nasyed 


drstam tadetadyadacauracaurayoh || 333| | 


Cx 


AAPA: — satyabhisandhanaratab one who is totally 
absorbed or established in the Truth Qg: vimuktah is 


free Wd. mahattvam glory MAA, átmiyam ofthe 


Atman Aà upaiti attains AAA, — nityam eternal 
Aena: mithyäbhisıandhānaratah he who dwells on the 


"unreal" gd tu but Rad. nasyet perishes 8 
drstam is illustrated «dd Wdd, tat etat that this isso d. 


SS 


yat which SAARNA:  acauracaurayoh in the case of one 
who is not a thief and one who is a thief 


One who is totally established in the Truth attains to the eternal 
glory of the Self. But one who dwells on the unreal perishes. That 
this is so is illustrated in the case of one who is not a thief and the 
one who is a thief. 
[eS ted E Ne € 
n z A CUN 
gea ag MS FSA TAT ACAT 
atid Walaa: sdiqu 334 N 


yatirasadanusandhim bandhahetum vibaya 
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svayamayamahamasmityatmadrstyaiva tisthet 
sukhayati nanu nistha brahmani svanubhitya 


harati paramavidyakaryadubkham pratitam || 334| | 
"d: yatih the spiritual seeker SA StgHÍIeWH, asat 


anusandhim dwelling on the unreal qedàégH bandhahetum 
which causes bondage eam vihaya givingup SA, say, 
HEA RH svayam ayam aham asmi "I myself am this" fd 
iti thus AeA atmadrstya asthe Atman WG eva 
alone Èa, tisthet should remain Geala  sukhayati 

gives rise to bliss 4g nanu indeed fL nistha 
steadfastness s&t brahmani in Brahman mJ 


svanubbatya gained through Self-Realisation &xfd harati 


removes WA param thoroughly steerage 
avidyakaryadubkham the misery born of ignorance ITA, 


pratitam which is experienced (in the state of ignorance) 


The spiritual seeker should give up dwelling on the unreal, which 
causes bondage, and should always reamin steadfast with 
thoughts fixed on the Self, thinking, ‘I am This.’ For, steadfastness 
in Brahman gained through the realisation of one's identity with it, 
gives rise to bliss and thoroughly removes the misery born of 
nescience"*, which one experiences in the state of ignorance. 


*Nescience (avidya) is not ignorance in the general sense of lack of information 
regarding something. Rather, it denotes a special form of ignorance—about the 
essential nature of the Self. All systems of Hindu philosophy agree that ignorance is the 
primary cause of our bondage to the world of becoming, i.e., samsara. 
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feu : C. Fic e 
CAAA daedatsfesm | 
gear fada: GREcI ami 
sga Ri faeta fem 335 i 
babyanusandhib parivardhayetphalam 
durvasanameva tatastato'dhikam | 
jñātvā vivekaib parihrtya bahyam 


svatmanusandhim vidadhita nityam || 335| | 


C 


Ag: — babyanusandhib contemplation upon the external 
objects Rada, parivardbayet will intensify "eH, phalam 
its fruits i.e. Vasanas SAAT durvasanam the evil 
propensities Ya eva alone dd: dd: tatab tatab from 
that ater. adhikam will increase Seal — jratva 

knowing (this) fade: vivekaih through discrimination 
UREA — paribrtya giving up M&A, babyam (thought of) 
external memga RTA, — suatmanusandhim to meditate on the 
Self aĝa ^ vidadbiia one should apply oneself fact. 


nityam | constantly 


Constant contemplation upon the external objects will only 
intensify their fruits in the form of evil peopensities, which grow 
from bad to worse. Knowing this, through discrimination, one 
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should leave the thoughts of external objects and constantly apply 
oneself to the contemplation of the Self. 


TÀ free AAG: IAA 
HAN WAAR | 
IRAE uasegen 


Cc. 0c. 


afer: deat faga: u 336 u 
balrye niruddhe manasah prasannata 
manabprasade paramatmadarsanam | 


tasminsudrste bhavabandhanaso 


bahirnirodhab padavi vimukteh || 336| | 
aval Fred bahye niruddhe when the objective world is shut 


out Ada: manasah ofthe mind Yaad! prasannata 
quietude(is gained) 4: wae manah prasade in the quiet 
mind AIH AAA, paramatma daríanam the vision of the 
Supreme Self aR HEB — tasmin sudyste when :"That" is 
perfectly realised dde bhavabandhandsah destruction of 
the bondage of becoming Ra: — babirnirodhah the 
shutting out of the external world Wadi padavi (is) the initial 


step fagad:  vimukteh for reaching liberation. 


When the objective world is shut out, the mind becomes quiet and 
in the quiet mind arises the vision of the Supreme Self. When 
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‘That’ is perfectly realised, bondage to the world of becoming" is 
destroyed. Hence the cessation of the external world is the initial 
step on the path to liberation. 


* Bhavabandhana means bondage of the world of becoming or conditioned existence. Hindu 
religion calls this world of becoming bhavasaagar, the ocean of repeated births and deaths. 


i Usa: agaidh 
AMT: GATT i 
Hates. palgad saari 
equraéqi: farsqeuuat: i 337 1 
kah panditah sansadasadviveki 
Srutipramanah paramarthadarsi | 
jananhi kuryadasato'valambam 


svapatahetoh sisuvanmumuksuh || 337 || 


a: — kah who ued: G4 panditah san being learned Wa, 
aad Adr sat asat vivekī able to discriminate between the 
Real and the unreal JAIM: śrutipramānah believing the 
Vedas as the authority Waeall — paramartbadari the seer 
ofthe Absolute Truth wd, janan knowing È hi 


verily paid, kuryāt will make Sad: HISH, asatah 
avalambam the unreal thing as the object of his pursuit 
eae: svapatahetoh the cause of his fall RRIF. swvat 


like a child Baa: mumuksuh a seeker of liberation 
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Who being learned, able to discriminate between the Real and the 
unreal, believing the Vedas as authority, fixing his gaze upon the 
Self, the Supreme Reality, and being a seeker after liberation, will, 
like a child, consciously run after the unreal, which will surely be 
the cause of one’s downfall? 


hay C. C di 4 C. : 
HIA dI: | 
Weg À SIFRUL A ATA: 


CACM MAIO AACaT 338 1 


dehadisamsaktimato na muktih 
muktasya dehadyabhimatyabhavah | 
suptasya no jagaranam na jagratab 
svapnastayorbbinnagunasrayatoat || 338| | 


Suede: —debadisamsaktimatab — for one who is attached to 
bodyetc 4 na  thereisno Wk: muktih liberation 


YIA muktasya for a liberated man aie eara sma: 
dehadi abhimati abhavah there is the absence of identification 


with his body etc «d — suptasya for the sleeping man zl 
no there is never FPR jagaranam the waking state 
d na nor wid: jagratab for the waking man ta: 

=x ~ 
svapnab | sleep or dream cal: tayoh these two Hæ 


MATAA,  bhinnaguna asrayatvat being contradictory in nature 
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There is no liberation for the one who is attached to the body etc., 
and the liberated person has no identification with the body etc. 
One who is sleep is not awake, and one who is awake does not 
dream, for these two are opposite in nature. 


Spiritual growth — the secret (verses 339-348) 
= ivan : ta A -n 
SUAS SCHAAR AAA | 


nN 
CAFTRAGTATERAT SST: 
qoia a: era TI Hed: tt 339 1 


antarbahih svam sthirajangamesu 
jnatva'tmanadharataya vilokya | 
tyaktakhilopadhirakhandariipah 
pūrnātmanā yah sthita esa muktah || 339| | 


c. 


Bed: antah inside de: — babib outside *dH. svam 
his own Self Raray sthirajangamesu in the unmoving and 
the moving things cdl jiatva knowing NAA atmana 
as the Self Tada adharataya as the Substratum era 
vilokya observing 4d sme Sa: — tyakta akhila upadhih 
renouncing all superimpositions HAUST: akhandariipah as 
the Absolute Toca pürnatmaná as the Infinite Self 4: 
yah hewho fad: sthitah remains WW: esah he 
Wad: = muktah is liberated one 
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That person alone is liberated, who, knowing the Self as 
Knowledge only, as the substratum of all that is moving and 
unmoving—both external and internal—renounces all 
superimpositions and remains as the Absolute and the Infinite 
Self. 
a [c = Qa AN : 

aaa Is fed BA! 
mae agas À 

Aaima EA HAASAN ii 340 1 


sarvatmata bandhavimuktihetuh 
sarvatmabhavanna paro'sti kascit | 
drsyagrahe satyupapadyate'sau 
sarvatmabhavo'sya sadatmanisthaya || 340| | 


Qaldi  sarvatmata the recognition of all (the universe) to be 
the Self sediaufadéd: bandhavimuktihetuh  (is)the means of 
release from bondage *dicmWId, sarvitmabhavat than the 
recognition of all (the universe) as the Self 4 na no W: 
parah | greater, higher Sid asti — thereis PRA kascit 
anything faq sm uk dr$ya agrabe sati when the perceptible 
(world) is excluded (negated) Squad upapadyate is realised 
aA asau this aama: sarvatmabhavah all being the 
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Self 9*3 asya his (meditator's) rcf 
sadatmanisthaya | through steadfastness in the Eternal Self 
To recognise the entire universe to be the Self is the means to 
complete liberation from bondage. There is nothing higher than 
realizing that one is the Self of all. One realizes this state by 


negating the perceptible world through being continuously 
established in the eternal Self. 


zeae «ei d ued derer feudi 

c R * c : 
. C. etn CS eC Cs A 
dareen A Aen: 
aeg: [RICH aagi: tl 341 1 
drsyasyagrahanam katham nu ghatate dehātmanā tisthato 
bahyarthanubhavaprasaktamanasastattatkriyam kurvatah | 
sannyastakhiladharmakarmavisayairnityatmanisthaparaih 


tattvajnaih karaniyamatmani sadanandecchubhiryatnatah || 341| | 
eaaed = drsyasya_ | ofthe perceptible world SAE, 

agrahanam non-apprehension «JH, katham how J 
nu indeed Wd ghatate is possible arnai NYa: 
dehatmana tisthatah one who remains identified with the 
physical body aa eni ASAI Sud: AAG: — babya artha anubhava 
prasaktab manasab whose mind is attached to the experience of 
the external objects ad dq Fir: pdd: tat tat kriyab. kurvatab 
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who performs various acts for those ends aed wits ud aa 


CCS 


I4:  sannyasta akhila dharma karma visayaih by those who 
have renounced all kinds of 'duties' (dharma) actions, and sense 
objects fea amen frst R: nitya átma nistha paraih who are 
ever-established in the eternal Self adel: tattvajnaih by 
the knowers or seers of Truth i.e. Sages PONA, — karaniyam 
should be practiced stcalt  atmani inthe mind me 
OM:  sadananda icchubhih desirous of eternal Bliss ced: 


yatnatab | carefully 

How is the non-apprehension of the perceptible world possible for 
one who remains identified with the physical body, whose mind is 
attached to the enjoyment of external-objects and who performs 
various acts for that end? This should be carefully practised by 
the seers of truth, desiours of eternal bliss, who have renounced 


all kinds of duties, actions, and sense objects, and who are ever 
established in the eternal Self. 


WaicaRras Ratt: HATTA: | 

aa ACACIA Alec area afe Bla: i 342 1 

sarvatmasiddhaye bhiksoh krtasravanakarmanah | 

samadhim vidadhatyesa santo danta iti srutih || 342| | 
aicaRrad sarvatmasiddhaye | for realizing that all (the entire 
universe) is the Self fait: bhiksoh to the Samnyasin 


PAAU BHU: krtasravana karmanah who has listened to the 
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discourses mÑ, samadhim Samadhi (meditation) 


C 


fied vidadhāti prescribes WA esa this Ted: aed: 
Zia <antah dantab iti "he who is calm, self-controlled etc" 
sk:  srutih the Sruti i.e. The Upanishads 

For the renunciant who has listened to the discourses upon the 
scriptures and who has cultivated ‘calmness, self-control’ etc., the 


Sruti prescribes samadhi for realizing that all is the Self. 
(sarvaatmasiddhaye) 


SIREGSTREHI AATA: 
ada Wa Gea fos: | 


act (aan 


à Armea ARA: 
aaa saa È MEA: I 343 I 


arüelbasakterabamo vināśaþ 
kartunna Sakya sabasapi panditath | 

ye nirvikalpakhyasamadhiniscalah 
tanantara'nantabhava hi vasanab || 343| | 


ameca: IEH: arüelbasakteh ahamah of the ego that has 
grown strong AAA: vinasah destruction dH. kartum 
todo 4244: na sakyah is not possible Gaal sahasa 

suddenly aÑ api even Wed: panditaib by the 


wise-man a ye those Ara area nirvikalpa akhya 
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Nirvikalpa(non-dual) by name amaaa: — samadhiniscalah 
who have become perfectly calm through samadhi Miq Sec 
tan aniavà | except them | STHeqdT = anantabhava effects of 
countless births È hi indeed aa:  vasanah 


vasanas (desires) 


Even the wise find it impossible to suddenly destroy the ego, 
once it has become strong, except by those who have become 
perfectly calm through non-dual absorption (nirvikalpa samadhi). 
Indeed desires* are the effects of innumerable births. 


“Desires (vasanas) here specifically refer to the residual, subtle impressions that are 
the effects of countless previous lives. 


aiga Aiea AAs sgid | 

Raa: ged AA ag: N 344 u 

ahambuddhyaiva mohinyā yojayitvā"'vrterbalāt | 

viksepasaktih purusam viksepayati tadgunaib || 344| | 

aege ahambuddhya with egoistic idea SA eva alone 

nia mohinya (with) the deluding PIDIE GEI] yojayitvá 

connecting add: FST avrteh balat through the aid of the 
2n CN C. . s . E 

veiling-power Td8tWall4d: — viksepasaktib the 'projecting 

power NWeWH purusam the man AAT viksepayati 

distracts agai: tadgunaih through the attributed (effects) of 

that (agitation) 
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The projecting power, through the aid of the veiling power 
confuses a person with storms of egoistic ideas and distracts him 
through the attributes of that agitation. 


faa fa A "M A "M aN * 
ferrara i 
` bat aA 

WERI: edad 
AAU E ENTA 
GESAR vata sfeeaapeat 


AAi afé det uf ewm u 345 1 


viksepasaktivijayo visamo vidhatum 
nibsesamavaranasaktinivrttyabhave | 
drgdrsyayoh sphutapayojalavadvibhage 
nasyettadavaranamatmani ca svabhavat | 
nibsamsayena bhavati pratibandhasinyo 
viksepanam nahim tadā yadi cenmrsarthe || 345| | 
fadcartatasta: viksepasaktivijayah victory over the 'projecting- 
power QSA: visamah extremely difficult Aaga, — oidbatum 
a > "m , 
to achieve I SINH,  nibsesańı perfectly without remainder 
aava amd avaranasaktinivrtti abhave in the 
absence of the elimination of the 'veiling-power LÑ: drg 


drsyayoh between the seer and the seen Req ead 
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sphutapayojalavat like milk from water (is seperated) clearly fd" 
FI vibhage | when the discrimination (is done) qd nasyet 
perishes dd, tat that SMA avaranam veiling Smet 
áatmani over the Atman ẹṣ ca and aidd, svabhavat 
naturally AHAA — nibsamíayena undoubtedly ata 
bhavati | thereis AeA: pratibandhasanyah free from 
obstacles femur. viksepanam oscillation aÈ nahi no 
deal — tada then ufq "d yadi cet if "WT eni mrsá arthe 


due to the false sense-objects 


It is extremely difficult to conquer the ‘projecting-power’ unless the 
‘veiling power’ is perfectly rooted out. And that covering over the 
Self naturally vanishes when the seer and the seen are 
distinguished clearly like milk and water. But the victory is 
undoubtedly complete, and it becomes free from all obstacles, 
when there is no resting of the mind in the false sense-objects. 


qeHrfágsdeg gas Gala: ii 346 1 
samyaguivekah sphutabodhajanyo 
vibhayya drgdrsyapadarthatattvam | 


chinatti mayakrtamohabandham 
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yasmadvimuktastu punarna samısrtiþ || 346 | | 


GIG fada: samyak vivekab perfect discrimination 


X 


ERANA: —spbutabodbajamyab arising from direct realization 


C 


fa vibbajya distinguishing VILIA Wqmi AA, drg drsya 
padārtha tattvam the true nature of the 'Seer' from that of the 


'seen' BAR chinatti snaps MAFA  mayakria created 
or caused by Maya NETTA, mohabandham the bond of 
delusion *"K"HId, yasmāt from which AYIA vimuktasya 
for him who is liberated S: punah again 8 na there 


is no WW: samsrtib transmigration 


Perfect discrimination arising from direct realization distinguishes 
the true nature of the seer from the seen and snaps the bonds of 
delusion caused by maya’. There is no more transmigration for 
one who is liberated from this. 


* Maya is the device by which Advaita explains how One Reality appears as many. In 
simple words, maya means illusion. It is considered as beginngless (anadi) and acts 
through two powers—veiling power (avarana shakti) and projecting power (vikshepa 
shakti). Sankara did not diffentiate between maya and avidya (nescience or ignorance) 
since both, in effect, tantamount to mistaking one thing for another. In his Brahmasutra 
Bhasya, he regards the mutual superimposition (adhyasa) of subject and object, the 
seer and the seen, as avidya. Through the operation of maya/avidya as a metaphysical 
error, we perceive the One (Self-Brahman) as the maniforld world. Even though 
maya/avidya is ultimately unreal (mithya), its still plays an important role in explaining 
the familiar world of variety. 


TETEE afa : 
aA Sm i 
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f eurege: enne ants 
sided AASE I 347 1 

paravaraikatvavivekavahnih 

dahatyavidyagahanam byasesam | 
kim syatpunah samsaranasya bijam 

advaitabhavam samupeyuso'sya || 347| | 
R ARN The para avara ekatva (of) the identity of the 
Supreme with the lower(jiva) Ara:  vivekavabnib the fire 
of knowledge «fd  dabati burns,consumes Sider, 
avidyagahanam the thick forest of ignorance È pi verily 
IAH, asesam entirely FRX Fld. kim syat is it possible 
gd: punah again HAUA — samsaranasya for 
transmigration «tsm, bijam seed SEGUICI A 
advaitabhavam the "State of Oneness" or non-duality agg: 
samupeyusab who has gained (realised) 9 asya for him 
The fire of knowledge of identity of Self with Brahman entirely 
consumes the impenetrable forest of ignorance. For one who has 


realised the state of non-duality, is there any ‘seed’ left for future 
transmigration? 


AWA LS CN a 


arene’ PaRa R arapa: | 
aagana RA agra: N 348 N 
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avaranasya nivrttirbhavati bi samyakpadarthadarsanatah | 
mithyajnanavindsastadviksepajanitadubkhanivrttih || 348| | 
STARA — avaranasya of the veiling FRU  nivrttih 
elimination Hala bhavati takes place f bi ^ indeed 
GEIR qari galad: samyak padartha darsanatah when Reality 
is fully experienced fAeatgnaltaret: mithyäjñāänavināśah the 
destruction of illusory knowledge afeaa afta gaa: 


tadviksepa janita dubkhanivrttih the cessation of misery 
brought about by false projection 


The veil that hides Truth gets lifted, indeed, when Reality is fully 

experienced. Soon follows the destruction of illusory knowledge 

and the cessation of misery brought about by false projection. 
Cause-effect — false (verses 349-353) 

Udiealds FE qETIgege qs I 

qeWmrdaded gide aera ART i 349 t 


DOE m 


etattritayam drstam samyagrajjusvarüpavijfianat | 


tasmadvastusatattvam jiidtavyam bandhamuktaye vidusa || 349| | 
qad, etat this Het tritayam (group of) three ZA, 
drstam is observed TE AAAA,  samyak 


rajusvaripavynanat inthe case of the rope when its true nature 
is apprehended «d*€HId, tasmat hence d*gedcH, 


vastusatattvam the true nature of Truth gIdA, — jZatavyam 
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should be known aagada bandhamuktaye for liberation 


from bondage Agm vidusa by the wise man 


These three* are observed in ‘the rope’ when its real nature is 
fully apprehended. Hence the wise person should know the true 
nature of things for the sake of liberation from bondage. 


* . 
Seer, seen, and seeing. 


ads Aaa UAA, 
(ona A bas 
aae Aà Wi: | 
GEIR UGAEGE Fat ATT 
: AA 
TE SAANA II 350 I 
ayo'gniyogádiva satsamanvayān 
mātrādirūpenņa vijrmbhate dhih | 


tatkaryametaddvitayam yato mysá 


drstam bhramasvapnamanorathesu || 350| | 
34: ayab apiece of iron SAP agniyogat through 
contact with fire zd zva ^ justas WeTHedWId,  satsamanvayát 


through the immanence of Reality ATT dur mátradirüpena 
in the form of the knower etc (and known) faerrd vijrmbhate 
manifests Ñ: — dbib the intellect IRAH, tatkaryam its 
(intellect's) effects Wad. etat these ITH, dvitayam 

two Ud: yatab since M myrsa unreal €9H drstam 
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m 
are observed  wHedeTHaIGIg — bhramasvapnamanorathesu in 
delusion, dream and imagination 


Just as a piece of iron through contact with fire manifests as fire, 
the intellect manifests itself as the knower and the known through 
the immanence of Brahman. These two---the effects of the 
intellect---are observed to be unreal as in delusion, dream, and 
imagination. 
"M A `A 

ddl APN: Ipga 

aaa AA Gal i 
asama STAT 

HATIA J HAN MAN Il 351 1 


tato vikārāþ prakrterahammukha 

dehavasaná vişayāśca sarve 
ksane'nyathabhavitaya byamisa- 

masattvamātmā tu kadāpi nānyathā || 351| | 
dd: tatah therefore, so too AFW: — oibarab modifications 
Whd: prakrteb of Prakriti S@4 Fat: abam mukhab 
beginning from the ego dE SRI deha avasinah down the 
gross body ASA: visayab | sense-objects 4 ca And Wd 
sarve all Ù ksane everymoment amna 
anyathabbavitayáà being subject to change f bi indeed 
TATA, amisam ofthese Std  asattvam unreality 
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BH dima  — the Atman g tu but Fal kadapi at 


anytime 4 na not Aaa anyatha otherwise i.e. The 
Atman remains the same 


So too, the modifications of Nature, from the ego down to the 
gross body and all the sense-objects, are also unreal. They are 
unreal, indeed, because they are subject to change every 
moment. But the Self never changes. 


Sese Heiss: | 
° - A ]: 
WAR Aga: WIC ll 352 1 


nityadvayakhandacidekariipo 

buddhyadtisaksi sadasadvilaksanah | 
ahampadapratyayalaksitarthah 

pratyak sadanandaghanah paratma || 352| | 


fc" nitya Eternal Sea advaya — Non-dual Ssmus 
akhanda unbroken Fad. cit Knowledge Wm: — ekarüpab 
of one form sme Wü ^ buddbyadi saksi the Witness of the 
intellect etc. Aqsa eat: sat asat vilaksanah distinct 


from the gross and the subtle a844 Sce farai: ahampada 
pratyayalaksitarthab which is the implied meaning of the term 'I' 
Wak pratyak subjective Aeld-qdd:  sadanandaghanah 
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the embodiment of eternal Bliss WA paratma the 
Supreme Self 


The Supreme Self is eternal, non-dual, one, indivisible, pure 
consciousness, the witness of the Intellect etc., other than the 
Real and the unreal, indicated by the term "I", the inmost self, and 
the embodiment of eternal Bliss. 


zaj fas fas fas 

Peace cee ferretur ser | 

M S 

Seal aeaee 

“NN C — A 

cr AHA: CAAH AAA ll 353 1 
ittham vipascitsadasadvibhajya 

niscitya tattvam nijabodhadrstya | 


jñātvā svamatmanamakhandabodham 


tebhyo vimuktah svayameva samyati || 353| | 


SAH, ittham thus faqR4d. vipascit the wise-man d, 
AAA sat asat vibhajya discriminating between the Real 
and the unreal A  niscitya establishing 44. 
tattvam Truth Raae nijabodhadrstya by the insight 
of his knowledge sedi jřātvā realising SAH STICHTHH, 
svam ātmānam his own Self FAETH, akhandabodham 


the unbroken, undifferentiated Knowledge "4: tebhyah from 
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them Ag: — oimuktab freed AUT — svayam eva 


himself aað ^ 4yati ^ becomes 


Thus the wise person, discriminating between the Real and the 
unreal, determining the Truth by the insight of his knowledge and 
realising his own Self to be indivisible Knowledge, becomes free 
and attains peace by himself. 


Samadhi — its nature (verses 354-372) 
STE qae et ATASACAT | 
SAAT ee AISEA 354 II 
ajnanahrdayagranthernihsesavilayastada | 


samadhina'vikalpena yada'dvaitatmadarsanam || 354| | 

Sg HER: ajnanahrdayagrantheh of the heart's 'knots of 
ignorance’ AAA: — nibfesavilayab complete destruction 
ddl = tada then amam AAAA samādhinā avikalpena 
by the one-pointed Samadhi "ld yada when aad 
advaita Non-dual AAGA, atmadarsanam the vision of 
the Self 


When the non-dual Self is realized in nirvikalpa samadhi" , the 
heart's ‘knot of ignorance’** is completely destroyed. 


* Nirvikalpa Samadhi is attained by means of one-point absorption of the mental activity 
(cittavrtti) in the Self in such a way that the distinctions (vikalpas) of the tripartite 
process (triput) of knower, known, and knowing get dissolved. 


**Heart's knot of ignorance: Hindu scriptures speak about chid-jadd-granthi, the knot 
between the sentient, the conscious (Self) and the insentient, the inert (body). Due to 
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ignorance about our essential nature, we take the ever-luminous Self to be the 
insentient body. This knot is not real—thank God, otherwise there will be no way out! It 
is only imaginary; however, due to timeless samskaaraas (tendencies gathered over 
countless lives), this knot has become very strong and unties with great difficulty. 


Says Goswami Tulsidaas: 


Jadd-chetan granthi par jaaee, 
yadpi mrisha chuutat kathinaaee. 


The knot between the conscious (Self) and the inert (body) has come about. Although 
“unreal”, it unties with great difficulty. 


Two important verses from Gaudapada's Karika on Mandukyopanisad explain the 
alchemy of untying this knot: 


Bidhtey hridyey granthi cheedantey sarva sanshaya, 
Ksheeyante chasyey karmaani tasmin drsishtey pravarae. (1I.2.viii) 


When a person realizes Him in both the high and the low, the knots of heart are rent 
asunder, doubts dispelled, and all karmas exhausted! 


Anaadi mayaya supto yada jeevah prabhudhaytey; 
Ajamm, anidaramm, asvapannamm, advaitamm bhudhaytey tada." (1.7. xvi) 


When the self, sleeping under the influence of beginningless Maya is awakened, it then 
realizes itself as free from sleep and dream, and as the Birthless and the Non-dual! 


caue fafta aera gR 
gaia RAA fafssm | 
qasa «rarae erit Ahed 
PASTA RP RSECTACAAICT i 355 t 


tvamahamidamitiyam kalpana buddhidosat 
prabhavati paramatmanyadvaye nirvisese | 
pravilasati samadhavasya sarvo vikalpo 


vilayanamupagacchedvastutattvavadhrtya || 355| | 
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CH tvam You SH, aham l XA, idam this sd 
iii thus 344 yam this *eddT| — kalpanaà | imagination 
gfeetstd. buddhidosat due to the defects of the intellect saf 


prabhavati is fancied WAIHI — paramatmani inthe 


ANASA 


Supreme Self sea advaye in the Non-dual taidat 
ae i C. C. A ; : 
nirvisese the Attributeless dex «HIE — pravilasati 


samádhau when the Truth is realised in Samadhi SK asya 


fan 


his(seeker's) d: sarvab all famed: vikalpah concepts 


fan 


HSJA, vilayanam dissolution SW) upagacchet ^ attain 


degg — vastutattvavadhrtya by the discrimination of 
the Truth of the thing 

‘You’, T, ‘This’--- these concepts are imagined in the Supreme 
Self, which is attributeless and non-dual, due to the inherent 
defects of the intellect. When the real nature of Brahman is 


realised in one-pointed absorption (samadhi), all these concepts 
are dissolved. 


PAA BSA All: FACT FAA | 
defensare TERT FCT, 

Fae ferie ge ARA Aaa: 356 1 

santo dantab paramuparatah ksantiyuktah samadhim 


kurvannityam kalayati yatih svasya sarvatmabhavam | 
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tenavidyatimirajanitansadhu dagdhva vikalpan 
brahmakrtya nivasati sukham niskriyo nirvikalpah || 356| | 


Wed:  santah serene «Id: dantah self-controlled 
WA SRI: param uparatah perfectly withdrawn (from 
objects) aaga:  ksantiyuktab steadfast in forbearance 
CAI pdd, samadhim kurvan practising meditation TA, 
nityam always oa kalayati comtemplates "fd: 
yatib the seeker *d€4 svasya his own Sale 
sarvatmabhavam the nature of being the Self of all dd tena 
by this Seance avidyatimirajanitan rising from the 
blindness of ignorance MTJ = sadhu very well «y*4T 
dagdhva destroying Atema, vikalpān imaginations 
ap brabhmakrtyā as Brahman Maat nivasati 
lives GAH = sukbam blissfully TARA: — niskriyah 


actionless Aaea: — nirvibalpab free from duality or 
oscillations of the mind 


Serene, self-controlled, withdrawn from sense-objects, steadfast 
in in forebearance, practicing one-pointed absorption, the seeker 
experiences his Self as the Self of all. Destroying, by these 
means, all imaginations born of the darkness of ignorance, the 
seeker lives blissfully as Brahman, free from (egocentric) actions 
and all imaginations. 
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Cc. ^N C * 
AAEM 4 Waals aa 
ECC N ^A A 
Sale Ad: CAS PATA | 
 N 
d Ud HddT HARI: 
`A he RE C A 
dA gJ NITET: N 357 N 
samāhitā ye pravilapya bahyam 
Srotradi cetah svamaham cidatmani | 
ta eva mukta bhavapasabandhaih 
nanye tu paroksyakathabhidhayinah || 357| | 


ama: samahitah are senene a ye | those who 
Masry — pravilapia | having merged aA bahyam the 
external (world) ate ^— 6oradi the ear etc., i.e. The sense- 
organs Id: cetah the mind *dH JEH, svam aham 

the very ego itself fert — cidatmani in the Self which is 
Knowledge Absolute d te they Vd eva alone 4d: 
muktah | are free E EISE SE bhavapasabandhaih from the 
bondages of becoming (birth and death) 4 na not se 


anye others d tu but WRIST: 
paroksyakathabhidhayinah who blabber their indirect knowledge 
They alone are free from the bonds of becoming who, having 


attained one-pointed absorption (samadhi), merge the objective 
world, the sense-organs, the mind, nay, the very ego, in the Self 
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as pure Consciousness; and not those who merely blabber about 
their indirect Knowledge. 


qase qaem it 358 1 


upadhibhedatsvayameva bhidyate 
copadhyapohe svayameva kevalah | 

tasmadupadhervilayaya vidvan 
vasetsada'kalpasamadhinisthaya || 358| | 


A 


auferam. upadhibhedat through the many conditioning or 
limiting adjuncts cara svayameva the Self Itself rad 
bhidyate is diversified 4 ca and wWfr sme — upadbi 
apohe when the conditionings are dissolved (negated) 444 
Ud — svayam eva Itself X: ^ kevalab one without 
differences AmA, tasmat hence 3T: upadheh | ofthe 


conditionings Rema vilayāya forthe dissolution faa. 
vidvan | the wise person 


aad. vaset must devote Gal sada always 


C C 


ARAARA — akalpasamadbinisthaya to the practice of 
Nirvikalpa Samadhi, distinctionless one-pointed absorption 
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By association with conditioning adjuncts, the many, a person is 
apt to think of the Self as full of diversity; but my removing these 
one gains one's own Immutable Self. Hence, until the dissolution 
of conditionings, let the wise person remain devoted to the 
practice of Nirvikaloa Samadhi. 


afa Gad ad ala Gard ARAS | 
Heal FAN LAA VALI HET |! 359 I 


sati sakto naro yati sadbhavam hyekanisthaya | 


kitako bhramaram dhyayan bhramaratvaya kalpate || 359| | 
ad sati tothe Real aad: saktah atached =e: 


narah man ald yati gains, becomes amm, 
sadbhavam the Reality f bi indeed wm 
ekanisthaya through single-pointed devotion sien: kītakah 
the 'worm' SAH, bhramaram upon the wasp “4, 
dhyayan contemplating WAH bhramaratvaya to 


become a wasp dd kalpate becomes fit, is transformed 


One devoted to the Real becomes the Real through single- 
pointed devotion, just as the ‘worm’ exclusively thinking upon the 
wasp (bhramara), becomes itself the wasp. 


feareeafaamqed ses 
alee Teva at | 
dig apt NAA 
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CATT GAM hf TERT tl 360 N 
kriyantarasaktimapasya kitako 
dhyayannalitvam hyalibhavamrcchati | 
tathaiva yogi paramatmatattvam 
dhyatvd samayati tadekanisthaya || 360| | 
aAA, kriyantarasaktim attachment to all other 
activities STI apasya renouncing eF: kitakah the 
worm “aa. dhyayan thinking AM yatha justas ASA, 
alim thewasp f€ bi verily wlewtaq alibhavam the 
wasp-nature ld rcchati gains aa tathā sotoo 
Ud eva alone Wit yogi a Yogi WHIcHdcdH, 
paramátmatattuam upon the nature of Supreme Self  &icaT 
dhyatua meditating Aad samayati attains dd, tat 


Itself WEST  ekanisthaya ^ through one-pointed devotion 


Just as the worm, giving up all other activities and thinking intently 
upon the wasp metamorphoses into that wasp, so too, a yogi 
meditating on Reality as the Supreme Self, 'enters into It' through 
one-pointed devotion to It. 


ada Fen Wasa 
q CYSTS HATTA | 
ATTA Aaa 
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baN\ oN aN 


MAAS: N 361 u 
ativa süksmam paramadtmatattvam 
na sthiladrstya pratipattumarhati | 
samadhinatyantasusiksmavrtya 
jnatavyamaryairatisuddhabuddhibhih || 361| | 
ada ativa extremely HH saksmam subtle 
WUIeHdedH, paramātmatattvam the Real Nature of 
Paramaatman or Supreme Self 4 na not yace 
sthiladrstya by the coarse vision of mind MAIJA,  pratipattum 
to perceive, to reach ae arhati deserves, is possible 
amf samādhinā through Samadhi sed atyanta 
extreme @dehdcal — susuksmavrtyá by an extraordinary 
subtlety of the mind  sideTH,  ;Zat4vyam should be known 
NN . A aN 
a: aryaih by the noble ones SiasTesi eh: 


atisuddhabuddhibhih who possess extremely pure intellect 


The Real Nature of Supreme Self is extremely subtle and cannot 
be peceived by the coarse vision of the outward-bound mind. It is 
accessible to noble ones with extremely pure intellects, through 
samadhi, brought about by extraordinarily subtle mind. 
c NC 
aT FAW geqresad 
AIA Ae AN AAA | 
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qM He: UARA 
Alea SCR UH ACTA 362 1 
yathà suvarnam putapakasodhitam 
tyaktvad malam svatmagunam samrcchati | 


tatha manah sattvarajastamomalam 


dhyanena santyajya sameti tattvam || 362| | 
q yatha just as gary. suvarnam gold 


JERNIA, putapakasodhitam by thorough heating in fire 
cata  tyaktvā giving up HSH, malam impurities 
EMA, — svatmagunam its own lustre SA — samrcchati 
gains aM tatha sotoo Hd: manah the mind 
HUSUREdHIHOH, sattvarajastamomalam the impurities of 
Sattva, Rajas and Tamas “ada dhyanena by meditation 
Uea — santyajya shedding WHÍd — sameti attains 
dc«dH, tattvam the Reality 


Just as gold, by thorough heating in fire, gives up its impurities 
and gains its own lustre, so too, the mind through meditation, 
sheds its impurities of Sattva, Hajas and Tamas and attains the 
nature of Brahman. 


Guna is a technical term of Sankhya philosophy also used in the same sense by the 
Vedanta. Prakrti or Nature is constituted of three Gunas: Sattva (equilibrium or purity), 
Rajas (attraction or activity), and Tamas (inertia). Prakrti is the three Gunas, not that 
she has them. Guna is wrongly translated as quality; it is substance as well as quality, 
matter, and force. Where ever there is name and form, there is Guna. Guna also means 
a rope, that which binds. (Swarupananda, 1996, pp. 55-56) 
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While it is understandable that one has to shed the taint of rajas and tamas gunas, it 
may not be clear at first why one has to give up sattvas which signify purity. To get a 
clarity on this point, let's consult the Bhagavad Gita. Early on, in verse 45 of chapter 2, 
Sri Krishna has explained to Arjuna that Vedas deal with the subject of the triad of 
gunas (traegunyah vishya Veda) and has urged him to stay free from the pairs of 
opposites (nirdvandav) and the triad of the gunas: nistraigunyah bhava, Arjuna. The 
following seems to be clearest expression of the role of gunas, as enunciated in the 
Bhagavad Gita: 


When the seer beholds no agent other than the gunas and realizes THAT which is 
beyond these gunas, he attains to My Being (BG 14.19). Sankara’s comment: “Seeing 
all is Vasudeva (Vasudeva sarvam-it--BG 7.19), he attains My status. Or else, 


transcending the three Gunas (Gunateeta), he attains immortality, the Supreme Bliss, 
Liberation while living.” (BG 14.20) 


Federated 
aad "e Tae red Fear i 
dal Wurm: aAa id: 
CAAS FAAP TAH: i 363 1 


nirantarabhyasavasattadittham 
pakvam mano brahmani liyate yada | 
tada samadhih savikalpavarjitah 


svato'dvayanandarasanubhavakah || 363 | | 


FRE SAAMI nirantara abbyasavasat by constant 
practice dd, tat that 34 ibam thus "44H, 
pakvam purified 44: manah mind sm — brabmani 
with Brahman ad liyate merges "Id yada | when 
dat tada then WHIR:  samadhib Samadhi 


afanctatsid: — savikalpavarjitah without any duality 4a: 
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svatab by itself  ST&sITHea Tp TI: 


advayanandarasanubhavakab leading to the experience of the 
Bliss of Non-dual Brahman 


Thus purified by constant practice when the mind merges with 
Brahman, then Samadhi passes from the Savikalpa*" to the 
Nirvikalpa stage, leading directly to the experience of the Bliss of 
Brahman, the Non-dual. 


* Savikalpa samadhi is absorption with conceptual distinctions of knower, known and 
knowing in tact. In nirvikalpa samadhi, these distinctions melt away. 


aaa Saad SHEdSIGRI- 
Tans Rae em: | 
Heddle: Gad Va day 
Trea acta: FAI! 364 i 


samadhina'nena samastavdsana- 
granthervinaso'kiilakarmandsah | 
antarbabib sarvata eva sarvada 
svarüpavisphürtirayatnatab syat || 364| | 
AIA AA samadhina anena by this Samadhi 


VACA el: — samastavasana grantheh of the knots of all 
desires Aaa: — vinaíab destruction ahasnaart: 
abhbilabarmanasab end of all actions amad: antarbahih 


within and without @ad: — sarvatah everywhere Wd eva 
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indeed "dq! sarvada always NAER: —svarüpavisphürtib 
manifestation of one's Real Nature Sacdd: — ayatnatab 
spontaneously {ld syat takes place 

By this (nirvikalpa) samadhi, 'knots' of all residual impressions 
(vasanas) get destroyed. All actions come to an end. One's Real 


Nature (swarupa) manifests spontaneously and effortlessly, 
forever, everywhere and always, within and without. 


gd: eal aera nemi i 
fefe sampad AARAA 365 1 
śruteh Ssatagunam vidyanmananam mananādapi | 
nidindhyasam laksagunamanantam nirvikalpakam || 365| | 

Jd: sruteb to "listening" IINA, — satagunam 
hundred times superior fd. vidyat should be considered 
HddH, mananam "reflection" HAAJ, mananat to 
"reflection" SM api and ARAA, — nididbyasam 
"meditation" SWH, laksagunam a hundred thousand times 
superior S9id«dH, — anantam infinitely (more sacred) 


Ac 


TtldheUhA  nirvikalpakam (is) the Nirvikalpaka Samadhi 


‘Reflection’ should be considered a hundred times superior to 
mere ‘listening;’ sustained‘meditation’ a hundred thousand times 
superior to ‘reflection’; but the value of nirvikalpa samadhi is 
infinetely superior to all. 
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€. 0 QETE] A Ept 
- 
SAART H8 I 
TAN ASAT AAT: 
Segareafauford Aad 366 1 


nirvikalpakasamadhina sphutam 
brahmatattvamavagamyate dhruvam | 
nanyatha calataya manogateh 


pratyayantaravimisritam bhavet || 366| | 


act A 


[eidseqmuHIMPD  nirvikalpakasamādhþinā by Nirvikalpa 
Samadhi vgpeH, sphutam clearly SAAHA, brahmatattvam 
^ i 

the true nature of Brahman AJAA avagamyate is known 
HdH, dhruvam definitely AAAM na anyatha never 
otherwise Aedal calataya by the unsteadiness EIE 
manogateh of the mind Weareedfafireraq, 
pratyayantaravimisritam mixed with other perceptions wad. 


bhavet apt to become 


By nirvikalpa samadhi, the true nature of Brahman is clearly and 
definitely realized, never otherwise; for the mind being unsteady, 
is apt to get mixed with other modifications. 


ad: GAIA Ades: Ge 
FRE Medal: Tare | 
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Esp RICADERE 
gd AcHcafaatheaa I 367 1 
atah samādhatsva yatendriyah san 
nirantaram sāntamanāh pratici | 
vidhvamsaya dhvāntamanādyavidyayā 
krtam sadekatvavilokanena || 367| | 
Id: atab therefore *THTdcd samaādhatsva drown 
(the mind) Fates: Wd. -yatendriyah san being one who has 
controlled the senses RWA, — nirantaram always  SHedHWt: 
santamanab peaceful in mind Fal ^— pratici in the inmost 


Self Qaa — vidhvamsaya destroy AAA,  dbvantam 
darkness aa AAAA — anadi avidyaya — by the beginningless 


i be oS OU 
ignorance paH, krtam created athe 

sadekatvavilokanena by realising your identity with the Reality 
Therefore, with a serene mind and the senses controlled, ever 
concentrating on inmost Self and realizing your identity with That 
Reality, destroy the darkness of beginningless ignorance. 

N * AADA ~ 

OUT SEHEN ASRS IRAE: | 

fran a feet a Aaea | 368 1 

yogasya prathamadvaram vannirodho'parigrahah | 


nirasa ca nirihà ca nityamekantasilata || 368| | 
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QNT yogasya — ofyoga IAEA,  prathamadváram 
the first gate way ag: vannirodhah control of speech 
BGRDE: — aparigrabab | non-acceptance of possessions ÍT 


niráíái freedom from expectations 4 ca and fetal 


niribà freedom from activity * ca and MA nityam 
always Wsedalledt ekāntaśīilatā living in a retired mood 


The first doorways to Yoga consists of: (1) control of speech, (2) 
non-accumulation of possessions, (3) freedom from expectations, 
(4) freedom from activity and (5) living always in (inner) solitude. 


C. CCS VN e hay 
F E Egan du: 
e NN. + NC € + + 
aA AUT AHA AAA AAETH | 


daaag aae smit Gal ART: 

Tea va ad «mi: Wace HA: N 369 tt 
ekāntasthitirindriyoparamane henurdamascetasah 
samrodhe karanam samena vilayam yayadabanvoasana | 
tenānandarasāīnubhūtiracalā brahmi sada yoginah 


tasmáccittanirodha eva satatam karyab prayatno muneh || 369| | 


fan 


qaaa:  ekantasthitib living in soltitute faa SAAT 
-— > 
indriya uparamane to control the sense-organs &@d: hetuh 
helpful ¢4:  damab | sense-control xq: cetasab of the 
mind ata — samrodhe to control UH, = karanam a 
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means std samena by control of mind farm aad 
vilayam yayat goes to dissolution NAT — abamvasaná 

the ego dd tena by that seque: — anandarasanubbütib 
the experience of the essence of Bliss Absolute NAST ^ acala 
unbroken Stet brahmī of Brahman @al sada always 


XA 


Girt: yoginah forthe yogi amd, tasmat hence 
Raa: — cittanirodhah quietitude (restraint) of mind Wd 
eva alone ddH, satatam constantly WÀ: — kzryab 
should be practised cdd, prayatnat carefully ga: 


muneb for the muni (man of reflection) 


Living in solitude helps to control the sense organs; control of the 
senses serves to control the mind and by controlling the mind the 
ego gets dissolved; this gives the Yogi an Absolute Realisation of 
the Bliss of Brahman. Hence a sages hould always strive 
deligently to quieten the mind. 


ard Pamori d aes 
ser ftd «res a giestférfor | 
d fs guricafs faded 
Ses Aled WE AST 1 370 1 


vacam niyacchatmani tam niyaccha 


buddhau dhiyam yaccha ca buddlisaksini | 
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tam capi pürnatmani nirvikalpe 
vilapya santim paramam bhajasva || 370| | 

ar vacam | the Speech Am5 = niyaccha restrain 
aH  atmani inthe mind dH, tam that(mind) Ras 
niyaccha restrain Fal — buddbau inthe intellect RA, 
dhiyam the intellect «9 = yaccha restrain * ca 

and Rà buddhisāksini in the witness of the intellect 
dH, tam that "SH caapi and too quricafsa 
pürnatmani in the Infinite Self fafaaed nirvikalpe the Non- 
dual fae vilapya merging WTA, santim peace 


WAT paramām Supreme Asked dhajasva attain 


Restrain speech in the mind and restrain the mind in the intellect; 
and this again restrain in the ‘Witness’ of the intellect and merging 
that too in the infinite Absolute Self, attain Supreme Peace. 


GEMM GAH GF Seala HOTTA: | 
FAFA AACA am: i 371 
debapranendriyamanobuddbyadibhirupadbibbib | 
yairyairurttebsamayogastatadbhavo'sya yoginah || 371| | 

ae ST zu Fal gfe enfer sarah: deha prana indriya mano 
buddhi adibhih upadhibhih with the conditionings i.e. The body, 


: : ` A ; : 
Pranas, sense-organs, mind, intellect, etc 4:4: yaih yaib 
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with whichever qd: vrtteh of the thought ART: 
samáyogah association dd dd, tat tat that and that "Ia: 
bhavah nature Sta asya ofthis aim: yoginab | of 
yogi 


The body, pranas, sense-organs, mind, intellect, etc., whichever 
of these conditioning adjuncts the mind gets associated with, the 
Yogi also gets transformed, as it were, into that. 


aaa He: emm AAA GA i 
Head Aaa Aaa: i 372 i 
tannivrttya muneh samyak sarvoparamanam sukham | 


sandrsyate sadanandarasanubhavaviplavah || 372| | 


aAA tat nivrttyā with the removal of that 
(association) ga: muneh for a man of reflection AFR 
samyak | completely Hd TRA YEH, sarva uparamanam 
sukbam the joy of total withdrawal «eud — sandrsyate is 


found greed sup faced: — sadanandarasa anubhava viplavah 
the eternal experience of Being and Bliss. 


When the mind is completely detached from everything, the wise 
person attains perfect cessation and is seen immersed in the 
eternal experience of Being and Bliss. 


Fully detached — Samadhi easy (verses 373-378) 
- e `A C. "N aA `A = \ 
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cudsicaedsle ae facade FARA | 373 1 


antastyágo balistyago viraktasyaiva yujyate | 


tyajatyantarbahihsangam viraktastu mumuksaya || 373| | 
AAM: antastyagah internal renunciation @feecavt: 
bahistyagah external renunciation Aaaa — viraktasya — fora 


man of dispassion Wd eva alone gud yuyyate is 
possible, is fit tifa tyajati renounces wrdale: UFA, 
antarbahib sangam internal and external attachments aa: 


viraktab | man of dispassion d tu but HYAA 


mumuksaya because of his desire to be liberated 


Only a detached person is fit for this internal and external 
renunciation; for only a dispassionate person, desirous of 
liberation, readily renounces both internal and external 
attachments. 


an 


atg AÑ: GR demeeuent: | 
fara Ta ariel caa Tanto Aa: 374 
bahistu visayaih sangam tathantarahamadibhih | 
virakta eva saknoti tyaktum brahmani nisthitah || 374| | 
a . aA i : 
dle: bahih external g tu and WT 7 visayaih 
for objects AFA, sangam attachment dal tatha 


similarly I antar internal sem: — ahamadibhib 
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tothe ego etc kad: viraktab aman of dispassion Wa 
eva alone 3mlfi — noti is able cdgH, = tyaktum 


to give up sa — brabmani in Brahman ABa: — nistbitab 
well established 


Only a dispassionate person, thoroughly established in Brahman, 
can give up external attachment for objects and internal 
attachment to the ego, etc. 


~ A aie 
Galt AAR Aa cH I 
A a SN aN n 
SPIP TS HP EA ESI 
avai fet areaaivt freafet it 375 1 


vairagyabodhau purusasya paksivat 

paksau vijanihi vicaksana tvam | 
vimuktisaudhagralatadhirohanam 

tabhyam vind nanyatarena sidhyati || 375| | 


N M 


Arata — vairagyabodbau dispassion and discrimination 
qeu] — purusasya for a man(aspirant) etd paksivat 
like that for a bird at paksau — two wings Amie 


vijānīhi understand Aag vicaksana O wise one «4H, 


C 0c 8 aN 


tvam you Agada AMRETA, viemuktisaudhagralata 


adhirohanam climbing to the creeper(lata) of liberation which 
grows, as it were, atop a mansion or bungalow(saudhagra) 
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ara [det  tabhyam vind  withoutthesetwo 4 na not 

> A . C. €. 
AAT — anyatarena with (the help of just) one Heald 
sidhyati possible 


Please understand, O wise one, that dispassion and 
discriminating knowledge in an aspirant are like the two wings of a 
bird; unless both are active, no one can take the help of just one 
and soar to the pinnacle of the palace of liberation. 


gadet fe sequis: 
YIA AGATA: iu 376 i 
atyantavairagyavatah samadlib 
samahitasyaiva drdhaprabodhah | 
prabuddhatattvasya hi bandhamuktih 


muktatmano nityasukhanubhütib || 376| | 


EN 
AAAA: — atyantavairagyavatah fora man of extreme 


dispassion «HIT:  samadhib samadhi amaa 

samáhitasyga for a man of samadhi Wd eva alone zs: 
drdhaprabodhah steady Realisation, firm knowledge Ydadrdta 
prabuddhatattvasya for a man of Truth (Realisation) È +i 


alone aaga: bandhamuktih freedom from bondage 
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fan 


H«4dlcHd: = muktatmanah for a liberated soul fregerit: 
nityasukhanubhütib (is) the experience of Eternal Bliss 


A person of extreme dispassion alone experiences samadhi; a 
man of samadhi alone has steady Realization; a person who has 
realised Truth alone is free from bondage and the free person 
alone experiences Eternal Bliss. 


RET WE Rd HAE Rn quens: 

Agena TaRIIISISTS | 

Cage RASA IEOR EGE Salka larala 

aiae arci Gal Wen pE HAP i 377 1 

vairāgyānna param sukbasya janakam pasyami vasyatmanab 
taccecchuddhataratmabodhasahitam svārājyasīmrājyadhuk | 


etaddvaramajasramuktiyuvateryasmattvamasmatparam 

sarvatrasprhaya sadatmani sada prajnam kuru $reyase || 377| | 

RESI, vairagyat | than dispassion d NH, na param 

no greater dc — sukhasya of happiness SH,  janakam 

generator WaltA — pasyami | find IMAA: — vasyatmanab 
^ ; 

for a self-controlled man dd tat that "d, cet if Bact 

Suddhatara | clear HATTA atmabodhasahitam coupled 


with Self-Realisation SIRNA UTeER-Tqg$ — svardajya samrajyadhuk 
that which brings about absolute soverignity-within (svarajya) and 
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without (samrajya) “dd. etat this 8KH, dvāram the 
gateway SẸ jas permanent afragad: muktiyuvateb 
to the damsel of Liberation WHIA, yasmat since «dH, tvam 
you NHANH, asmat param hereafter Wd3 sarvatra 
everywhere NET  asprhayá with non-attachment q, 
aað sat dtmani on the Self which is pure Existence al 
sada always Yt $6 = prajriam kuru fix your mind JTA 


Sreyase for your own welfare. 


For a self-controlled person, | find no better generator of 
happiness than dispassion and if that is coupled with a clear 
Realization of the Self, it brings about absolute sovereignty, within 
and without. And since this is the gateway to the damsel of 
eternal Liberation, for your own well-being be dispassionate both 
within and without--always fixing your mind on the eternal Self. 


aN NN Qa NSS 


smart fies say frededus Aca: F- 

CHAT Tiara ARR: | 

aalaaala aena Fait spese 

cd AASA fresas sens AEEA: i 378 1 

asam chinddhi visopamesu visayesvesaiva mrtyoh krti- 
styaktva jatikulasramesvabhimatim: muficatiduvatkriyah | 
dehadavasati tyajatmadhisanam prajiam kurusvatmani 


tvam drastasyamano'si nirdvayaparam brahmasi yadvastutah | | 
378 | | 
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aM asam craving flea chinddhi cut asunder 
ERIEC KI visopamesu for those which are like poison GERRI 
visayesu for sense-objects WW esa this Wd eva very 
HÀ: mpytyob of death Fld: — rb image cd 
tyaktva giving up sepe emn ARARA, jatikula asramesu 
abhimatim pride of caste, family and order of life 44 

mufca throw away ded, atidarat far tal: 0 bviyab 
(selfish) actions Eac dehadau inthe body etc. Salad asati 
which are unreal cs tyaja renounce  SIcHÉTSUITH, 
atmadhisanam identification Fst het — prajfam kurusva 
fix(your) mind ea atmani upon the Self cH tvam 
you 38 drasta the Witness SM asi are Aa: 
amanah untainted by the mind aÑ api also REITA, 
nirdvayaparam Non-dual Supreme si brahma Brahman 


C. 


AH asi are 4d yat thatwhich agd: vastutah 
in reality 


Cut asunder your craving for sense-objects which are like 
poison—it is the very image of death; and giving up your pride of 
caste, family and order of life, throw far away all selfish actions. 
Renounce your identification with such unreal things as the body 
and fix your mind upon the Self. For, in reality you are the 
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Witness, the Brahman, untainted by the mind, Non-dual and 
Supreme. 


Meditation — the technique (verses 379-383) 
Bed TAN Ara vec AAMT amiezxd 
eser fafeqaa feodgestdaa agere | 
SIGHTS. THAT qRaueqears iet 
Fea aca Fal sped: AAA 379 1 
laksye brabhmani manasam drdhataram sanisthapya bahyendriyam 
svasthane vinivesya niscalatanuscopeksya dehasthitim | 
brahmatmaikyamupetya tanmayataya cakhandavrttya'nisam 
brahmanandarasam pibatmani muda śūnyaiþ kimanyairbhrsam | | 
379| | 

Seq spur laksye brahmani on Brahman-the point of 


concentration AIGA — manasam the mind ted 
drdhataram firmly HENA — sanisthapya fixing TARTA, 
balyendriyam the sense-organs TAMA  svasthāne in their 
respective centres fafeids vinivesya restraining fired: 
niscalatanuh holding the body steady 4 ca and sya 
upeksya nor worrying  Szfequ, dehasthitim for the 
maintenance of the body FECHA, brahmatmaikyam | the 


identity of Brahman and Atman 34a upetya attaining 
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deHu dub è tanmayataya being one with It 4 ca and 
SWmdUeqcUnp akhandavrttyā without a break Sorat anisam 
continuously S@ldeatah_ ^ brahmanandarasam the Bliss of 
Brahman fat piba drink SIA — amnani in your own 
Self gat muda joyfully 8p: sanyaih which are 
empty TH. kim what Sed: anyaih other things Ry 


bhrsam | entirely 


Fixing the mind firmly on Brahman, the point of concentration, 
restraining the sense-organs in their respective centres, holding 
the body steady and taking no thought for its maintenance, 
attaining identity with Brahman and being One with It, 
continuously drink the Bliss of Brahman in your own Self. Of what 
use are other things? They are entirely false, empty! 

AAA Aed Ata TAS FSH | 

Aaaa E FHA 380 1 

anatmacintanam tyaktvā kasmalam dubkhakaranam | 


cintayatmánamanandarüpam yanmuktikāranam || 380| | 


AARAA, — anatmacintanam All thought of the not-Self 
cated tyaktvā having renounced FRAGA  kasmalam 
which is evil 3qNUTH —dubkbakaranam productive of misery 
Faeda cintaya think SHCHIHH, ätmānam ofthe Self 
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AAAH,  anandarüpam the Bliss Absolute "d, yat 
which is Jade muktikaranam the means for liberation 


Having renounced all thought of the not-Self, which is impure and 
source of of misery, dwell on the Self, the Bliss Absolute, and the 
source of liberation. 


WS CAAT ARATE 

Pagan CSTE | 
aed Aadma- 

TRAST SHAS PATA I 381 1 
esa svayariyotirasesasaksi 


viffianakoso vilasatyajasram | 


laksyam vidbayainamasadvilaksana- 


slr 


makhandavrttya''tmataya'nubhavaya || 381| | 
WW: esb this TAAR: svayatyjyotih | the Self-effulgent 


aame asesasāksī Witness of all things Ramaria 
vijñānakoś inthe intellectual sheath faeetd vilasati shines 
IJAH, ajasram eternally S44. laksyam point of 
contemplation Aaa vidhaya making SAA, enam 
this(Atman) SARSAMA, asadvilaksanam which is distinct from 


the unreal SWdUSqcUD akhandavrttyā with no other thought 
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WÜCHqUD «= atmataya as your own Self Aged anubhavaya 
meditate 


Eternally shines this Atman, the Self-effulgent Witness of 
everything, ever-manifest in the sheath of the intellect. Making 
this Atman, which is distinct from the unreal, the aim of 
contemplation, meditate upon It as your own Self, eliminating all 
other thoughts. 


USA FA AAAS | 
TEST AM ANACCAST CHAT ! 382 tt 
etamacchinnaya vrttya pratyayantarasinyaya | 
ullekhayanvijanzyatsvasvarüpataya sphutam || 382| | 

UL etam upon This aesa Fea  acchinnayā vrttya 
with a continuous thought(with the one thought of the identity of 
Brahman and Atman)  SiGTIIee AT — pratyayantarasiinyaya 


with no intervention of any other thought Jeeta, ullekhayan 
contemplating,manifesting fast4tatd. vijaniyat one should 


realise It €d€d« Wd — svasvarüpatayá as one's own Self 


SHEA sphutam clearly 
Contemplating continuously upon this Atman, with no intervention 


of any other thought, one must distinctly realise It as one’s own 
Real Self. 


wae edipaaealey Gear | 


379 


http://www.advaitin.net/PranipataChaitanya/Vivekachudamani%20eBook%20FinalFinal1 .pdf 


saraaa qu Rieper 383 i 

atratmatvam drdhikurvannahamdadisu santyajan | 

udasinataya tesu tisthetsphutaghatadivat || 383| | 
ST ata Here,in This SIcHcdH, atmatvam 


identification edhpdd. drdhikurvan | strengthening ems 
ahamadisu with the ego etc. Acs santyajan renouncing 


: 
sqa — udasinataya as one unconcerned ùJ tesu 


aN , . A 
forthem 8d, tisthet one must live hedelledd 


sphutaghatadivat as if they(ego etc) were trifles like a broken pot, 
etc 


By strengthening one's identification with this Self and by 
renouncing all identifications with the ego etc., one must live with 
no concern for them, as if they were trivialities like a broken pot or 
the like. 


Continuous attention to the Self (verses 384-397) 
Raana eque 
aN A N N 
Idda ANAVAA SITETHTAE | 
` hs aS 
Mel: AASTAT, 


c 


qui TAHA ARATA: ! 384 t 


visuddhamantabkaranam svariipe 
nivesya saksinyavabodhamatre | 


Sanath sanairniscalatamupanayan 
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pürnam svamevanuvilokayettatah || 384| | 


fan 


IHST&H, visuddham the purified Sede — antabkaranam 
inner organ THEY svarüpe in one's True Nature Raza 
nivefyja restraining, fixing mft saksini whichis the 


Witness STHWIWHED — avabodbamatre the Knowledge Absolute 


TN 


>` / = 7 id C. Pd = 
Wel? AA: Sanaih sanaih gradually RASAH,  niscalatam 


quietude Wd, upanayan bringing it to quid. pürnam 
the state of fullness *dH. svam one's own Self Ud eva 


nN NN 5 . 
alone Sgld@lhad. anuvilokayet one must realise «d: 


tatah thereafter 


By fixing the purified inner-organ upon the Self, which is the 
Witness and Knowledge Absolute and gradually making it quiet, 
one should behold the state of fullness of one’s own Self. 


NM ` 


oaaae: 


A nA S an 


* 
* 


QATAR Se 
qui WETTER! 385 i 


dehendriyapranamano ‘hamadibhih 
svajnanaklrptairakhilairupadhibhih | 
vimuktamatmanamakhandariipam 


pürnam mahakasamivavalokayet || 385| | 
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ae sexe MO Aa: Sealey: deha indriya prana manah 
abamadibhib the body, sense-organs, pranas, mind, ego etc. 
Eq STIS: sva ajñānaklrptaib which are the projections of 
one's ignorance sf: akbilaib All Saat: —upadhibhih 
from conditionings AHA, vimuktam free AMAA, 
atmánam the Atman Sevseqy akhandariipam the 
Indivisible Ft ^ pzrmam the Infinite FATRA 3 
mahakasam iva like the great endlespace asad, 


avalokayet let one come to see 


Free from all limitations like the body, sense-organs, pranas, mind 
and ego which are projections of one’s ignorance, let one come to 
realise the Self (Atman), the Indivisible and Infinite, like the great 
all-pervading space. 


fa a fated aaa a 
RASA GATAHAT | 386 1 


ghatakalasakusilasicimukhyath 
gaganamupadhisatairvimuktamekam | 
bhavati na vividham tathaiva suddham 


paramahamdadivimuktamekameva || 386| | 
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Ue ghata apot Be kalasa  apitcher PHS kusüla 
abam aed: sacimukbyaih the eye of a needle RAA, 


gaganam | Space SOTA: upadhisataih from hundreds of 


limitations AJAT, vimuktam free TA ekam one q 
ad — bbavati is d na not fd = vividham 


many aM tatha  sotoo Wd eva alone J&H, suddham 


C. 


pure WAH param Supreme (Reality) smmifafdusau, 
abamáadivimuktam | free from ego etc. GhH ekam one Wd 


eva indeed 


Having dropped hundreds of its limitations such as a pot, a 
pitcher, a barn or the eye of a needle, space is recognized as one 
and not as many. So too, the Pure Supreme (Brahman) is indeed 
one, when freed from the ego and the rest. 

eRe ANAT SATA: | 

dd: qui CART TRACT RATA 387 1 

brahmadistambaparyanta mysamatra upadhayah | 


tatah pürnam svamatmanam pasyedekatmanda sthitam || 387| | 


fan 


aaea: — brabmadistambaparyantah beginning from 
Creator Brahma down to a blade of grass FSA: myrsamdatrab 
quite unreal SWH4: — zpadbayab ^ conditionings dd: tatah 
therefore quid. pürnam Infinite SAH SIICHIHH, svam 
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M $ i 
atmanam one's own Self 34d, pasyet one should realise 


UAHA  ekdtmand as one's Self RATH, sthitam existent 


Right from Brahma down to a blade of grass, all conditioning 
adjuncts (upadhis) are quite unreal. Therefore, one should realise 
one’s own Self as one and only existent Principle. 


aNN 


FA Mca hed diss 
aa «8 TEAST | 

Beda ala eurféacd 
TAARA AAETH. 388 1I 


yatra bhrantya kalpitam tadviveke 
tattanmatram naiva tasmadvibhinnam | 
bhranternase bhati drstahitattvam 


rajustadvadvisvamatmasvarüpam || 388| | 


JA yatra there where We bhrantya by mistake 
PRITA, — kalpitam imagined díàd& tadviveke — on its 
discrimination dd, tat  that(imagined thing) d-ATAq, 
tanmátram that(substratum) alone d Vd na eva never 
AeA. tasmāt fromthat AAA, vibhinnam different 
red: bhranteh of the error TA nase in the elimination 
Med TE RaT, bhranti drsta ahitattvam the reality of the 
falsely perceived snake WwW: vajub therope «ded, tadvat 


384 


http://www.advaitin.net/PranipataChaitanya/V ivekachudamani?620e Book92620FinalFinall .pdf 


similarly QRA, visvam the universe MAET, 


átmasvarüpam is in truth the Atman alone 


Where by mistake, something is imagined to exist, there, on right 
discrimination, the Real itself is recognised---there being nothing 
other than it. With the error removed, the falsely perceived snake 
vanishes and the rope appears as the truth. So too, the entire 
universe is, in truth, only the Self. 
ead Fan ead fae: equites: ed RTA: | 
cai feat ud eqeumere PASAT N 389 i 
svayam brahma svayam visnuh svayamindrah svayam sivah | 
svayam visvamidam sarvar svasmádamyanna kiricana || 389| | 
IH, svayam the Self Sal brahma Brahma(the 
creator) 44H  svayam the Self A: — visnub Vishnu 
TTA, suayam Self Bx: ~—indrah deity Indra 444. 
svayam Self fim: svab Siva FAFA svayam Self 
ARIA vivam Universe WH, idam this aay sarvam 
entire €d€HId, svasmat than the Self Sead. anyat other 


ated na kiñcana nothing 


The Self is Brahma, the Self is Visnu, the Self is Indra, the Self is 
Siva--the Self is this entire universe. Indeed, nothing exists apart 


from the Self. Hed: eqs qÀ afe: ead a 
equ Wedd eus Ward | 
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qeimRErceqaneraedid it 390 N 


antah svayam capi bahib svayam ca 
svayam purastat svayameva pascat | 
svayam hyavacyam svayamapyudicyam 
tathoparistatsvayamapyadhastat || 390| | 
Sed: antah within SAH, svayam the Self €a ca 


and wifi api also afé: bahip without aay 
svayam the Self 4 ca and *44H, svayam the Self 
Redd, purastāt infront AH, svayam the Self YA eva 
Itself Tad, pascat behind AA svayam the Self È 
hi indeed Sra = avacyam in the south €«TH. 
svayam the Self aÑ api also S&H, udicyam inthe 
north dal tathā sotoo SARI. wparistat above VW, 
svayam Self AM api also Wadd adhastāt below 


The Self is within, the Self is without; the Self is in front, the Self is 
behind; the Self is to the south, the Self is to the north; so too It is 
above and below. 


| Ig 
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eA * 


aa edt freA 391 1i 
tarangaphenabhramabudbudadi 


sarvam svarüpena jalam yatha tatha | 
cideva dehadyabamantametat 


sarvam cidevaikarasam visuddham || 391| | 
` 


Rag galic tarangaphenabhramabudbudadi the wave, the 
surf, the whirlpool, the bubbles etc aay. sarvam All 

tee dur svarüpena in essence We jalam water Fal 
yatha | justas TM tatha sotoo FAW cit eva 
Consciousness alone date EHTA, dehadi ahamantam from 
the body etc. To the ego “dd etat this aay sarvam 

All fidus cit eva Consciousness alone YUA, 


ekarasam homogeneous AISA, visuddham pure 


Just as the wave, the surf, the whirlpool, the bubbles etc., are all 
in essence nothing but water, so too, Consciousness alone is 
everything from the body etc., to the ego. Truly, everything is the 
homogenous, pure Consciousness only. 


MAN s C * `N 
dade Ud Wadd ale Har: 

= N A A A 
Adis-qalecd Tlie Icd: | 
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ACY sredecsaefife APTA tt 392 tt 

sadevedam sarvam jagadavagatam vanmanasayoh 
sato'nyannastyeva prakrtiparasimni sthitavatab | 

prthak kim mrtsnayab kalasaghatakumbhadyavagatam 
vadatyesa bhrantastvamahamiti mayamadiraya || 392| | 


dd. sat Existence(Brahman) Nd eva alone s«H, 
idam this WdH,  sarvam entire S¥Id. jagat the 
universe SARI avagatam known qeu: 
vanmanasayoh | through speech and mind Wq: satah than 
Existence(Brahman) Sead. anyat other 4AA na asti 
there is nothing Wd eva indeed Spr 
prakrtiparasimni even beyond the palre of Prakriti feras: 
sthitavatah ^ which exists g4% prthak different 4. 
kim what(is) H&A: = mrtsnayab from mud which is the 
cause Heal de He kalasa ghata kumbhadi the pitcher, 
the jug, the pot, etc STH. avagatam known dfd vadati 
talks Wa: esah this Bed: — bbrantab deluded ay, 
toam you WA, aham | Ba iti thus WT 


mayamadiraya due to the wind of Maya 


The entire universe known through speech and mind is nothing 
but Brahman. There is nothing but Brahman, which exists even 
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beyond the pale of Prakrti. Can the pitcher, jug, pot, etc., ever be 
anything other than the clay of which they are made? Drunk with 
the wine of illusion (Maya), the deluded person talks of ‘you’ and 


me. 
arenie TA ARA AR: | 
Aaa secs fireurearafeqed 1 393 i 
kriyasamabhiharena yatra nanyaditi $rutib | 
braviti dvaitaralityam mithyadhyasanivrttaye || 393| | 

Raa TERT kriyasamabhiharena with many predicates 
WX aA HA ad yatra na anyat iti where there is thus 
nothing else JÑ: — srutib the Sruti Salt — braviti 
declares Bae dvaitarahityam absence of duality 
feat aeaa mithya adhydsanivrttaye in order to 


remove all false superimposition 


With many predicates, Sruti declares the absence of duality with 
the phrase, “where there is nothing else" etc., in order to remove 
all false superimpositions. 


equ wi se foafea sre 394 1 


akasavannirmalanirvikalpam 
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nibsimanihspandananirvikaram | 
antarbahihsiinyamananyamadvayam 


svayam param brahma kimasti bodhyam || 394| | 
MARAA, akdsavat like the sky fH nirmala untainted 


feet nirvikalpam absolute AÑA nihsima limitless 
AA nibspandana without movement ANETA, 


nirvikāram without modifications aÈ SI. 
antarbabibsünyam which has neither an inside or an outside 
SICH. ananyam not different (from the Self) ASJA, 


advayam | Non-dual *dJ3H, svayam oneself Ww sia 
param brahma is the Supreme Brahman a aa kim asti 
is there anything SI bodhyam | to be known 


Like the sky, the supreme Brahman is untainted absolute, 
limitless, motionless and without modifications; It has neither 
inside nor an outside; It is One Existence and Non-dual and is 
one's own Self. Is there any otherthing to be known? 


qadi fay adsa agar sea sila: cad 

Faas ala s AHS sac Bla: | 

FAAR ETA: NAN: THe 

ENA efe aaa Raa HATET 395 Ii 

vaktavyam kimu vidyate'tra bahudha brahmaiva jivah svayam 
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brahmaitajagadatatam nu sakalam brahmadvitiyam srutib | 
brahmaivahamiti prabuddhamatayah santyaktabahyah sphutam 


brahmibhitya vasanti santatacidanandatmanaitaddhruvam || 395| | 
qaa, vaktavyam | tobe said fH kimu what 
fad vidyate iS BA atra here (on this subject) s Zur 
babudhà more and more 3a Wa sila: AA, brahma eva jivah 
svayam the jiva himself is the Brahman Sa brahma 
Brahman Wd std. etat jagat this Universe  STIddd, 
átatam expanse d nu verily UASH, sakalam the 
whole si brahma Brahman SÈI, advitiyam (is) 
non-dual JA: — srutih Sruti FA Ud MAZA brahma eva 
aham iti "Brahman alone am |" Sera: prabuddhamatayah 
those who are enlightened Haaa: — santyaktababyab 
who have given up their association with the outside world he 
sphutam very well Smp — brabmibbüya becoming 
Brahman «fed vasanti they live edd santata ever 
FaeleetcHa = cidanandatmana as the Self which is 
Consciousness and Bliss Yad, etat this dH, dhruvam 


(is) certain 


What is the use of enlarging upon this subject? The individual is 
nothing but the Brahman only; the whole expanse of this universe 


391 


http://www.advaitin.net/PranipataChaitanya/V ivekachudamani?620eBook92620FinalFinall .pdf 


is nothing but Brahman only. Sruti points out Brahman as being 
non-dual; and it is an undeniable fact that those who are 
enlightened, who have established their identity with Brahman 
and who have given up their associations with the outside world, 
live ever in union with Brahman, Eternal Knowledge and Bliss. 


aÈ EIS A lic C. * 
RAAS RÀ SASÀ wear i 
CAAA TRA ere S i 396 u 
jahi malamayakose'handhiyotthapitasam 
prasabhamanilakalpe lingadehe'pi pascat | 
nigamagaditakirtim nityamanandamirtim 
svayamiti parictya brahmaripena tistha || 396| | 
È jahi annihilate CZE B EIEN malamayakose inthe 
filthy sheath i.e. The gross body aefa ahandhiya by the 
ego wed utthapita raised SRM asām the hopes 


H, prasabham with force Bere  anilakalpe air like 


nO ND 


Smee  lingadebe withthe subtle body SM api also 


Wed. pasat then PRANA  nigamagaditakirtim 
the glory eulogised by the Scriptures A, nityam eternal 


AAHH, anandamürtim personification of Bliss 444. 
svayam — Mselfis me" a iti thus GRA pariciya 
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E S - a ; 
realising JASHT = brabmarüpena as Brahman AS  tistha 
live 


First give up the desires generated by the sense of “I” in the 
physical body, a bundle of filth; then, with great persistence, do 
the same with the subtle body. Realizing Brahman—the 
personification of eternal Bliss--which the scriptures eulogize as 
your own Self, live as Brahman. 

* A (aN : 
RA: ENA samurai: i 
Faas Vs Boal RIAR 
cal Gat Haat afe fé dere sem u 397 u 
Savakaram yavadbhajati manujastavadasucib 
parebhyah syatkleso jananamavranavyadhinilayab | 
yadatmanam suddham kalayati sivakaramacalam 


tada tebhyo mukto bhavati Ii tadaha srutirapi || 397| | 
RIANA «= Savakavram corpse-like body add. yzvat as 


longas "Wwifd bhajati worships Ags: manujah man 
add. tavat solong JÑ: aśsucib impure Ñ=: 
pareblyah from others ald. syāt there is FA: — klesab 
suffering SAARA ASA: — jananamaranavyadhinilayah 

birth, death and disease "dT yada when AHAH, 

átmánam Atman J&T, suddham Pure ed ^ kalayati 
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thinks RlateRA sivakaram the Auspicious 9T4€H, acalam 
the Immovable dal tada then a: tebhyab from them 
gaad: Aald == muktah bhavati becomes liberated È hi 
certainly dd. tat that,thus 9€ aha testifies Af: 
éutib the Sruti SM api also 

As long as one worships one’s corpse-like body, one is impure 
and suffers from ‘others’ and from birth, death and disease. But 
when one thinks of oneself as the Pure, the Auspicious, the 


Immovable, certainly one becomes free from them—the Srutis 
also testify to this. 


No diversity in reality (verses 398-406) 

CACHAN AAT ATA ATA: | 
TATA R FA PAAFTA I 398 1 
svatmanyaropitasesabhasarvastunirasatah | 
svayameva param brahma pirnamadvayamakriyam || 398| | 

TAA svātmani on one's own Self mùa āropita 
superimposed sTIH assa all Smeg fra: — abhasab 
vastu nirasatab by the removal of the apparently existent things 


CAG Ud — suayam eva oneself alone WAS param 


brahma the Supreme Brahman Y, parnam Infinite 
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ATH, advayam Non-dual SIA akriyam beyond all 
activities 


When the apparent realities superimposed on the Self are 
removed, then what remains is the Supreme Brahman, the 
Infinite, Non-dual, actionless, alone, all by itself. 


C. . afa C. A 
z A an ac rae i 
q aad aed famen: 
TACT: IRRA FA: I 399 I 
samahitayam sati cittavrttau 
paratmani brahmani nirvikalpe | 
na drsyate kascidayam vikalpah 
prajalpamatrah parisisyate yatab || 399| | 
HT dram] ete fragt samahitayam sati cittavrttau when the 
function of the mind have been quietened wen — paratmani 
in the Paramaatman sar — brabmani the Brahman 


AN `A 


TtldheY nirvikalpe the Absolute 4 aad na drsyate İS 
not perceived «Ed aci; any AAA ayam (of)this 
feed: vikalpah plurality ETMA: = prajalpamatrab a 


CCo. ^ -— ; 
mere talk RRIA parisisyate remains to be "d: — yatab 
whence 
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When the functions of the mind, the thoughts, have merged in the 
Paramatman, the Brahman, the Absolute, then this phenomenal 
world is perceived no longer. What remains thereafter is all mere 
talk. 


"M A hay ^A (N A 
AAchedl ARASA A AHcdhdtgid | 


Ac NN A A CLOOSNSN A 


IARR THRTSSS, TATRA PST Sd: Ul 400 N 


asatkalpo vikalpo'yam visvamityekavastuni | 
nirvikare nirakare nirvisese bhida kutah || 400| | 

ANRA: asatkalpah a mere fancy AF: — vibalpab 
concept S44 ayam this fam zd viśvam iti that 
there is the universe Weg ekavastuni in the One Reality 
ANER  nirvikāre inthe Changeless FRIER nirākāre 
the Formless ANAN nirvisese the Absolute Nar bhida 
diversity hd: kutah how can there be 
In the One Reality, the conception of the universe is a mere 


imagination. How can there be any distinctions in the reality which 
is Changeless, Formless, and qualitiless? 


c C `A C 
$a Ide AT ISI dogs | 


Ac NN A A ANAA A 


IARR IARR AARIN PST Sid: Ul 401 Il 


drastudarsanadrsyadibhavasinyaikavastuni | 


nirvikāre nirākāre nirvisese bhidā kutab || 401| | 
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Be qaid gani Aa Ud Th aega drastr darsana drsyadi bhava 
sūnya eka vastuni in the One Reality which is devoid of the 


, [e eS NS , z 
concepts of the seer, seeing, seen, etc APR nirvikāre 


C. CONS 


which is Changeless FRTER ^ nibare the Formless fadam 


nirvisese the Absolute ar — bhida diversity hd: kutah 
how can be 
In the One Reality devoid of the distinctions of seer, seeing, and 


seen etc., how can there be any distinctions in that which is 
Changeless, Formless, and Absolute? 


HOM CAAA G HATA | 
falar fere. faders fret spa: u 402 1 
kalparnava ivatyantaparipirnaikavastuni | 
nirvikare nirakare nirvisese bhida kutah || 402| | 

Hea: gd kalparnavab iva like the ocean after the 
dissolution of the Universe Sled atyanta perfectly URW 
Uh adil — paripürna eka vastuni in the One Reality which is 


all full to oveflowing ANR  nirvikare the Changeless 


EN E ANSASSA $ Z 
THUAN  nirākāre the Formless AARIN nirvisese the 


Absolute or undifferentiated Naqt bhida diversity sd: 


kutah how can be 
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In that One Reality which is all full to overflowing, like the ocean 
after the dissolution of the universe, which is the changeless, 
formless, and Absolute, how can there be any distinctions? 
aeia qui um Sé MEIER | 


ated R ded AR fer Fa: tt 403 u 


tejasiva tamo yatra pralinam bhrantikaranam | 


advitiye pare tattve nirvisese bhida kutab || 403| | 


x 


dw tejasi  intolight d iva like A: — tamab 
darkness 4 yatra there where S&H,  pralinam is 
dissolved MPa, bhrantikaranam the root of delusion 
atedia advitiye which is Non-dual R ded pare tattve 
in the Supreme Reality ANA nirvisese the Absolute — fi 


al — bhida diversity hd: kutah how can be 


How can there be any indication of distinctions in the Supreme 
Reality which is non-dual and Absolute, in which ignorance, the 
very root of delusion, dissolves, like darkness into light? 


~A LSND S DN 
WEICH R cred Aaaa Het Wd | 
Set FAA Ha: IAEA: N 404 1 
ekatmake pare tattve bhedavarta kathar vaset | 


susuptau sukhamatrayam bhedah kenavalokitab || 404| | 
NS ES 
Uach W ded = ekatmake pare tattve inthe One Supreme 


Reality Adalat bhedavarta talk of distinctions or difference 
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PAH,  katham how qad, vaset canbe there gyal 
susuptau inthe deep sleep CAAMA, — sukhamdatrayam 
which is all happiness Wa: — bhedab diversity dei kena 


by whom STO: — avalokitab is observed 


In One Supreme Reality, how can there be any talk of 
distinctions? Who can ever percieve any distinctions in the pure 
bliss of deep-sleep? 


q afa fasd aca. 
aan safer fleet | 
PIA Aca erat TAT 
a IARRATA It 405 1 


na hyasti visvam paratattvabodhat 

sadatmani brabmani nirvikalpe | 
kalatraye nápyahiriksito gune 

na hyambubindurmrgatrsnikayam || 405| | 

4 na no hi indeed aa asti  thereis 

AT  visvam the universe Westm. paratattvabodhat 
(even before) realisation of the Supreme Truth arcta 
sadatmani in the quintessence of Existence Sem feared 
brahmani nirvikalpe in the Absolute Brahman lea 


kalatraye in the three periods of time AM na api never 
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aR: abih thesnake sf: iksitah isseen Wt gune 
inthe rope 4 nahi neverindeed gA: ambubinduh 
a drop of water Fda mregatrsnikayam in the mirage 


Even before realisation of the Supreme Truth, the universe does 
not exist in the Absolute Brahman, the quintessence of Existence. 
No snake is ever truly seen in a rope" in past, present or future, , 
nor a drop of water ever really seen in the mirage. 


*Snake-rope analogy: This is a standard Vedantic illustration to explain the existence of 
the perceptible world. Vedanta postulates three levels of reality: real, unreal, and not- 
real. The real is that which exists in all three periods of time: past, present, and future. It 
is called 'sat' or, simply, the extistent. It cannot be sublated during any of these three 
periods of time. A prime example of the real is the Self, our essential Natural state. In 
contrast, the unreal is that which cannot be observed to exist in any of these three 
periods. It is called ‘asaf or, simply, non-existent. Some examples of unreal are: a 
square circle, hare's horn, a sky-flower. Then there is an intermediate state between 
real and unreal called not-real, something that is observed or seen sometimes but not at 
all times. 


Not-real has a special status in being that it is not absolutely real like the Self nor it is 
absolutely unreal like hare's horn. This is where snake rope analogy is employed. In the 
dark, a rope appears to be a snake and evokes fear in the mind of the onlooker. 
However, when in proper light, it is seen as a rope, the fear disappears. So, the snake 
seen in the rope both exists (during the period of improper lighting) and ceases to exist 
(during proper lighting). Here we see the operation of both the avarna-sakti (concealing 
power—due to darkness) and vikshepa sakti (projecting power—mind’s projection of 
snake in the rope). However, the snake cannot appear to exist without the rope being 
there as its substratum or basis, as its adishthana. Hence the snake is neither real nor 
unreal. It is called mithya in Advaita. One should be careful, however, not to translate it 
as illusion or illusory. It is real for a person in fright and unreal for a person who has 
seen its reality as a rope in the proper lighting. 


Thus, the snake is aropita, superimposed, on the rope which is the adishthana, the 
substratum. In the same manner, says Vedanta, this perceptible world which appears to 
be real is superimposed on the Brahman, the ultimate Reality. It subsists until the light 
of Self-knowledge dawns. See below, verse 407. 


fan 


mama ganad WAT: | 
zfd ad wld: magga AÀ | 406 ii 
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mayamatramidam dvaitamadvaitam paramarthatab | 


iti brute $rutib. saksatsusuptavanubhiyate || 406| | 

AMMA, mdayamatram mere Maya AA, idam 
dvaitam this duality STH, advaitam non-dual (alone is 
the Truth) ated: paramarthatah in reality sd iti 
thus sid brite declares 2d: srutih the Scripture 
ad, saksat directly gyi susuptau indeep-sleep AJA 


"d anubhityate (this) is experienced 


(N 


The scripture itself declare that all duality is a mere illusion 
(maya), Non-duality alone is the Absolute Truth. Such is also our 
direct experience in deep-sleep. 


Atam-vichar — Self-Inquiry (verses 407-413) 


aaan Aaea AAT i 
qie Taai peat aA: 1 407 1 
ananyatvamadhisthanadaropyasya nirīksitam | 
panditai rajjusarpādau vikalpo bhrantiivanah || 407| | 
AAAA, ananyatvam identity AASA, adhisthānāt 
with its substratum  STRIGFI — zropyasya of the 
superimposed thing AÑÍNIA, nirīksitam has been observed 
AA "M ; C T 
Wed: panditaih by the wise man Xie — rajjusarpadau 
in the perceptions like snake in the rope etc Aaa: — vikalpab 
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the duality eds: — Dbrantijmanab exists only due to 
delusion 


The wise have observed that the superimposition is identical with 
its substratum—just like the rope and the snake. The distinction 
exists only due to delusion. 


frage Aasa Ryan 4 ara | 
Fart TAS TAT RICA i 408 1 


cittamülo vikalpo'yam cittabhave na kascana | 


atascittam samádhehi pratyagrüpe paratmani || 408| | 


fan 


RS:  cittamalab (has its) root in the mind fae: 
vikalpab the pluralistic (world) S44. ayam this Fra aa 
Tt citta abhave when the mind is annihilated 44244 na 
kasana nothing exists Sd: atah therefore RTM, 
cittam  themind amà samādhehi concentrate Wc 


WAA — pratyagrüpe paratmani in the subjective Self 


The apparent universe has its root in the mind and cannot exist in 
the absence of the mind. Therefore, concentrate the mind by 
fixing it on Supreme Self, the inmost principle. 


Fifa naati Faced 
Reade fecagad fetten i 
RARER TAM ferens fefdacd 

de poate fg Fa qui GATT i 409 u 
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kimapi satatabodham kevalanandaripam 
nirupamamativelam nityamuktam niriham | 
niravadhigaganabham niskalam nirvikalpam 


hrdi kalayati vidvan brahma pirnam samadhau || 409| | 


fan 


rear kimapi something (inexplicable) Aaa 


satatabodham of the essence of eternal Knowledge 


SOT Tee. kevalanandarüpam of the nature of pure 
(complete) Bliss RIAA nirupamam unparalleled ANASH, 


ativelam beyond limitations feta Fad. nityam muktam 
ever free TRIGA niriham free from activity PARTITA, 
niravadhigaganabham like the limitless space [IFSA 
niskalam indivisible INRA, nirvikalpam absolute &f& 
brdi inthe heat *efd kalayati realises gA, 
vidvān the wise man FAIA brahma parnam the 


infinite Brahman amA samadhan in Samadhi 


Through Samadhi, the wise realize the infinite Brahman in the 
heart as something (inexplicable) of the essence of eternal 
Knowledge and complete Bliss, which is unparalleled, which is 
beyond all limitations, which is ever free, which has no activity 
and which is indivisible and absolute like the limitless sky. 

Cs C. €. = * 1 * 

CRA AATEC | 
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PAPAS Maa 
Ge Heald Ag Fa qui emat i 410 1 
prakrtivikrtisinyam bhavandatitabhavam 
samarasamasamanam mdanasambandhadiram | 
nigamavacanasiddham nityamasmatprasiddham 
hrdi kalayati vidvan brahma pirnam samadhau || 410| | 


C a oN 


IPARRA, prakrtivikrtisünyam devoid of cause and 
effect mandaa, bhavanatitabhavam as the Reality beyond 


all fancy GACH samarasam as homogeneous Saad 


asamánam matchless MAAAR, manasambandbadüram 
beyond all proofs (means of knowledge)  fíTHeaHRTEH. 


nigamavacanasiddham established by the declarations of 
scriptures ACTH nityam always eternally Sead WHRTeH, 


fan 


asmat prasiddham | self-established &l& ^ hrdi in the heart 
Sead  kalayati realises fal.  vidvan the wise man 
steal quid. brabma pürnam the infinite Brahman amà 
samadhau in Samadhi 


Through Samadhi, the wise realize the infinite Brahman in the 
heart, as devoid of cause and effect, as the Reality beyond all 
imagination, as homogenous, beyond all compares and proofs, 
established by the declarations of the scriptures as eternally self- 
established. 


BSRAATAC ATTA e ETE 
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STRE UT amd aeque 


ete safe fer Ae qui emt 411 i 
ajaramamaramastabhavavastusvarüpam 
stimitasalilarasiprakhyamakhyavihinam | 
Samitagunavikaram $asvatam. santamekam 
hrdi kalayati vidvan brahma pirnam samadhau || 411|| 


SSRH ajram undecaying NAH, amaram | immortal 
BEd SATA de€gededH asta abhava vastusvarüpam as the 
positive Entity which debars all negations Raña alee URTEA, 
stimita salila vasiprakhyam like a calm ocean Smet RÊTA, 
akbya vibimam nameless «SITAE RH, — Samitagunavikaram 
where modifications of qualities are quietened . SIT*IdH, — sasvatam 
eternal MAHT, santam One WAH ekam One &là bri 
inthe heart aoa kalayati realises fd8Id, vidvan 
the wise man 38 YH, — brabma pürnam infinite Brahman 


am samadhau in Samadhi 
Through Samadhi, the wise realize the infinite Brahman in the 
heart as undecaying and immortal, as the positive Entity beyond 


all negations, like a calm ocean, which has no name, in which 
there are neither merits nor demerits, eternal, tranquil and One. 
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Fede decd ARTES | 412 I 
samahitantabkaranah svarüpe 
vilokayatmanamakhandavaibhavam | 
vicchinddhi bandham bhavagandhagandlitam 


yatnena pumstvam saphalikurusva || 412| 

amaaa: — samahitantabkaranah being one who has 
quietened the mind THEY svarüpe | in one's True Nature 
fasta vilokaya "see" SI«HIHH, atmanam your own Self 
SRHUSqUWH akhandavaibhavam of infinite splendour areas 
vicchinddhi cut off Faq — bandham bondage 4 
VMI  bhavagandhagandhitam ^ which has been 
strengthened by the impressions of your previous births Ida 


yatnena with effort decdH. — pumstvam human birth 


aroge — saphalikurusva fulfil 
With a concentrated mind, in Samadhi, realize your own self, the 
Self of infinite splendour. Cut off your bondage which has been 


strengthened by the impressions of previous births and 
successfully strive to fulfill your human birth. 
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"C AAA Sf 


aaraa Aga uteri Has | 
AACA A STU: BETA SETS I 413 1 


sarvopadhivinirmuktam saccidanandamadvayam | 


bhavayatmanamatmastham na bhityah kalpase'dhvane || 413| | 


c.c c 


ad sum AAJA, — sarva upādhi vinirmuktam which is 
beyond all limiting adjuncts W4 RA IAA, sat cit ánandam 
Existence-Knowledge-Bliss 9T&3H, advayam Non-dual a4 
bhavaya meditate MAMAA atmanam upon that Atman 
AAAH, — atmastham residing in yourself 4 na not 4 
SU — bbuyab again Seq kalpase will be qualified EI 


adhvane for samsara, births and deaths 


Meditate upon that Atman which is your Self, which is beyond all 
limitations, which is Existence-Knowledge-Bliss-Absolute and 
Non-dual. Never again will you come under the sway of births and 
deaths. 


Give up perceptions (verses 414-418) 
ora du: qena 
APTS FST | 
—— NE 
gai Ged zd WEICH ll 414 t 
chayeva purisab paridrsyamana- 
mábhasarüpena phalanubhütya | 
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saviramárácchavavannirastan 


punarna sandhatta idamı mahatma || 414 || 


IM zd — chaya iva like the shadow YJ: — purisab 

man's WReEXSHIMH, paridrfjamánam whichis being seen SH 
THEI abhasarüpena as an appearance "eT 
phalanubbatya | owing to the effects of past actions 3RRH. 
Sariram | the body Nd, zvat toa distance *ddqd, savavat 
like a corpse feN*dH, nirastam is castoff gd: punah 
again HÀ na sandbatte does not attach 344 idam 


this HalcAl  mabātmaā the wise man 


Once the body has been cast off like a corpse, the wise person 
has no attachment to it, though, like a shadow, it is still visible as 
appearance, owing to the effects of past actions. 
A ba * A 

dddiduesrgreseWd HHA 

aa =X AN ga 
AA C E oC. - 

cea Weud seem i 415 1 


satatavimalabodhanandariipam sametya 
tyaja jadamalarupopadbimetam sudire | 
atha punarapi naisa smaryatam vantavastu 


smaranavisayabhitam palpate kutsanaya || 415| | 
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Hdd satata eternal fdiWeshumeeuw 
vimalabodhanandarüpam the pure(unsullied) Knowledge and 
Bliss GACH sametya having realised cst tyaja throw 


SASE SUI, jadamalaripa upadhim — upadhi (body) which is 
inert and impure WdH, etam this ga sudare far away 
STI atha then YA: SQ punah api anymore d na 
not Wa:  esab this TATT, smaryatām should be 
remembered 4lI«dd€g vantavastu a thing vomitted 
EANTA, smaranavisayabhütam when remembered 

` 
*edd kalpate becomes Fat kutsanāya cause of 
disgust 


Eternal, unsullied Knowledge-Bliss—thus realizing the Atman, 
fling far away this body which is inert and impure. Then think of it 
no more, for a thing vomited brings only disgust when it is 
remembered. 


quedar 3 Tal 
eredi safer ANRA i 

dd: ca frcafasresitar- 
«eren fei AARE: i 416 1 


samülametatparidabya vahnau 
sadatmani brabmani nirvikalpe | 


tatah svayam nityavisuddhabodha- 
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nandatmana tisthati vidvaristhah || 416 || 
AHSA, samulam with its root Wd. etat this Raa 
paridahya burning qal vabnau inthe fire «ar 


Cc. cS hay 


sadatmani the eternal Self sami feafdeed — brabmani 


nirvikalpe absolute Brahman «dd: tatab then WA, 
svayam himself fica Agedara nitya 
visuddhabodhanandatmana as the pure Atman which is Eternal- 
Knowledge-Bliss RBA  tisthati remains gRs: 


vidvaristhah one firmly established in the knowledge of 
Brahman 


Burning all this, root and all, in the fire of Brahman, the Eternal, 
Absolute Self, the truly wise remain alone, established as the 
pure, eternal, enlightened, blissfulSelf. 


URSA AAA AR 
Fag qr fug Ra AE | 
d aA: Tata ead- 
ssaa FANG eite: i 417 1 
pravabdhasiitragrathitam saviram 
prayátu và tisthatu goriva srak | 


na tatpunab pasyati tattvavetta- 


"nandatmani brahmani linavrttih || 417| | 
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WRT WD MATA, prarabdba sūtra grathitam woven from the 
fabric of Prarabdha @RRA ram the body Sag — prayatu 
whether it goes dT va or Rsg tisthatu remains 7: 
Sd  goþ iva like cow's @R srak garland 8 na no 
dd, tat that gd: — punab again WAN pasyati Sees 

ims A 
dedal tattvavettā the knower of Truth AdeqicHiA 
anandātmani the quintessence of Bliss s&t — brabmani 


in Brahman saga: — [mavrttib. one whose thoughts are 
reposed 


This body is woven from the fibre of Prarabdha* and the knower 
of Truth is not concerned whether it drops off or remains—as the 
garland around the cow's neck, for his thoughts are reposed in 
Brahman, the quintessence of Bliss. 


*The Vedic texts divide Karma into three types: Sanchita, Agami, and Prarabdha. 
Sanchita is karma accumulated in the past; Agami is karma to be worked out in the 
future; and Prarabdha is karma that has begun to fructify in the present. Prarabdha 
karma is selected out of the past accumulated heap in such a manner that the selected 
portions can produce results without being mutually nullifying. Prarabdha karma has to 
be self-consistent, as otherwise it can't work. 


Sometimes it is observed that even a sage has to settle prarabdha karma although with 
the dawn of true knowledge—that he is not the body, hence not the doer—the sanchita 
(accumulated) karma has become debilitated and the agami (future) karma has lost its 
entire prospect. This is also only relatively true. Sri Ramana has explained this with an 
elegant analogy in Ulladu Narpadu Anubandham, verse 33: “The statement that the 
jnani retains prarabdha while free from sanchita and agami is only a formal answer to 
the questions of the ignorant. Of several wives none escapes widowhood when the 
husband dies; even so, when the doer goes, all three karmas vanish" (Collected Works, 
2000, p. 127). 


In some of the later verses of Vivekachudamani (see verses 455, 459-464 below), 
Sankara states that prarabdha karma cannot be attributed to a jnani or to one who has 
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realized the Self. For one who has realized that he is not the body, this classification 
ceases to exist in effect. In verses 463-364, for example, Sankara clearly states that 
scriptures expound the doctrine of prarabdha to satisfy the spiritually ignorant. 


In a small treatise on Self-realization titled Aparokshanubhuti, Sri Sankara devotes a 
whole segment to clarify this enigmatic point. He opines that prarabdha is spoken of by 
the scriptures only for those who do not understand the highest truth and cites vedic 
texts to refute prarabdha. He asks: “The body also being within the phenomenal world 
(and therefore unreal), how could Prarabdha exit?” (Vimuktananda, 2001, p. 51). Since 
the sage has become free from the idea ‘I am the body,’ there is no ego left to claim 
doership of any sort. And when there is no ego, there is no karma left to work out. 
Sankara cites an important verse from Mundakopanisad (Il.2.viii) to support his 
contention: "And all the actions of a man perish when he realizes the highest Self, the 
Atman." The full verse runs like this: ‘bidhtey hridyey granthi cheedantey sarva 
sanshaya, ksheeyante chasyey karmaani tasmin drsishtey pravarae' (When a person 
realizes Him in both the high and the low, the knots of heart are rent asunder, doubts 
dispelled, and all karmas exhausted). 


AESAAT fasta CACTI: | 
"CNN. € 


Has] HEA AT eae FM Aca 418 Il 


akhandanandamatmanam vijhdya svasvarüpatab | 


kimicchan kasya va hetordehani pusnati tattvavit || 418| | 


AAEH AAA — akhandanandam atmanam the Atman 
which is indivisible Bliss dT vijřñāya having known 
TRAST: —svasvarüpatab as his own-Self fA. kim what 
ZS icchan | desiring Hea Sal: kasya hetoh for whose 
purpose 3T va or A, deham body JMN — pusnáti 
should cherish avad, tattvavit the knower of Truth 


Having known the Atman which is indivisible Bliss, to be one’s 
very own Self, with what motive or for whom will the knower of 
Truth cherish the body. 
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The science of reality — its benefits (verses 419-425) 
ates Fe cdaesiqegaqed imf: i 
sféxed: UARA N 419 i 
samsiddhasya phalam tvetajivanmuktasya yoginah | 
bahirantah sadanandarasasvadanamatmani || 419| | 


Hga — samsiddhasya for the perfected FSA, phalam 
result d «tz indeed “dd etat this = qim: 
jivanmuktasya yoginab for the Yogi who is liberated-while-living 
aR:  babib without Sed: antah within ge 
AAAH,  sadanandarasa dsvadanam the experience of the 
essence of perpetual Bliss mem] atmani in himself 
The perfected Yogi who is liberated-while-living, gets this as a 


result—in himself he enjoys the Bliss Eternal, both within and 
without. 


SS ERE aS 


Eu oi Ta TEATS: HAL 


Qa SSN 


=O fe d: TEAM 420 II 
vairagyasya phalam bodho bodhasyoparatih phalam | 


svanandanubhavacchantiresaivoparateh) phalam || 420| | 
* 


APA vairdgyasya = ofdispassion PSH, phalam the 
fruit ata: bodhah is knowledge ste bodhasya of 
knowledge Wà:  uparatih withdrawal (from sense- 
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pleasures) RSHA, phalam | reward Saaai, 
svanandanubhavat from the experience of the Blissful Self 
aed: santih (comes) peace TI esa this Wd eva 


alone Sid: FSH, uparateh phalam the fruit of withdrawal 


The reward of dispassion is Knowledge, that knowledge is 
withdrawal from sense pleasures. The reward of this withdrawal is 
the peace arising from the experience of one’s own Blissful Self. 


has NN A 
agaa: qdqdeg ERSA | 
Frgfet: qur Gta SATA: ea: N 421 1 
yadyuttarottarabhavah pūrvapārvantu nisphalam | 


nivrttih paramā trptiranando'nupamah svatab || 421 || 


"Ue yadi if SMIN ANIT: uttara uttara abbavab 
there is the absence of the succeeding stages qd qd. pürva 
pürvam the preceeding ones d tu but ARSH, 
nisphalam _ fruitless,useless FRU  nivrttih cessation 
(RAI dita: paramā trptib supreme satisfaction aed: 
anandab Bliss AJA: anupamabh unequalled dd: 


svatab as a matter of course 


When there are no succeeding stages, the preceding ones are 
useless. (In a perfect series), automatic cessation of the objective 
world, supreme satisfaction and unequalled Bliss will follow 
naturally. 
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fan 


NO OAS , 
zag Aga AAN: Hed RSA 
achd Meade Aa SA Ba 
Ueda fadha dened Hel tt 422 1 


drstadubkhesvanudvego vidyayab prastutam phalam | 
yatkrtam bhrantivelayam nānā karma jugupsitam | 
pascannaro vivekena tatkatham kartumarhati || 422| | 


TES drstadubkhesu towards worldly sorrows experienced 
det: anudvegah indifference Aam: vidyayah of 
knowledge gaH,  prastutam the result in question ReH, 
phalam result d, yat thatwhich Faq krtam were 


an 7 i : ig 
done UAledderty dbhrantivelayam in delusion AA RA 
nānā karma various deeds Ifa, jugupsitam vile 


ANN 


Geqid pasāt thereafter R: narah man Adha 
vivekena on discrimination dd, tat that PAH, katham 


c ivan à 
how aga eid = kartum arhati can he perform 


The result of Knowledge is indifference towards worldly sorrows, 
How can he, who performs blameworthy deeds in delusion, 
perform them again when he possesses right discrimination? 


C. * ale Ra: 
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fas * 


SERT S CTS | 
GEENE EMI EU 
AAi zene Praca 423 1 
vidyaphalam syadasato nivrttih 
pravrttirajnanaphalam tadiksitam | 
tajjnajnayoryanmrgatrsnikadau 


nocedvidam drstaphalam kimasmat || 423| | 


fan 


TAAASA ^ vidyaphalam the result of knowledge "d, syat 
shouldbe ad: asatab fromthe unreal figit  nivrttih 
turning away Sard: pravrttih — pursuit(of unreal) ARARSA, 
ajnanaphalam the result of ‘ignorance’ dd. tat this SIAT, 
iksitam is seen aval smt: tajjña ajfiayoh | experienced in 
the case of one who knows it and one who does not "Id, yat 
which GIUE AN mrgatrsnikādau about the mirage etc 4 S 
*d na u cet if this is not so, then faa — vidam for the 
wise man W*$H, drstaphalam palpable result TH. kim 
what Hid, asmāt from this 


Turning away from the unreal should be the result of Knowledge; 
attachment to the unreal is the result of ignorance. Such is seen 
to be the case of one who knows a mirage etc., and one who 
does not. Else, what other tangible result do the knowers-of- 
Reality gain? 
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aae AT FEAT: | 
amaa: È g sequ: HTT FAA: N 424 t 
ajnanahrdayagranthervindso yadyasesatah | 


anicchorvisayah kim nu pravrtteh karanam svatah || 424| | 


Bgl EAT Ned: ajfüana hrdaya grantheh ^ of the knots of 
ignorance in the heart fall: vinasah destruction aÈ yadi 
if aad: asesatah total eres: anicchoh for the 
desireless person Ña: visayah object AJ kim nu 
what Sq: pravrtteh to ego centric action ARUH, 


karanam cause dd:  svatab natural 


When the knots of ignorance in the heart have been totally 
destroyed, what natural cause can prompt a person who is averse 
to sense-pleasures, to ego-centric actions? 


a s Ms d Rr: | 
Yom LA A 
STe Id Ie THIS AtA WRAT: | 
A CON SN 
Sidqgediamaimeeg AT I 425 I 


vasananudayo bhogye vairagasya tadavadhih | 
ahambhavodayabhavo bodhasya paramavadhih | 


linavrttairanutpattirmaryadopavratestu sa || 425| | 
ql AJA: — vasana anudayab not rising of desire aa 
bhogye for the pleasure RA vairagasya of dispassion 
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dal tada then Sat: avadhih the culmination wea 
Seq ANA: — abambhava udaya abbavab absence of the rise ego- 
sense N4 bodhasya of knowledge mma: 
paramavadhih supreme perfection Slag: linavrtteh of 
the merged thought agaa: anutpattih non-appearance 
maici maryada the peak sw: uparateh of self- 


withdrawal gd tu and "T sa that 


The culmination of dispassion is when the sense-objects do not 
excite any more desires. Supreme perfection of Knowledge is 
when there is no egoistic feeling. The peak of self-withdrawal is 
reached when the thoughts which have been merged manifest no 
more. 


Signs of a realized seer (verses 426-445) 
FATE HaT fera fenjsasramiet- 
verfasst GEIE EIGER | 
aaah aaea Raek- 
mÀ PRATA ARE TIA: A AA Bla N 426 tt 
brahmakarataya sada sthitatayā nirmuktabahyarthadhi- 
ranyaveditabhogyabhogakalano nidrāluvadbālavat | 


svapnalokitalokavajjagadidam pasyankvacillabdhadhi- 
raste kascidanantapunyaphalabhugdhanyah sa manyo bhuvi || 426| | 
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SENI — brabmákaratayáà on account of absorption in 
Brahman «I sada constantly Radda sthitatayā on 
account of that abidance in Brahman Raaen: 
nirmuktabahyarthadhib freed from the sense of reality of external 


objects amda NaN: — anyaveditabbogyabbogakalanab 
only seemingly enjoying the sense-objects when offered by others 


fied  nidraluvat like one sleepy Wedd. balavat likea 
baby Wad pafyan perceiving MH, jagadidam this 
world Tatatetfeatatnad. svapnalokitalokavat as one seen in 
the dream AÑA, kvacit recognizing this world now and then 
only went: — labdbadbib FAA SsWwd — kat aste sucha 
man is rarely there @: sab he Wd dbuvi  inearth 
Aa: màányab ismostrevered  SIHedg Tem 
anantapunyaphalabhuk is the enjoyer of the fruits of infinite 
untold merits Ya: dhanyah _ is truly the blessed 

On account of constant absorption in Brahman, freed from the 
sense of reality of external objects, only seemingly enjoying them 
when offered by others, like one sleepy or like a baby, perceiving 
the world as one seen in a dream and recognizing it only now and 
then, such a person is indeed rare. Such a person is the enjoyer 


of the fruits of infinite merits and is truly considered blessed and 
revered on earth. 


ada aes a: areeaHagd | 
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Ac "M Aaa 


seus fairen AAE AAA: 1 427 1 
sthitaprajno yatirayam yah sadānandamaśnute | 
brahmanyeva vilindtma nirvikaro viniskriyah || 427| | 
q: yah whoever Rad:  sthitaprajfiah is a man of 
steady wisdom  9TTH Ud ayam yati such a master of senses 


FAM Ta brahmani eva in Brahman alone Aeae 
vilinatma having merged himself Aqa, sadanandam 


everlasting Bliss SEGGI asnute enjoys ANIR:  nirvikarab 
without modification fata:  viniskriyab without activity 


That person of steady wisdom, having merged oneself in 
Brahman enjoys everlasting Bliss, without modification, and freed 
from all activity. 


FAA: STET ETT TIE | 
Aira a faena afa: AA Bead i 
gfesrarsat deed fer: U FA | 428 1 
brahmatmanoh sodhitayorekabhavavagahini | 
nirvikalpa ca cinmatra vrttih prajneti kathyate | 
susthita'sau bhavedyasya sthitaprajriah sa ucyate || 428| | 

qÑ: ortib the type of mental activity Gm Wa Hate 
eka bhava avagahini which admits only the identity (between) 
Ae ON "m ` 
SUE:  sodhitayoh between the well analysed  st&icHat: 
brahmatmanoh (between) the Self and Brahman fafsssent 
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nirvikalpa | free from all limitations and duality 4 ^ ca and 
FAA  cinmätrā only concerned with pure Knowledge 

hay ä A P s. di 
Rad  kathyate is called Ws Sk — prajüa iti as 
‘illumination’ G4 yasya ofwhom ®@ saz  thatillumination 
gaa wad. susthita bhavet is very steady Ñ: — sab he q 
Jud sa ucyate is known as RAIA:  sthitaprajah a 
man of steady wisdom 


The type of mental activity which admits only the identity of the 
Self and Brahman, free from all limitations and devoid of duality, 
which is only concerned with pure Knowledge, is called the 
‘illumination’. One who has this steady illumination is known as a 
person of steady wisdom. 


qq PTA AACR AEA ARER: | 

SISA HATA: A wies TI ! 429 ii 

yasya sthita bhavetprajnia yasyanando nirantarah | 
prapatico vismrtaprayah sa jivanmukta isyate || 429| | 


WA yas — forwhom Yall prajñā illumination frat 
Wad sthita bhavet is very steady FA yasya for whom 
SU:  anandab the experience of Bliss Tek: — nirantarab 
is endless 3 yasya  forwhom We:  praparcab the 


phenomenal world Aega:  vismrtaprayah is as good as 
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forgotten 4: sab he aed isyate is considered 
stagad: — jzvanmuktab as jivanmukta (liberated while living) 
One who has steady wisdom, who experiences endless Bliss, 


who has forgotten the phenomenal world, that person is 
considered a jivan-mukta, one-liberated-while-living. 


Se ore serafa: 1 
ata fatal reu u sagad gegd ! 430 1 
linadhirapi jagarti jāgraddbharmavivarjitaþ | 
bodho nirvasano yasya sa jivanmukta isyate || 430| | 

J: yah hewho SWR  linadhirapi ^ even though 
merged himself in Brahman “rtd Jagarti is alert AERA 
RaRa: — jagraddbarma vivarütab without the characteristics 
of wakefulness *"K-1 yasya | whose ata: — bodbab 
Knowledge Rataa: nirvdsanab is free from desire *t: — sab 


he qà isyate is considered sided: jivanmuktah 
Jivan mukta (liberated while living) 


One who has merged oneself in the Brahman, yet is alert, but 
without the characteristics of wakefulness, whose Knowledge is 
free from desire, he is considered a /ivan-mukta. 


AEREA: Haag ARS: | 
qe Prd fafaaed a sagad gÀ i 431 tt 


santasamsdrakalanah kalavanapi niskalah | 
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yasya cittam viniscintam sa jivanmukta isyate || 431|| 

J: yah hewho aoma SH  kalavan api even though 
with a body consisting of parts (yet) AFS: niskalıh is 
without parts &ITed GaN FSA: santa samsāra kalanah is one 


whose concern about the world has been stilled (calmed) 4€4 


yasya whose FRA cittam mind AARAA, 


-"-— ` 
viniscintam is free from anxiety @: — sab he who id 


isyate is considered Silaeqad: jivanmuktah a jivanmukta 
(liberated-while-living) 
One whose concern about the world has been stilled, who has a 


body consisting of parts yet is without parts, whose mind is free 
from anxiety, he is considered a jivan-mukta. 


Cc NO DDS CSS. 
qdHIdSTId eeslthoslaldaddidla 
SEARS sflqegadeg BATALI 432 1 
vartamane'pi dehe'sminchayavadanuvartini | 
ahantamamata'bhavo jivanmuktasya laksanam || 432| | 


fan 


WId — api even Fraser dehesmin inthis body smidd, 
IgA ^— chayavat anwvartini following like a shadow ada 
vartamane | when it persists Heed HAM AMA: ahanta mamata 
abhavab the absence of the concepts of 'l' and 'mine' SAUA, 
laksanam isthe indication Saga  jivanmuktasya ofa 
jivanmukta(liberated-while-living) 
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The absence of concepts of "I" and "mine" even in his body which 
persists like a shadow—this is the indication of a Jivan-mukta. 


Adages A EAa AIT i 
FEMA ocd sflaegaqen Gum i 433 i 


atitananusandhanam bhavisyadavicaranam | 
audasinyamapi praptam jivanmuktasya laksanam || 433| | 


ada AIGA atita ananusandhanam no thought for the 
enjoyments of the past Weta AAAA,  bhavisyat avicaranam 
no thought for the future aÑ api even Alert 
audasinyam indifference mà prapte inthe present 
accomplishment(pursuit) SAH. /aksanam (serve as) 


indication Slaeqaaea — gvanmuktasja ofa 
jivanmukta(liberated-while-living) 


No thought for the enjoyments of the past, no thought for the 


future and indifference even for the present—this is the indication 
of a Jivan-mukta. 


ada «afated siaga eun i 434 i 


gunadosavisiste'sminsvabhavena vilaksane | 


sarvatra samadarsitvam jivanmuktasya laksanam || 434| | 
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UJA — sarvatra everywhere ane Ria samadarsitvam 

looking with an equal eye ĦA, asmin on this world 
“NAAN ya à ' . 
Tea — gunadosavisiste riddled with elements possessing 
merit and demirit ÀA  — svabhavena characteristically by 
A has : . 

nature TdeWW[ X vilaksane different from one another SATA, 
laksanam (serve as) indication sflqecgsaed jivanmuktasya 
of a jivanmukta (liberated-while-living) 


Seeing everywhere with an eye of equality, this world riddled with 
elements possessing merit and demerit, characteristically different 
one from other---this is the indication of a jivan-mukta. 


Raar aaRS scatet i 
syaa sqenHsdqe SATAN 435 1 


sr 


istanistarthasampraptau samadarsitaya"tmani | 


ubbayatravikaritvam jivanmuktasya laksanam || 435| | 


sU sid a eet ista anista artha sampraptau when 
confronted with things pleasing or painful Svat ssec. 
ubhayatra avikāritvam to be unperturbed in both cases Scala 
atmani in one's own understanding ancia samadarsitaya 
by maintaining an equal attitude or equinimity «8TH, laksanam 


(serve as) indication Saga — jivanmuktasya ofa 
jivanmukta (liberated-while-living) 
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When confronted with things pleasant or unpleasant, to remain 
unperturbed in both cases, by maintaining equanimity—this is the 
indication of a jivan-mukta. 


FAAP AA Aa Ad: | 
aradeg Saas SATA 436 I 


brahmanandarasasvadasaktacittataya yateh | 


antarbahiravijidanam jivanmuktasya laksanam || 436| | 

saaa Beale saad FRA — brabmanandarasa asvada dasakta 
cittatayá on account of the mind constantly engaged in tasting 
the Bliss of Brahman id: yateh (of) for a samnyasin or a 
disciplined person, i.e., 
'master of senses' Aed festa. antarbahiravijnanam 
non-entertainment of distinctions within and without S&U, 
laksanam (serve as) indication sflqcgsaed jivanmuktasya 


of a jivanmukta(liberated-while-living) 


Constantly absorbed in experiencing the Bliss of Brahman, a 
disciplined person (yatih) entertains no distinctions of within and 
without---this is the indication of a jivan-mukta. 


NN CS 


- `A I5] e as T 
Aare Raa SASA: t 437 u 


dehendriyadau kartavye mamāhbambþāvavarjitaþ | 


audasinyena yastisthetsa jivanmuktalaksanah || 437| | 
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ae gez areal deha indriya adau with regard to body, 
sense-organs, etc ded kartavye with regard to duties 44 
Bea aia: mama abam bhava varjtab having no idea 
of 'l'and 'mine' Aeria audasimyena with an attitude of 
indifference 4: yab | whoever farsa tisthet remains 


(would remain always) @: sab  hewho siege: 


jivanmuktalaksanah is the possessor of the indication of a 'jivan 
mukta’ (liberated while living) 


Free from the sense of “I” and "mine" with regard to the actions of 
the body, sense-organs etc. and living in a spirit of detachment--- 
this is the indication of a jivan-mukta. 


Aaa SICH AEA HEPAT: Baar | 
waseafafemiaa: E AASA: i 438 N 
vijñāta atmano yasya brahmabhavah sruterbalat | 
bhavabandhavinirmuktah sa jivanmuktalaksanah || 438 || 

VC — yasya for whom HHA: atmanah in respect of 
the Self Saad: = brahmabhavah the identity (of the Self) with 
Brahman gid:  vijfiatab is known in a deep-rooted way 
Jd: Sd,  sruteb balāt as affirmed by the scriptures (and) 4 


(aN AN 


aded AAH: bhavabandha vinirmuktab is completely free 
from the bondage of becoming ( transmigration) or conditioned 


existence @: sab he (alone) Wlaeqadeaur: 


427 


http://www.advaitin.net/PranipataChaitanya/Vivekachudamani%20eBook%20FinalFinal1 .pdf 


jivanmuktalaksanah is the possessor of the indication of a 'jivan 
mukta’ (liberated while living) 


One who has realized that the Self is Brahman, affirmed by the 
scriptures and free from the bondage of becoming* 
(transmigration)---this is the indication of a jivan-mukta. 

*Bondage of becoming (bavabandha). This is an important term in Indian philosophy 
and must be understood clearly. Hinduism takes the worldly existence (conditioned by 
time, space, and causality) as bondage. That is, the cycle of births and deaths is 


referred to as the ocean of samsara (bhavasaagar,, i.e., ocean of repeated births and 
deaths and all that goes in between. To seek freedom from the bondage of becoming is 


considered to be the supreme end of life, the param-purushartha. 


jen o iin RENE. 


SaaS dudar | 
FEY al Wad: Fay @ sagad Sud I 439 1 
dehendriyesvahambhava idambhavastadanyake | 


yasya no bhavatah kvapi sa jivanmukta isyate || 439| | 


GA — yasya (of) for whom 3E gfeg3W deha indriyesu 
with regard to body and organs (sense-organs, organs of action, 
and the mind and intellect JNA: — abambbavab an ego (I- 


sense) dae tadanyake | with regard to other's or other 
things 3a: idambhavab the concept of this! at no 
notatall Wad: bhavatah bothare MAY kva api at 
any place (anywhere) even *: sab he (alone) wad 


isyate is considered SlaeHad: — jmanmuktab a jivanmukta 
(liberated-while-living) 
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One who is free from the sense of "I" with regard to body, sense- 
organs etc., nor the concept of "this" with regard to other things, 
such a person is considered a /ivan-mukta. 


i e SS 


a STS HEN TATA: | 
WT at ANAA a iles sU: ! 440 1 
na pratyagbrabmanorbbedarmi kadapi brabmasargayob | 
prajñayā yo vijānāti sa jivanmuktalaksanah || 440| | 

J: yah hewho Ss  prajiayá through Knowledge 
(illumination) FeRAM: ÙA, — pratyagbrabmanob bhedam the 


CON. 


distinction between the Self and Brahman (and) Sera: 
brahmasargayoh (the distinction) between the creation 


(universe) and Brahman aù — kadapi — atanytime even 4 
na doesnot Aam vijanati knowatall @: sab 


he (alone) siaga ATT: jivanmuktalaksanah is the 
possessor of the indication of a ‘jivan mukta' (liberated while 
living) 


One who, through direct Knowledge, never sees any disctinction 
between the Self and Brahman and between the universe and 
Brahman, such a peson is considered to possess the marks of a 
Jivan-mukta. 


argh: quauis feaedteqmisfa asia 
AHA SERI S Sgen i 441 1 
sadhubhih piityamane'sminpidyamane'pi durjanaib | 


samabhavo bhavedyasya sa jivanmuktalaksanah || 441| | 
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JC  yasya (of) for whom aaa pūjyamāne 
eventhough worshipped sed asmin with regard to his 


Q 


body mg: — sadbubbib by the virtuous(for) zs: 
durjanaib by the wicked dear aft pidyamane api 

even though tortured 8AA: samabhavah sameness of 
feeling wad. bhavet | would be there *: sab he (alone) 
SAJAST: — jivanmuktalaksanah is the possessor of the 
indication of a ‘jivan mukta' (liberated while living) 


One who feels the same when his body is adored by the virtuous 
or tortured by the wicked, is considered a jivan-mukta. 


s Wager fava: qat 
ACAI Ed WT | 


Saa GAA A farina 
Ia AANT: ! 442 1 


yatra pravista visayab pareritā 
nadīpravāhā iva vārirāśau | 
linanti sanmatrataya na vikriyam 
utpadayantyesa yatirvimuktah || 442| | 
UN: esah this (type of) person (alone) aid: yatih is 
Samnyasi, the master of senses (ascetic) or disciplined person 


fan 


HJA: vimuktah (whois) liberated truly 3A yatra in 


430 


http://www.advaitin.net/PranipataChaitanya/V ivekachudamani?620e Book92620FinalFinall .pdf 


whom a:  visayah the sense-objects X shat para irità 
channeled or directed by others oder pravista are entering 
zd iva like adaa nadipravaha the flowing rivers 
ARUN — variracau into the ocean (and) safa — [manti 
merging U"ecHTdHD = sanmatratayá because of (his) 
absorption in Existence Absolute 8 na  butnot sengafa 
utpadayanti producing faa. vikriyam any (undue) 


change 


A disciplined person in whom the sense-objects directed by 
others are received like flowing rivers into the ocean, producing 
no change because of his absorption in Existence Absolute, is 
truly liberated. 


fdgrasterereqe sarge « efe: i 
aed Ta a fagrrasreramat aes: N 443 1 


vifiatabrahmatattvasya yathapürvam na samsrtih | 


asti cenna sa viffüátabrabmabhavo bahirmukhah || 443 || 


Aaaa  vijñātabrahmatattvasya for him who has 
realized the existence of Brahman "STgHH, — yathaparvam as 
before d na (there)isnot Geld:  samsrtih reaching 
out for sense-objects Ad cet incase(if) sd asti 


there is (reaching out for sense-objects) €: sab he d na 
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notatall Agaa:  vijñātabrahmabhāvah (then) one who 


has realized Brahman aga: — babirmukbhab his senses still 
have an outgoing tendency. 


For one who has realised the essence of Brahman, there is no 
reaching out for sense-objects any more. If there is, then one has 
not realized Brahman because the senses still have an outgoing 
tendency. 


i has ~ e af ad | 
4 AcadcdldslaleAecl Hala TAT tl 444 1 


pracinavasanavegadasau samsaratiti cet | 


na sadekatvavinananmandi bhavati vāsanā || 444| | 


aA asau this person(though realized) Gala samısarati 
has (still) attachment for sense-objects qia aaa 8TId. prācīna 


vdsand vegāt because of the momentum of past 


C. 


g . " "m EN . 
vasanas(impressions/tendencies) sld  ;z thus 4d cet if 
itis asserted 3 na (the reply is) No (for) Gaal vasana 
any vasana (impression/tendency) Wald bhavati becomes 


‘N A TP 
Hct mandi weakened Uchdag, sadekatvavijnanat 
when there is realization of oneness with Brahman 


If it is asserted that still there is attachment for sense-objects 
because of the momentum of past vasanas”, the reply is, “NO”. 
For the vasanas get weakened when there is realization of 
oneness with Brahman. 
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“residual impressions from previous lives. 
AGAR GRAM Fret: peA ATA | 
aa TANT Sa pria ARTT: i 445 1 
atyantakamukasyapi vrttib. kunthati matari | 
tathaiva brahmani jfiate purnanande manisinah || 445| | 
maR matari inthe presence of (his) mother qf: — vrttih 
the (propensity) propensities ced HAHEI AÀ atyanta 
kamukasya api of even a downright rake s*Wekd —kunthati 


(gets) get checked dal tathā sotoo Ud eva indeed 


A 


sU  brabmani | when Brahman guriaea pürnanande 
(when) the Bliss Absolute sd jfiate is realized in 


Knowledge(steady illumination) "ST: manīsinah (of) for 


such a realized one (in the presence of the mother of absolute 
Bliss, whatever be the previous worldly propensities, there are no 
more) 


The propensities of even a downright rake are checked in the 
presence of his mother. So too, there are no more any worldly 
propensities in one who has realised Brahman, the Bliss 
Absolute. 


Prarabdha for a saint (verses 446-464) 
fefc feed ATIC Sead | 


aaa sica WET RSA 446 1 
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nididhyasanasilasya bahbyapratyaya iksyate | 

braviti Ssrutiretasya prarabdham phaladarsanat || 446| | 
MICS ^ nididbyasanastlasya (of) for his who is an 

adept at meditation, (and yet) M&A: — babyapratyayab 

external perception Sud iksyate — isseen JÑ:  srutib 

Sruti (Veda) sd = braviti says ARS  prarabdham 

(this is) 'Prarabdha'(the results of previous activities to be 


exhausted in this birth) at work '"&egaiWId, pbaladaríanat (this 
can be inferred) since actual results are seen 


He who is an adept at meditation is yet seen to have external 
perceptions. Sruti says, this is prarabdha at work. This can be 
inferred from actual results seen. 


GAAP AMAA | 


A Xan hay A 


qoa: agai ARAA a fe geri 447 i 
sukhadyanubhavo yavattavatprarabdbamisyate | 
phalodayah kriyapirvo niskriyo na hi kutracit || 447| | 


add. ydvat  aslongas Galle Smp:  sukhadi anubhavah 
(there is) the experience of happiness, etc MAd, tavat so 
long WRAY pravabdham the work of 'Prarabdha' gud 
isyate is seen to persist Relea: phalodayah (every) 
appearance of result sd, kutracit anywhere agd: 


kriyapurvah | is (seen) to have a preceding action 4 na 
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(there) cannot be (a result) È bi indeed fala: — niskriyah 
independent of action 


As long as there is the experience of happiness etc., the work of 
prarabdha* is seen to persist. Every result is seen to have a 
preceding action; there can be no result independent of action. 


*past actions that have begun in the present life to fructify or to bear fruit. 


AnA A "C. AS 


He Fal Idae sie 3IdT eid. 
aad fod rfe ateak HAA 448 1 
aham brahmeti vijfianatkalpakotisatavjtam | 


sancitam vilayam yati prabodhatsvapnakarmavat || 448| | 


IEH, aham I(am) sm brahma Brahman(alone) sfd 
iti thus Agma, vijřñānāt with the Realization fed 
safícitarn the accumulated result of actions «ed «eife ard 
ast kalpa koti sata ārjitam earned in a hundred crore 
cycles (of creation) "d yati ^ (goto)get fea  vilayam 
negation CICA. svapnakarmavat | like the actions in the 
dream Maa prabodhat on waking up 


"| am Brahman’---with this Realization, the actions of a hundreds 
of millions of world cycles come to nought, like the actions of the 
dream-life on waking up. 


Tend Caer qud at THgesun i 
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gredi. Prec ALA AT Ut 449 tt 


yatkrtam svapnavelayam punyam va papamulbanam | 


suptotthitasya kintatsyatsvargdya narakaya và || 449| | 
= 


Cdeddernmmd «= suapnavelayam at the time of dream aq, yat 
whatever *dH, krtam is (imagined as) done 3934, 
punyam (either) the meritorious act dT «oz Or esum 
ulbanam intense WA. papam  sinfuldeed fA kim 
what dd zat (all) that vd, syāt  woulditbe Wd 
IRATA — supta utthitasya (of) for (him) the awakened sata 


svargaya (for him) to go to heaven d! va or RAA 


narakaya (for him) to go to hell 


Can the meritorious acts or sinful deeds that a person has 
imagined doing in a dream take one to heaven or hell when one 
has woken up? 


equat WR TÀ T | 
q Rosa a aAa RAAR: N 450 1 


svamasangamudasinam parijidya nabho yatha | 
na Slisyati ca yakkificitkadacidbhavikarmabhib || 450| | 

"ND -yatha justas TA: nabhah the sky Sqr 
udasinam is indifferent NAÑA, asaügam (and is) 
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unattached dal tatha  inthesame wayis *dH, svam 

one's own Self URI  parijfiaya ^ very well realizing (the Self 
in this way) 4d, Raa saria fees: yat kificit kadacit 
bhavikarmabhih about the actions, of any type, or at any time, 
yet to be performed +a, kascit anyone A na never 
inthe least Rema  slisyati is concerned 

Being unattached and indifferent like the sky, one who is realised 


is never concerned in the least about the actions yet to be 
performed. 
d EP haha =) aN 

AADS T n ` 


AACHANA THa [Sta I 451 N 


na nabho ghatayogena suragandhena lipyate | 
tathātmopādhiyogena taddharmairnaiva lipyate || 451| | 


TH: nabbab the Sky eum ghatayogena because of 
(its) contact with the jar 34 na isnot Sad lipyate 
affected Grd suragandhena by the smell of the liquor in 
it AM tathā sotoo MICH atma the Self, Atman =a 


naiva not at all aà lipyate is affected STA 
upadhiyogena because of (Its) contact with the conditioning 


adjuncts qaid: taddharmaib with regard to the properties or 
conditionings of the adjuncts 
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The space, because of its contact with the jar, is not tainted by the 
smell of the liquor in it. So too, the Self is not affected by the 
attributes of the conditioning adjuncts (upadhis) because of its 
contact with them. 


IARE FATA ALAC | 
FEC equo SARATA 452 1 
Jfanodayatpurarabdham: karmagfiananna nasyati | 
adatva svaphalam laksyamuddisyotsrstabanavat || 452| | 
eH karma (that) work SRE arabdham | which was 


performed UNI pura before galeam. jfianodayat the 
dawn of the Knowledge (of the Self) 4 na  not(atall) «ufa 
nasyati gets destroyed gid. jnanat because of Self- 
knowledge Secal adatva without yielding «mem, 
svaphalam its fruits SSAA, utsrstabanavat just like the 
released arrow SARIA — laksyamuddifyja aimed at an object 


(target) 


Accumulated actions performed before the dawn of Knowledge 
(because of which this body has come about) conjured up, do not 
get destroyed by the Self-Knowledge without yielding their 
fruits...just like an arrow shot at an object. 


= Aan ft NS aU: M COS 
q fasta facia sed sua FRCL 453 t 
vyaghrabuddhya vinirmukto banah pascattu gomatau | 


na tisthati chinatyeva laksyam vegena nirbharam || 453| | 
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age — vyaghrabuddhya thinking it to be a tiger aT: 
banah (if) an arrow fafeisa: vinirmuktah | is shot(as an 


object) * na (it) doesnot g tu then fasta — tisthati 
(stops) stop Wad pascat later zit gomatau 
because it turns out to bea cow fef chinatti (still) it 
(pierces and) injures &«*, = laksyam the target “Is eva 


definitely aA vegena with force RA, nirbharam fully 
used 


Thinking it to be a tiger if an arrow is shot at an object, it does not 
then stop because it turns out to be a cow. It still pierces it with full 
force. 

Med sequ US Aai A aa gA: 

arnaga flea: MRATANI 

FAA THAT À da ees: 

qui aari ale aR sera d RETA 454 1 

prabdham balavattaram khalu vidam bhogena tasya ksayah 


=F 


samyagjnanahutasanena vilayah praksaficitagaminam | 


brahmatmaikyamaveksya tanmayataya ye sarvada samsthitah 
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tesam tattritayam nahi kvacidapi brahmaiva te nirgunam || 454| | 


fan 


aH, vidam for the realised man (even) Weta 
prabdham Prarabdha' karma Feat — balavattaram is 
very powerful *«&$ khalu indeed (and) dea tasya its 
aa: ksayab negation ava bhogena (is) by the 
exhaustion of its fruits Mẹ «fd SmTTHT, prak saficita 
agaminam in respect of 'samcita' of the past, and 'agami' fea: 
vilayab destruction(happens) HET gl Edid samyak 
jñāna hutasanena by the fire of perfect Knowledge (of Self) sia 
SICH CL ea brahma atma aikyam aveksya having 
realised the oneness of Brahman with the Self *dgI — sarvada 
always #4:  sansthitah very well remains | e 3T 
tanmayatayi identified with it TĦ, tesam (of) for them 
dd. tat (all) that PKT, tritayam triad (of 'samcita', 
'agami' and 'prarabdha') Ra sHfü kvacit api even 
anywhere 4 na bi do not indeed exist ( to have any 
effect) d te (of) for them (the realised ones as cited) Vd 


eva are verily FRO. nirgunam the qualityless siat 


brahma Brahman 
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Prarabdha is very powerful indeed for the realised person and 
becomes nought only through the exhaustion of its fruits; while 
the sancita and agami karmas are dissolved in the fire of perfect 
Knowledge. But none of these three affect them who have 
realized Brahman and always live established in It. They are truly 
the Transcendental Brahman. 


A A hay 


C - 
` anan D` ` 
seraa feat Fa: | 
RAAKAA A Yt! 
CATIA TAITHAT ARTA: 455 N 
upadhitadatmyavihinakevala- 
brahmatmanaivatmani tisthato muneb | 


pravabdhasadbhavakatha na yukta 
svapnarthasambandhakatheva jagratah || 455| | 


ga: muneb (of) for the sage cdl atmani with regard 
to his individuality fdEd:  tisthatab when (he) remains dc 
tasya WMA ald PN prärabdha sadbhava katha the 
question of the existence of prarabdha 4 34dT na yuktā is 
meaningless d iva justas AAA Wed WS svapnartha 


sambandha katha the question of a man having anything to do 


with dream objects “Td: jagratab when he has awakened 
(for the awakened) 


For the sage who is ever absorbed in his own Self as Brahman, 
Non-dual and free from limitations---the question of existence of 
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prarabdha is meaningless, just as the question of a man having 
anything to do with dream-objects is meaningless when he has 
awakened. 


4 R spa: aè 
TON LUN CN A “~ 
“Uy 74 Word | 
paei marii 
faeg cad fasta smt u 456 1 
na hi prabuddhah pratibhasadehe 
dehopayoginyapi ca prapatice | 
karotyahantam mamatamidantam 


kintu svayani tisthati jagarena || 456| | 


fan 


l& hi (for) indeed Whe: prabuddhah he, who has 

awakened from sleep mica ae pratibhasa debe with respect 
to the dream-body * ca (and) or Hs praparice with 
respect to the world(dream world) aÑ api eventhough è 
swa deha upayogini very much connected to the body 
(dream body) a WWW na karoti does not entertain (any idea 
of) Seed. — abantam l'ness FAH. mamatém mine’ 

idea (My ness) (or) 34-4. idantam this' ness Reed kintu 
but then 444 svayam as himself, he RB — tisthati 

(ever) lives SPRUT jāgarena fully awake always as his own 


self (awake-self) 
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He who has awakened from sleep has no idea of “I” and "mine" 
with respect to the dream-body and the dream-objects. He 
remains ever awake as his own Self. 


4 aed eater 
4 duecqesiidlsfa 2: i 
€. “KH N by 
damgfdie eg 
q fase Wad Fated yam i 457 u 


na tasya mithyarthasamarthaneccha 
na sangrahastajagato'pi drstab | 
tatranuvrttiryadi cenmrsarthe 


na nidraya mukta itisyate dhruvam || 457| | 


dV tasya for him (who has awakened from the dream) 
Aemini mithyarthasamarthaneccha the wish to prove the 
unreal (dream) objects to be real 4 na nor AY api 
even €E:  dvstab is to be observed (with regard to him) 
WWE: sangrabab a (continued) maintenance dd sWKd: tat 
jagatah of that world (dream-world) aÈ yadi if itis 
asserted that qA tatra in that FEID] mrsarthe 
unreal(world) object "d cet whynot Sadr: anuvrttib a 
sort of maintenance(then) Ya dhruvam definetely, (it is 


emphatically) #4d iste (itis) declared that fe 
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nidraya from sleep d Hdd: na muktab is not (yet) feee 
zd iti ^ thus 
He does not wish to prove the unreal objects to be real, nor is he 


seen to maintain the dream-world. If he still clings to the unreal 
objects, he is really not yet awoken from sleep. 


TEC TACT TATA: 
Harga festa ateadterd | 
an _S Dn NA bes 
CHAT Voas [dri 
dat faa: smart Wt 458 N 
tadvatpare brahmani vartamanah 
sadatmana tisthati nanyadiksate | 


smrtiryatha svapnavilokitarthe 


tatha vidah prasanamocanadau || 458| | 
dad. tadvat sotoo W ae adma: pare brahmani 
vartamanab the awakened man who remains identified with (or 
established in) the Eternal Reality @al sada always [asia 


tisthati remains (would remain always) KAAM — atmana 
in the form of the true Self Asad na iksate he does not 
perceive Sead. anyat anything else 4  yathā justas 
eqedfaeiiaani svapnavilokitarthe in respect of the object in the 


dream fì: smrtih one remembers (having seen it) a% 
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tathā inthat way (alone) faa: — vidab the Realised one 
(remembers) Smart prásanamocanadau in respect of 


the day-to-day acts of eating, releasing etc. 


Even so, the sage abiding in Eternal Reality in the form of the true 
Self does not perceive anything else. Just as one recollects the 
objects in the dream, the Realised one remembers his day-to-day 
acts of eating, releasing etc. 


AAAS 


PHM ANAN de: Heu TEA ecd | 
TTA gai AACA BHAA: N 459 1 
karmaná nirmito dehah prarabdham tasya kalpyatam | 


nanáderatmano yuktam naivatma karmanirmitah || 459| | 


ag: dehah | the body afa: nirmitah | has been 
fashioned Amm — barmana by the 'prarabdha karma' (so) 
qa tasya (of) in respect of that (body) SRI = prarabdbam 
(the relevance of) 'prarabdha' teat, kalpyatam letit be 
accepted ( but then) 444i na yuktam it is not reasonable 
(to attribute to 'prarabdha') IAA: atmanah in respect of the 
Self smi:  anadeb (which is) (of the) beginningless 
(uncreated);*(for) 3AT aima the Atman (Self) "Wd naiva 


, ^ e ecc : P i 
is never PA Ad: karma nirmitah the result of any earlier 
work 
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The body has been fashioned by prarabdha. So, regard 
prarabdha as belonging to the body. But it is not reasonable to 
attribute it to the Self, for the Self is beginningless and never 
created as a result of the past actions. 


STi fea: Ida gf sd SIRO: | 
dare fqeatseq gd: MEIRA | 460 


ajo nityab sasvata iti brite srutiramoghavak | 
tadatmaná tisthato'sya kutah prarabdhakalpana || 460| | 

IT: ajah (The Atma is) birthless Tea:  nityah 
eternal amaa: <afvatah undecaying sxld iti thus 
ana dh amogha vāk infallible declaration USE srutib 
the Sruti (the scriptures) sid brüte says hd: kutah 
(wherefrom) how can? Yet heG = prarabdba kalpana the 
attributing of 'Prarabdha' be there S asya for this 
(realized one) fdSd: — tisthatah when (he) remains drca 
tadatmana identified as that Self alone (birthless etc.) 
The Self is "birthless, eternal and undecaying’---such is the 


infallible declaration of the Sruti. How can prarabdha be attributed 
to one abiding in the Self? 


mei reals dat agr aerea Rafa: i 
MCA 


darana qe: ME AAAA: ll 461 I 
pravabdham sidhyati tadā yada deþātmanā sthitih | 
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dehatmabhavo naivestah prarabdham tyajyyatamatab || 461 | | 
"X yada (only )aslongas ma fala: — dehatmana 


sthitib one lives identified with one's body del = tada SO 
long (alone) SRE prarabdham | prarabdha' Rreufd 
sidhyati gets accepted A naiva (But) not at all g: 
istab itis accepted by any one ( that for the Realized) SEICHW 
Id: dehatmabhavah (there is) identification with body Sd: 
atah hence (in the case of the Realised) Wed prarabdham 


prarabdha' work «cWMdTH, tyajyatām should be rejected or 
abandoned 

Only as long as one lives identified with one's body, can one 
accept that prarabdha exists. But no one accepts that a man of 


Realisation ever identifies with the body. Hence, in this case, 
prarabdha should be abandoned. 


SRI meak unes fe i 

HAA Sid: ATTA Fell we: | 

BAA Fal AR: ARTA: Fa! tl 462 1 
sarirasyapi. prarabdhakalpana bhrantireva hi | 


adhyastasya kutah sattvamasatyasya kuto janih | 
ajatasya kuto nasah prarabdhamasatab kutah || 462| | 


SRN*U sarīrasya (of) with respect to the body SM api 
even Fed heG = prarabdha kalpana to attribute 'orarabdha 
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È hi indeed wed: — bbrantib illusion Wd eva alone 
dd: kutah (wherefrom) how can there be? «dH, sattvam 
any existence ANIFA — asatyasya (of) for a superimposition 
gd: kutah | (wherefrom) how can (there) be? Ga: — janib 
birth A&A asatyasya (of) for the unreal dd: kutah 
(wherefrom) how can (there) be? «I$: — nasab death 
IAA ajātasya (of) for the never born (so) $q: kutah 
(wherefrom) how can (there) be? MEJAH, prarabdham 
prarabdha' karma (even) Sad: — asatab (of) for the unreal 
body? 


To attribute prarabdha even to the body is decidedly an illusion. 
How can a superimposition have any existence? How can the 
unreal have a birth? And how can that which is never born, die? 
So how can prarabdha function for something unreal? 


MATH AHA TAS SAT Ale | 

feed aei dg sla aga ASTI! 463 1 

amag aaee sms Fall sp: | 

4 g Raa ARATA 464 1 
jñānenājñānakāryasya samülasya layo yadi | 
tisthatyayam katham deha iti sankavato jadan || 463| | 
samadhatum  bahyadrstya prarabdham vadati śrutiþ | 
na tu dehādisatyatvabodhanāya vipascitam || 464| | 
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qe yadi if AJARA ajüana karyasya (of) for the 
effects of ignorance He*4 samilasya complete, root and 
all 4: ayah destruction (is there) Sie jnidnena 
because of Knowledge S44 ayam this ae: dehah 
body #44, katham howdoes fasta  tisthati it remain 
(living) ad iti thus (considering those with such questions) 
agad:  sankavatah who entertain (such) doubts AÑ: — sutib 
Sruti (the scripture) Wades babyadrstya froma relative 
stand-point Stel GAMA — jadan samadhatum to answer 


(those fools) or ignorant people AARAA, vipascitam (of) for 
the man of Realisation (the question of prarabdha as expounded 
by the Upanisads) gd tu in contrast to miscontentious 4 


na notat all delle aaa aaa — debadi satyatva bodbanaya 
y y 


is for proving the reality of the body etc "d: yatab because 


bay Cx 


Jd: MATA: Suteb abbiprayab the heart of the sruti (the 
scriptures which contain the Upanishads) Waa vs TR: 


paramartha eka gocarab | is without exception striving to point out 
the one Supreme Reality (alone) 


If the effects of ignorance are completely destroyed by 
Knowledge, how can the body continue to exist? Sruti, from a 
relative standpoint, postulates the concept of prarabdha for the 
ignorant people who entertain such doubts. The idea of 


449 


http://www.advaitin.net/PranipataChaitanya/V ivekachudamani?620eBook92620FinalFinall.pdf 


prarabdha has been expounded by the Upanishads not for 
proving the reality of the body etc., for the wise----because the 
Upanishads are without exception striving to point out the one 
Supreme Reality. 


There is no plurality (verses 465-471) 
A e = JÌ AN i 
Weg Fal Ae eru Pasa 465 1 


paripūrņamanādyantamaprameyamavikriyam | 

ekamevadvayam brahma neha nānāsti kificana || 465| | 

UhH ekam One Reality Yd eva alone Aa brahma (called) Brahman (is 
there as the truth of the whole world) which is) ST&:TH, advayam non- 

dual GRIT pariparnam infinite (full & complete) STdlÍa- ST-qH. anadi-antam 

with no beginning or end AÀA aprameyam ineffable SISTERS avikriyam 
changeless S& iha in this (Brahman) fea kificana whatsoever MAI 


nana duality 4 Sled na asi is not there 


Only Brahman there is, one without a second, complete, infinite, without 
beginning or end, Ineffable and changeless; in It there is no duality 
whatsoever. 


e € i fac € 
qpa FA AC dre fe I 466 1 
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sadghanam cidghanarn nityamanandaghanamakriyam | 


ekamevadvayam brahma neha nanasti kificana || 466| | 


UhH ekam One Reality Vd eva alone SA brahma (called) Brahman(is 
there as the truth of the whole world) which is) ST&*TH, advayam non- 

dual Ucda4_ satghanam the essence of Existence Paca. citghanam 

the essence of Knowledge acoA nityam always Sdeqde4 anandaghanam 
the essence of Eternal Bliss(as also) APAA akriyam devoid of any 
activity $& iha in this (Brahman) [hoaa kificana whatsoever MAT nana 


duality 4 ARA na asi is not there(at all) 


The essence of Existence, the essence of Knowledge, the essence of 
Eternal Bliss, Non-dual, devoid of any activity, is only the Brahman; one 
without a second; in It there is no duality whatsoever. 


Wee quiWered AAAA. 
HT Fa Ae Alle HOP | 467 II 


pratyagekarasam pürnamanantam sarvatomukham | 


ekamevadvayarn brahma neha nanasti kificana || 467| | 


Wh ekam One Reality Vd eva alone AH brahma (called) Brahman(is 
there as the truth of the whole world) which is) ST&3TH, advayam non- 

dual TAR Th TAA, pratyak eka rasam the subject within all FA, pürnam 
homogeneous infinite Sd*d4_ anantam endless add: HEH sarvatah 
mukham all-pervading $& iha in this (Brahman) [hA kiñcana 


whatsoever AIA nana duality A Sed na asti is not there (at all) 
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The Subject within all, Non-dual, homogeneous, endless, all-pervading, 
there is only the Brahman; one without a second; in It there is no duality 
whatsoever. 


` ` ` ! 
Wpadee Fe AS AUST fusus! 468 1 


aheyamanupadeyamanadeyamanasrayam | 


ekamevadvayarn brahma neha nanasti kificana || 468| | 


Wh ekam One Reality Ud eva alone AH brahma (called) Brahman(is 
there as the truth of the whole world) which is) Aga. advayam non- 

dual BSA aheyam free from the propensity for anything to be 

shunned BAIA anupadeyam free from the propensity for anything to be 
taken up ANTH, anadeyam free from the propensity for anything to be 
accepted AAAH anāśrayam from any sort of dependence on a support 8@ 
iha in this (Brahman) fea kificana whatsoever AIAT nana duality 4 


Bled na asi is not there (at all) 


That which is to be neither shunned nor taken up nor accepted, that which 
is non-dual and without support--there is only the Brahman; in it there is no 
duality whatsoever. 


aot fiend aed fated fre | 
WeHWTEd Fa AS Aiea FA N 469 II 


nirgunam niskalam süksmarm nirvikalpamn nirafijanam | 


ekamevadvayam brahma neha nanasti kificana || 469| | 
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Wh ekam One Reality Ud eva alone AH brahma (called) Brahman(is 
there as the truth of the whole world) which is) Ag4H_ advayam non- 


dual FRITA, nirguņam free from dualities ARSH, nişkalam free from 


(aN NS 


parts XT&HH, süksmam subtle (subtlest) Ide WH, nirvikalpam free from 


disturbances (and) IHX»sTdH, niraüjanam taintless S& iha in this 


(Brahman) fea kificana whatsoever AIAT nana duality 4 ARa na asti 
is not there (at all) 


With no qualities or parts, It is subtle without disturbances and 
taintless--there is only the Brahman; one without a second; in it 
there is no duality whatsoever. 


AREA esed AAR i 
qaa sE AS ARA FHSAA pu 470 1 


anirüpya svarūparn yanmanovācāmagocaram | 


ekamevadvayam brahma neha nānāsti kificana || 470| | 


fan 


"Id. yat That (Reality) which (is) STI Ted dH, anirüpyasvarüpam 
incomprehensible with regard to its Real Nature. and) Fal aa SNRA, 


mano vàcàm agocaram beyond mind and speech Wh ekam is One 
(Reality) Vd eva alone J&A brahma (called) Brahman(is there as the truth 
of the whole world) which is) ST&31H, advayam  non-dualS& iha in this 


(Brahman) fea kificana whatsoever AIAT nana duality 4 ARa na asti 
is not there (at all) 
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The Real Nature which is incomprehensible, which is beyond 
mind and speech and non-dual, there is only the Brahman; in It 
there is no duality whatsoever. 


WaT MAE Bs SeHedlesm i 
qpa Fa AC reed FAA I 471 I 


satsamrddharn svatahsiddharh suddharn buddhamanidrsam | 


ekamevadvayarn brahma neha nanasti kificana || 471| | 


Wh ekam One Reality Vd eva alone AH brahma (called) Brahman(is 
there as the truth of the whole world) which is) Aga. advayam non- 

dual Hd sat essence of existence A484. samrddham full and infinite tad: 
svatah self REAL siddham evident S&H, suddham pure S&H, buddham 
intelligence ANEA, anidríam unlike anything finite $& iha in this 


(Brahman) fea kificana whatsoever AIAT nana duality 4 ARa na asti 
is not there (at all) 


Self-existing, Self-evident, pure Intelligence, unlike anything finite, 
non-dual, there is only the Brahman; in It there is no plurality 
whatsoever. 


Experience of Self-hood (verses 472-479) 
fear AET: 
Ie: gae Adal HETA: | 
qma: qai fefe i 472 1 


nirastarāgā vinirastabhogāh 
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santah sudanta yatayo mahantah | 
vijfaya tattvam parametadante 


praptah paràm nirvrtimatmayogat || 472| | 
TARECPT: nirastaragah (Noble-hearted) renunciates who are rid of 
attachments fefe: vinirastabhogah who have very well given up 
all sense enjoyments 9ITedT: santah who are calm GaledI: sudantah 
who are very well controlled dda: yatayah (such) masters of 
senses H&led: mahantah who are identified with glorious Self rasa 
vifiaya realising dtd. tattvam (this) Truth WH param which is 


supreme qad aed etat ante at the end of this (life) SIT-dT: praptah (they) 


. ‘as ian . . . . he 
gain TH, param supreme IHdKdH, nirvrtim final bliss ATCH4R Md 


atmayogat as a result of their Self-realisation 


Noble-hearted renunciates who have abandoned all attachments 
and discarded all sense-enjoyments, who are calm and 
controlled, realize this supreme Truth. And at the end, they gain 
Bliss Supreme as a result of their Self-realization. 


Faas WICdHICHH: 
Teac farai i 

faga Hé cara afer 
Wad: Paral Aa WHS! ! 473 t 


bhavanapidarn paratattvamatmanah 


svarupamanandaghanam vicarya | 
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vidhüya moham svamanahprakalpitam 


muktah krtartho bhavatu prabuddhah || 473|| 
WdI4d, bhavan you the glorious seeker) af api too GIELE] vicārya 


discriminating 844. idam this Welt paratattvam. surpassing Truth 
(which is) SITCHd: 447 atmanah svarüpam the real nature of the 
Atman(Self), Seq FAA, ananda ghanam which is Bliss Absolute IJA 
vidhüya shaking off FEH, moham the delusion €4 H4: TRIATH, sva 
manah prakalpitam created by your own mind, (and thus), Usha: Ud, 
prabuddhah san being illumined steadily H««T: Xd, muktah san being 


liberated Hdg bhavatu may (you the glorious) be gii: krtarthah one 
who has reached the fulfillment of his own life. 


You too, discriminating thus, be established in this surpassing 
Truth, the real nature of the Self which is Bliss Absolute, and 
shaking off the delusion created by your own mind, be liberated 
and illumined and fulfill your destiny. 


ATI TET RS TCHAT 
qadt SHAT TTT | 
Paar arda- 
SGA: FAA a AARAA | 474 Il 
samadhina sadhuviniscalatmana 
pasyatmatattvarh sphutabodhacaksusa | 


nihsam$ayam samyagaveksitasce- 


cchrutah padartho na punarvikalpyate || 474| | 


456 


http://www.advaitin.net/PranipataChaitanya/V ivekachudamani?620eBook92620FinalFinall .pdf 


d$] pasya perceive 9IIcHd dH, atmatattvam The nature of the Self he 
are "QNI sphuta bodha caksusa with the eye of perfect 

knowledge CHITI samadhina thro 'Samadhi" (true absorption in 

Self) arg ARRAS AAA sadhu vinigcala àtmana with the mind very well 
brought to steady and complete quietitude "dq cet if Ad: srutah the 
declarations of Sruti (scriptures) qari: padarthah heard (rightly from the 
competent teacher) HFA% samyak are perfectly adfa: aveksitah 
understood ETTA, nihsarnsayam without a trace of doubt Yq: punah 


(then) once again 4 Aa na vikalpyate (such as understanding/a 
realized one) is not (at all) led to any more scepticism 


Perceive the nature of the Self with the eye of perfect Knowledge 
through Samadhi, where the mind has been brought to complete 
quietude. If the declarations of Sruti (heard from the Teacher) are 
perfectly understood without a trace of doubt, it can lead to no 
more scepticism. 


A hay 
edell Adr AHF eHIT- 
TN 
AMAA GEMS | 
Qa NO NAO 


aei Wedelarcalltd: FATT 
Ted eel card: FATAL A 475 N 


svasyavidyabandhasambandhamoksa- 
tsatyajfiananandarüpatmalabdhau | 


$astram yuktirdesikoküh pramanarn 
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cantahsiddha svanubhütih pramanam || 475|| 


m 
ACT al SITHea SY SICH eel satya jfiana ananda rüpa atma labdhau 
when the Self, the Existence-Knowledge-Bliss, is realised €4¢4 ST sed 


dese Aled svasya avidya bandha sambandha moksat through liberation 
from one's bondage of ignorance related to oneself (9in a beginning less 


and endless way) then) WHITH pramanam (the first consideration of) proof 
(will be) SIS, sastram the scriptures ga: yuktih logical 

reasoning FAEIEZ gd: degika uktih the words of the Teacher 4 ca and 
(the final) HATH pramanam proof (will be) Sted: Aa antah siddha one's 
own inner mind's accomplishment (with reference to things inside and 
outside in the steadiness of illumination free from all duality). €4 agf: 
sva anubhūtih the internal realization or experience (of) 

When the Self, the Existence-Knowledge-Bliss, is realised, 
through liberation from one's bondage of ignorance, then the 
scriptures, logical reasoning, the words of the Teacher--these are 


proofs; the internal realization of one's own concentrated mind is 
yet another proof. 


A WATT gira Paes sATA: | 
aS " 


Cada FM egre RINGMAA I 476 li 


bandho moksasca trpti$ca cinta''rogyaksudadayah | 


svenaiva vedya yajjfianam paresamanumanikam || 476| | 
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= 
Ud yat since SITHH, jfianam knowledge HXNTH, paresam of 


theirs SITGHTTESH. anumanikam is always open for appreciation (only) by 
mere inference, (therefore) Sed: bandhah bondage ale: moksah 
liberation "d ca and qf: trptih contentment 4 ca and Pied cinta 


anxiety Ia gel Agd: arogya ksuda adayah health, hunger etc. 


Bondage and liberation, contentment and anxiety, health, hunger, 
etc. are directly known only by the person concerned; others have 
knowledge of these by mere inference. 


qeka taaa RA: JÀ AN | 
Dead SIRT tt 477 I 


tatasthita bodhayanti guravah $rutayo yatha | 


prajfiayaiva taredvidvanisvaranugrhitaya || 477| | 
YX: guravah (All the) Teachers (realised ones) 4AT yatha like 


— A 
(even) Ada: srutayah the scriptures MAAA bodhayanti instruct the 


disciple dees: tatasthitah standing apart (on the shore after crossing 


fan 


the ocean of bondage) Id8T4. vidvan the (true) discriminative pursuer of 


realisation Sq taret would cross over (the ocean of bondage) 9141 
prajfiaya by illumination (acquired by oneself with the guidance of Teacher 


and scriptures) Wq eva alone Sat STET i$vara anugrhitaya 
through the Grace of 
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Standing apart, the teachers and the scriptures instruct the 
disciple; the learned must cross over (avidya) by illumination 
backed by the Grace of God. 


CAG ACA CaF MCA CATHARSIS | 


CN CS CS A 


ata: aga ANAA RAAS SHA i 478 1 


svānubhūtyā svayarh jfatva svamatmanamakhanditam | 


samsiddhah sammukham tisthennirvikalpatmana''tmani || 478| | 


gical jüatva knowing €44 svam one's own td44{ svayam (achieved) by 
oneself (with the guidance of the Teacher and Scriptures) SITCHTHH, 
atmanam Self RASTA akhanditam absolute (without divisions) €dlqH 
al svanubhütya through Realisation ater: sarnsiddhah (Such) a 
realised perfect one (in his realisation) FADA, tisthet would remain Sct 
atmani_ with regard to the mind within €@*4@H_ sammukham face to face 


with the essence of Existence, (Atman, the Self) ffe ACHAT nirvikalpa 


ātmanā with the mind free from all concepts of dualism. 


Knowing one’s own Absolute Self through Realization, becoming 
perfect, one should stand face to face before the Self, with mind 
free from all concepts of dualism. 


` -aN =a ~ N 
Fed Ala: AHS TTT | 
C. Aan AON 
aaveet Ra Het 
ERA A: TATA 479 il 
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vedantasiddhantaniruktiresa 
brahmaiva jivah sakalam jagacca | 
akhandartpasthitireva mokso 


brahmadvitiye srutayah pramanam || 479|| 


dara fated feta: vedanta siddhanta niruktih The final opinion of all 
Vedantic discussions NNT esa is (as follows) this si: jivah the jiva 
(individual being) 4 ca and s Td jagat the universe AHO sakalam in its 
entirety Ta] Vd brahma eva are Brahman alone HA: moksah 

liberation Waea RA: uq akhandartpasthitih eva to be rooted 
in the indivisible Entity, Brahman alone. Aa erai brahma advitiye with 
regard to the statement concerning non-dual Brahman SHIUT pramanam 


the main source of Knowledge or Authority (is) J«FT: srutayah (contained 
in) Srutis (alone) (Scriptures) 

The conclusive view of all Vedantic doctrines is this: that the individual self 
as well as the entire universe are in truth only the Brahman; that liberation 


means to abide in the Brahman, the indivisible entity; the statement that 
Brahman is non-dual has its proven authority in the sriptures. 


Practice of Knowledge - disciple (verses 480-520) 
Shel TRAITS AMT, 
HITA Hace Hic 381 | 
RATT: amA 
ARAARA ASSAI 480 i 


iti guruvacanacchrutipramanat 
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paramavagamya satattvamatmayuktya | 
prasamitakaranah samahitatma 


kvacidacalakrtirátmanisthato'bhüt || 480] | 


ad iti thus Yeddeld guruvacanat through the words of the 

teacher MATA srutipramanat through the pronouncements of the 
scriptures (and) SlcHY4¢c4l atmayuktya by one's own reasoning maria 
AUT: Ad prasamita karanah san with senses duly controlled amam 
samahitatma with mind steadily fixed in the illumination Farad kvacit atan 
auspicious moment or part of life SITCHÍHEG: Ue atmanisthatah san (the 
seeker) realising the Supreme Self (Truth) WHAT paramavagamya 


having apprehended steadily the Supreme Truth Adtd4 satattvam along 
with with its true nature (Now it is non-dual Self identified with 


Brahman) HHd abhüt becomes (became in respect of every realised 


fan 


one) SAe(hld? acalakrtih motionless in form and perfectly established in 
Self (free from any distractions or propensities of life). 


Through the words of the teachers, the pronouncements of the 
scriptures and by one’s own reasoning with senses controlled and 
mind fixed, at an auspicious moment realising the supreme Truth, 
such a person becomes motionless in form and perfectly 
established in the Self. 


fe feces GATT WL sÀ ATA | 
TI RaR quse 481i! 


kifücitkalam samadhaya pare brahmani manasam 
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utthaya paramanandadidam vacanamabravit || 481| | 

WHTHH, manasam (Such a realised one) own mind, Fhfe dq Ie. kificit 
kalam for some time *THTMTI samadhaya keeping steadily merged R 
aeft pare brahmani in the Supreme Brahman WH 3ITHecId, parama 
anandat (as it were) due to the Supreme Bliss overflowing (unable to 
contain the infinite joy within) SA4 utthaya raising from the seat of 


meditation SAAN A_abravit speaks(spoke) 4d44 vacanam expression to the 


realisation (as it were) 344 idam this 


After concentrating his mind on the supreme Brahman for some time, he 
rose, and out of supreme Bliss, he spoke as follows. 


[e aN C. 


gadaa esa FARA: 
NN A 
FAMCAAR HAAS ANTEA | 
zd a ASUS a A 
fee oT hag] GARCIA 482 1 


buddhirvinasta galita pravrttih 
brahmatmanorekataya'dhigatya | 

idarn na Jane'pyanidam na jane 
ki va kiyadva sukhamastyaparam || 482| | 


aha: buddhih (My) intellect fear vinastà is completely erased 
(and) Ward: pravrttih all activities and propensities (any propensity) nisa 


galitā have been dropped off (has been dropped off) ST Teal 


adhigatya by realising Nhdul ekataya as one and the same truth siat 
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SIICHel: brahma atmanoh between identity of Self and that of Brahman. 
(Now)(in this ecstasy) 4 MA na jane | do not (see) understand S&H, idam 
this (thought) SIfd api (or) even SAGA anidam not-this (thought) 4 Sat 
na jane (also) | do not know fh WI kim va of which type fhag dT kiyad 
vā (or) of how much measure BAK asti is this STIX, aparam 


endless WAH sukham Bliss (being enjoyed by me in this realisation). 


My intellect is completely vanished and all activities have dropped 
off by realizsing the oneness of the Self and the Brahman; | 
understand neither 'this' nor 'not-this', nor do | know what or of 
what measure Is this endless Bliss. 


ara Faqharada Aaa Fed A al Baad 


A ADe 


cdda HAAR AAAH | 

Na a MM NN aN e — hay 
sri iura o ESTTUITd Sere Tel 

oe "^N A CC 
Seid PASTAS Sera rene Tad AHI 483 II 
vaca vaktumasakyameva manasa mantum na va $akyate 
svanandamrtaptrapuritaparabrahmambudhervaibhavam | 


ambhorasivisirnavarsikasilabhavarn bhajanme mano 


yasyamsam$alave vilinamadhuna''nandatmana nirvrtam || 483] | 


dl4l vaca Through speech 4¢d4 vaktum to express Wd eva 
indeed SISTI, asakyam (that which is) impossible dT va or HAT 


. . 5 / 
manasa through mind Hd. mantum to conceive 4 344d na sakyate 
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(that which is ) not possible €d Hide STHd YX qid EE STU: quad. 


sva ananda amrta pura pürita parabrahma ambudheh vaibhavam splendor of 
the ocean of the Supreme Brahman, replete with the swell of the (waters of 


the) nectarine Bliss of the Self Wid bhajan fully enjoying H me my Hd: 
manah mind Uta yasya whose sfaraTed améaméalave in each 


infinitesimal part Styl adhuna now fasta vilinam merger is there Adeq 


AICHA ananda àtmana in the form of identification with Blissful 


Self faq nirvrtam remains content (with) SEH 
RANNAR ambhoragivisirnavarsikagilabhavam (with) the like 


of the hailstone merged in the ocean (with every part of the mind like hail 
stone merged in ocean of Bliss of Self) 


Impossible for speech to express, impossible for the mind to 
conceive is the splendour of the ocean of the supreme Brahman, 
replete with the swell of the nectarine Bliss of the Self. In an 
infinitesimal part of It my mind has merged like a hailstone in the 
ocean, is now content with the essence of that Bliss. 


a Td eat A Aled Fa Stas SVT 
agra Aa ee afta i HETIL 484 II 


kva gatam kena va nitarn kutra linamidarn jagat | 


adhunaiva maya drstarn nasti kim mahadadbhutam || 484| | 


dd kva where *Ild4_ gatam has (this world) gone? 4T Fel và kena by 
whom «qud. nitam is (this world) removed? $A kutra where STH, 
linam is merged(has merged) 3È idam (all) this SWTd jagat 

universe HYATT Ud adhuna eva just now €8H, drstam was (it) seen HIT 
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maya by me fei AEA kin nasi what has it ceased to be! Hed Sted, 


mahat adbhutam (what a ) stupendous wonder of wonders?!!! 


Where has it gone, who has removed it, where has the universe 
merged? Just now it was seen by me; has it now ceased to be? 
Wonder of wonders! 


fi 24 figured fireafea faenum i 


FAUST TAA tl 485 Ii 


kim heyam kimupadeyarn kimanyatkim vilaksanam | 


akhandanandapiyusapurne brahmamaharnave || 485] | 

fn BH kin heyam what is to be rejected f Sud kim upadeyam 
what is to be accepted Fh ead kim anyat What is different Pepe ASAT, 
kim vilaksanam (and) what is dissimilar siat Hel Bq brahma maha arnave 


in the mighty ocean of Brahman Sts Ald EIRG] qui akhanda ànanda 


piyusa pürne filled with the nectar of Absolute Bliss? 


In the great ocean of Brahman filled with the nectar of absolute 
Bliss, what is then to be rejected or accepted? What else exists 
and what is there that is different in any way? 


«i faa FRAT a ATTA a ATEA | 
CUCHA AEAN ASAT: i 486 1 


na kificidatra pasyami na $rpomi na vedmyaham | 


svatmanaiva sadanandarüpenasmi vilaksanah || 486| | 
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3A atra in this (state of realisation) 4 AN na pasyami Ido not see 
(in spite of so called seeing) head. kiñcit anything V na nor IA 
śrņomi do hear (anything), and 4 EIE! na vedmi much less do | 
know(any thing). In fact) Ae aham | SSH asmi am Ud eva 

indeed *dIcHdl svatmana through identification with 'Atman' , Self Gal 
Sides EAT sada ananda rüpena (and) through existence in the form of 


Absolute Bliss (of Self) always, IET UE vilaksanah (completely) distinct 
from anything else (in the dual world). 


In this, | see nothing, hear nothing, know nothing. | abide as the 
Self, Bliss Eternal, completely different from everything else. 
«HI med Rd HEIcHd 

AYARA UGARTE | 


A aN 


fercariaereqeerese faut 
WRT USRA ll 487 ll 


namo namaste gurave mahatmane 
vimuktasangaya saduttamaya | 
nityadvayànandarasasvarüpine 


bhümne sada'paradayambudhamne || 487|| 
" 
a «H: namo namah Repeated salutations d te tothee Nd gurave 


(unto the teacher). Oh! Teacher! HEHA mahātmane Unto (You) The 
Noblest(Teacher) ERS Crers Kap vimuktasangaya (unto one, who is) free 
from all attachments HA SUHIM sat uttamaya (unto one, who is) the best 
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A aN 
among the noble ones dco AGA Aldea CA CFS nitya advaya ananda 
rasa svarupine (unto one, who is) the ever embodiment of the essence of 


the Eternal, Non-dual Bliss Je bhümne (unto one, who is) the 


Substratum, endless, of the Universe Gal AUN ad STE TA sadā apāra 
dayā ambu dhāmne and (unto one, who is) always the ocean of limitless 


compassion. 


Salutations to thee, O noble Guru, who art free from attachments, 
best of the best among the noble ones, the embodiment of the 
essence Eternal, Non-dual Bliss, who art endless, ever the 
shoreless ocean of compassion. 


"cse TRTRTERTGTes IE 
EIGI GEETE: a E 
S 


maae navega- 
AAAA AMAI 488 N 


yatkataksasasisandracandrika- 
patadhutabhavatapajasramah | 
praptavanahamakhandavaibhava- 


nandamàtmapadamaksayam ksanat || 488| | 


aÀ qH: d namo namah te repeated salutations unto thee, O! 
Teacher Id 1C yat yasya whose ela kataksa glance MA éadi (moon) 
when it acted as moon (with) agah Wd sandracandrika pata fall of 


dense cascade like beams of moon-light XIXT4dTHsT AA: Ad 


dhütabhavatapaja $ramah san having been cleansed of the weariness 
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caused by the afflictions of the world H&H aham | AUTA ksanat in but a 

moment WI-«T4TId, praptavan am the attainer (of) AIH H&H, atma padam the 
A 

state of self (which is) STR T, aksayam indestructible HAUS THq SITHe«H. 


akhanda vaibhava ànandam Bliss of infinite Splendour 


Whose gracious glance, like a cascade of moon-beams, has 
removed the weariness caused by the afflictions of the world, and 
has taken me to the state of indestructible Bliss of infinite 
splendour, the Self, in but a moment. 


Wwqeudise pap SE AYAS WU | 
frcaraezesedtsé quise Aag 489 Ii 


dhanyo'ham krtakrtyo'ham vimukto'ham bhavagrahat | 


nityanandasvartpo'ham pürno'ham tvadanugrahat || 489|| 


cdg Adueld tvad anugrahat (O Teacher) all by your grace H&H Hed: aham 
dhanyah | am blessed H&H aham | (am) hd pcd: krta krtyah the one 
who has reached the fulfilment of life eH. aham | AHTa: vimuktah 
(am) free Hd Weld bhava grahat from the shark (jaws) of 

transmigration H&H aham | (am) fc Alda C44: nitya ananda 


svarüpah the embodiment of eternal Bliss and S&H aham | (am) qui: 


pürnah am full and infinite. 


Blessed am I, have reached the fulfillment of my life and am free 
from thejaws of transmigration. | am the embodiment of eternal 
Bliss, | am the Infinite, all by your Grace. 


STHRISEHRRISEHÍSRI SERE: | 
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AASA ASEA SÈ feda: i 490 II 


asango'hamanango'hamalingo'hamabhangurah | 


prasanto'hamananto'hamamalo'ham cirantanah || 490] | 


AeH aham (O Teacher all by your grace) | (am) SAH: asangah 

unattached H&H aham | (am) Ady: anangah disembodied S&H aham | 
(am) seg: alingah free from subtle body AHAt: abhangurah and (I am) 
free from any decay H&H aham also, | (am) Walled: prasantah serene He 
aham | (am) Seed? anantah infinite HeH aham | (am) HHS: amalah 


fan 


unsullied (and) Fedd: cirantanah endless (too). 


Unattached am I, disembodied am I, free from the subtle body am 
| and undecaying; serene am I, Infinite am |, unsullied am |, and 
endless too. 


SETIR DICARI EEIN HA: i 
MAESE dese TATA: M 491 1 


akartahamabhoktahamavikaro'hamakriyah | 
$uddhabodhasvarüpo'ham kevalo'ham sadasivah || 491|| 


AEH aham (O Teacher all by your grace) | (am) Ahdi akarta not the 
doer H&H aham | (am) STHISdT abhoktaa not the experiencer H&H aham | 
(am) Sie: avikarah without modification Sepa: akriyah without 
activity Ue ANT FET: Suddha bodha svarüpah the embodiment of pure 


knowledge STEH, aham (am) Sid: kevalah Absolute HEH, aham | 
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(am) aaa: sadasivah eternal auspiciousness. (Prostrations unto you, 
O Such Teacher!) 


| am not the doer, | am not the enjoyer, | am without modification 
and without activity; | am the embodiment of pure Consciousness, 
| am Absolute, and ever-auspicious. 


bas e en [NS m 
ge: 2Ilgddg: «*gHldgidndel Valex | 
aaaea STATA IAAT 1 492 1 
drastuh sroturvaktuh karturbhokturvibhinna evaham | 


nityanirantaraniskriyanihsimasangapurnabodhatma || 492| | 


STET aham | V8 eva indeed AINA: vibhinnah (am) distinct RB: drastuh 
from seer sid: srotuh from hearer ddd: vaktuh from speaker sd: kartuh 
from doer dig: bhoktuh from experiencer 9SIcHT atma (I am) the Self 
(which is) fea nitya eternal RF nirantara unbroken fefe niskriya 
beyond activity ra nihsima boundless AGH asanga unattached qui 


purna complete SIM bodha the essence of Knowledge 


Indeed, | am other than the seer, the hearer, the speaker, the 
doer and the enjoyer of individual experience . | am eternal, 
unbroken, beyond activity, boundless, unattached and Infinite, the 
essence of all-pervading Knowledge. 

aei TERAS AARTE KW SIS | 

mema qui setas 493 I 


nahamidam nahamado'pyubhayoravabhasakam pararn $uddham | 


bahyabhyantara$ünyam purnarn brahmadvitiyamevaham || 493|| 
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AeH aham (I know by the grace of the Teacher that), | (am) 4 na 

not 8&4 idam  this' (anything that can be called as 'this') (and) S&H aham 
| (am) 4 na not Ae: adah that' (anything that can be called as 'that') (but 
then) 9T&H. aham | (am) sw: am ubhayoh api (of) for even both ('this' 
and that) STdTIG«, avabhasakam that which is the illuminator WL. 
param supreme XSH suddham (ever) Pure (Truth of the Universe) ald 
Ae4edt AeA bahya abhyantara $ünyam free from the consideration of 
‘exterior’ and ‘interior’ quid. pürnam infinite STAT advitiyam non- 


dual Aa brahma Brahman Nd eva alone(surely) 


| am neither this nor that but the supreme Illuminator of both, 
pure, devoid of anything inner or outer.l am infinite; verily, | am 
the non-dual Brahman. 


Aegna aed careen ald AVAL | 
Pca Get smfadtadam It 494 I 


nirupamamanaditattvarh tvamahamidamada iti kalpanadüram | 


nityanandaikarasam satyam brahmadvitiyamevaham || 494|| 


AeH aham | (am) SA brahma Brahman YA eva alone (surely) which 


is STARA advitiyam non-dual FIGUR. nirupamam  unparalled sra 
anadi originless d«dH, tattvam reality *beddT «XH, kalpana düram free 


from the imaginations gd iti (thus) such as «dH, tvam a 'you'-sense Se 
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A 
aham as 'l' sense $«H, idam as 'this'-sense SQ: adah as 'that'-sense IHc 
nitya (ever) eternal SITde« Uh IHH, ananda eka rasam essence of 


Absolute Bliss, and HAH, satyam the Truth (of the Universe) 
| am unparalled, the beginningless Reality, beyond all imagined 


disctintions such as ‘you’ and TT, ‘this’ and ‘that.’ The essence of 
Bliss eternal, the Truth, non-dual Brahman am l. 


TRTGUÜSE WIE 
M scis ~ 
prahi ese: | 
saved senei 
Pase fee a AA: 11 495 1 
nārāyaņo'ham narakantako'ham 
purantako'ham puruso'hamisah | 


akhandabodho'hamasesasaksi 


nirisvaro'ham niraham ca nirmamah || 495| | 
AeH aham | (am) ANAT: narayanah Narayana 9I&H, aham | (am) 
bled: narakantakah the slayer of Naraka H&H aham | (am) Wed: 
purantakah the destroyer of Three Puras H&H aham | (am) Ye: purusah 
the Supreme Being sar: isah the Lord HAUS ard: akhanda bodhah 
undifferentiated consciousness or Unbroken Knowledge 9T&H, aham | (am) 
em «et asesa saksi the witness of everything 9ST&H. aham | (am) FRISR: 
nirigsvarah without another Lord (in view of pursuit) (and) FREH. niraham 


~ N " : i 
free from 'I'-ness 4 ca and IHHH: nirmamah free from 'my'-ness 
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| am Narayana, | am the slayer of Naraka, | am the destroyer of 
Tripurasura; | am the supreme Being, the Lord, | am the 
undifferentiated consciousness, | am the Witness of everything; | 
have no other Lord and | am devoid of sense of "I" and "mine". 


AG ` ` aAA 
ady yraa Hita 
JAAA SARTA: S| 
` ha e ` iS 
Wad a Ava CU ud 
FUGA FUT ll 496 II 


sarvesu bhütesvahameva samsthito 
jfianatmana'ntarbahirasrayah san | 
bhokta ca bhogyarh svayameva sarvarh 


yadyatprthagdrstamidantaya pura || 496] | 
AeH aham | (am) SF eva alone diea: samsthitah the true resident ady 


sarvesu in all Way bhütesu beings STAG: Ad_asrayah san remaining as the 
support Hed: antah inside (them) and ale: bahih outside (external to 
them) ail SCHAT jfiana atmana through my abidance as (essence of ) 
knowledge *4*TH. svayam | myself, (am) Hd eva indeed dH sarvam all 4 
‘Wel bhokta the experiencer 4 ca and TA, bhogyam the 
experienced (and) YU pura previously (in the state of ignorance) "Tq. 4d, 
yat yat what all $&«4T idantaya with the considerations of 'this' and 'not- 


this' €24 drstam was perceived by me Ya prthak (as if) separate (from 
me) (all those also are now seen by me as |, the Self) 
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| am the sole reality residing in all beings in the form of 
Knowledge. Being their external and internal support, | myself am 
the experiencer and the experienced; | am all that was previously 
experienced by me distinctly as 'this' and 'not-this.' 


AWD C 
maaga ACA AATA: | 
saad faeiaed MANEAT 497 tt 
mayyakhandasukhambhodhau bahudha vi$vavicayah | 


utpadyante viliyante mayamarutavibhramat || 497|| 


HA mayi In me HAUS akhanda the unbroken Ga RATT sukha 
ambhodhau ocean of bliss S£WT bahudha in innumerable ways Aa 
AAA: vitva vicayah the waves of the universe Ted utpadyante are 
created (and) fadtaed viliyante are destroyed ASA vibhramat by the 


play (of) HI&d maruta the wind, storm (of) HIT maya Maya (the principle of 
apparent creation) 
In me, the ocean of unbroken Bliss, endless waves of the 
universe arise and subside by the play of the storm of Maya. 
espere AÀ Blea SA- 

aW aN - `A 

aA Ep ois: | 

PÈ FA Peha- 


is ^M CS Cs CC ‘N 
U[cdT eal AERAN Il 498 II 
sthuladibhava mayi kalpita bhrama- 
dāropitānusphuraņena lokaih | 
kale yatha kalpakavatsaraya- 


nartva dayo niskalanirvikalpe || 498| | 
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FM yatha just as NFÒ niskale in the indivisible fAfaHeY  nirvikalpe 
absolute FIG kale time eT: kalpakah (through imagination are 
conceived) cycles dca: vatsarah years aaa ayanani Solistices (half- 
years) RAA: rtayah seasons MgA: adayah etc. (so also) HA mayi in 
me gà: lokaih by people 9IHTq, bhramat through imagination amda 
TACHA àropita anusphuranena because of the (continuous) 


manifestations (through propensities remembered) of the super 
impositions pTI: kalpitah are conceived HTdT: bhavah concepts €*Ic^ 


sthüla gross sna adi etc.. 


Concepts of gross etc., are wrongly imagined in me by people 
due to the continuous manifestation of superimpositions---just as 
in time, which is the indivisible and absolute, cycles, years, half- 
years, seasons etc. are imagined. 
anid awa dd, 
C. L8 oN aN 
pally geragd: | 


AGN A * 


«Ie XICTSOTIHHNT 
RSESTSTR, HETAT: || 499 II 
àropitam na$rayadüsakam bhavet 
kadapi müdhairatidosadüsitaih | 
nardrikarotyusarabhamibhagam 


maricikavari mahapravahah || 499| | 


476 


http://www.advaitin.net/PranipataChaitanya/V ivekachudamani?620eBook92620FinalFinall .pdf 


"ID yatha Just as Hel Wale: maha pravahah the great on-rush qme 
OT vari varinam of waters TPR: maricikayah (coming) from the 


mirage (perceived in delusion as a superimposition) 4 na do 


Co NA cS ee A 


not Akal SiIespdied ardrikaroti ardrikurvanti (at all) wet HAC YA 

WR üsara bhümi bhagam the part of the earth, which is the desert tract, 
(barren land of sand), (so also) We: müdhaih by ignorant fools eife 
gid: atidosa dūşitaih (who are) sullied by the supreme contamination of 
defect of ignorance ATA, āropitam (whatever) superimposition (is 
entertained) all that hal SIM kadā api even at any time(or place) «W*hH, 
düsakam the contaminator or sullying agent SIAM asraya of the 
substratum(Self) dq na never Wdd bhavet becomes (world become) 
That which is superimposed by people deluded by the defects in 
their minds can never sully the substratum, even as the great 


onrush of waters perceived in a mirage can never wet the desert 
tract. 


Smarmraedufaquise 
MEAE ASASTA. 
C aN CS C. AN : 
sedadle 
Na C CONO 
SETA CNIS SSA i 500 Il 
akasavallepavidürago'ham 


adityavadbhasyavilaksano'ham | 


aharyavannityaviniscalo'har 
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ambhodhivatparavivarjito'ham || 500] | 


fan 


STAR akasavat like space H&H aham | (am) Id eT: vidüragah far 
beyond Sq lepa contamination anedd adityavat like the Sun HEH, 
aham | (am) AsAT: vilaksanah distinct(from) HTé4 bhāsya anything 
illumined STERIdd aharyavat like the mountain H&H aham | (am) Teles: 
viniscalah fully motionless frc nitya always STEHIETHq ambhodhivat like 


fas QS 
the ocean H&H aham | (am) HNÍddlsid: paravivarjitah limitless 


Like space, | am beyond all contamination, like the sun | am 
distinct from things illumined, like the mountain | am always 
motionless, like the ocean | am limitless. 


SS 


q H dda Ardea Hes AEE: i 


Bd: Fal A AA AAAI: I 501 N 
na me dehena sambandho megheneva vihayasah | 


atah kuto me taddharma jakratsvapnasusuptayah || 501| | 


A na noH me for me cea dehena with the body €¥d«{: sambandhah 
relationship Tela meghena with the clouds 84 iva just as fer: 


vihayasah for the sky Ad: atah so hd: kutah how can Ñ me for me dd 


tat of them WAT: dharmah attributes ARAA JTA: 


jakratsvapnasusuptayah waking, dream and deep-sleep states 
| am not connected with the body just as the clouds (have no 


connection) with the sky; so how can | be subject to the states of 
waking, dreaming and deep-sleep (that are attributes of the body). 
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STIR E Up Tota 


a Us BAN she BSAC | 
a ug sida rad aa 


C. LC 


qoaa usq wies: 502 tt 


upadhirayati sa eva gacchati 
sa eva karmani karoti bhunkte | 
sa eva jiryan mriyate sadaham 


kuladrivanniscala eva samsthitah || 502| | 
Soy: upadhih the conditionings Satta ayatt comes H: sah that Wd 
eva alone TSA gacchati goes 4: sah that Vd eva alone SANT 
karmani actions a karoti performs Jed bhunkte experiences 

. is A (N 
(their results) Xt: sah that Wd eva alone Ata. jiryan decays [Add 
mriyate dies Yel sada always S&H aham | (am) spese. kuladrivat like 
the Kula mountains RRAS: niscalah immovable Hd eva alone sea: 


samsthitah remains 


It is only the conditioning adjunct which comes and goes; it 
performs actions and experiences (their results); it alone grows 
old and dies---I| remain immovable like the Kula mountain. 


AH agd uH fara: 
Gee RST | 
ann N aA ~*~ 


Tearcral at feifaret freee 
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~A c EN 
cola QT: & bY S Ed Il 503 II 
na me pravrttirna ca me nivrttih 
sadaikarüpasya nirarnsakasya | 
ekatmako yo nivido nirantaro 


vyomeva pürnah sa katham nu cestate || 503|| 


d na neitherl me forme Ward: pravrttih engaging-in-work 4 na 
nord ca and Ñ me forme fafa: nivrttih abstaining-from-work' Gal 
sada always Wh $44 eka rūpasya same FRSERCT niramsakasya 
without parts SAI Hh: ekatmakah (that which is) one 4: yah that which 
is Tales: nividah un-broken FRE nirantarah infinite aly vyoma the 
sky Ud eva like qui: purnah complete 4: sah that #44 katham how 


. ^ ^ . 
cand nu indeed dd cestate ever strive 


There is neither 'engaging-in-work' nor 'abstaining-from-it' for me 
who am always the same and without parts. How can that which 
is One, complete, and infinite like the sky, ever strive? 


` >. 
gdi AAAS Id: 
hay C. A A 
Id Uded IH cum Ald: Wl 504 Il 
punyani pāpāni nirindriyasya 
ni$cetaso nirvikrternirakrteh | 


kuto mamakhandasukhanubhüteh 


brüte hyananvagatamityapi $rutih || 504|| 
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fan 


Qvale punyani merits qa papani demerits FRI Sed nirindriyasya 
for one who has no sense organs faecal: niscetasah for one who has no 
mind fafa: nirvikrteh for one who is without any modifications FRISd: 
nirakrteh for one who is without any form $d? kutah how can HH mama 
for me As Qu aad : akhanda sukha anubhüteh who am the 
realisation of Absolute Bliss sd brite it has been said fÈ hi 

indeed STH-dI KTH, ananvagatam. non-touched ga ityapi also sje : 


śrutih Sruti 


How can there be merits and demerits for me who have no sense- 
organs, no mind, who am without modification and form---who am 
the realization of Absolute Bliss? In the passage, 'not touched' 
etc., Sruti also mentions this. 


SM CPB qr Ritch aT GY 2:8 qr | 
a €garcis acabacged días 505 II 


chayaya sprstamusnam va $itam va susthu duhsthu va | 


na sprsatyeva yatkificitpurusam tadvilaksanam || 505| | 


JAA chayaya with the shadow YEH sprstam is touched S™UTH. usnam 
heat 4 va or ®t stam cold@l va or susthu good $B 
duhsthu evil dT va ord na does not garid sprsatt touch Vd. eva 


certainly Yd, yat that felAd_kificit which is FFA. purusam man dd. 
ASAH tat vilaksanam other than that (shadow) 
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If the shadow of a person is touched by heat or cold, good or evil, 
it does not in the least affect the person who is other than the 
shadow. 


« arent emet: Gegaried fun | 
erfassen Teast: Téa 506 N 


na saksinarn saksyadharmah sarhsprsanti vilaksanam | 


avikaramudasinam grhadharmah pradipavat || 506| | 


JT na not WITH saksinam the witness AAA: saksyadharmah 
properties of things observed gegara samsprsanti affected ASAT, 
vilaksanam (for it is) distinct HARRA avikaram without 

modifications Sara udasinam indifferent Temi: grhadharmah the 


properties of room STIS. pradipavat (do not affect) the lamp 


In the same way, the witness is not affected by the properties of 
things observed, for it is distinct from them; it is without 
modification and indifferent just as the properties of a room (do 
not affect) the lamp (that illumines it). 


MS ee. ame bay 

q qs gE ANTARA | 
TTT S SUMTER: 

` a ASA 

dUd peealdalcHal H I 507 Ul 
raveryathā karmani saksibhavo 

vahneryathā dāhaniyāmakatvam | 


rajjoryathà" ropitavastusangah 


tathaiva kütasthacidàtmano me || 507|| 
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CE raveh the sun 4AT yatha just as «Hor karmani ofthe 

actions aera: saksibhavah is witness Tee: vanheh for the fire Wal yatha 
just as geha, dáhaniyamakatvam burns everything wall: rajjoh for 
the rope 44l yatha just as smifaa dtg UH: aropita vastu sangah 
connections with the superimposed object dal tatha in the same way Wd 
eva alone Reta Paetcha: kütastha cidatmanah unchangeable essence 


of intelligence Ñ me forme 


Just as the sun is the witness of all actions, just as the fire burns 
everything without distinction, just as the rope is connected with a 
superimposition, so too am I, the immutable Self, the pure 
consciousness. 


Aaa at AAA ae 

N : N aN 

TSE casai i 508 N 
kartāpi vā karayitapi naham 

bhoktāpi vā bhojayitāpi nāham | 


drastapi và darśayitāpi naham 


so'harn svayañjyotiranīdrgātmā || 508] | 
Fl karta doer NÀ api evendl va or PRAAT karayita prompter of 
actions S114 api even d na not H&H aham | WaT bhokta enjoyer af 


api evendl va or Asa bhojayita (nor do I) make others enjoy sia 
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api even d na not H&H aham | SBI drasta seer HÙ api evendl va 
or qaia darsayita (nor do l) make others see sm api also d na 
not AeH aham IH: sah that H&H aham (am) |egebsafat: svayafijyouh 


self-luminous STdIe7TIcHT anidrgatma transcendent Self 


| am neither the doer nor do | make others do anything, | am 
neither the experiencer nor do | make other experience, | am 
neither the seer nor do | make others see. That Self am I, self- 
luminous and transcendent. 


HUA AFA SASHA R 509 u 
calatyupadhau pratibimbalaulya- 

maupadhikarn mtdhadhiyo nayanti | 
svabimbabhttarm ravivadviniskriyam 


kartasmi bhoktasmi hato'smi heti || 509| | 


ASIA calati moves sqrát upadhau in the conditioning Wess e. 
pratibimbalaulyam movement of the reflections siae, aupadhikam of 
the Upadhi (conditioning) qaia: müdhadhiyah fools or the confused qafa 
nayanti believe €4 GEE] HAH, sva bimba bhūtam resulting from the 


object reflected TAAA ravivat like the sun AAAA viniskriyam devoid of 
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activity Fell SICH kartā asmi lam the doer Wal bhokta asmi Iam the 


enjoyer &d: SRA hatah asmi lam killed ET Id ha iti Alas 


When the conditioning adjunct moves, the confused attribute the 
resulting movement of the reflection to the object reflected, like 
the sun which is devoid of any activity; and they cry out, "| am the 
doer, | am the enjoyer. | am being killed, Alas!" 


HS qma CIS m god REI: | 


enn» Sec SN 


Me TOY HEHACTHAHT GAT 0 510 N 


jale vapi sthale vapi luthatvesa jadatmakah | 


nàham vilipye taddharmairghatadharmairnabho yatha || 510| | 
s jle inthe water dT va or AÀ api even AIÈ sthale on the land al 


và or AÑ api even 46d luthatu let it drop down VN: esah_ this vTeTcH«h: 
jadatmakah inert body 4 na not 9T&H, aham | fase vilipye 

` 
touched dq ga: tat dharmaih by its properties ghatadharmaih with the 


properties of the pot T: nabhah the sky 4AT yatha just as 


Let his inert body move on water or on land ; | am untouched by 
its properties like the space (is untouched) by the properties of the 
jar. 
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cafe FANT BASS EA I 511 1 
kartrtvabhoktrtvakhalatvamattata- 

jadatvabaddhatvavimuktatadayah | 
buddhervikalpa na tu santi vastutah 


svasminpare brahmani kevale'dvaye || 511| | 


ded kartrtva doer ship Aided bhoktrtva enjoyer ship *de»cd khalatva 
cunning less Hdl mattata drunkenness wfecd jadatva dullness Sca 
baddhatva bondage Agaa vimuktata freedom Sled: adayah etc., gà: 
buddheh of the intellect Ak: vikalpah states of d na notg tu 
indeed Aled santi is Wd: vastutah for the Self FAHA svasmin in the 
Self R saf pare brahmaņi In the Supreme Brahman che kevale 


= 
absolute S34 advaye non-dual 


Doership, enjoyership, cunning, drunkenness, dullness, bondage 
and freedom---these passing states of the intellect are, in reality, 
never in the Self, which is the supreme Brahman, Absolute and 
Non-dual. 


Ged AR: Ipi Aaa STE SHY | 
fà Asaga RAA ua: safe GAMA i 512 u 
santu vikarah prakrterdasadha $atadha sahasradha vapi | 


ki me'sangacitastairna ghanah kvacidambararh sprsati || 512| | 


Hrg santu let there be ART: vikārāh modifications Wd: prakrteh of 
the Prakriti ¢8T4T dasadha in tens SId'HT satadha hundreds Heal 
sahasradha thousands (ways) dl va or em api even TAL kim what H me 
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a N 
to me HURIA: asangacitah unattached knowledge €: taih by it 4 na 


not ghanah clouds qaid, kvacit never HFAH_ ambaram sky €qarfd 


sprśati touches 


Let there be modifications in Prakriti* ten, hundred or thousand 
ways. What have I, unattached, Knowledge Absolute, got to do 
with them? The clouds can never touch the sky! 

*Material Nature characterized by three qualities of sattva, rajas, and tamas. 


aaae yeda, 

GEG EIE ES IERI 
earned geedit 

saigi FACACARA it 513 I 


avyaktadisthülaparyantametat 
visva yatrabhasamatram pratitam | 
vyomaprakhyam suksmamadyantahinam 


brahmadvaitarh yattadevahamasmi || 513|| 


aaa avyaktadi from the unmanifest 4J% WaedA sthüla paryantam 
down to the gross Vdd. etat that IECUR vivam the universe 4A 
yatra where (in which) STRTITHTAH, abhasamatram merely as 

hes . 
shadow Felt pratitam appears “AIH Wed vyoma prakhyam like the 
sky YHH süksmam subtle sna aed EI adi anta hinam without 


beginning and end S% brahma Brahman Hed advaitam Non-dual 4d, 
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yat that which is dd tat That Vd eva alone H&H aham | SICH asmi am 


That in which the entire universe from the unmanifest, down to the 
grossest thing, appears as but a shadow, which is like the sky, 
subtle and without beginning and end, indeed, that non-dual 
Brahman am l. 


aatan Gace Gaarat 
CaN Gat S3 | 
sad «dese I 514 u 


sarvàdharam  sarvavastuprakasam 
sarvakaramh sarvagarh sarvasunyam | 
nityam suddharn ni$calam nirvikalparn 


brahmadvaitarh yattadevahamasmi || 514] | 


WAAR. sarvadharam (That which is) the support of all HAA gI, 


sarvavastuprakasam illuminator of the things HSSRH, sarvakaram of all 
forms ATL sarvagam omnipresent Hd3]PTH sarvafünyam devoid of all 
multiplicity FIG. nityam eternal JSH suddham pure PIA niscalam 
motionless fafa nirvikalpam free from modifications Aa brahma 
Brahman SEGUE advaitam  non-dual "4d, yat that which is dd tat That Vd 


C. Li 
eva alone H&H aham | SIGH asmi am 


That which is the support of all, which is the illuminator of all 
things, which is of all forms, which is omnipresent, devoid of 
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multiplicity, eternal, pure, motionless and Absolute, indeed, that 
non-dual Brahman am I. 


ACACARNTATET ARTS 

WaT FATA | 
aaae 

Teed "adsTeHR I 515 N 


yatpratyastasesamayavi$esam 
pratyagripam pratyayagamyamanam | 
satyajfiananantamanandarupam 


brahmadvaitarh yattadevahamasmi || 515] | 


"Id. yat that which Wcdtd pratyasta transcends aay asesa 

endless ATARI mayavigesam differentiations of Maya Acah SHH, 
pratyak rüpam (that which is) the inmost essence Wc44 pratyaya (by) the 
mind S¥TF4444 agamyamanam can't be reached Acq gild Aded¥ satya 
jfiana anantam Truth Knowledge Endless Sldeae4¥ anandaripam of the 
nature of the Bliss Taq brahma Brahman Hed advaitam Non-dual "Td, 


yat That which is ad tat That YA eva alone A&H aham | SRA asmi am 


That which transcends the endless differentiations of Maya, which 
is the inmost essence in all, which is beyond the range of 
Consciousness, which is of the nature of Truth, Knowledge and 
endless Bliss, indeed, that non-dual Brahman am I. 


(o SN CON 


fefe serate uisien 
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Rrra fer AEA: i 
fafdeqisien fears 
Aers Rn fus: n 516 1 


niskriyo'smyavikaro'smi 
niskalo'smi nirakrtih | 
nirvikalpo'smi nityo'smi 


niralambo'smi nirdvayah || 516| | 


APA: niskriyah devoid of activity SRA asmi | am SAR: avikarah 
devoid of modification SRA asmi | am feo: niskalah devoid of 

parts SICH asmi lam FREI: nirakrtih devoid of form CICESE 
nirvikalpah free from changes SICH asmi Iam AA: nityah eternal emen 
asmi lam NISTA: niralambah devoid of any support SEA asmi | 


am feu: nirdvayah free from duality 


| am devoid of activity, modifications, parts and forms. | am 
absolute and eternal, not depending on any other support, and 
non-dual am I. 


AAcAHISE wise «aididisEmgs: | 
PAORGATSATTSTATAeCISE feu: 517 1 


sarvatmako'ham sarvo'ham sarvatito'hamadvayah | 


kevalakhandabodho'hamànando'ham nirantarah || 517] | 


AalcAh: sarvatmakah Self of all H&H aham | am aa: sarvah All Ae 


iN 
aham lam Wd dtd: sarva atitah transcendental Ae aham | am gd: 
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advayah non-dual dido BS aya: kevala akhanda bodhah absolute 
indivisible knowledge 9T&H. aham | am Hid: anandah Bliss HEH aham | 


ian . 
am [dXedX: nirantarah eternal 


| am the Universal, | am all in all, | am transcendent and non-dual, 
| am absolute, indivisible knowledge, | am Bliss and eternal am I. 


Dn. an 


CdRISCSTGTETSTIS ICT 
ACHAT AAT | 
DICH AAT ANA ASIA 
«HI THEASEC gadHlseg ! 518 II 
svaràjyasamra]yavibhütiresa 
bhavatkrpasrimahimaprasadat | 


prapta maya $rigurave mahatmane 


namo namaste'stu punarnamo'stu || 518| | 


EINA svarayya own kingdom MIAN samrajya sovereignty ERIGE 

vibhütih the grandeur NNI esa this HAcHhUl bhavatkrpa by your 

grace MAR śrimahima (by your) glory of knowledge Walald prasadat 

because of your grace MI-dT prapta has been gained HAT maya by 
` i 

me II] $rigurave O noble teacher! HélcHd mahatmane O the great 

one! dH: namah Salutations! THE namaste Salutations to thee! Atd 


astu may there be Yq: punah again dH: namah salutations Std astu 
may there be 
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By the supreme majesty of your Grace, | have gained the 
grandeur of the soverignity of Self-effulgence. O noble Teacher, 
salutations to thee, again and again. 


^N A ^N 
$C. $ ` O 
WAed Aarded AESatalWla4 | 
TATE HEAT aaa TAT 519 N 
mahasvapne mayakrtajanijaramrtyugahane 
bhramantam klisyantarn bahulataratapairanudinam | 


ahankaravyaghravyathitamimamatyantakrpaya 


prabodhya prasvapatparamavitavanmamasi guro || 519] | 


Hed mahasvapne in the great dream HIMlhd mayakrta created by 
illusion Sif jani births SRT jara decay FY mrtyu deaths EÑ gahane in 
this never ending AH«d4_ bhramantam wandering Aaa, klisyantam 
tormented s[gc^ dt aT: bahula tara tapaih by innumerable 

afflictions AJAH anudinam day after day HAR ahankara ego Uy 
vyaghra tiger AAAH vyathitam persecuted HH imam this Acded atyanta 
extreme HUY] krpaya compassion Here prabodhya having woken me 


up S€dTHId, prasvapat. from 'deep' sleep RA AAAA param avitavān but 


A A 
(you have) saved HIH mam tome SHIH asi YT guro are O teacher! 


By your sheer Grace, O Teacher, you have awakened me from 
'sleep' and saved me, who was roaming in a never-ending 


492 


http://www.advaitin.net/PranipataChaitanya/Vivekachudamani%20eBook%20FinalFinal1 .pdf 


‘dream’, in the forest of birth, decay and death created by illusion, 
and was tormented day after day by innumerable illusory 


afflictions and greatly tormented by the tiger of the ego. 
ALA SA 


AÀ OS RANEA AA: | 
M AN ` ` ^ 
Fea Usd TRUS d ll 520 II 


namastasmai sadaikasmai kasmaicinmahase namah | 


yadetadvi$varüpena rajate gururaja te || 520] | 


qH: namah salutations Ta tasmai to thee Ual sada always Ue 
ekasmai to him who is one PAPA kasmaicit to some one Hed mahase 
to the great one 4TH: namah salutations "d, yat that which is Vdc etat 
this RaT visvarupena as the entire universe Uaid ràate abides 


as J&T gururaja O pride among teachers! d te to thee 


Salutations to you O king among Teachers, and to that great 
unfathomable glory of yours, which manifests as the splendor this 
entire universe. To you my salutations. 


Final words of advice (verses 521-575) 
ald aaa RIA 
TARP Tae JEA 
yafedecd a aries: 
GaAs Ta: W HEICHI ll 521 il 


iti natamavalokya sisyavaryam 
samadhigatatmasukham prabuddhatattvam 


pramuditahrdayam sa desikendrah 
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punaridamaha vacah param mahatma || 521|| 


Gd iti thus dd4_natam prostrating aS avalokya having 

seen RAAH, fisyavaryam worthy student areata samadhigata (one who) 
has very well got STICH*H, atmasukham bliss of the Self Haha detd4, 
prabuddha tattvam (one who has) awakened to that Reality sga 
pramudita very glad &«: hrdayah (at) heart X: sah that Reeg: 
desikendrah great teacher Ya? punah again 844 idam this Ne aha 


spoke d": vacah words WH. param supreme H&H mahatma the 
great one 


Seeing that the worthy student has gained the Bliss of the Self, is 
enlightened, and is prostrating, the noble Teacher being glad at 
heart again spoke these supreme words. 
senai 28 AAA: 
TAEAE FAM RAATAT ATCATCATETTT i 

= ated A A * ba 
qaga: Wd: Fr géfdeReuaH i 522 i 
brahmapratyayasantatirjagadato brahmaiva tatsarvatah 
pasyadhyatmadrsa prasantamanasa sarvasvavasthasvapi | 


rüpàdanyadaveksitam kimabhitascaksusmatarm dr$yate 


tadvadbrahmavidah satah kimaparam buddherviharaspadam || 522| | 
sta brahma (of) Brahman Acad pratyaya perception Gedid: santatih 


unbroken stream SWTd_jagat (is this) universe SK: atah therefore S% 
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brahma Brahman Vd eva alone add: tatsarvatah in every aspect 424 
pasya see STeUTcHeall adhyatmadrsa_ with the subjective visions Watl«d 
HAHT prasanta manasa with the serene mind Haud AJAY sarvasu 
avasthasu in all conditions S114 api even GUI rüpat (apart) from 

forms Hedd anyat apart erf aveksitam having ability to see EZEIN 
d: kimabhitah what else "d*HdTH, caksusmatam those who have 

eyes zaad drsyate see d8% tadvad in the same way salsa: brahmavidah 
the knowers of Brahman Hd: satah there is [RH ST. kim aparam 
what else apart from it gà: buddheh of the intellect fem AUSH vihara 


aspadam matter to engage to? 


An unbroken stream of perceptions of Brahman is this universe; 
so in every respect it is nothing but Brahman. In all conditions 
perceive the Brahman with the vision of illumination and a serene 
mind. Is it ever possible that one who has eyes can see anything 
other than forms all around? So too, what is there to engage the 
intellect of a realized person, save Brahman? 
+ = C. ; 
HEA aps Tal fm. 
dee C. aN 1 N 
a N\A ba 
lT4egHIe sd h gd I 523 II 
kastarn paranandarasanubhiti- 
mrtsrjya $ünyesu rameta vidvan | 


candre mahalhadini dipyamane 
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citrendumalokayitum ka icchet || 523] | 


*h: kah which dTH, tam that ideg parananda supreme bliss XT Ad 
A N 
JH, rasa anubhūtim revelling in essence SASA utsrjya giving up Aeq 
`“ A ` 
$ünyesu pith less XHd rameta will revel [dal vidvan wise man "des 
C. C. ^N 
candre in the moon H&Te&Tlald mahalhadini greatly enchanting aaa 


as “AA 
dipyamane is shining MAcgH citrendum painted moon STIS gH. 


^" 
alokayitum desirous to see *&: kah who Sed icchet would desire 


Which wise man would relinquish reveling in supreme Bliss for the 
enjoyment of paltry things? When the greatly enchanting moon is 
shining, who would wish to gaze upon a painted moon? 


sTacqaalquaa fear 

« ea giad a gaa: | 
Tes QVAT TIT 

ad: Ge fqu eate i 524 1 


asatpadarthanubhavena kificin 
na hyasti trptirna ca duhkhahanih | 
tadadvayanandarasanubhütya 


trptah sukharh tistha sadatmanisthaya || 524|| 


Stdd_asat unreal qari padārtha objects ada anubhavena by their 
experience fhead kificit even little bitĦ na nof hi indeed Sed asti 


there is qf: trptih contentment dH na nod ca and gaeti: 


496 


http://www.advaitin.net/PranipataChaitanya/Vivekachudamani%20eBook%20FinalFinal1 .pdf 


duhkhahanih cessation of misery dd. tat That Sgdldeq advayananda non- 
dual bliss C4 rasa essence AJALA anubhütya by its realisations td: 
trptah_ contented YOH, sukham happy fas tistha may you abide Gal 


sada always AAAS atmanisthaya abiding or established in the Self 


In the perception of objects unreal, there is neither the slightest 
contentment nor the cessation of misery. Therefore, content in the 
realization of the essence of non-dual Bliss, remain happy, ever 
established in the Self. 


Eq UP WIAA: CISA | 
CAAA SM: BS WU HER I 525 II 


svameva sarvatha pasyanmanyamanah svamadvayam | 


svànandamanubhufijanah kalarhn naya mahamate || 525] | 


TAHA svameva Yourself alone Waa sarvatha always 424 pasyan 
beholding 4-414: manyamanah contemplating €44.svam the Self HSAH, 
advayam as non-dual €dIde«H, svanandam the bliss of the self AdYoutle: 
anubhufjanah enjoying Al@H kalam timed4 naya may you 


x 
pass HelHd mahamate O intelligent one! 


O noble one, beholding your Self everywhere, contemplating 
upon the Self, pass your time enjoying the Bliss of the non-dual 
Self. 


sets alcHle4 Td heG 


Aai aha Geeta | 
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dag didec HACHA Gel 

ai RAT E ÀA I 526 1 
akhandabodhatmani nirvikalpe 

vikalpanam vyomni puraprakalpanam | 


tadadvayanandamayatmana sada 


$antim parametya bhajasva maunam || 526| | 


Bs aa cA akhanda bodha àtmani in the unbroken 

knowledge GIGE ISI nirvikalpe in the one which free from 

changes ARAT, vikalpanam dualistic conceptions ièa vyomni in 
the sky WaheGe4 puraprakalpanam imaginations of the city dd tat in the 
same way 9I&MIde-eH*1 advayanandamaya non-dual bliss HIHAT atmana 
yourself Gal sada always UAH, 4antim peace WAL param 

supreme Vc etya having got Hst€d bhajasva may you live IH. 


maunam (in) silence 


In the indivisible Knowledge Absolute, the Self, dualistic 
conceptions are like castles in the air. Therefore, attaining 
supreme Peace, live in silence, identifying yourself with the non- 
dual Bliss Supreme. 


qwe waned: 
` a ha Sa 
Juche: | 
TEHA AAA HEA 
agaang ARARA 527 i 


tūşņīmavasthā paramopasantih 
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buddherasatkalpavikalpahetoh | 
brahmatmana brahmavido mahatmano 


yatradvayanandasukham nirantaram || 527] | 


FA tüsnim quiescence 9Id**I[ avastha state of WA parama 
supreme 3qaníed: upasantih peace gà: buddheh of the mind Std asat 
unreal Peah kalpavikalpa fancies &dl: hetoh (that which is)the 
cause sfalIcHd: brahmatmanah by one who is ever identified with 


Brahman sida: brahmavidah the knowers of Brahman H8TcH«d: 


mahatmanah the great one 4A yatra where (in which) Agdldeq advayananda 


non-dual bliss XT, sukham (its) joy FREU nirantaram constantly 


The cause of all imaginations, the mind, becomes perfectly 


serene to the sage who has known Brahman. Indeed, this is the 
state of quiescence in which, ever identified with Brahman, one 


constantly enjoys the non-dual Bliss Absolute. 
A (N -H c " SAA | 
fers. CATAL: I 528 Il 


nasti nirvasananmaunatparam sukhakrduttamam | 


vijfiatatmasvarüpasya svanandarasapayinah || 528| | 


C. r1 . ` A is . 
ltd nāsti there is nothing IAdIHdAId nirvasanat than freedom from 
A . 
vasanaas HldId_maunat than the quiescence WH, param 
supreme Ghd sukhakrt source of happiness SdH4_| uttamam | 


great fef sus] vijffiatatmasvarüpasya to one who has directly 
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known his nature Eae: svanandarasapayinah to one who savors 
the Bliss of the Self 


There is nothing more exhilarating than the quiescence which 
comes from being free of subtle urges (vasanas), to one who has 
known one’s own essential nature and who savors the Bliss of the 
Self. 


A A N A 
Testas gA rdi ASFA AT | 
ANG A 


Bsa AART: Gal Hf: ! 529 N 
gacchamstisthannupavisafichayano va'nyathapi vā | 


yathecchaya vesedvidvanatmaramah sada munih || 529] | 


YTS] gacchan going IASA tişthan staying SJARMA, upaviśan sitting «Td: 
$ayanah lying down dT và or AAAI anyatha in any other state af api 
even ST va or "FSI yathecchaya as per his desires Sd veset 
lives fatale vidvàn the wise man SITCHNIH: atmaramah revelling in the 


Self «T sada always gia: munih the enlightened Sage 


Whether going or staying, sitting or lying down, or in any other 
state, the enlightened sage whose sole pleasure is in the Self, 
lives ever at ease. 


4 RoR aR- 
SETAS IAT: | 
daaa nansa 
Cade Al AAAA Ul 530 I 


na desakalasanadigyamadi- 
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laksyadyapeksa'pratibaddhavrtteh | 
samsiddhatattvasya mahatmano'sti 


svavedane ka niyamadyavastha || 530| | 


dq na no eat desa (of) place AI kala time HIHA asana posture Te] dig 
directions 4H yama moral discipline ale adi etc., eee laksyadi pointers 
for mediation sT apeksa dependence emiasaqi > apratibaddhavrtteh 
encounters no obstructions €RT&dcacd samsiddhatattvasya one who has 
perfect realisation HélcH44: mahatmanah the sage AeA asi is cddad 
svavedane for recognising one's own Self *»[ ka what Frais niyamadi 


formulae etc., SAGEM avastha can there be 
The sage who has perfect Realization of Truth and whose mind, 
therefore, encounters no obstruction, no more relies upon 
conditions of place, time, posture, direction, moral discipline, 
objects of meditation etc. What formulae can there be for 
recognising one's own Self? 

~A C C. C. ^A N NUN 
eisai gig AAH: S [Seded | 
flat WATT Ed aR qais: i 531 u 
ghato'yamiti vijiatum niyamah ko'nvaveksate | 


vinà pramanasusthutvarh yasminsati padarthadhih || 531] | 
Ye: ghatah pot HAH ayam this is Sd iti thus feras. vyfatum to 


know faa: niyamah conditions *»: kah what sreqdard anvaveksate iS 
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necessary feel vina Without SHTURTScdH, pramanasusthutvam the proper 
use of proper means of knowledge siens ald yasmin sati When it is 


SO qaid: padarthadhih (ensures) the cognition of the object. 


This is a ‘jar'--to know this what condition is necessary save that 
the means of knowledge be without any defects, which alone 
ensure a cognition of the object? 


ATC CARTE: TAT Atel ATA | 
a dat WT ares a SIR aAA tl 532 1 
ayamatma nityasiddhah pramane sati bhasate | 


na desarn napi kalam na suddhim vapyapeksate || 532| | 


SHE ayam This MCAT atma Self CARTE: nityasiddhah ever- 
established FAM afd pramane sati when the proper means of 
knowledge (is used) HAA bhasate manifests 4 23, na desam not 
placed na neither NÀ api even dT va or «e kalam timed na 


nor JSH, Suddhim (outward) purity dT va or af api even aad apeksate 
is dependent 


This Self which is an eternal Truth, manifests Itself in the 
presence of the right means of knowledge. It is dependent neither 
on place nor time nor (outward) purity. 

N M an NA e CIO 

edexdiSelHcIdisstTH IST, | 

dagas Tea Faq 533 ii 


devadatto'hamotyetadvijfianarh nirapeksakam | 
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tadvadbrahmavido'pyasya brahmahamiti vedanam || 533] | 


daad: devadattah Devadatta 9ST&H, aham | am gd iti thus Udd etat 

this fTSITHH. vijñānam direct knowledge FRUGAL! nirapeksakam | is 
independent of any conditions d&g tadvad in the same way sida: 
brahmavidah the knowers of Brahman 314 api also A€4 asya of this da 


brahma Brahman H&H aham | am zd iu this AeA vedanam 
knowledge 


"| am Devadatta", this direct knowledge depends on no other 
conditions. Precisely thus, the knower of Brahman realizes that he 
is Brahman (without depending upon anything else). 


mt c < + 
Wad Seas ATA ACA AAT | 
SITAE eS fd d qeu ! 534 N 


bhanuneva jagatsarvam bhasate yasya tejasa | 


anatmakamasattuccham kim nu tasyavabhasakam || 534|| 


YdeaT bhanuna the sun 8d iva like SPId jagat the universe HdH sarvam 
entire WRTd bhasate shines IET yasya of whom asta tejasa by its 
effulgence AdicHhH anatmakam fallacious StH asat unreal dH, 
tuccham unimportant fA. kim whatd nu indeed d tasya of it Aq 


Ta avabhasakam can illumine it 


What indeed can manifest That whose effulgence, like the sun, 
causes the entire false, unreal and unimportant universe to 
appear at all? 


ASAIO geriet ASTRA i 
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afa d fag farsa IARAA 535 N 
vedasastrapuranani bhutani sakalanyapi | 


yenarthavanti tam kinnu vijüataram prakasayet || 535| | 

dq veda Vedas 9IT&l sastra shastras quus puranani puranaas Yale 
bhütàni beings Gh sakalani all S14 api also aA yena by 

which Safed arthavanti are endowed with meaning dH, tam that IE 


C A 
kim whatd nu indeed IAQIANRH_ vijiataram the knower Whlatdd. 


prakāśayet would illumine 


That by which all Vedas, Sastras and Puranas and all other 
beings are endowed with meaning, verily, what can illumine That 
Supreme Knower? 


SPICE AAAA: I 536 tt 


esa svayañjyotiranantaśaktih 
atma'prameyah sakalānubhūtih | 
yameva vijfiaya vimuktabandho 


jayatyayam brahmaviduttamottamah || 536| | 


WW: esah this CAAA: svayañjyotih self-effulgent STdeqarisa: 
anantasaktih endless power SICHT atma Self Smp: aprameyah beyond 
all conditioned knowledge ahold: sakalanubhüuh the direct 
experience of all 4H yam which Wd eva alone Ag vifüaya having 
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realised Agade: vimuktabandhah freed from bondage SEI! jayau 


A A 
wins AG ayam this SAIdgAHIAH: brahmaviduttamottamah the best 
amongst the knowers of Brahman 


Here is the Self-effulgent Self, of endless power, beyond all 
conditioned knowledge and yet the direct experience of all. Freed 
from bondage, realising this alone, the best among the knowers of 
Brahman reign supreme. 


(NS 


a OSAA ROZA 
4 fiaad at AA: med 
a Gand ala faece F i 


A hay 


[eec TH q: tl 537 II 


na khidyate no visayaih pramodate 
na sajate napi virajyate ca | 
svasminsada kridati nandau svayarn 


nirantaranandarasena trptah || 537| | 


d na neither fad khidyate grievesd 3 nau nor frei: visayaih 
with sense objects mcd pramodate (gets) elated na neither asad 
sajjate gets attached 4 na nor af api even fad virajyate gets 
averse 4 ca and EAHA, svasmin in the Self Hal sada always *letd 


kridati sports aaf nandati revels €d*1H. svayam by oneself PRAT 
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. . A 
nirantara continuously SITdeeX*Td anandarasena by the essence of 


bliss dtd: trptah is content 


Neither grieved nor elated, neither attached nor averse to sense- 
objects, but content in the essence of endless Bliss, he sports 
and revels in the Self. 


gai decer cuadro: ef wg: 
N\A Na cCN CL e 
ada Aga vnd FRE uui 538 1 
ksudharn dehavyathàm tyaktva balah kridati vastunih | 


tathaiva vidvàn ramate nirmamo niraham sukhi || 538| | 


AAH, ksudham hunger SEANA, dehavyatham physical pains cdc4T 
tyaktva having given up (forgotten) IS: balah the child tela kridati 
plays qeg: vastunih in (with) toys d&l tatha in the same way Ud eva 
alone fatale vidvān wise man td ramate revels fin: nirmamah without 


any idea of mine PREH, niraham without any idea of 'I' ga sukhī is 
happy 


Forgetting his hunger and physical pains a child plays with toys. 
In the same way the wise person is happy and revels without the 
ideas of "I" and "mine." 


Rc - Sq i gd aR C 

=a OA s C. aN TT CE-CE 

+ im" C. Cc. CX 
qa aeaa ferareg sea Wal 
dant fegareadtfeng feat pret R aa i 539 i 
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cintasinyamadainyabhaiksamasanam pànam saridvarisu 
svatantryena nirankusa sthitirabhirnidra smasane vane | 
vastram ksalanasosanadirahitam digvastu sayya mahi 


saficaro nigamantavithisu vidarn krida pare brahmani || 539| | 
 N 


FATI cinta anxiety SICH, sinyam free from (without) Slq-4 adainya without 
TN 

any humiliation HAH bhaiksam begging 9TSIH, a$anam food WAH. panam 
drink anang saridvarisu waters of rivers CAAT svatantryena with 
freedom EETA nirankusa without any restraint ead: sthitih they 
. O . . . ^ 
live Iĝ: abhih fearless IH&T nidra sleeping (in) HRA smasane 
cremation grounds dd vane (or) in forests TAH, vastram (their) 
clothing WSA ksalana washing STU $osana drying ale adi etc dedu. 
rahitam free from Ie dig quarters di*d vastu their dwelling place 
and 9T sayya bed Wél mahi the earth Gan: saficarah their 
wanderings rma nigamānta Vedanta aay vithisu in the 

C . . a H 
avenues [dal vidam the wise ones lel krida revel YX pare in the 


Supreme Seer brahmani Brahman 


Free from anxiety and humiliation, the wise ones have their food, 
and drink the waters of rivers; they live, free and independent, 
sleeping without fear in a cemetary or in forest; their robe is the 
space, which needs no washing or drying, or some bark etc, the 
earth is their bed and they roam in the avenues of Vedanta while 
they revel in the supreme Brahman. 


farmers sRRHda 
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IW an C. 
desc FTAA STAN AAs | 
= ` 
qA AdaAda 
ASAA SAS AJITA: N 540 N 
vimānamālambya $arirametad 
bhunaktya$esanvisayanupasthitan | 


parecchaya balavadatmavetta 


yo'vyaktalingo'nanusaktabahyah || 540|| 


C 


IHHTHH, vimanam non-identification SIT-e 1 alambya having resorted 

to SR fariram the body Wd etat. this Yale bhunakti 

experiences TRINA adesan completely ATAA visayan the sense- 

objects sqa, upasthitan present around RRA parecchaya by His 
wish add balavat like a child BCAA atmavetta the knower of the 

Self 4: yah he who Bea: avyaktalingah with no insignia 


externally Sd 4d ananusakta free from attachment ala: bahyah 
towards external objects 


The knower of Brahman wears no insignia and is unattached to 
sense-objects; like a child, he remains in this body without 
identifying with it and experiences sense-objects as they come, by 
the wish of others. 


fases aia a TERI aT 
CRTERY rfr IERI: | 
Sema FT Test 
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Aaaa ACAI 541 1 


digambaro vāpi ca sambaro vā 
tvagambaro vāpi cidambarasthah | 
unmattavadvapi ca balavadva 


pisacavadvapi caratyavanyam || 541|| 
ITE: digambarah (sometimes) wearing no clothes 4T va or ema a api 
ca even HIFA: sambarah with clothes dT va or ce], SES: tvag ambarah 
wearing skins dT va or ema api even FIGESREE: cidambarasthah 
abiding in the ethereal plane of knowledge 3eHxldd, unmattavat. like one 
intoxicated T va or S14 api even'd ca and dlédd_ balavat like 
child dT va or amaaa, pisacavat like ghost dT va or af api even ELIG 


carati roams HdeAIH avanyam in the world 
Sometimes robed inspace, sometimes with clothes, sometimes 
wearing skins, established in the ethereal plane of Knowledge 


Absolute, he roams about in the world, sometimes like one 
intoxicated, sometimes like a child and sometimes like a ghost. 


A + hay hay A 
PARAE Hna Ale: | 
CAH "aT Ge: kas GaicHaT RAA: u 542 1 


kamanniskamarüpi samscaratyekacaro munih | 


svatmanaiva sada tustah svayarh sarvatmana sthitah || 542] | 


AHIA kāmān sense-objects frere dt niskamarüpi being of the nature of 
desirelessness GUI sancarati wonders(enjoys) UAAR: ekacarah (but) 
lives alone gia: munih the Sage *dIcHdT svatmana by himself UJ eva 
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indeed Ual sada always JẸ: tustah satisfied €d-TH, svayam 


himself aaia sarvatmana as Self of all fad: sthitah exists 


Being of the nature of desirelessness, the sage roams alone 
seemingly enjoying sense-objects. He remains ever satisfied with 
his own Self, abiding as the Self of all. 


Remi -— 
ward: GA: FPR: | 
FICE: Farad: qaratate: 

Read Wet: AAA: ii 543 1 
kvacinmüdho vidvan kvacidapi maharajavibhavah 
kvacidbhrantah saumyah kvacidajagaracarakalitah | 


kvacitpatribhütah kvacidavamatah kvapyaviditah 


caratyevarh prajfiah satataparamanandasukhitah || 543|| 


Farad kvacit sometimes He: müdhah a fool fatale vidvàn the wise 

man qaid, kvacit sometimes S114 api even FER: 
maharajavibhavah royal grandeur Farad kvacit sometimes led: bhrantah 
deluded aa: saumyah peaceful Farad kvacit sometimes SPR ajagara 
serpent MARASA: acarakalitah adopting its habits (of 

motionless) FPA kvacit sometimes SIE ISTE patribhütah 

respected Farad kvacit sometimes HAAA: avamatah insulted Fay kvapi 


somewhere even Sldlad: aviditah unknown AXId carati wanders YAH, 
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evam inthis way WIS: prajfiah the wise man Hdd satata 


constantly RARA: paramanandasukhitah happy with Infinite Bliss 


Ever rejoicing in the Blissful state of wisdom the realised person 
lives, sometimes looking like a fool, sometimes a sage, 
sometimes with royal grandeur; sometimes roaming, sometimes 
like a motionless serpent; sometimes respected, sometimes 
insulted and sometimes unknown. 


an tN 


ferais fa Gal gels merat WEG: | 
AASA EAAS AAA: quais: i 544 t 


nirdhano'pi sada tusto'pyasahayo mahabalah | 
nityatrpto'pyabhufijano'pyasamah samadarsanah || 544| | 


fda: nirdhanah without wealth ary api even Ugl sada always de®: 
tustah content Afà api even Adel: asahayah without help Helde: 
mahabalah very powerful caged: nityatrptah always content ay api 
even AYostle? abhufijanah without enjoying si api even HHH: asamah 


id 
without exemplar *XTHe*Id: samadarsanah has equal vision 


Though without wealth, he is ever-content, though without help he 
is very powerful, though he does not enjoy sense-objects, he is 
eternally content, and though without an equal, he sees equality 
everywhere. 


ef FAAPAT SIAM FAVA | 
axem GRAS URT: 545 1 
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api kurvannakurvanascabhokta phalabhogyapi | 


SariryapyaSariryesa paricchinno'pi sarvagah || 545] | 


a api though pdd kurvan acting BHATT > akurvanah inactive 4 ca 
and SPAA abhokta (he is not ) the enjoyer Rout phalabhogi enjoys 
the fruits (of actions) ary api Still IR sariri possessed of body em api 
yet AAR agariri devoid of any body qw: yesah this UR Poa: 


paricchinnah limited Sifq api yet SUE sarvagah omnipresent 


Though acting he is inactive, though experiencing the fruits of 
past actions he is untouched by them, though he has a body he is 
not identified with it and though limited he is Omnipresent. 


ik Gel edid ( A i 
Pata 4 eqardedad a TÀ tl 546 t 


asariram sada santamimarh brahmavidam kvacit | 


priyapriye na spr$atastathaiva ca subhasubhe || 546]|| 


SRR asariram without body(idea) U&I sada always Ged santam 
exists S44 imam this TNA brahmavidam the knower of 

Brahman Farad. kvacit some rare one Ña ahr priya apriye pleasure 
orpaind na no €YRld: sprsatah touches dal tatha in the same way Hd 


eva alsod ca and Td emn $ubha asubhe good or evil 


This knower of Brahman lives without the body idea, and neither 
pleasure nor pain, neither good nor evil ever touch him. 
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A ALA A 
yollarda THANA: 
+ + be 
ad zd SH F | 
A ` ^N 
Id 'ededsieqed HaHa gs: 
hd: JÄ ASA HS ST ll 547 II 
sthüladisambandhavato'bhimaninah 
sukharn ca duhkham ca subhasubhe ca | 


vidhvastabandhasya sadatmano muneh 


kutah subharh va'pyasubham phalam va || 547| | 


Cc. 


toliq sthuladi gross etc AFdeaddd: sambandhavatah one who has 
identification APTA: abhimaninah for that identifies(ego) GAA sukham 
(there is) happiness 4 ca and $:dH, duhkham sorrow4d ca and 4 
emn $ubha as$ubhe in good and evil 4 ca and feres qere e 
vidhvastabandhasya one who has revered all bondage «IcH4: sadatmanah 
one who has known his Self as the Reality HA: muneh the Sage hd: 
kutah how can YHH, subham good 4T va or af api even STSTHH, 


asubham evil ^t], phalam result dT va or 


Only he who has connections with the gross body etc., and is 
identified with them is affected by happiness and sorrow, good 
and evil. How can any good or evil or their effects affect the sage 
who has severed his bondage and has realized his Self as the 
Reality? 

a SS 


qur magae eS À AA: i 
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` ; 
Ced ggd AeA AAT degeur i 548 Il 


tamasa grastavadbhanadagrasto'pi ravirjanaih | 


grasta ityucyate bhrantyam hyajfiatva vastulaksanam || 548| | 


dqHUT tamasa by darkness(Raghu) Wéddd_grastavat as though 
swallowed Hleld bhanat appears STZCd: agrastah not swallowed af api 
even wd: ravih the Sun s: janaih by the People Wtd: grastah 
swallowed Sid iti thus Tad ucyate Say reat bhrantyarn because of 


delusions f& hi indeed Sgilcal ajiatva not knowing IEJASU, 


vastulaksanam the real nature of the object 


The sun which appears to be swallowed by Raahu is not actually 
so. People who do not the real nature of the sun, in their delusion, 
say that it has been swallowed. 

^ A ALA E ns * A 
dégeTlested T IdHsd. AAAHHH | 
qafa dae: ATTA | 549 II 
tadvaddehadibandhebhyo vimuktarn brahmavittamam | 


pasyanti dehivanmüdhah Sarirabhasadarsanat || 549| | 


déd tadvat in the same way dete dehadi (of the) body etc TAA: 
bandhebhyah from the bondages AJITA, vimuktam liberated TATAA, 
brahmavittamam the perfect knower of Brahman qafa pasyanti 


see Sfédq dehivat as possessed of the body Hel: müdhah the fools, the 
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; c 
ignorant ARK £arira the body SITHTHQGSIHId abhasadaríanat (they see) an 
appearance of it. 


So too, the perfect knower of Brahman, liberated from the 
bondages of body, etc. is looked upon by the ignorant as 
possessing a body; they but see only an appearance of it. 


AIGRE] Tani = a af fa 
FARA CATA AHS AAMT i 550 tt 


ahirnirlvayanim vayarn muktva deham tu tisthati | 


itastata$calyamano yatkificitpranavayuna || 550| | 

aafia AA, ahirnirlvayanim the slough of the snake Sd. iva like S44. 
ayam this Hd«dT muktva freeing from the bondage aa deham of this 
body d tu however ASIA tisthati exists Sd: itah here dd: tatah 

there "IeTHTd: calyamanah moving ad faa yat kificit whatever little(it 


moves) MIUIdTZdl pránavayuna by the force of Pranas 


The body of the liberated person remains like the slough of the 
snake. Here and there, it is moved about by the force of Prana, 
the way it pleases. 


SAA Ad Te mI ferner | 


in is a AO 


Gael Aad A RAEN 1 551 1 


srotasā nīyate dāru yathā nimnonnatasthalam | 


daivena niyate deho yathakalopabhuktisu || 551| | 
~ . ^ . . 
Ida srotasa by the current of river dad niyate iscarried@l® daru a 


piece of wood 4AT yatha just as [AFA nimna low SAd unnata (or) 
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`A 5 
high CASH sthalam ground «dd daivena by Iswara(past actions) «tad 
niyate is carried ae: dehah the body AAAY yathakala as per the time 


(of) SERIEARI upabhuktisu in which they are to be enjoyed 


Just as a piece of wood is carried by the current to a high ground 
or low ground, so too the body of the liberated one is carried by 
the momentum of its past actions and their fruits, as and when 
they appear. 


URETHRA feqaanrei: 
cierre gaang Aas: | 

Ra: ed quis uae quu 
THCY Wes qmeqidmeqa: 552 I 


prarabdhakarmaparikalpitavasanabhih 
samsarivaccarati bhuktisu muktadehah | 
siddhah svayam vasati saksivadatra tusnirh 


cakrasya mülamiva kalpavikalpasinyah || 552| | 
Hsu prarabdhakarma prarabdha-karma qR parikalpita 


prompted qaa: vasanabhih with desires GINA sarnsarivat like one 
subject to transmigration “Rid carati moves Wlaay bhuktisu in the 
sense-objects Wade: muktadehah one who is bereft of the body 
idea RR: siddhah fulfilled Cd. svayam himself Tala vasati 


. £^. . . . . 
lives Al@tdd_saksivat like a witness AA atra here JUH tüsnim in 
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silence AEA cakrasya of the wheel HSH mülam pivot Sd iva 

like Peah kalpavikalpa agitations 8[-4: sanyah free from(without) 
Through desires produced by Prarabdha Karma, the man of 
Perfection, bereft of the body-idea, moves in the midst of sense- 
enjoyments, looking like one subject to the transmigration. He, 


however, lives unmoved in the body like a witness, free from 
mental agitations, like the pivot of a potter's wheel. 


UNS e ON A: 
e INAN dga Va 
A E id 
AMIGA SAqIMAHATES: | 
c C ALON 
qa frarmmanayedad a 
CHCA GATT a: I 553 II 
naivendriyani visayesu niyunkta esa 
naivapayunkta upadar$analaksanasthah | 


naiva kriyaphalamapisadaveksate sa 


svanandasandrarasapanasumattacittah || 553| | 


q na neither Vd eva certainly giaa indriyāņi the sense-organs GERRI 
visayesu in the sense-objects GREGGI niyunkte directs VW: esah this dq na 
nor Wd eva certainly PETS apayunkte detach TIGAS ATEN: 
upadarśanalakşaņasthah one who is indicated as abiding as the witness 4 
na nor Vd eva certainly PRSH kriyaphalam the fruits of actions S114 


. . . A ^ 
api even aug isad little bit AAAA aveksate looks forward to 4 ca 
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and €dId*q svananda bliss of the Self Hie% sandra abundant X rasa 


essence Hid pana drink XHxl sumatta inebriated Fad: cittah his 


mind 


He does not direct the sense-organs to their objects, nor does he 
detach them from these, but he remains like an indifferent 
onlooker. His mind being drunk with the 'wine' of Bliss of the Self, 
he holds not the least regard for the fruits of actions. 


nN _ N 


GEMS AIA Sedes cH | 


Ra Va aes Saas SAARA: i 554 u 
laksyalaksyagatirn tyaktva yastisthetkevalatmana | 


Siva eva svayarn saksadayam brahmaviduttamah || 554] | 


S&A laksya the goal HSA alaksya not the goal T. gatim anxiety 
(something to be achieved) cTdcdT tyaktva having given up 4: yah he 
who FIDA, tisthet abides halal kevalatmana by himself in the 

Self fata: sivah SivaMd eva alone €444. svayam himself MAIA saksat 


personified 9TH, ayam this SIE IRSE brahmaviduttamah the best 
amongst the knowers of Brahman 


He who has renounced the anxiety to reach the Goal or not to 
reach the goal, and abides as the Self alone, indeed, he is verily 
Siva himself, the best among the knowers of Brahman. 


siada Gal Hed: PATA HATA: | 


TURAN GSS Gel TAMARA feum 555 ii 


jivanneva sada muktah krtartho brahmavittamah | 
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upadhinasadbrahmaiva san brahmapyeti nirdvayam || 555] | 


“ae jivan (while) living YA eva even Gal sada always Hd: muktah 
free Pda: krtarthah fulfilled AATA: brahmavittamah the perfect 
knower of Brahman SATAN upadhinagat through the destruction of his 
conditionings S&A brahma Brahman Wd Hd eva san alone is Aa brahma 


NA A 
Brahman HAIA apyeti attains ISTH, nirdvayam non-dual 


The perfect knower of Brahman becomes eternally free, even in 
this life and is fulfilled; he merges with the non-dual Brahman--- 
which he had been all along---through the destruction of 
limitations (upadhis). 


A AAD ` 


AÀ EAA FA JATA |! 
aad AAS: Fal Fala TR: 1 556 II 


śailūşo vesasadbhavabhavayosca yathā pumān | 


tathaiva brahmavicchresthah sada brahmaiva naparah || 556| | 

~ 

SIC: sailūşah actor Ega veşasadbhāva (whether) wearing his dress (of 
` 


his role) SHIT: abhavayoh (or) without the dress of his role 4 ca 

and "T yatha justas JHTId, pumān in man cel tatha in the same 

way d eva alone Falla 5m > brahmavit sresthah the best amongst the 
knowers of Brahman «T sada always A@ brahma Brahman Nd eva 


alone 4 na (and) nothing SUC: aparah else 
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Just as an actor, whether he wears the dress of his role or not, is 
always the same person, so too, the perfect knower of Brahman 
is always Brahman. 


JA PECAIRIS ivan Tau: i 
FAA ud: uia aaah gA 557 t 


yatra kvāpi visirnarn satparnamiva tarorvapuh patatat | 


brahmībhūtasya yateh prageva taccidagninā dagdham || 557| | 
a ] C. [s , . 
YA yatra where d4TId kvapi wherever feaanury. visirnam hithered Ad. 


sat IS QUAL parnam leaf Sd iva like T: taroh of the tree dd: vapuh 
body “ddid patatat fallen seil aed brahmibhütasya of one who has 
realised himself to be the Brahman 4d: yateh of the Sage WI prak 
before the fall of the body Wd eva itself dread tacit (because of) the 


knowledge of IP agnina by the fire of Knowledge «3H, dagdham has 
been burnt. 


The body of a sage, who has realized himself as the Brahman, 
may wither and fall anywhere like the leaf of a tree; (it matters not) 
for it has already been burnt by the fire of Knowledge. 


aaen HEMT ferat gA: 
QUIS SIT FRTTCHSTT GT | 
EN Cc. 
q CRP AAA 
caer eerste ll 558 i 


sadatmani brahmani tisthato muneh 
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purna'dvayanandamayatmana sada | 
na desakaladyucitapratiksa 


tvarimarhsavitpindavisarjanaya || 558| | 


dal sada always Scala àtmani inthe Self Sear brahmani in 
Brahman ST: tisthatah abiding HÀ: muneh of the contemplative sage qui 
pürna infinite ST&*1 advaya non-dual Hideg HY ànanda maya full of 
Bliss AICHA atmana by himself Gal sada always d na not ear desa 
place ble kala time sme adi etc SPA ucita usual considerations AAT 
pratiksa waiting cd'& tvan skin Ala marisa flesh fag vit excrement fare 


pinda this body fasta visarjanaya for giving up 


The sage who is firmly established in the eternal Reality, 
Brahman, as Infinite, non-dual Bliss, depends not on the usual 
consideration of place, time etc. for giving up this bundle of skin, 
flesh and excrement. 


* ha s & Ss ` 
«ed HIS al Ala A «Uecq «HU seo: | 
A an NN NN 

MAA EeGA AAA HIS Ade: il 559 I 


dehasya mokso no mokso na dandasya kamandaloh | 


avidyahrdayagranthimokso mokso yatastatah || 559| | 


deed dehasya of the body ae: moksah liberation T 3 na u no ale: 
moksah (is no) liberationd na notq¥st4 dandasya of the staff PAUE: 


kamandaloh of the water bowl sre avidya ignorance €q4 ute Hr: 
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hrdaya granthi moksah liberation of the knots of heart ale: moksah is 


liberation Ad: yatah that which is «d: tatah that alone is 


For, giving up the body or the staff or the water bowl is not 
liberation; true liberation is the sundering of the heart's knots 
formed by ignorance. 


Peas vai ar RAAS fa IR | 
[S a NN M a 
qui dala Ada qu: È og YARPAL 560 I! 


kulyayamatha nadyàm va sivaksetre'pi catvare | 


parnam patati cettena taroh kim nu subhasubham || 560] | 


Ser, kulyayam in a stream AM atha or AAH, nadyam in a river al 
va or ĝa sivaksetre in a place consecrated to Siva af api 

even Ach catvare at cross roads quid. parnam the leaf Gated *Id patati 
cet iffalls dA tena byitcNl: taroh forthe tree FAA kim what 3 na 


u indeed JH SITSTHH, subha asubham good or evil 


If a leaf falls in a stream or a river, in a place consecrated to Siva 
or at a crossroad, what good or evil will it bestow upon the tree? 


GAT FSET FET AA- 
"NN CS C. Cx 

> Aaa: | 

YAHA: CACY UARAN- 
aratpdderdated 5m: 1 561 1 


patrasya puspasya phalasya nāśavad- 
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dehendriyapranadhiyam vinasah | 
naivatmanah svasya sadatmakasya- 


nandakrtervrksavadasti caisah || 561] | 


TA patrasya ofa leaf JHA puspasya of a flower h&t4 phalasya of 
a fruit RIAA nasavat like their destruction ae deha body alexa indriya 
sense-organs HIT prana vital airs fram. dhiyam and of intellect feram: 
vinasah_ is the destruction 4 na not Vd eva certainly AlcH4: atmanah of 
the Self AtA svasya of itself XTGTCH« 1 sadatmakasya of the Self which is 
the eternal Reality weal > anandakrteh (which is the ) embodiment of 


Bliss d&ldd, vrksavat like the tree Bled asti exists ca and UN: esah 
this 


Like the destruction of a leaf, flower or fruit does not affect the 
tree; even so, by the destruction of the body, sense-organs, 
pranas and intellect, the Self, the eternal Reality, is never 
affected. It is the embodiment of Bliss which is one's own Real 
Nature and abides like the tree. 


Falta FAAS AAR | 
SHA RARA MARIAM 562 1 


prajfianaghana ityatmalaksanarh satyasücakam | 


anudyaupadhikasyaiva kathayanti vinasanam || 562| | 
Aidad: prajfianaghanah homogeneous mass of Consciousness gk iti 


thus SCHAU atmalaksanam indication for the nature of the 
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Self AC4YARH satyasücakam establish Its Reality qd anuüdya having 
AA 
established SITHITM«»**T aupadhikasya of the conditioning NA eva 


C. . . C . / . 
alone @4aled kathayanti voice Id4l&ld4_ vinasanam the destruction 


"The embodiment of consciousness"---in these words the 
scriptures indicate the true nature of the Self. Having established 
its Reality, the scriptures speak of the destruction of apparent 
conditionings only. 


SATAN AT SASTATCAL SORTCHS: | 
sadaa feug AARI N 563 tt 


avinasi va are'yamatmeti Srutiratmanah | 


prabravityavinasitvarh vina$yatsu vikarisu || 563] | 


la ` 
afaa avinas indestructible d vai indeed 9W are dear AAH ayam 
this SITCHT atma Self Hd iti thus ld? srutih the Sruti MCHA: atmanah 
for this Self adf prabraviu speaks TAMRA, avināšitvam 


indestructibility GGERISSI vinaśyatsu amidst destructible AARI vikarisu 
(and) changing 
"Immortal is this Self (Atman), my dear"---this passage from the 


scriptures speaks of the Immortal in the midst of things finite and 
subject to modification. 


OTSA GUT ARSENE 
ang] vated f& Yea «m de | 
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NN CS 


Celegagaa Alle Aedes 
MATA ITT ema 564 N 


pasanavrksatrnadhanyakadankaradya 
dagdha bhavanti hi mrdeva yatha tathaiva | 
dehendriyasumana adi samastadrsyarn 


jianagnidagdhamupayati paratmabhavam || 564| | 


qTWIUT pasana stone Jal vrksa tree dU troa straw Wied dhanya grain PS 
kadankara husk STAT: adyah etc 3T: dagdhah burnt Waled bhavanti 
become (burnt) fé hi indeed Hé mrd clay Vd eva alone "T yatha 
just as AAT tatha in the same way Vd. eva alone d£ deha body afe 
indriya sense-organs AG asu pranas Hd: manah mind sme adi 

etc HHEd samasta entire €244 drsyam objectifiable universe sai 
jüanagni fire of knowledge «9H, dagdham burnt Stata upayati 


attains WNICHIdH, paratmabhavam state of Supreme Self 


Just as stone, tree, straw, grain, husk, etc. are reduced to ashes 
when burnt, so too, the whole objective universe comprising the 
body, sense-organs, Pranas, mind etc. are reduced to the 
supreme Self when burnt into the fire-of-Knowledge. 


Aegi FAT vated dad wresn i 
dem ues TA TSN AAA 565 1 
vilaksanarn yatha dhvàntam liyate bhanutejasi | 
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tathaiva sakalarn drsyarn brahmani praviliyate || 565] | 


ASAT vilaksanam distinctly different IMT yatha just as alec 

=~ . =~ Las . . . 
dhvantam darkness Sà liyate vanishes IJASAH bhanutejasi. in the 
Sun's effulgence AAT tatha in the same way Hd. eva alone HARSH, 
sakalam entire €&TH, drsyam objective universe saf brahmani into 


C. hay ; i 
Brahman Atad praviliyate vanishes 


Just as darkness---which is distinctly different from sunlight--- 
vanishes in the sun's effulgence, so too, this entire objective 
universe vanishes into Brahman. 


ba S ` AM a 
qe AS Fal AH AH aid EPH i 


NAN AA ALSA C 


AAMT AM Ay stad SAATA 566 N 


ghate naste yatha vyoma vyomaiva bhavati sphutam | 


tathaivopadhivilaye brahmaiva brahmavitsvayam || 566] | 


de ghate naşte when the pot is broken JAT yatha just as qn vyoma 
(pot) space sqm vyoma (limitless) space Vd eva alone Wald bhavati 
becomes heH, sphutam clearly dal tatha in the same way & eva 
alone Saiful upadhivilaye when conditioning is destructed Ae 
brahma Brahman Hd eva alone aAA, brahmavit the knower of 


Brahman €444. svayam himself 


Just as when a pot is broken the pot-space becomes the limitless 
space, so too, when the conditionings are destroyed, the knower 
of Brahman becomes Brahman Itself. 
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ait at ue fired AS AS AS TS | 
dagaa ala AMNS seqeareiaegis: i 567 u 


ksiram ksire yatha ksiptam tailam taile jalarn jale 


| 567| | 
A A 
AE, kşīram milk A ksire in milk Wal yatha just as Ted. ksiptam 


samyuktamekatam yati tatha''tmanyatmavinmunih 


` N 

is poured ASH, tailam oild9 taile in oil ASH, jalam water HÈ jale 

in water HJIH, samyuktam united V«hdTH, ekatàm state of being one ESI 
yati attains Tul tatha in the same way SHÍ atmani in the Self amaid, 


atmavit the knower of the Self gia: munih the Sage 


Just as milk poured into milk, oil into oil and water into water each 
becomes united and one, so too, one who has realised the Sefl 
becomes one with the Self. 


aN SN * 


ud [dashed aAa ETA 
Fed Was ufdqeiddd JA! ll 568 1 


evam videhakaivalyam sanmatratvamakhanditam | 


brahmabhavarh prapadyaisa yatirnavartate punah || 568| | 


c. EN 
UdH evam in this way face videha disembodied one ®4e44_ kaivalyam 
being one; without a second G-4lAcd4 sanmatratvam pure 
existence NAETH, akhanditam unbroken Sf&THTHH. brahmabhavam 


state of Brahman M4% prapadya having attained WY: esah this EISE yatih 
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A 
seeker 4 na (does) not Slddd avartate transmigrate Yq: punah again 


It does not suffer transmigration having experienced seclusion as 
a result of being disembodied--being ever-identified with the one 
Reality, Brahman. 


MACHA AMAT ATMA: | 
STE TATA IUUD: Fa TAA! | 569 Ii 


sadatmaikatvavijfianadagdhavidyadivarsmanah | 


amusya brahmabhütatvad brahmanah kuta udbhavah || 569] | 
Ud sat Brahman HIHI atma jeeva (Self) Vs*hcd ekatva oneness fasta 


vynana (by this) direct knowledge «3 dagdha burnt erae avidyadi 
ignorance qH: varsmanah bodies XJA amusya this SAHAA, 
brahmabhūtatvāt because of being Brahman J&T: brahmaņah of 


Brahman pq kuta how can (there be) S&a: udbhavah rebirth 


By realizing the oneness of the individual Self and Brahman, his 
bodies (gross, subtle and casual) consisting of ignorance etc. are 
burnt and he becomes Brahman Itself; how can Brahman (the 
unborn), ever have rebirth? 


HAAA NA A Ed: AÀ Weg: | 
Ann . 


FT Gal ARRA SIAR TAT n 570 i 


mayaklrptau bandhamoksau na stah svatmani vastutah | 


yatha rajjau niskriyayam sarpabhasavinirgamau || 570] | 
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Hari mayaklrptau Maya-conjured sequia bandhamoksau 
bondage and liberation d na donot€d: stah exist €HIcHÍs svatmani 
in the Self Add: vastutah in reality AMT yatha justas al rajau in 
the rope ARRIT, niskriyayam (which) undergoes no change Hd Sm 


Aa ost 
TH sarpa abhasa the appearance of snake AnA vinirgamau and 
disappearance (is not there) 


Maya-conjured up bondage and liberation do not really exist in the 
Reality, one's Self, just as the appearance and disappearance of 
the snake are not in the rope which undergoes no changes. 


aà: AACA FHA sequent i 

TARR: RAAT | 
TEASE el: FAG ad A Fea AA: N 571 M 
avrteh sadasattvabhyarn vaktavye bandhamoksane | 


navrtirbrahmanah kacidanyabhavadanavrtam | 


yadyastyadvaitahanih syad dvaitam no sahate srutih || 571] | 


add: avrteh of the veiling Ad AAral*al4_ sat asattvabhyam (its) 
presence or its absence qqqei vaktavye can be spoken of sequat 
bandhamoksane the bondage & liberation 4 na no smt > avrtih the 
veiling ST&IUT: brahmanah for Brahman PAd kacit of any kind STE HA 
IdIqd, anya abhavat because of the absence of any second entity STHTddTH. 


anavrtam (always) unveiled 4Ié yadi if STR asti (this veiling) 
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ban C 
exists 9T&deTld: advaitahanih (it will) contradict the non-duality (of 
* 
Brahman) Aig syad will &TH, dvaitam duality"? 3 nau does 


ha C. " P 
not Géd sahate bears or allows or accepts Aid: srutih the Sruti 


When there is the presence or absence of veiling, bondage and 
liberation can be spoken of. There can be no veiling for Brahman 
as It is obvious, there being no second thing besides it. If there is, 
it will contradict the non-duality of Brahman; the scriptures will 
never allow duality. 


qeu "hse Uu. uel 
GaN qegie seated | 
amg Nagai zer A 
qdlsgarssgh eda 572 II 
bandhafica moksafica mrsaiva müdha 
buddhergunam vastuni kalpayanti | 


drgavrtim meghakrtam yatha ravau 


yato'dvaya'sangacidetadaksaram || 572|| 


sed bandham bondage ^d ca and HIS moksam liberation 4 ca 

and HNI mrsa uselessly VA eva alone Hel: müdhah the deluded fools, 
the ignorant ones gà: buddheh of the intellect UT gunam 

attributes dg vastuni On the reality "heated kalpayanti 

superimpose €T drg eyes SIEUS À āvrtim veiling qu AAH, megha krtam 


brought about by clouds 44AT yathā just as a ravau upon the Sun "4d: 
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yatah therefore Agd advaya non-dual HAÑ asanga unattached Pad cit 


consciousness Yad etat this ACA aksaram immutable 


Bondage and liberation are attributes of the intellect which the 
ignorant superimpose upon the Reality, as the hiding from eyes 
by clouds is superimposed upon the sun. In fact, this Immutable 
Reality is Absolute Knowledge, non-dual and unattached. 


EAA SEE Tap mp eredi ef | 
ss 


Gard WO a g ACEH FETA? i 573 0 


astiti pratyayo yasca yasca nàstiti vastuni | 


buddhereva gunavetau na tu nityasya vastunah || 573|| 

BST asti (something) is ad iti this Wears: pratyayah concept 4: yah 
that whichis 4 ca and 4: yah that which is 4 ca and 4 Sid na asti 
(something) is not fa iti this Ada vasuni in the objects FE: buddheh 
of the intellect Hd eva alone 3]Hil gunau both these attributes' Tat etau 
both of thesed na notd tu indeed AIA nityasya eternal dd: 


vastunah reality 


The concepts that bondage is and that it is not, are, with 
reference to the Reality, only attributes of the intellect. Never do 
they belong to Brahman, the eternal Reality. 


> scat Fea a ref | 
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A A ASALNA 


read ARa aed feed fu | 
RAA R aA AARAA gd: tt 574 1 
atastau māyayā klrptau bandhamokşau na cātmani | 


niskale niskriye sante niravadye nirañjane | 


advitiye pare tattve vyomavatkalpana kutah || 574|| 


Wd: atah therefore dl tau these two HMAT mayaya by Maya sil 
klrptau conjured sequ bandhamoksau bondage and liberation d na 
not ca and AHA atmani in the Self fend niskale partless fefe 
niskriye devoid of activity Wed Sante serene FR niravadye 
unimpeachable feste nirafijane untainted IAMA advitiye non-dual 
R pare supreme dd tattve reality AAA vyomavat like space heYel] 


kalpana imagination(about its limitation) fd: kutah where is it 


Therefore, bondage and liberation are conjured up by Maya and 
do not exist in the Self. As there can be no limitation regarding the 
Infinite space, how can there be any limitation regarding the 
supreme Reality which is devoid of parts, devoid of activity, 
serene, unimpeachable, untainted and non-dual? 


AASA 


a Ra a Acard Tal A ATH: | 


d gg d gaa gA WAT i 575 Uu 


na nirodho na cotpattirna baddho na ca sadhakah | 


na mumuksurna vai mukta ityesa paramarthata || 575| | 
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qd na neither is there FRI: nirodhah death d na nord ca and SORA: 
utpattih birth na neither is there T&: baddhah bondage d na nora 

ca and Hadh: sadhakah the struggling one * na neither is there HJA: 
mumuksuh the seeker d na nor d vai indeed 44d: muktah a 


liberated one aid iti thus UNT esa this is WAT paramarthata the 
ultimate truth 


There is no birth, no death, no bondage, no spiritual aspirant, no 
seeker after liberation, no one liberated. This is the ultimate Truth. 


Blessed disciple liberated (verses 576-578) 


ss RET 
want aid d Aare i 

"EN ee 
sagda «eger AAA Ml 576 1 


sakalanigamacüdasvantasiddhantarüpam 
paramidamatiguhyarn darsitarn te mayadya | 
apagatakalidosarh kamanirmuktabuddhim 


svasutavadasakrttvam bhavyitva mumuksum || 576| | 


GH sakala all RTA nigama scriptures {sl cuda the crest (the 
essence) *dIed svanta the ultimate truth about ourselves Raa SIH, 
siddhanta rüpam of the nature of the innermost essence 4H param 
supreme S«H, idam this SA atiguhyam profound secret afar 
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daritam has been shown d te to you HAI maya by me Ad adya 

today SHIA apagata purged PÍS kali of this dark-age area dosam 

tainted AIH kama desire EEGI nirmukta free JH. buddhim 

mind €44ddd_ svasutavat like my own son Ah asakrt again and 

again «dTH, tvam to you araca bhavyitva considering you to be HH«IH, 


mumukşum a seeker after liberation 


Considering you to be a seeker after liberation, void of the taints 
of this Dark Age, with a mind free from desires, | have today 
revealed to you, again and again, as | would to my own son, the 
supreme and profound secret, the inmost essence of Vedanta, 
the crown of all Vedas. 


Sel eT Reid TAT are: | 
@ da egit Ba aca: i 577 u 


iti srutva gurorvakyam prasrayena krtanatih | 


sa tena samanujfiato yayau nirmuktabandhanah || 577| | 


IÑ iti thus Acd] srutva having heard TR: guroh of the 

teacher's dH, vakyam words IAT prasrayena with humility hd krta 
did HAIA: anatih prostration Y: sah he da tena by his GHdgild: 
samanujfiatah obtaining his permission qa yayau Went (his way) fad 


dedd: nirmukta bandhanah freed from all bondages 
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Hearing the words of the Teacher, the disciple prostrated to him 
with reverence, and obtaining his permission, went his way, freed 
from bondage. 


nO Nast 


TE arderet AAA: | 
Wasaga Gat fram feq: i 578 1 


gurureva sadanandasindhau nirmagnamanasah | 


pavayanvasudham sarvarh vicacara nirantarah || 578| | 


YJ®: guruh the teacher Vd. eva alone Aaldee sadananda eternal 

aS C. 
Bliss Te sindhau in the ocean of AAA nirmagna immersed HIHH: 
manasah his mind Wd pavayan blessing dM, vasudham the (whole) 


[S C. . C. . 
world HATH sarvam whole Id 4I. vicacara wandered Ied: nirantarah 
constantly 


And the Teacher, his mind immersed in the ocean of eternal Bliss, 
forever wandered about, verily blessing the whole world. 


The glory of the text-book (verses 579-581) 
gcuararies fare HASAT i 
Freddi ggi gaT i 579 i 


ityàcaryasya Sisyasya sarnvadenatmalaksanam | 


nirüpitam mumuksünaàm sukhabodhopapattaye || 579| | 


afd iti thus Sra acaryasya the teacher Rata Sisyasya of the 


disciple dale samvadena dialogue SITCHe?QUTH, atmalaksanam__ indicating 
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the Self fifa. nirupitam expounded 48a mumuksinam for the 
seekers after liberation gaa sukhabodha easy comprehension Sq 


upapattaye for attaining 


Thus, by means of a dialogue between the Teacher and the 
disciple, the true nature of the Self (Atman) has been indicated for 
the easy comprehension of seekers after liberation. 


C. C. ~ A . 
fetérap e ararissredi 

QnA C. A `A 

ferfeafee eredi TRIS: | 
FATS: Fleder: 

spe ferent Fal Hart A 580 1 


hitamidamupadesamadriyantam 
vihitanirastasamastacittadosah | 
bhavasukhaviratah prasantacittah 


Srutirasika yatayo mumuksavo ye || 580| | 
RAH hitam beneficial 44 idam this SUdATH upadegam teaching MEATA, 
ādriyantām to the seekers ARA vihita (by following) the prescribed 
methods RTA nirasta eliminated HAE samasta entire fran: cittadosah 
the impurities of the mind HAYU bhavasukha the pleasures of the 
world fatal: viratah averse Walled prasanta serene Pra: cittah 
mind MAHI > Srutirasikah those who take delight in scriptures Adu: 
yatayah the strivers HH&Id: mumuksavah the seekers after liberation à 


ye they 
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May the seekers after liberation appreciate this salutary teaching, 
those who have cleansed themselves of the taints of the mind by 
observing the prescribed methods, who are indifferent to worldly 
enjoyments, who have serene minds and take a delight in the 
scriptures. 


TRIESTE CTS UTA ITE S d8IT- 
Raat Teen [STET REA Blea WRITES | 
Fogg qui seed gala- 
CIT ARONA ferae Aaoi i 581 u 


samsaradhvani tapabhanukiranaprodbhttadahavyatha- 
khinnanam jalakanksaya marubhuvi bhrantya paribhramyatam | 
atyasannasudhambudhim sukhakaram brahmadvayam darsaya- 


tyesà sankarabharati vijayate nirvanasandayini || 581| | 

Gaal sansardhvani in the journey through this realm of 

change USES IE TU tapabhanukirana the rays of the scorching sun Tga 
prodbhūta very well caused eH FRI Ite dahavyathakhinnanam for 
those afflicted by the burning pains SE E jalakanksaya desirous of 
water Wed marubhuvi inthe desert &ITecIT bhrantya by 

delusion IRATA, paribhramyatam desperately search AcNUA 
atyāsanna in very close proximity eI IER sudhambudhim the ocean of 
Bliss YAAH, sukhakaram brings happiness Aa brahma Brahman 9T&34H. 
advayam non-dual galai darsayati is shown UNT esa this STET 
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A N 
Sankarabharati (glorious message) of Sankara IdsTd vijayate is 


. . A is > La . . . 
victorious TddTUT dara nirvana sandayini for it very well leads one to 
liberation 


For those who are afflicted in this samsara by the burning pains 
caused by the scorching sun rays of the three-fold sorrows 
(adhyatmika, adhidaivika, and adhibhautika), and those who, in 
delusion, roam in a desert in search of water, for them this is the 
glorious message of Sankara pointing out the Ocean of Nectar, 
the non-dual Brahman, within easy reach, in order to lead them to 
liberation. Om Tat Sat. 
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